


Hrant Dink Vakfi, Hrant Dink’in, 19 Ocak 2007’de,
gazetesi Agos’un oniinde o6ldiiriilmesinden sonra, benzer
acilarin yeniden yasanmamasi igin; onun daha adil ve
0zgiir bir diinyaya yonelik hayallerini, dilini ve yiiregini
yasatmak amaciyla kuruldu. Etnik, dini, kiltirel ve cinsel
tiim farkliliklariyla herkes icin demokrasi ve insan haklari
talebi, vakfin temel ilkesidir.

Vakif, ifade 6zgiirliigiiniin alabildigine kullanildigi,

tiim farkliliklarin tesvik edilip yasandig, yasatildigi ve
gogaltildig, gegmise ve gliniimiize bakisimizda vicdanin
agir bastigi bir Tuirkiye ve diinya igin ¢alisir. Hrant Dink
Vakfi olarak ‘ugruna yasanasi davamiz’, diyalog, baris,
empati kiiltiiriiniin hakim oldugu bir gelecektir.

Hrant Dink Foundation was established after the
assasination of Hrant Dink in front of his newspaper Agos

on January 19, 2007, in order to avoid similar pains and to
continue Hrant Dink’s legacy, his language and heart and his
dream of a world that is more free and just. Democracy and
human rights for everyone regardless of their ethnic, religious
or cultural origin or gender is the Foundation’s main principle.
The Foundation works for a Turkey and a world where
freedom of expression is limitless and all differences are
allowed, lived, appreciated, multiplied and conscience
outweighs the way we look at today and the past. As the
Hrant Dink Foundation ‘our cause worth living’ is a future
where a culture of dialogue, peace and empathy prevails.
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Ilil devam eden kiiltiir varliklari arastirmasinin adimlarindan biri olan bu ¢alismayi,
Agos’un kuruculari arasinda yer alan ve Ermenice sayfalarinin editorliigiinii yapan,
yillardir Anadolu’yu karis karis gezip Ermeni yapilarinin izlerini siiren ve
bu calismalarin ilk tohumlarini, Agos’ta yazdigi yazilarla atan,

28 Mart 2015°te kaybettigimiz Sarkis Seropyan’a adiyoruz.

Haziran 2012, Kayseri, Agirnas koyii

June 2012, Kayseri, Agirnas village

We dedicate this book, which is a part of an ongoing research on cultural heritage
of several cities, to Sarkis Seropyan, who passed away on March 28, 201s.
Editor of the Armenian section of Agos weekly newspaper, of which he was also among the founders,
he had laid the foundations of this work by sharing with us his pursuit of the traces of Armenian buildings
in different corners of Anatolia in his columns in Agos.



Seksen yil dnce, Sivasli bir ailenin ilk cocugu olarak Istanbul’da
diinyaya geldi. Heniiz iki yasindayken oksiizliigii tatti. Once Do-
lapdere’deki Arti Girtaran’da, sonra Esayan Okulu’nda, Muslu
biiyiik Aziz Mesrob Masdots’un yarattigi alfabenin 6grencisi
oldu. Oksiizliigii, liseye, iiniversiteye devam edip giizel sanatlar
egitimi almasina elvermedi. Is hayatina atildi. Sogutmacilik ala-
ninda miitevazi bir calisan oldu.

Sonuna kadar Aziz Mesrob’un takipgisi olarak kaldi. Doymak
bilmeyen bir okurdu. Ermeni tarihgiliginin babasi olan Aziz Mo-
vses, 6liimsiiz romanci Raffi, en sevdigi dostlar oldular. Onlar
araciligiyla, atalarinin topraklarina 6mrii boyunca bagli kaldi.

Askerlik yillarinda, bu topraklara olan bagi daha da percin-
lendi. Ilahi bir tesadiifle, askerligini, atalarinin dogum yeri olan
Sivas’ta yapti.

Cok geng yasta aile ‘reisi’ oldu. Hem anneannesine, hem de
annesine bakti.

Evlendi, iki cocuk, iki de torun sahibi oldu.

Atalarinin topragi onu her daim ¢agirdi. Dort-bes kisilik,
kiigiik bir grupla ¢iktigi Anadolu gezilerinde Kayserili dostu
Ber¢ Kamparosyan’la yoldaslik etti. Uzaktaki bir koy kilisesi-
nin veya manastirin kalintilari onun degismez ziyaret yerle-
riydi. Mus’taki Surp Garabed Manastiri’na adak ziyaretine gi-
derken, Ganagyan’in 6liimsiiz eserini mirildaniyordu: “Cangli,
muradimi ver bana...”

Yillar boyu siiren geziler ve okumalar iriiniinii vermeye
basladi; Istanbul Ermeni basininin sayfalari onun yeni calis-
ma alanina doniistii. Jamanak’tan Marmara’ya, Kulis’ten Surp
Pirgi¢’e, her gazete ve dergide gezi notlari, anilari ve aragtirma
yazilari yer aldi. Ermeniceden Tiirkgeye masallar ve kitaplar
cevirdi. Ermeni yazinini, bu topraklardaki Tiirk, Kiirt, Alevi ve
diger tiim topluluklarin da tanimasi gerektigine inandi. Kalan
yillarini bu inanca adadi.

Yillar sonra kendini is hayatindan emekli etti. Ve ilahi tesa-
diif, bu noktada bir kez daha devreye girdi. Yolu Hrant Dink’le
kesisti. Aralarindaki fikir alisverisinin ardindan, baska arkadas-
larinin da destegiyle haftalik Agos gazetesinin ilk sayisini orta-
ya ¢ikardilar. Boylece Agos’un iki ‘baron’u oldu: Baron Hrant ve
Baron Seropyan.

Gazetenin Ermenice sayfalarinin editorliigiini tistlendi. Ofis-
teki kiigiik masasinin gevresi her daim ziyaretgilerle senlenirdi.
Bu ziyaretgiler her seferinde, Anadolu’nun kim bilir hangi koyii-
ne, hangi sehrine, manastirina, aile koklerine ya da Ermeni gele-
neklerine iliskin sorulariyla gelirdi.

Sevgili arkadasi Hrant Dink’i kaybetmesiyle hayatinin en agir
darbelerinden birini aldi. Son giinlerine kadar, Agos ailesinin en
kidemli tiyesi oldu.

Ermeni Mimarlar ve Miihendisler Dernegi HAYCAR’In ‘gay-
riresmi baskani” olarak her yil Anadolu gezilerine dnciiliik etti.
Ilerleyen yasina karsin, bu ziyaretler ona her seferinde giig katti.

Hayati boyunca iki ilkeye sadik kaldi: Atalarinin onurunu ko-
rumak ve adaletsizlige asla boyun egmemek.

Vagarsag Seropyan

He was born in Istanbul eighty years ago, as the first child of a
family from Sivas. He tasted the bitterness of becoming an or-
phan at the early age of two. First at Arti Grtaran in Dolapdere,
then at the Esayan School, he became a student of the alphabet
created by Mesrob Mashdots, the great saint from Moush. As
an orphan, he could not go on to study at high school or univer-
sity, or study fine arts. He started working as a humble worker
in the refrigeration industry.

He remained a disciple of Saint Mesrob till the end. He was
aninsatiable reader. Saint Movses, the father of Armenian histo-
riography, and the immortal novelist Raffi became his most be-
loved friends. It was through their mediation that he remained
attached throughout his entire life to the lands of his ancestors.

His ties to these lands were consolidated during his military
service. By divine coincidence he was assigned to Sivas, the
birthplace of his ancestors.

He became the ‘head’ of his family at a very young age. He
took care of both his grandmother and his mother.

He got married; he had two children, and two grandchildren.

The lands of his ancestors always beckoned to him. He or-
ganized trips to Anatolia together with his fellow ‘Kayserian’
Ber¢ Kamparosyan for groups of four-five people. The remains
of a faraway village church or monastery would be his primary
destinations. On his pilgrimage to the Surp Garabed Monastery
in Moush, he would whisper words from Garagyan’s eternal
work: “Cangli, make my wish come true...”

The trips he went on and the books he read over the years
eventually bore fruit; pages of the Armenian press in Istanbul
became his new field of work. He wrote travel notes, memoirs
and research pieces for every newspaper and magazine from
Jamanak and Marmara to Kulis and Surp Pirgi¢. He translated
fairy tales and books from Armenian to Turkish. He believed
that Turks, Kurds, Alevis, and all other communities living on
these lands had to know Armenian literature. He dedicated his
remaining years to this belief.

Years later, he declared himself retired. And then, divine co-
incidence intervened once again. His path crossed with Hrant
Dink’s. Following an exchange of ideas, and with the support
of other friends, they produced the first issue of the Agos week-
ly newspaper. Thus, Agos had two “barons”: Baron Hrant and
Baron Seropyan.

He became the editor of the Armenian pages of the news-
paper. Visitors that constantly surrounded it always livened up
his small desk at the office. These visitors would always come
with questions about who knows which village, city, monastery
of Anatolia, or about Armenian traditions, or their family roots.

He received one of the heaviest blows of his life when he
lost his beloved friend Hrant Dink. He remained the most senior
member of the Agos family until his final days.

As the “unofficial president” of the HAYCAR Association of
Armenian Architects and Engineers, he led annual trips to Ana-
tolia. Despite his advancing age, these trips became an invigo-
rating inspiration for him.

He remained loyal to two principles throughout his life:
Protecting the dignity of his ancestors and never succumbing
to injustice.

Vagarsag Seropyan
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GIRIS

GIRIS

Adana Ermeni toplumunun izini siiren bu kitap, sehrin
cokkdltiirli mirasini agiga g¢ikariyor. Toroslar ile Akdeniz
arasinda uzanan bereketli Cukurova’nin kalbinde yer alan
Adana’nin gercek tarihi 6neminin ancak ¢okkdltiirlii mirasi
baglaminda anlasilabilecegini diisiinliyoruz.

Hrant Dink Vakfi 2014 yilindan bu yana siirdiirdiigii kiil-
tiirel miras arastirmasi kapsaminda, Tiirkiye genelinde Er-
meni, Rum, Yahudi ve Siiryani toplumlarina ait manastir,
kilise, sapel, okul, sinagog, hastane, yetimhane ve mezarlik
gibi yapilari kayit altina aliyor. Bu arastirmalarin sonucu ge-
sitli raporlarin yani sira turkiyekulturvarliklari.org adresinde
interaktif bir harita ile sunuluyor. Bu baglamda 2016-18 yil-
lar arasinda, tarihi kamu yapilarinin arastirilmasi, koruma
altina alinmasi ve yeniden canlandirilmasi siireglerine katki
sunmak amaciyla, kiiltiirel mirasin yaratici sekilde yeniden
kullanimina dair olanaklar da arastirma kapsaminda deger-
lendirmeye calistik.

Elinizde tuttugunuz kitabin igerigini, Hrant Dink Vak-
f’nin Adana lizerine yaptigr arastirmanin sonuglar olustu-
ruyor. Sunulan bilgilerin arastirmacilar ve tarih meraklilari
kadar Adana’yl tanimak isteyenler igin de ilgi ¢ekici olaca-
gini umuyoruz. Bulgularin sunumuna arastirma asamasinda
karsilastigimiz zorluklari ve unutulma tehdidiyle karsi karsi-
ya olan mekanlarin tespit siireglerine dair izlenimlerimizi de
kattik. Bu yolla benzer calismalara ve yontem arayislarina
katkida bulunmayi da hedefledik.

Kitabin basinda, Adanatarihine kisa bir giris olmasi ama-
ayla hazirladigimiz zaman gizelgesi yer aliyor. Bu bolim,
Adana’nin ¢okkiiltiirlii tarihini ele alan bir okuma denemesi
olarak da goriilebilir. Tarihsel gelismeleri bir metin yerine
bir zaman cizelgesinde anlatma fikri, ¢esitli amaglarla kul-
lanilabilecek bir sunum bigimi arayisindan dogdu. Bu sayede
Adana’nin gokkiiltiirlii tarihini anlatmanin yani sira, belirli

zaman araliklarina odaklanarak tekrar kullanilmaya uygun
bir sunus formu elde etmis olduk. Olaylarin segiminde iki
ana kriter belirledik: Ilki, tarihi doniim noktalari ve toplum-
lar arasi etkilesimleri gostermesi; ikincisi de tarihe biyiik
bir etkisi olmasa da, topluluklar igin 6nemli kabul edilmesi.
Boylece bir egemenlik seriiveni ve topluluklar arasi ¢atisma-
lar tarihi yerine, bir arada, birbirinin yani basinda yasayan
birgok toplumun ortak tarihini sunmayi hedefledik.

Kitabin ilk kisminda dort yildir devam eden kiiltiirel miras
arastirmasinin Adana 6zelinde saptanan bulgulari, kaynak-
lariyla birlikte olabildigince ayrintili bigimde sunuluyor. Ha-
zirlik siirecinin pargasi olarak yapilan literatiir taramasinda
belirlenen 8o yapi, iki yil siiren aragtirma sonucunda 163’e
¢ikt. Adana’nin zengin kiiltiirel yapisini, Bizans déneminden
Orta Cag Ermeni yapilarina, kale ve manastirlarin izini siire-
rek; yakin doneme ait okullari, onarilan, insa edilen, yeniden
kullanilan kiliseleri ve farkli toplumlar sosyal ve ekonomik
baglam iginde anlamayi hedefledik. Bilgilerine ulastigimiz
kiiltiir varliklarini, yerinde tespit edilen ve edilemeyen ayri-
mi iceren bir liste halinde, tespit edilebilen yapilarin detayli
harita ve fotograflar esliginde bir Adana Kiiltiirel Miras En-
vanteri olarak sunuyoruz.

Hafiza ve Kiiltiirel Miras iizerine galismalarin yer aldig
ikinci kismin ilk béliimiindeyse mihmandarlarimizin yardi-
miyla, sozli tarih miilakatlarimiz ve yazili kaynaklardan der-
ledigimiz bilgiler isiginda gergeklestirdigimiz Adana Hafiza
Turu yer aliyor. Hikayeler, eski ve yeni fotograflar esliginde
bugiiniin ve gegmisin anlatilarini bir araya getirerek, gegmisi
bugiine baglamayi, sokaklarda yiiriirken, bizden once yiirii-
yenleri hayal etmeyi denedik. Bugiinkii sehri ve okudugumuz
ani kitaplarini ancak bu ¢gokzamanli tahayyiille kavrayabildi-
gimizi fark ettik. Ortaya ¢ikan sonug, bir gezi rehberi olarak
kullanilabilir, kentsel bir hafiza yiirliylisiine kaynak olabilir
ya da alternatif bir tarih metni olarak okunabilir. Hangi se-
kilde kullanilirsa kullanilsin, géziimiiziin oniinde kadim za-
manlarin ticaret kervanlan kopriiyi gegecek, 17. yiizyilda bir
kalfa kilise duvari 6recek, on19. yiizyilda bir fabrika isgisi tren
vagonlarina pamuk yiikleyecek, pazarlarda Tiirkge, Rumca,
Arapga, Ermenice ve baska birgok dilde sesler duyulacak, ca-
milerden ezan yiikselecek, kiliselerde ¢anlar ¢alacak, alevler
icinde yanan bir sehir goriinecek, sonrasinda, yine de umut
dolu, gelecege inanan gocuklar, yeni yapilmis okul binalarin-
da derse girecek.

Hemen ardindan, merkezden ve sehirlerden uzakta, bir
zamanlarin Roma yollari lizerindeki Agner Manastiri geliyor.
Bugiinlerde baraj sularn altinda kalmis yerlesim yerleriyle,
Aladaglarin eteklerinde harabe olarak duran, erken Bizans
doneminde koy kilisesi, Orta Cag’da manastir olan Agner.
Bizans doneminde dogaya en az miidahale ederek, ondan en
iyi sekilde faydalanmayi 6grenmis koy ahalisi, Orta Cag’da
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INTRODUCTION

In racing the roots of Adana’s Armenian community, this
book reveals the multicultural heritage of the city. Located in
the heart of the rich Chukurova valley which extends between
the Taurus Mountains and Mediterranean, it can only be un-
derstood in the context of multicultural heritage.

Since 2014, the Hrant Dink Foundation has been recor-
ding sites of cultural heritage, such as monasteries, churches,
chapels, schools, synagogues, hospitals, orphanages and
cemeteries throughout Turkey that belong to the Armenian,
Greek, Jewish and Syriac communities. The results of this re-
search, along with various other reports, are presented in an
interactive map on the turkeyculturalheritage.org website. In
this regard, between 2016-2018, in order to contribute to the
process of the research, protection and revitalization of these
cultural heritage sites, we have started to pursue the possibi-
lities of creative reuse of the cultural heritage.

The content of this book is comprised of the results of re-
search conducted about Adana by Hrant Dink Foundation.
We hope that the information presented here interests not
only researchers and history enthusiasts, but anyone who
wants to learn more about Adana. In presenting our findings,
we also mention the challenges we had and the impressions
we gained during the research process of the cultural heritage
faced by the threat of being forgotten. By this we aim to cont-
ribute to the methodological discussions used in researching
similar topics.

The book starts with a timeline that takes a multicultu-
ral approach to Adana’s history. The idea of organizing the
historic events in a timeline format, rather than as a con-
tinuous text, developed out of the need for a presentation
form that could be used for multiple needs. By doing this,
along with presenting the multicultural history of Adana, we
were able to have a presentation format that can be used by

concentrating on different date intervals. We had two main
criteria for including events in the timeline. First, the historic
moments that are especially important in order to unders-
tand the relations between the communities, and second,
even if with no great impact on the course of the history,
events that are important for the different communities li-
ving in Adana. By doing this, instead of presenting the race
for sovereignty and clashes between the communities, we
tried to present the histories of several communities that li-
ved together or close to each other.

The first part of the book presents in as detailed a way as
possible the findings of the Adana part of the research that
has been going on for four years. The 8o sites that were spot-
ted during the preparation phase was expanded to become
163 sites during the two year research period. We tried to come
to an understanding of Adana’s rich cultural landscape, from
the Byzantine era to the medieval Armenian sites, tracing the
fortresses and monasteries, the schools of more modern ti-
mes, the renovated, constructed or reused churches, and the
various communities, in their social and economic context.
The cultural heritage sites are shared in this part, with a dif-
ferentiation between the identified and not identified, along
with images and maps of the ones that were identified.

The first section of the Memory and Cultural Heritage part
is the memory tour of Adana city center that we prepared with
the help of our guides, the oral history interviews and excerp-
ts we collected from a variety of sources. With the help of sto-
ries and old photographs, we try to put together the old and
new narratives, thus connecting the past to the present, by
imagining those who have walked these streets before us. We
realized that we could gain a hold on the literature we were
consulting only through this multi temporal imagination. The
result can be used as a city tour guide or as a memory walk,
or it can be read as an alternative history text. In any case,
in whatever form it is used, we will see the old caravans pas-
sing over the bridge, a 17*" century foreman will build a church
wall, a 19t century worker will load a train with cotton, we will
hear Turkish, Greek, Arabic, Armenian and many other langu-
ages in the bazaars of the city, prayers will be heard from the
mosques and bells will ring from the churches, a city will burn
in fires, but after that, again full of hope, children will enter
their renovated school building for their classes.

In the following part we share two cases of cultural herita-
ge reuse. The first one is the Agner Monastery, located away
from the cities and urban centers, on the ancient Roman roa-
ds. With its villages that are submerged under the reservoir
waters, on the skirts of Aladag mountains, a village church in
the Byzantine era, a monastery from the middle ages. Byzan-
tine villagers who learned to live with the surrounding natu-
re with minimal intervention and the Armenian monks who
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ise elyazmasi ustasi kesisler burada yasamis. Bu ¢ok kat-
manli tarihi anlamak igin saha galismasinda Doga Dernegi
ile beraber hareket ettik. Doga Dernegi ‘kadim iiretim hav-
zalar’ ve tanm kiiltiiriini arastirirken, biz de manastirin
cevresiyle iliskisi, sosyal ve ekonomik konumu iizerine ca-
listik. Bu gokdisiplinli ¢alismanin sonuglari birgok bulguyu
ortaya gikariyor ve farkli bir bakis agisi sunuyor. Burada bu-
lunan kltir varliklarinin restorasyonu ve yeniden kullanimi
diisiindiliirken, yapilarin gevreleriyle kurduklarn iliskinin de
g0z oniine alinmasi gerektigini tespit ettik. Gordiik ki, tek
baslarina manastirdan geriye kalan kalintilarin restorasyo-
nu yerine, manastirin dogayla ve gevredeki tarimsal yapilar
ile biitiin olarak ele alinarak restore edilmesi kiiltiirel mira-
sin siirekliligini saglamasi agisindan 6nemli olacak.

Ikinci calisma ise kiiltiirel mirasin yaratici sekilde yeni-
den kullanim olanaklarina dair iki tartisma paylasiyoruz.
Ilki, sehrin en yogun ve kalabalik kdsesinde, bugiin Nuri Has
Pasaji olarak kullanilan, bir zamanlar sehrin en biiyiik Erme-
ni okulu Apkaryan binasi hakkinda. Apkaryan’da, kendimizi
yeniden kullanim tartismalari uzun zamandir siiren, yapinin
tarihinde Ermenilerin varligi bilinse de, Ermenice disindaki
kaynaklarda yeterli bilgi olmadigi icin goz ardi edilmis bir
kiiltiirel miras ile karsi karsiya bulduk. Bu acig1 kapatmayi
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gorev bilerek, derledigimiz bulgulari ve konuyla ilgili kisilerle
yaptigimiz calismalarin sonuglarini paylasiyoruz. Adana egi-
tim tarihinde 6nemli bir rol oynamis, bugiin de kentsel donii-
siim planlarinda vazgecilmez bir kiiltiir varligi olarak kabul
edilen yapinin yeniden kullanim imkanlarini tartisiyoruz.

Sonug olarak, elinizdeki kitap, gokkiiltiirlii tarihi ve varlik-
lariyla bir Adana kitabi. Yola ¢ikmadan once, Ermenice kay-
naklarda bin yil once giizel sular ve degirmenleri oldugunu
ogrendigimiz Agner’e varip sozlii tarih miilakatlari yapmaya
basladigimizda 10 yil 6ncesinden bahseden goriismeciler
de “sulari ¢ok giizeldi, bir de degirmenleri vardi” demisti.
Masa basinda veya saha ¢alismalari sirasinda derledigimiz
bilgileri ve yasadigimiz heyecani en kayipsiz sekilde burada
aktardigimizi, farkli bir Adana ile tanisacaginizi umuyoruz.
Calisma boyunca sahada bize yardimci olanlara, kimi zaman
gok zor olmasina ragmen anilarini, memleketlerine dair duy-
gularini, ailelerinin hikayelerini bizimle paylasan ve kolektif
hafizanin su yiiziine ¢ikmasina katki sunanlara tesekkiirii
borg biliyoruz.

e
<l

Apkaryan Okulu'na da evsahipligi yapacak olan garsinnin agilis giinii, Adana, 1906

Opening day of the marketplace building that was going to also house the Apkarian School, Adana, 1906



INTRODUCTION

copied manuscripts lived here. In our field studies, we partne-
red with the Doga Dernegi in order to better understand this
multifaceted history. While the Doga Dernegi researched the
Indigenous Production Landscapes and the agricultural tra-
ditions, we concentrated on the monastery, its relationship
with its surrounding and its social and economic status. This
multidisciplinary approach was helpful in revealing many fa-
ctsandin presenting a different methodology. Once again, we
were convinced that the restoration and reuse of such cultural
heritage sites should be done through taking into considerati-
on their surrounding landscape. We observed that for the sus-
tainability of the cultural heritage, instead of taking the mo-
nastery as a single cultural heritage building, it is important
to have a holistic view and take into account the relationships
and interactions of the buildings with the surrounding nature
and the nearby agricultural constructions.

The second cultural heritage reuse case is located in the
heart of the city, the Nuri Has Arcade of today, the once Arme-
nian school Apkarian. In Apkarian we found ourselves face to
face with a case about which reuse scenarios have been dis-
cussed since long ago, yet despite the knowledge about the
building’s Armenian connection, its cultural heritage is gene-
rally neglected due to lack of information outside of Armenian

language sources. Taking it upon ourselves to close this gap,
we share the information we were able to gather and the fin-
dings we reached after discussing the topic with the various
stakeholders and experts. In this section we discussed the
possible reuse of this cultural heritage site that had played a
significant role in the educational life of Adana and which to-
day is a monumental part of any urban transformation plans.

Finally, the book in your hands is an Adana book with its
multicultural heritage and history. We had read in the Arme-
nian sources a description of the Agner Monastery of a mil-
lennium ago that had beautiful waters and watermills. After
going to the area and talking to the people, we found out that
ten years ago, before the area was submerged in the reservo-
ir, it indeed had “beautiful waters and watermills.” We hope
that we have reflected properly on our research and fieldwork
findings. We hope that you will be meeting with a different
Adana. We feel indebted to thank those who helped us during
our field studies, those who shared with us their memories,
even if this was very hard for them at many times, who shared
with us their feelings towards their hometown, the stories of
their families and all those who have helped us in surfacing
the collective memory.

Ermenilerin Agner Manastiri olarak yeniden kullandigi Bizans Kilisesi, Akoren, Aladag

The Byzantine Church reused by the Armenians as the Agner Monastery, Akoren, Aladag
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MO 333

Makedonya Krali Biiyiik Iskender, Kilikya bolge-
sine ulasir ve burayi hakimiyet kurdugu toprak-
lara katar.

Alexander the Great, King of Macedonia reached
to Cilicia district and conquered this land.

MO 88-85

Kilikya, Roma Imparatorlugu’nun eyaleti olur ve
Roma’nin tayin ettigi valiler tarafindan yonetilir.
Filozof Cicero, MO s51-50 yillari arasinda Kilikya
eyalet valisi olarak gorev yapar.

Cilicia became a Roman province and was ruled
by governors appointed by Rome. Cicero, the
Philosopher worked as a provincial governor in
Cilicia between 51-50 BC.

On iki havariden biri, Hiristiyanligin onemli
azizlerinden Pavlus (Paul) Tarsus’ta dogar. Tam
dogum yili bilinmemekle birlikte Hiristiyanligin
ilk yillarinda diinyaya geldigi diisiiniilmektedir.
Roma vatandasi ve Rumca konusan bir Yahudi
olan Aziz Pavlus’un ismi Saul Paulus’tur. 33 yI-
linda Hiristiyan olur. Aziz Pavlus, Hiristiyanli-
g1 yaymak amaciyla Kiigiik Asya’dan Kudiis’e
bircok seyahatte bulunur. Bu dénem, Roma
Imparatorlugu’nda Hiristiyanlara yénelik baski
uygulanan donemdir. Kudiis’te tutuklanan Aziz
Pavlus, Roma’ya getirilir. Yaygin kanaat 64’te
bagi kesilerek 6ldiiriildiigii yoniindedir.

Saint Paul, one of the most important saints of
Christianity and one of the twelve apostles, was
born in Tarsus. Although his exact birth date
is not known, he is believed to be born in the
first years of Christianity. His birth name was
Saul and he was a Jewish Roman citizen who
spoke Greek. He converted to Christianity in 33
Saint Paul made many journeys from Asia Minor
to Jerusalem to spread Christianity. This period
was marked by the persecution of Christians by
the Roman Empire. Arrested in Jerusalem, St
Paul was brought to Rome. The tradition says
that he was beheaded in 64.

5.YUZYIL

Kilikya’da Bizans Imparatorlugu dénemi baslar.
Ovalik Kilikya, Tarsus’u baskent olan bati ve
Anavarza merkezli dogu olarak iki kisma ayri-
lir. Kilikya’daki Bizans kilisesi, Antakya’ya bagli
olarak faaliyet yuriitiir. Bu donemde bolgede
birgok kilise ve bazilika insa edilir.

Cilicia was included in the Byzantine Empire.
Cilicia Pedias was divided into two; Tarsus re-
mained the capital of the west and Anavarza
was the main seat in the east. Byzantine church
in Cilicia continued its activities reporting to An-
tioch. Many churches and basilicas were built in
this period.

7.YUZYIL

Kilikya bu yiizyildan itibaren Arap isgaline ugrar
ve 8. yiizyilda Abbasi Halifeligi’nin egemenligi
altina girer. 965 yilinda, Bizans Imparatoru II.
Nikiforos Fokas, Kilikya’yr tekrar isgal ederek
imparatorluga dahil eder.

Cilicia was invaded by Arabs starting in this cen-
tury and ruled by Abbasid Caliphate in the 8t
century. In 965 Byzantine Empire under Nikeph-
oros Phokas IT invaded and re-conquered Cilicia.

Kilikya Ermeni Kralligi kurulur. Son Ermeni
Kralligi Pakraduniler baskentleri Ani’yi 1064’te
Selguklulara teslim ettikten sonra, Rubinyan-
lar, II. Leon &nderliginde, Kilikya’da yeni bir
krallik kurarak Sis’i bagkent yaparlar. Adana
sehri kralligin sinirlan igine girer. Rum, Er-
meni ve Siiryanilerden olusan niifus yapisi,
goglerle birlikte artar. 1187°de Kudiis Latin
Imparatorlugu’nun ¢okmesiyle birlikte Suriye
ve Filistin’deki Avrupalilardan bir kismi Kilikya
Kralligr’na yerlesmeye baslarlar.

The Armenian Kingdom of Cilicia was formed.
After Pakraduni Dynasty, the last Armenian
Kingdom gave their capital city of Ani to Sel-
juk Empire in 1064, Rubinians led by King Leon
IT built a new kingdom in Cilicia and made Sis
the capital city. Adana was included within the
territory of this kingdom. Its population that
consisted of Greeks, Armenians and Syriacs in-
creased with migration. With the ending of the
Latin Kingdom of Jerusalem in 1187, some of
the Europeans of Syria and Palestine started to
move to the Kingdom of Cilicia.

Biiyik Adana Depremi meydana gelir ve 200
yasindaki krallik biiyiik darbe alir. 60 bin insan
hayatini kaybeder. Ekonomik ¢okiis baslar.

A big earthquake struck Adana and the king-
dom of 200 years was severely affected. 60
thousand people lost their lives. Economic
downfall started.

i

Sis Ermeni Katolikoslugu kurulur ve Ermeni Ka-
tolikoslugu 1930 yilina kadar, 637 yil boyunca
buradayer alir. 301yilinda kurulan kilise en uzun
siire Sis’te kalmistir.

The Armenian Catholicosate of Cilicia was
founded and remained in Sis for 637 years until
1930. The Armenian church founded in 301 re-
mained the longest in Sis.

Ramazanogullari Beyligi, Adana’ya vyerlesir.
Mogollar ve Memliikliiler arasindaki savastan
yararlanan Ramazanogullan, Tarsus-Adana-
Misis bélgesinde giiclenip Anadolu Beylikleri
arasinda yerini alir.

Ramazanogullan Principality settled in Adana.
Taking advantage of the war between Mongols
and Mamluks, Ramazanogullar grew stronger
in the region of Tarsus-Adana-Misis and be-
came one of the principalities in Anatolia.
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Kilikya Ermeni Kralligi sona erer. Sonuncu kral
VI. Levon, Fransa’ya yerlesir ve dlene kadar
orada yasar. Mezari bugiin de Fransa’da bulun-
maktadir. Kralligin ¢okiisiinden sonra Kilikya
Katolikoslugu Sis’de kalmaya devam ederken,
Ermeniler’in bir bolimii kuzeye dogru gogerek
Kayseri, Sivas ve gevresine yerlesir.

The Armenian Kingdom of Cilicia ended. The
last king, Leon VI moved to France and lived
there until his death. His grave is still in France.
After the fall of the kingdom, the Armenian Ca-
tholicosate of Cilicia remained in Sis and some
of the Armenians migrated to North and settled
around Kayseri, Sivas and surrounding regions.

Tim Ermenileri Katolikoslugu Vagarsapat-
Eg¢miadzin’e tasinir. IX. Krikor Musabekyan
Sis’te kalip Kilikya Ermenileri Katolikoslugu’nu
devam ettirir.

While the Catholicosate of All Armenians
moved to Vagharshapat-Etchmiadzin, Gregory
IX Mousabegian stayed in Sis and continued the
Armenian Catholicosate of Cilicia.

Mercidabik Muharebesi sonucunda Yavuz Sul-
tan Selim Halep’e girer. Boylece Kilikya bolge-
sinde Osmanli donemi baslar. Ramazanogul-
lari 1517°de sulh yoluyla Vali-Paga unvaniyla
hiikimranliklarini siirdiiriir, Adana Beylerbey-
ligi kurulur.

1001 e B e T

Following the battle of Marj Dabig, Yavuz Sultan
Selim entered Aleppo. Thereby, Ottoman rule

over Cilicia region started. Ramazanogullari
continued to control the region under the titles
of Governor-Pasha and Adana Province (Beyler-
beyligi) was established.

Anadolu’da 1659 yilina kadar siirecek olan Celali
isyanlari baglar. Bu isyanlardan Adana ve etrafi
da etkilenir. Sehirler bosalirken, ekonomik ¢o-
kusiin kalan halk tizerindeki etkisi artar. Tiirk-
men ve Miisliiman halkin daha yogun etkilendi-
giisyanlar sirasinda, Miisliiman olmayanlar se-
hirlere daha rahat yerlesir. Ermeniler Adana’ya
geri donmeye baslar.

Jelali revolts which would continue until 1659
in Anatolia started. These revolts also had
an impact on Adana and surrounding region.
While many left the cities, the remaining people
felt the economic downfall deeply. During the
revolts which mostly affected Turkmens and
Muslim population, non-Muslims easily moved
to and settled in cities. Armenians started to re-
turn to Adana.

Ramazanogullar’nin egemenligi sona erer. Ada-
na Eyaleti kurulur, valiler merkezden gonderilir.

The dominance of Ramazanogullar Principality
ended. The Adana Province was founded and
governors were appointed.

Adana ovalarinda pamuk iretimi baslar ve
Avrupa’ya ihracat yillik gooo ton seviyesine
ulasir. Bu rakam, Osmanli Imparatorlugu’nda-
ki toplam pamuk tiretiminin yiizde 45’ine denk
geliyordu.

Cotton started to be grown in Adana plains and
annual export to Europe reached to 9000 tons.
This figure accounted to 45 percent of the total
cotton production of the Ottoman Empire.

Misir valisi Kavalali Mehmet Ali Pasa’nin oglu
Ibrahim Pasa Suriye’yi isgal ederek Adana’ya
ulasir, Adanakalesiniyikar ve Osmanli Devleti’ni
baris anlagmasi imzalamaya zorlar. Suriye’den
geri gekilmesi karsiliginda Misir'in tamamen
bagimsizligini talep eder. 1833’te Kiitahya Ant-
lagsmasiile Adana sehri Mehmet Ali Pasa’nin de-
netimine geger. 1840°’taki Londra Antlasmasi ile
sehirtekrardan Osmanli’nin egemenligine geger
ve Halep Vilayeti’nin pargasi olur.

Ibrahim Pasha, the son of Kavalali Muhammed
Ali Pasha, Ottoman governor of Egypt invaded
Syria and reached to Adana, brought down Ad-
ana Fortress and compelled Ottoman Empire to
sign a peace treaty. He demanded that Egypt be
completely independent and offered in return
that he would retreat from Syria. Adana was
placed under the control of Muhammed Ali Pa-
sha with the Convention of Kiitahya. With the
Convention of London in 1840, the city fell again
under the rule of the Ottoman Empire and be-
came a part of the Aleppo Province.
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Tanzimat Fermani ilan edilir. Tanzimat ile bera-
ber gayrimiislim tebaa yeni haklara sahip olur.
Miisliiman tebaa ayricaliklarini kaybettiklerini
diistinerek tepki gostermeye baslar.

The Imperial Rescript of Giilhane was pro-
claimed. With this rescript, non-Muslim citi-
zens were given new rights. Muslims started
to react thinking that they lost their privileges.

Nisan adli bir kitapgi Istanbul’dan Adana’ya
gelerek Incil satmaya baslar. Protestan mis-
yonerligin Adana’daki baslangici bu faaliyet
kabul edilir.

A book seller named Nishan came from Istan-
bul to Adana to sell Bible. This is generally con-
sidered as the beginning of protestant missions

in Adana.

Liibnan’da 1840 yilinda baslayan Maruni-Diirzi
gatismalari ve 1860°taki i¢ savasin ardindan bol-
geden bir kisim Maruni, Adana, Mersin ve Tar-
sus bolgesine yerlesmislerdir.

After the conflict between Druze and Maronites
in Lebanon in 1840 and the civil war in 1860,
some of the Maronites settled in Adana, Mersin
and Tarsus.

Adana’da Ermeni Katolik Cemaati 2000 kisi-
ye ulasir. Bu donemde Ermeni Katolik Kilisesi
makami Liibnan’daki Zimmar Manastir’nda-
dir, Patrik de orada ikamet eder. 1891 yilinda
Zimmar’dan Istanbul’a tasinacaktir. 1851 yilinda
Adana’da ilk Ermeni Katolik kilisesi Anarad Hi-

gutyun, Takke-i ZiImmiye sokaginda insa edilir.
1854 yilinda cemaate gelir saglamasi igin Seyh
Murat kdyiinde bir tarla ve giftlik satin alinir.

Armenian Catholic population reached to 2000
in Adana. In this period, the seat of Armenian
Catholic Church was the Bzommar Monastery in
Lebanon and the Patriarch resided there. It was
relocated from Bzommar to Istanbul in 1891.
Anarad Hghutyun, the first Armenian Catholic
Church in Adana, was built on Takke-i ZImmiye
street in 1851. In 1854 an agricultural land and
a farm in Sheikh Murat village were bought to
generate some revenue for the community.

Adana’nin ilk Ermeni kiiltiir cemiyeti Kilikya
Dernegi kurulur. Mahdesi Manuk Aga ve Apra-
ham Meymaryan Aga dnderliginde kurulan der-
negin hedefi Ermeni okullarinin bakimini Gstlen-
mek ve seviyesini yiikseltmek olarak belirlenir.

Cilicia Society, the first Armenian cultural or-
ganization in Adana, was established. The ob-
jectives of the society established under the
leadership of Mahdesi Manuk Agha and Apra-
ham Meymarian Agha were to provide for the
maintenance of and improve Armenian schools.

Dervis Pasa yonetiminde Firka-i Islahiye kuru-
lur ve Adana’da bulunan gdgebe asiretler zorla
iskan edilmeye baslanir. Bu siireg 1890°lara ka-
dar siirer. Iskan siirecinde bélgenin demografik
yapisinda da degisiklikler meydana gelir, Kirm
Savagi’ndan itibaren 6zellikle Cerkes gogmenler
Adana’ya yerlestirilir.

Firka-i Islahiye [Reform Devision] was formed
under the leadership of Dervish Pasha and no-
madic tribes in Adana were forced to settle. This
continued until1890s. During this period, demo-
graphic characteristics of the region changed
and especially after the Crimean War many Cir-
cassians migrated to Adana.

Halep Vilayeti kurulur ve Adana Sancagi bu vila-
yetin bir pargasi olur. 1869 yilinda Adana vilayeti
kurulur. Adana, Kozan, Cebel-i Bereket ve Igel
sancaklarindan olusur.

The Aleppo Province was founded and the
Adana district was included in this province.
The Adana Province which was formed in 1869
consisted of the Kozan, Jebel-i Bereket and
Icel districts.

Papaz Kapriyel Kegeciyan ve peder Marcellino,
Sis’te Ermeni Katolik cemaatini olusturur ve ilk
kiliselerini kurarak, 20-30 6grencinin egitim al-
dig kiiglik bir Katolik okulu da agarlar.

Clerics Kapriyel Kechecian and Marcellino cre-
ated the Armenian Catholic community in Sis,
built their first church and opened a small Cath-
olic school with 20-30 pupils.

Amerikan I¢ Savasi (1861-65) sonucunda artan
pamuk ihtiyaci uluslararasi alanda pamuk iireti-
mine olan talebi artirir. Bu durum, Adana’da da
pamuk iiretiminin artmasina neden olur. Ingiliz
ve Fransiz sirketleri Adana’da faaliyete baslar
ve ticaretin artmasini saglarlar. Basta Isakyan,
Deliferyan, Gilbenkyan’lar gibi farkli Ermeni
isadamlari Cukurova’da pamuk tarlalarn satin
almaya baslar. Adana’da fabrikalar kurulur.
1886°da Mersin’e olan demiryolunun tamam-
lanmasi, Cukurova’nin Akdeniz ticaretindeki
konumunu giiglendirir. Bu durum niifusun da
artmasina neden olur, mevsimlik olarak pamuk-
ta galismak iizere gevre bolgelerden insanlar
Adana’ya yerlesmeye baslar.

Increased need for cotton as a result of the
American Civil War (1861-65) increased demand
for cotton in the international markets. This
led to an increase in cotton production in Ad-
ana. English and French companies started to
operate in Adana and increased cotton trade.
Armenian businessmen including Isakian,
Deliferian, and Gulbenkian families started to
buy cotton fields in Chukurova. Factories were
built in Adana. The railroad to Mersin was com-
pleted in 1886 and this reinforced the position
of Chukurova in Mediterranean trade. This also
led to an increase in population; people from
nearby regions and districts started to settle in
Adana to work in cotton fields.
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Liibnan’dan gelen Maruniler, Mersin’de bir kili-
se insa eder. 1952 yilina kadar faaliyette olan ki-
lise, Vakiflar Genel Mudiirliigi’niin denetimin-
deyken 1985’te camiye cevrilir. Ismi Nusratiye
olan cami halen faaldir. 1890°’da ise Tarsus’ta 40
ogrenciye egitim veren bir Maruni okul kurulur.

Maronites from Lebanon built a church in Mer-
sin. The church which was active until 1952 con-
verted into a mosque in 1985 when it is under
the control of General Directorate of Founda-
tions. Its name was changed to Nusratiye and
mosque is still active. A Maronite school with 40
students was founded in Tarsus in 1890.

1876 yilinda Osmanli’nin ilk anayasasi, Kanun-i
Esasi hazirlanir ve II. Abdiilhamid Megrutiyet’i
ilan eder. 1877°de Meclis-i Mebusan goreve bas-
lar. Bizdikyan Kirkor Efendi, Adana’yi temsilen
mecliste gorev alir.

The first constitution (Kanun-1 Esasi) of the
Ottoman Empire was proclaimed in 1876 and
Abdulhamid II declared the Mesrutiyet [Consti-
tutional Reform]. The first Ottoman Parliament
started to work in 1877. Bzdikian Kirkor Efendi
represented Adana in the parliament.

Adana ve etrafinin pamuk endiistrisinden fay-
dalanmak amaciyla Sultan II. Abdiilhamid, 400
bin doniim arazili Mercimek Devlet Ciftligi’ni
kurar. 1912 yilinda arazi Fransiz Lesseps sirketi-
ne satilir.

Noticing the growing cotton industry in Adana
and its surroundings, Abdiilhamid II built a
state farm in Mercimek with a land of 400 thou-
sand decares. The land was sold to Lesseps, a
French company, in 1912.

Cizvit misyonerler Adana’da ilk Katolik okulunu
kurar. 1896 yilinda Katolik Kiz Okulu agilir ve o
yil Katolik okullarinda 450 6grenci egitim goriir.

Jesuit missioners opened the first Catholic
school in Adana. A Catholic School for girls was
opened in 1896 and in that year a total 450 stu-
dents attended Catholic schools.

Tirpani isminde bir Rum, qirgir makinesiyle
basladigi pamuk iretimine 1898’de agtigi iplik
fabrikasiyla devam eder. Fabrika 1922’ye kadar
liretimine devam eder. 1914 yilinda yayimlanan
bir rapora gore, Tirpani’nin fabrikasi 160 ton ip-
lik diretir.

A Greek called Tyrpani who first started cotton
production with a cotton gin extended his busi-
ness with a spinning mill he opened in 1898. The
factory continued its operations until 1922. Ac-
cording to a report published in 1914, Tyrpani's
mill produced 160 tons of yarns.

Adana’da ilk Protestan kilisesi kurulur. Kiliseye
hem Ermeniler hem Rumlar katilirlar. Ayni yil,
bugiinkii Tepebag’da Amerikan Kiz Koleji ku-
rulur. 1888’de de Tarsus Amerikan Koleji agilir.
Basta ‘Aziz Pavlus Enstitiisi’ adiyla kurulan
okul, 1928’de lise unvani alir ve misyonerlik ¢a-
lismalarnini tamamen durdurarak Milli Egitim
miifredatina geger. Kuruldugu glinden beri Ada-
na ve civarinda 6nemli ailelerin basta gelen ter-
cihleri arasinda yer alir.

The first Protestant church was founded in
Adana. Both Armenians and Greeks joined the
church. In the same year, American College for
Girls was built in the area which is known as Te-
pebag today. In 1888, Tarsus American College
was established. The school which was initially
called ‘Saint Paul’s Institute’ became a high
school in 1928, stopped its missionary work and
became one of the schools of the Ministry of
Education. Since its foundation, the school has
been one of the first choices of prominent fami-
liesin Adana and in nearby cities.

Vital Cuinet’in La Turgie d’Asie [Asya Tiirkiyesi]
kitabi Fransa’da yayimlanir. Burada yer alan
bilgilere gore, Adana’da 46 bin Rumca konusan
Ortodoks, 21 bin de Arapga konusan Ortodoks
yastyordu. Kitapta Adana’da yasayan, Tiirk¢e
konusan Kapadokyali Ortodokslar da sayilan
belirtilmeden konu edilir.

La Turgie d’Asie, by Vital Cuinet was published
in France. According to the information provided
in this book, there were 46 thousand Orthodox
Christians speaking Greek, and 21 thousand Or-
thodox Christians speaking Arabic in Adana. Or-
thodox Christians from Cappadocia region who
spoke Turkish and lived in Adana were also men-
tioned without giving any population estimates.

Istanbul Ermeni Patrikligi egitim raporuna gore
Adana’da bulunan 25 okulda 1947 erkek, 808 kiz
6grencive 69 6gretmen bulunuyordu. Sis ve gev-
resinde ise yedi okulda 476 erkek ve 165 kiz 6g-
renci bulunuyor ve 19 6gretmen gorev aliyordu.

According to the education report published by
the Armenian Patriarchate in Istanbul, there
were 808 female and 1947 male students and 69
teachers in 25 schools in Adana. There were 476
male and 165 female students and 19 teachers in
seven schools in Sis and its surroundings.

Aristidis Simyonidis, eski tren istasyonu yakin-
larinda iplik ve kumas fabrikalarindan olusan,
Adana’nin en biiyiik tekstil endiistrilerinden bi-
rini kurar. 1914’te fabrika 150 ton civarinda iplik
tiretimi gergeklestirir. Simyonidis ayni zamanda
Madama’nin Ciftligi ve Kosmo’nun Ciftligi ad-
larinda iki biiyiik iftlige sahiptir. Cumhuriyet
doéneminde, Ticaret Bakanligi kredisiyle fabri-
kayr Nuh Naci Yazgan ve Nuri Has satin alir ve
Milli Mensucat fabrikasi kurulur. 1944’te Haci
Omer Sabancr’nin ortak oldugu Milli Mensucat
1978’de iflas eder. 1983’te tekrar devlet destegiy-
le Milsan Mensucat olarak agilir, kisa siire sonra
terk edilir. 2013’te miize olmasi karari alinir.
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Aristidis Simeonidis built one of the biggest
textile plant with spinning mills and weaving
mills in Adana close to the old train station.
The factory produced around 150 tons of yarn
in 1914. Simeonidis also had two big farms with
the names Madama's Farm and Kosmo's Farm.
During the first years of the Republic of Turkey,
Nuh Naci Yazgan and Nuri Has bought the
factory with the loan granted by the Ministry
of Commerce and started to operate under the
name of National Textiles factory. In1944 Haci
Omer Sabanci became a partner but the Na-
tional Textiles factory went bankruptin1978. It
was reopened with the name of Milsan Textile
with state support in 1983 but abandoned after
a short while. In 2013 a decision was taken to
turn the factory into a museum.

1908’de Megrutiyet’in yeniden ilaniyla birlikte
Meclis-i Mebusan tekrar acilir. Ittihat ve Te-
rakki Cemiyeti yeni hiikiimeti kurar. Hingak
Partisi’nden Hacinli Murad olarak bilinen Ham-
partsum Boyaciyan, 1908°’de Kozan mebusu ola-
rak segilir ve mecliste gorev alir.

The first Ottoman Parliament was reopened
with the reinstatement of constitutional system
in 1908. The Committee of Union and Progress
formed a government. Hampartsum Boyadjian
who was also known as Murad of Hajin from
Hnchak Party was elected as the deputy of
Kozan in 1908.

Mart ay1 sonlarinda, Ittihat ve Terakki hiikiime-
tine karsi ayaklanma baslar. Istanbul’da bas-
layan olaylarin bastirilmasi uzun siirer. isyan,
Adana’ya da sigrar ve Adana Katliami gergekle-
sir. Yaklasik 20 bin Ermeni ve bine yakin Siiryani
hayatini kaybeder.

A civil uprising started against the Committee
of Union and Progress at the end of March. It
took a long time to suppress the uprising which
started in Istanbul. The uprising spread to Ad-
ana and Adana Massacre occurred. Almost 20
thousand Armenians and one thousand Syriacs
lost their lives.

Kiprianos Stilianidis baskanliginda toplanan
bes kisilik Rum cemaati Heyet-i Tanzimiye,
Adana Rum Ortodoks Cemaati Nizamnamesi’ne
imza atar. g fasil, 61 madde ve 27 sayfadan olu-
san Nizamname 1912°de Istanbul’da yayimlanir.
Cemaat anayasasi islevi géren nizamnamede,
kiliseler, okullar, sirketler ve bireyler arasindaki
iliskiler, varlik dagitimi, evlilik ve baska birgok
toplumsal iligki ele alinir.

Reorganization Committee (Heyet-i Tanzimi-
ye), the Greek committee of five led by Kipria-
nos Stilianidis signed the Regulation of Adana
Greek Orthodox Community. The Regulation
comprising g chapters, 61 articles and 27 pages
was published in 1912 in Istanbul. The Regu-
lation which acted as the constitution of the
community covered many aspects including re-
lations between churches, schools, companies,
and people as well as several other social issues
such as wealth distribution and marriage.

Nisan ayinda Istanbul’un 6nde gelen Ermenileri
tutuklanir. Nisan sonunda Adana’da da 400 Er-
meni 6nde geleni tutuklanir; ancak birkag hafta
sonra serbest birakilirlar. 1915 boyunca Adana
valisi Ismail Hakki Bey merkezi hiikiimetten
gelen gog ettirme emirlerini uygulayip, sonra-
dan geri donmelerine izin verir. Mayis-Temmuz
aylar arasinda Adana sehri Ermenileri tehcire
ugramazlar; ancak Dértyol, Hacin, Zeytun, Ha-
sanbeyli ve Sis Ermenileri tehcir yolunu tutar.

In April 24, prominent Armenians in Istanbul
were arrested. Although at the end of April 400
prominent Armenians in Adana were arrested,
they were released after a couple of weeks. That
year in 1915, Ismail Hakki Bey, the Governor of
Adana followed the orders of deportation by
central government but allowed those deported
to return. Armenians in Adana were not deport-
ed between May and July; however Armenians
in Dortyol, Hajin, Zeytun, Hasanbeyli, and Sis

were deported.

Agustos ayinda 5.000 Ermeni aile Adana’dan
tehcir edilir. 40 kisi Miislimanlasarak tehcir-
den kurtulur. 1915-1916 yillari arasinda Adana
Vilayeti ve Halep Vilayeti’nin kuzey kazala-
rindan 200 bin Ermeni Suriye’ye tehcir edilir.
Adana, buradan demiryolu gegmesi dolayisiyla
da tehcir konvoylari igin transit gegis merkezi
haline gelir. Bati vilayetlerinden gelen konvoy-
lar Adana’da toplandiktan sonra Suriye’deki
kamplara gonderilirler.

In August, sooo Armenian families were de-
ported from Adana. 40 people were converted
to Islam thereby escaping deportation. 200
thousand Armenians from the Adana Province
and northern towns of the Aleppo Province were
deported to Syria between 1915 and 1916. Adana,
with its railroad, became a transit centre for de-
portation convoys. Convoys coming from West-
ern provinces were first stopped and grouped in
Adana and then sent to camps in Syria.

Biiyiik Arap Isyani patlak verir. Isyanin lideri
Mekke Serifi Hiiseyin ve Ingilizler arasinda-
ki gizli miizakerelere gére Adana’nin, Arap
Devleti’nin bir pargasi olmasina karar verilir.
Sonradan Ingilizlerin baskisiyla anlasmanin bu
maddesinden vazgegilir.

The Great Arab Revolt started. According to se-
cret agreements between Hussein bin Ali, Sharif
of Mecca, the leader of the revolt and the British
government, the decision was to include Adana
in the confederation of the Arab State. Then
with the pressure of the British government,
this article was changed.

Ingilizler ve Fransizlar arasinda gizli Sykes-Picot
anlagmasi imzalanir. Anlasmada Muttefik kuv-
vetlerin savasi kazanmalar halinde Adana’nin
Fransiz yonetimine gegmesi kararlastirlir.
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Secret Sykes-Picot agreement was signed be-
tween the British and French. The agreement
provided that French would receive control over
Adana, should the Allies won the war.

Kasim ayinda Fransiz hiikiimeti ve Bogos Nubar
Pasa arasindaki miizakerelerden sonra Dogu
Lejyonu kurulur. Fransiz komutasi altinda sava-
sacak lejyon 5.000 kisiden olusur. Katilanlarin
¢ogu1915’te Suriye’ye yerlesmeyi basaran Erme-
nilerdir. 1919’da Ermeni Lejyonu olarak adlandi-
rilarak sayisi 10 bine gikarilir.

Following the negotiations between the French
Government and Boghos Nubar Pasha, the
Eastern Legion was formed. The Legion which
would go to war under the command of French
army consisted of five thousand soldiers. Most
of these soldiers were Armenians who managed
to settle in Syriain1915. The legion was renamed
as Armenian Legion in 1919 and the number of
soldiers was increased to 10 thousand.

Rusya’da Bolsevik Devrimi olur. Rusya, Birinci
Diinya Savasi’ndan cekilir ve dogu Osmanli vi-
layetleri iizerindeki hak iddiasindan vazgeger.
Miittefikler arasinda yeni bir denge olusur.

The October (Bolshevik) Revolution started.
Russia withdrew from World War I and stopped
its claims on eastern Ottoman provinces. A new
balance was set between the Allies.

Adana’daki Yahudi niifusu 300 aileye ulagir.
1948 yilinda Israil Devleti kurulduktan sonra 120
Yahudi aile Adana’dan Israil’e go¢ edecektir.
Adana’da bugiin 10 Yahudi aile yasiyor.

The Jewish population in Adana reached to 300
families. After the State of Israel was founded in
1948, 120 Jewish families emigrated from Adana
to Israel. Today 10 Jewish families live in Adana.

Osmanli Devleti ve Ittifak Devletleri arasindaki
¢atismalar sonlandiran Mondros Miitareke-
si imzalanir ve Birinci Diinya Savasi sona erer.
Miitarekenin 25 maddelik kararlarinin arasinda
Adana’nin da iginde bulundugu bir bolgenin
Fransa’nin egemenligi altina girecegi yer alir.
Ingiliz Ordusu, Adana’ya girer. 1919'da Ingiliz
ordusu gekilerek yerini Fransiz ordusuna birakir.

The Armistice of Mudros was signed between
the Ottoman Empire and Allies which end-
ed the war between them, and World War I
ended. One of the 25 clauses of the armistice
stipulated that an area which also included Ad-
ana would be controlled by France. The British
Army entered Adana. In 1919 the British Army
withdraws, leaving the city to the French Army.

1915°te Kudiis’te barindiktan sonra, Katolikos
II. Sahak Adana’ya geri doner. Onunla birlikte
Ermeniler de Suriye’den, Liibnan’dan ve tehcir
edildikleri baska yerlerden donmeye baslarlar.
1921°de Adana vilayetinde Ermeni niifusu 6o
bine ulasir.

After taking shelter in Jerusalem in 1915,
Catholicos Sahak IT returned to Adana. Togeth-
er with him, Armenians started to return from
Syria, Lebanon and other places they were de-
ported to. Armenian population in the Adana
province reached to 6o thousand in 1921.

Taw Mim Simtah Okulu agilir. 1895 katliamla-
rindan kagarak Amerika’ya yerlesen Diyarba-
kirli Siiryaniler tarafindan ve Fransiz hiikiimeti
destegi ile Adana’da kurulan yetimhane-okul-
da Siiryani yetimler egitim goriir. 1921°de, okul
Beyrut’a tasinir.

Taw Mim Simtakh was established. With
the support of the French government the
school-orphanage was founded in Adana for
Syriac orphans by Syriacs from Diyarbakir who
escaped from 1895 massacres to the USA. In 1921
the school was moved to Beirut.

Mayis ayinda Fransa Karbogazi Muharebesi’nde
yenilgiye ugrayarak hikmettigi bolgenin ku-
zeyini kaybeder. Fransiz hiikiimeti Miisliman
halki yeniden yerlestirme politikasi uygulama-
ya baslar. Sehrin Miisliiman halkini, demiryo-
lunun giineyinden kuzeye dogru yerlestirir. 40
bin kisi sehri terk ederek miilteci olur. Yiizlerce
kisi hayatini kaybeder. Temmuz ayinda Adana
sehrinde uygulanan bu iskan politikasi, Kag-Kag
olaylari olarak bilinir. Fransizlarin bu politikasi-
nin uygulanmasinda, Fransiz ordusunda gorev
yapan Ermeni askerler de rol alir.

In May France which was defeated at Karbogazi
Battle lost the northern part of the area under
its control. The French government started to
implement a resettlement policy for Muslim
population. Muslim population of the city was
relocated to the north of the railway. 40 thou-
sand people left the city and became refugees.
Hundreds of people lost their lives. This settle-
ment policy implemented in Adana in July was
also known as Kag-Kag [run-run] incident. Ar-
menian soldiers in the French army also played
arole in implementing this policy.

Mihran Damadyan, Adana Ermenilerinin bas
miizakerecisi olarak o6zerk bir Kilikya Dev-
leti kurmak amaciyla Fransa ile gorlismeler
yapar. 1919 yilinda Kilikya Ermenileri Gegici
Anayasarna imza attiktan sonra, sehrin farkl
toplumlariyla anlasarak Agustos ayinda 6zerk-
likilan eder. Fransa hiikiimeti 6zerkligi tanimaz,
Damadyan’in giivendigi Ermeni Lejyonu’nu da-
gitir, Adana iizerinde kontrol saglamaya devam
eder.
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Mihran Damadian, as the chief negotiator of
Armenians in Adana negotiated with France to
build an autonomous Cilicia State. After signing
the Provisional Constitution of Cilician Arme-
nians, in 1919 he declared autonomy by making
agreements with various communities in the
city in August. The French government did not
recognize the autonomy and dissolved the Ar-
menian Legion which Damadian counted on and
maintained its control over Adana.

Kilikya Katolikoslugu’nun Sis’teki son katoliko-
su II. Sahak, Sis’i terk ederek Halep’e yerlesir.
Fransiz giiglerinin Adana’yi terk etme kararin-
dan sonra sehrin Ermenileri de Adana’dan gika-
rak tekrar miilteci olur.

Sahak II, the last catholicos of the Armenian
Catholicosate of Cilicia left Sis to go to Aleppo.
After the decision of French army to withdraw
from Adana, the Armenians living in the city also
left Adana and became refugees again.

Fransiz giigleri Adana sehri dahil olmak iize-
re Cukurova vadisinin tamamindan gekilir.
Fransizlar Ekim 1921°de imzalanan Ankara
Antlasmasi’na uyarak 5 Ocak 1922 tarihinde
Adana’dan cekilip Iskenderun’a yerlesirler.
1939°da Iskenderun’dan, 1946’da da Suriye’den
cekilirler.

The French army withdrew from the entire
Chukurova plain including Adana. France
complied with the provisions of the Treaty of
Ankara signed in October 1921 and withdrew
from Adana on January 5, 1922 and settled in
Iskenderun. They withdrew from Iskenderun in
1939 and from Syria in 1946.

Fransa’nin gekilmesiyle birlikte bolgede bulu-
nan Ermeni ve Rum niifus da sehri terk etmeye
baslar. 6.393 Rum Adana’yi terk ederek Yunanis-
tan, Kibris ve Ege adalarina yerlesir. 1922’de vi-
layette bulunan 3.761 kisilik Hiristiyan niifusun,
637’°si Ermeni, 518’i Rum ve geri kalani Araplar ve
Siiryanilerden olugmaktaydi.

With the withdrawal of France, Armenian and
Greek populations in the region also started to
leave the city. 6393 Greeks left Adana and moved
to Greece, Cyprus and islands in the Aegean sea.
In 1922, the total Christian population of 3761
people included 673 Armenians, 518 Greeks and
the remaining were Arabs and Syriacs.

Lozan Antlasmasi imzalanir. Tiirkiye ve Yuna-
nistan, niifus miibadelesi anlagmasi imzalar.
Antlagma ile Rumlar Adana’dan ayrilmak zo-
runda kalir. Adana, savas ve miibadele dolayi-
siyla Osmanlr’ya gelen muhacir ve miibadillerin
iskan edilme alanlarindan biri olur. Bélgedeki
eski Ermeni ve Rum yerlesimlerine gogmenler
yerlestirilmeye baglanir. Arazilerden fabrika ve
atolyelere kadar genis anlamda miilk dagitimi
gergeklestirilir. Miibadillere paralel, Kayseri
ve Darende bolgelerinden de Adana’ya iktisadi
nedenlerle gogler olur. Bu siire¢ demografik,
sosyal ve ekonomik agidan sehrin gehresini
degistirir, cokkiiltiirlii yapisini kaybeden sehir,
Miisliiman/Tiirk bir goriiniim alir.

The Treaty of Lausanne was signed. The con-
vention concerning the exchange of Greek
and Turkish populations was signed. With the
Convention, Greeks were forced to leave Ad-
ana. Adana became one of the cities for the
settlement of immigrants and exchanged pop-
ulation as a result of the war and population
exchange. These immigrants and exchanged
population were relocated in the old Armenian
and Greek settlements. All types of properties,
from lands to factories and workshops were
distributed to them. During this period, im-
migration from Kayseri and Darende was also
seen due to economic reasons. In this process
the city changed demographically, socially and
economically and lost its diversity and became
a Muslim/Turkish city.

Adana’da Rum ve Ermeni emval-i metrike-
sinden 1.507 ev mevcuttu; bunlardan bir kismi
vildyat-1 sarkiye gogmenlerine, diger bir kismi
da beser niifus itibariyle 6.000 miibadile tah-
sis edilir. Ornegin, Simyonidis’e ait 1.321 do-
niimliik ve Vayvayan ailesine ait 994 doniim-
liik araziler miibadiller arasinda bolistiiriilir.
Incirlik’te Bizdikyan ailesine ait 1.000 déniim-
den fazla tarim arazisi de miibadillere tahsis
edilirken, 1.420 doniimliik Bedros Ciftligi’ne
Serez ve Demirhisar miibadilleri yerlestirilir
ve bolgenin adi Hamzali olarak degistirilir.
Kopriikdyii'nde Ermeni ileri gelenlerine ait
1.000 doniimliik arazi de Serez ve Demirhi-
sarli miibadillere tahsis edilir. Rum ve Erme-
ni tiiccar ve isadamlarina ait geride birakilan
fabrika ve diger isyerleri cumhuriyetle birlikte
Adana’da yeniden yesermeye baslayan Tiirk/
Misliiman sanayinin gelismesinde 6nemli rol
oynayacaktir.

There were 1.507 houses abandoned by the
Greek and Armenian populations in Adana;
some of them were allocated to people coming
from eastern provinces and some were allocat-
ed to six thousand people who came in Adana
as a result of the population exchange. For ex-
ample 1321 decares of land belonging to Simeo-
nidis and 994 decares of land belonging to Vay-
vayan family were distributed to immigrants.
Agricultural land of over a thousand decares of
Bzdikian family in Incirlik were also allocated
to immigrants, and immigrants from Serez and
Demirhisar were relocated in Bedros Farm on a
land of 1420 decares and the name of the area
was changed to Hamzali village. A land of 1,000
decares belonging to Armenian notables in
Kopriikdy was given to immigrants from Serez
and Demirhisar as well. Factories and other
workplaces forced to be abandoned by Greek
and Armenian merchants and businessmen
would play an important role in the develop-
ment of Turkish/Muslim industry which started
to extend with the foundation of the republic.

Adana sehrinin demografik yapisinin homojen-
lesmesine ragmen, Cumhuriyet’in ilk yillarinda,
sehirde yasamaya devam eden gayrimiislim
isadamlari ekonomik hayatta rol oynamaya
devam ederler. Libnanli Katolik isadamlar Ge-
orge Liitfullah ve Alber Diyab pamuk iiretimi ve
ihracat isinde yer alirlar. Ayni sekilde, Moiz ve
Alber Amado, Antuvan Brazofolli ve Koskeryan
gibi isimler pamuk ticaretinde faaliyetlerine
devam ederler. Solomon Rafael Glido adinda
Rusya’dan Yahudi bir gogmen 1925’te Adana’da
bir yag fabrikasi kurar.
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Although the Adana population became more
homogenous, during the first years of the new
Turkish Republic non-Muslim businessmen who
stayed in the city continued to be involved in the
economic life. Two Catholic Lebanese business-
men called George Lutfullah and Alber Diyab
produced and exported cotton. Similarly, some
other businessmen including Moiz and Alber
Amado, Antoine Brazofolli and Koshkerian con-
tinued their cotton trade. A Jewish immigrant
from Russia called Solomon Rafael Glido built
an oil factory in Adana in 1925.

Kuru Koprii mevkiinde bulunan Ayios Nikolaos
Kilisesi, 1924 yilindan sonra miize olur. 1972’de
eserlerin yeni miize binasina taginmasinin ar-
dindan kilise restore edilir, 1983 yilinda ise et-
nografya miizesine donustiiriiliir.

Agios Nikolaos Church in Kuru Koprii was con-
verted to a museum in1924. The church was ren-
ovated after the artefacts were transferred to
the new museum building in 1972 and the church
became an ethnography museum in 1983.

Adana’da ilk sinagog kurulur. 1983’te halen bu-
lundugu, Tepebag’daki mevkiine tasinir.

The first synagogue was built in Adana. The
synagogue was moved to its current location in
Tepebag in 1983.

1927 niifus sayimina gére Adana’da 159 Yahudi,
120 Ermeni, 219 Katolik, 56 Ortodoks ve 55 Pro-
testan yasamaktadir. 1935 niifus sayimina gore
ise 14 Ermeni, 287 Ortodoks, 101 Katolik, 35 Pro-
testan ve 302 Yahudi Adana’da kayitlidir.

According to the census in 1927, there were 159
Jews, 120 Armenians, 219 Catholics, 56 Orthodox
Christians and 55 Protestants in Adana. Accord-
ing to the census in 1935, there were 14 Arme-
nians, 287 Orthodox Christians, 101 Catholics, 35
Protestants and 302 Jews in Adana.

Kilikya Ermeni Katolikoslugu bugiinkii makami
olan Antilyas-Liibnan’a taginir.

The Armenian Catholicosate of Cilicia was
moved to its final address, Antelias, Lebanon.

Varlik Vergisi sirasinda Adana’daki Yahudi ce-
maatinden, 46 kisiden 2,5 milyon lira vergi top-
lanir, aralarinda en biiyiik pay, Benyes ve Gilodo
ailelerine diiser, 550 bin ve 610 bin lira 6derler.
Solomon Raphael Gilodo tarafindan, 1926’da
kurulan Gilodo yag fabrikasi Adana’da en biiyiik
varlik vergisini 6der ve dort yil sonra, 1946’da
Haci Omer Sabanci tarafindan satin alinir.

With the Wealth Tax, 2.5 million Turkish Liras
were collected as tax from 46 people from the
Jewish community in Adana; the biggest share
came from Benyes and Gilodo families with
550 thousand and 610 thousand Turkish Liras
respectively. Gilodo Oil Factory built in 1926
by Solomon Raphael Gilodo paid the highest
wealth tax in Adana and four years later in 1946
was bought by Haci Omer Sabanci.

Liibnan’a yerlesen Ermeniler, Adana-Mersin-
Tarsus Hemsehrilik Dernegi’ni kurar. 1925 yi-
lindan beri faaliyet gosteren cemiyet 21 Haziran
1944 tarihinde Liibnan Ermenileri Kilise Onder-
ligi karariyla derneklesir. Ayni yil igerisinde yine
Beyrut’ta Adana Ermenileri Egitimsever Derne-
gi de kurulur. Benzer dernekler Paris’te 1946°da,
1955°te Buenos Aires’te kurulur.

The Armenians who moved to Lebanon estab-
lished Adana-Mersin-Tarsus Compatriot As-
sociation. The committee which had been ac-
tive since 1926 became an association with the
decision of the Armenian Apostolic Diocese of
Lebanon on June 21,1944. Adana Armenian Edu-
cational Association was established in Beirut in
the same year. Similar associations were estab-
lished in Paris 1946 and in Buenos Aires in 1955.

Israil’in Istanbul Baskonsolosu Shaul Tuval’in
bu yillar arasinda yaptigl arastirmaya gore
Adana’da 71 ve Mersin’de 43 Yahudi niifus bu-
lunur.

According to the research conducted by Shaul
Tuval, Israeli Ambassador in Istanbul, there
were 71]Jews in Adana and 43 Jews in Mersin.

27 Nisan 2015 tarihinde, Liibnan Antilyas’taki
Kilikya Katolikoslugu, Kozan-Sis’deki ruhani
merkezin ve ona ait miilklerin iadesi igin Anaya-
sa Mahkemesi’ne basvuru yapar. Katolikosluk,
dava dilekgesinde tespiti yapilan miilklerin ken-
dilerine iadesi, tespiti yapilamamasi durumun-
daise 100 milyon liralik tazminat talep eder. Lo-
zan antlagsmasinin ihlali, Katolikoslugun tiizel
kisiliginin devam etmesi ve emval-i metriikenin
iadesinin kanunen ongoriildigii gerekgeleriy-
le dava agilir. Anayasa Mahkemesi, i¢ hukuk
yollarinin tiiketilmedigi gerekcesiyle davayi
reddeder. Bunun uzerine, Kilikya Katolikosu I.
Aram yaptigi basin toplantisinda, 6 Aralik 2016
tarihinde, iginde Surp Sofya Kilisesi ve manas-
tinnin da oldugu miilklerin iadesi igin, ibadet
ozgiirliigiinii ihlal gerekcesiyle, Avrupa Insan
Haklar Mahkemesi’ne basvurduklarini duyu-
rur. AIHM davayi kabul edilemez gerekcesiyle
reddeder. Kalintilar halinde bulunan manastirin
bahgesine, davanin agilmasinin ardindan Kozan
Belediyesi tarafindan gocuk parki yapilir.

The Armenian Catholicosate of Cilicia in An-
telias, Lebanon applied to the Turkish Con-
stitutional Court in April 27, 2015 demanding
the return of its historical seat and properties
in Kozan-Sis. The Catholicosate demanded
the return of its historic seats or a payment as
compensation of 100 million Turkish Liras. The
Catholicasate filed a lawsuit on the grounds
that the Treaty of Lausanne had been violated,
the legal entity of the Catholicosate was still
valid and the law stipulated the return of the
abandoned property. The Constitutional Court
rejected the case on the grounds that not all
domestic remedies had been exhausted. In re-
sponse to this decision, in his press conference
Catholicos Aram I announced that they filed an
application on 8 December 2016 before the Eu-
ropean Court of Human Rights on the grounds
of violation of freedom of worship for the return
of the properties including Surp Sophia Church
and the monastery. ECHR declared the applica-
tion inadmissible and rejected. After the law-
suit had been filed, a children playground was
built by the Municipality of Kozan in the garden
of the monastery which was in ruins.
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ON ARASTIRMA VE SAHA CALISMASI:
YONTEM NOTLARI

Akdeniz’in dogu kiyilarinda, Iskenderun Kérfezi’nin bati-
sinda yer alan Adana, tarihsel Kilikya’nin bir pargasidir. Gii-
niimiiz Tiirkiye’sinde ise, Adana ili, doguda ve giineyde Cu-
kurova’nin bir kismi ile, batida ve kuzeyde Aladaglarin bati
kismindan olusmaktadir. Il sinirlar iginden iki nehir gecer.
Seyhan, en kuzeydeki ilge olan Tufanbeyli-Sar’dan gelip, Sa-
imbeyli-Hacin ve Feke-Vahka’dan ilerler, Aladag’da Zaman-
t1 Irmagryla birleserek, sehrin ortasindan gecip Akdeniz’e
dokiilur. Ceyhan ise ile dogudan girer, Ceyhan ilgesinden ve
ardindan Misis’ten gegerek, yine Akdeniz’e dokiiliir.

Adana il merkezi, Tiirkiye’nin en kalabalik besinci sehridir.
5216 Sayili Biiyiiksehir Belediyesi Kanunu’nun' uygulanmasiy-
la sehrin sinirlar geniglemis, bunun sonucu olarak idari mer-
kez lagvedilip Seyhan ve Yiiregir ilcelerine bolinmiistiir. Ayni
kanunla koyler ve kasabalar mahalleye doniistiiriiliip on bes
ilceye dagitilmistir. 2008 yilinda yapilan yeniidari dagilim kap-
saminda merkez ilgelerin sayisi, Cukurova, Saricam ve Karai-
sal’nin eklenmesiyle bese gikarilmistir. 2016 itibariyle merkez
ilelerin niifusu 1 milyon 750 bin, diger iki merkezden Kozan’in
niifusu 130 bin, Ceyhan’in niifusu ise 160 bindi. Adana’da, bu
lic merkez disinda yalnizca 160 bin kisi yasamaktadir.

Adana ili, Osmanli Imparatorlugu’nun Adana Vilaye-
ti’nin yerini almistir. 1869’da kurulan Adana Vilayeti, Adana,
Icel, Cebel-i Bereket ve Kozan sancaklarindan olusuyordu.
Giiniimiizde bunlardan yalnizca ikisi Adana ilinin sinirlari
icinde yer almaktadir. Cebel-i Bereket bugiin Osmaniye ili-
ni, Adana Sancag’’nin bati kisimlari ve Icel ise Mersin ilini
olusturmaktadir. Cebel-i Bereket Sancagi’nin Akdeniz sahil
seridi, gliniimiizde, 6nemli bir liman sehri olan Payas ilgesiy-
le birlikte Hatay iline dahildir. Ozetle, on dokuzuncu yiizyil
ve 6ncesinde iktisadi ve cografi olarak Adana’ya dahil olan
bircok yer, bugiin farkli idari bolgeler icinde yer almaktadir.

Bu calismada, Tiirkiye’nin mevcut idari yapisi cerge-
vesinde, giiniimiiz Adana ili sinirlari esas alinmistir. Bu

sinirlandirma, Mersin ve Cebel-i Bereket gibi iki 6nemli yeri
disarida birakmasinin yani sira, bazi kdyleri Adana’ya dahil
eden ya da Adana’nin disinda birakan daha kiigiik diizenle-
meler nedeniyle kafa karisikligi da yaratmaktadir. Ornegin,
tarihsel olarak Saimbeyli-Hacin’a bagli olan ¢ok sayida kdy,
Kayseri’nin Yahyali ilgesine baglanmistir. Bu calismada yer
almayan iki onemli bolge, Mersin iline bagli Tarsus ve Hatay
iline bagl Dortyol, en biiyiik degisiklikleri teskil etmektedir.
Osmanli Adanasi’nin, Tarsus ve Dortyol hesaba katilmadan
kavranmasi mimkiin degildir. Calismamiz Adana ili altinda
siniflandinlmis kiiltiirel mirasin 6tesine gegmese de, kitap-
ta yer alan tarih gizelgesi ve metinlerde, Adana merkezin bu
komsu bolgelerle iliskilerine de deginilmektedir.

Tiirkiye Kiiltiir Varliklar Envanteri, Ermeni, Rum, Yahudi
ve Siiryani topluluklarina ait kiiltiirel miras listelerine dayan-
maktadir. Sz konusu envanterde yer verilen kiiltiir mirasi
tiirleri, kamuya ait kiliseler, manastirlar, sapeller, sinagoglar,
okullar, yetimhaneler, hastaneler ve mezarliklarla sinirlidir.
Bu ¢alismada, Adana’nin kiiltiirel mirasina iliskin bilgilere
daha fazla ayrinti eklemek amaciyla, genel envanter olustu-
rulurken basvurulan temel kaynaklara® ek olarak, bu bolgeye
odaklanan kaynaklar da kullanildi. Osmanli’nin son donemi-
nin kiiltiirel mirasi konusunda, Ermeni yapilari envanteri igin
li¢ husamadyandan (ani kitabi), Piizant Yegyayan’in Adana,
Misak Kelesyan’in Kozan-Sis bolgesi ve Hagop Bogosyan’in
Saimbeyli-Hacin tarihini konu alan ¢alismalarindan yararla-
nildi. Yegyayan’in ¢alismasinda, Fransiz Mandasi altindaki
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GRAFIK 1. Adana envanteri yapi dagilimi
GRAPHIC 1. Buildings in the Adana inventory according to their types
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Adana Province in the modern day Turkish Republic is locat-
ed on the eastern shores of the Mediterranean Sea, in the
west of the Gulf of Iskenderun. Being part of historic Cilicia,
modern day Adana province is composed of Chukurova Val-
ley in the east and the south, and the Aladag mountain range
in the west and the north. Two rivers cross the province: Sey-
han flows from the northernmost Tufanbeyli-Sar, Saimbey-
li-Hajin, and through Feke-Vahka, unites with Zamanti River
in Aladag, passes through the city of Adana and ends in the
Mediterranean. Ceyhan enters the province from the east,
passes through the city of the same name, then through Mi-
sis, and ends in the Mediterranean.

The center of Adana province is Adana city, the fifth most
populated city in Turkey. With the implementation of Law
5126 regarding Metropolitan Municipalities,' Adana became
a greater city, which resulted in the abolition of the admin-
istrative center, and its division into Seyhan and Yiiregir
districts. The same law also turned villages and towns into
neighborhoods comprised in fifteen districts. In 2008 a new
administrative redistribution raised the number of central
districts to five with the addition of Chukurova, Saricam and
Karaisali. In 2016, the center districts had a population of
1.75 million while the two other urban centers, Kozan and
Ceyhan, had populations of 130,000 and 160,000 respective-
ly. Only 160,000 people live in Adana outside of the men-
tioned three urban centers.

Adana Province is the successor to the Adana Vilayet
of the Ottoman Empire. Adana Vilayet was established in
1869 and encompassed the sanjaks (administrative divisions
of the Ottoman empire) of Adana, Igel, Jebel-i Bereket and
Kozan. Only Adana and Kozan sanjaks are part of the mod-
ern day province. While Jebel-i Bereket was what is today
Osmaniye Province, Icel and western parts of Adana sanjak
became Mersin Province. The Mediterranean shoreline of

Jebel-i Bereket sanjak is today part of Hatay Province, in-
cluding the important port city of Payas. Thus, many loca-
tions that were part of the Adana economy and geography
during the nineteenth and earlier centuries are today part of
different administrative divisions.

This study covers only modern day Adana Province. This
arbitrary limitation causes confusion about border adjust-
ments. For example, many villages that were historically
among the villages of Saimbeyli-Hajin became connected
to Yahyali district of Kayseri. Other bigger border shifts in-
clude two important regions, Tarsus in Mersin Province and
Dértyol in Hatay Province, which are not covered in this
study. Itis impossible to comprehend Ottoman Adana with-
outin parallel considering Tarsus and Dértyol. Although our
study does not go beyond the cultural heritage classified un-
der Adana Province, the timeline and the texts in the book
will refer to the relations that Adana center had with these
neighboring regions.

The Turkey Cultural Heritage Inventory is based on
lists of cultural heritage belonging to the Armenian, Greek,
Jewish and Syriac communities. Types of cultural heritage
sites included therein are limited to publicly owned church-
es, monasteries, chapels, synagogues, schools, orphanag-
es, hospitals and cemeteries. Other than the main sources
used for the assembly of the main inventory,” sources
specific to Adana have been used for adding further detail
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Kilikya’da Ermenilerin sahip oldugu miilklerin listesi yer ali-
yor. Bu listeye, envanterdeki verilerle karsilastirma yapmak
amaciyla da bagvurduk. Adana Vilayeti’nin farkli bolgelerine
iliskin farkli Ermenice kaynaklar, s6z konusu ti¢ bolge arasin-
daki cografya ve kimlige dayali farklilasmayi yansitmaktadir.
Diasporada yasayan Ermeniler, bu bolgelere hemserilik te-
melinde aidiyeti birbirinden farkli kimlikler teskil eden bag-
lar olarak kabul etmektedir. Ug bolgenin ayri ayri hemserilik
dernekleri vardir ve adi gegen ani kitaplar bu dernekler ta-
rafindan yayimlanmistir. Bu lig farkli cografya, bugiin Adana
ilinin sinirlari iginde birlesmis durumdadir ve envanterde de
bu sekilde sunulmaktadir. Ornegin, ii¢ bolgedeki (‘ilgedeki’
degil) Ermeni mekanlarinin sayisi, Adana merkezde 33, Saim-
beyli-Hacin’da 45, Kozan-Sis’te 47°dir.

Rum yapilar envanterini, Charis Exertzoglou’nun, Helen
Diinyasi Ansiklopedisi’nde yer alan, Osmanli donemi Ada-
na’sinailiskin makalesinden yararlanarak hazirladik.? Yahu-
diyapilari envanterini hazirlarken, Rifat Bali’nin, Tiirkiye’de-
ki Yahudi topluluklarina dair calismasinin Adana bélimiinii
esas aldik.” Envantere ilgili donem ve cografi bolgeyle ilgili
ayrintilar eklemek igin baska kaynaklar da kullandik. Bizans
kiiltiirel mirasi konusunda Stephen Hill’in Kilikya’daki Bi-
zans kiliselerine iliskin ¢calismasina, Ermeni Kilikyasi’ndaki
kalelerin iginde yer alan kilise ve sapeller envanteri igin Ro-
bert W. Edwards’in calismasina basvurduk.®

Adana’nin yakin donem tarihi iki zaman dilimi cerceve-
sinde ele alinmalidir. Bunlarin ilki, 19. yiizyil ile, 20. ylizyilin
1915°e kadar olan kismi arasindaki donem; ikincisi ise, Birinci
Diinya Savasr’nin sonu (1918) ile Tiirkiye Cumhuriyeti’nin ku-
rulusu (1923) arasindaki dénemdir. 19. yiizyilda Adana’daki
Ermeni ve Rum topluluklarinin yildizi parlamis, bu gelisim
1908 Jon Tiirk Devrimi’yle doruga ulasmis ancak yalnizca bir

yil sonra, 1909 katliamlariyla son bulmustur. Cukurova’nin
diinya ¢apinda taninan bir pamuk iretim merkezi haline
gelmesiyle, burada bulunan fabrikalar ve ciftliklere Osman-
li Imparatorlugu’nun her yerinden akin akin is giicii ve giri-
simciler gitmistir; Ermeni ve Rum topluluklarinin serpilmesi,
ekonomideki bu biiyiimenin bir sonucudur.® Kuskusuz, 1909
katliamlar, Adana’nin tarihinin yani sira, kiiltiirel mirasi igin
de bir doniim noktasi teskil eder. Surp Stepanos Kilisesi de
dahil olmak (izere, yapilarin birgogu bu dénemde yikilmis-
tir. 1915°te, Adana merkezde yasayan Ermeniler tehcire tabi
tutulmustur. 1909°’da yirmi binden fazla Ermeni katledilmis-
tir; 1915°te oldiiriilen ya da Adana Vilayeti’nden tehcir edilen
Ermenilerin sayisi ise yetmis binden yiiksektir. Kilikya’dan
ve Halep’in kuzeyinden, toplamda iki yiiz bin Ermeni tehcire
tabi tutulmustur. Bugiinkii Adana ilinin bati kisminda bir ilge
olan Pozanti, toplama kampi olarak kullanilmis ve Kayseri,
Nigde, Konya ve Ankara’dan gelen kafilelerin tehcir glizerga-
hinda yer almistir.”

1922°de Rumlarin toplu olarak niifus miibadelesine tabi
tutulmasiyla 10 bin Rum Adana’yi terk etmek zorunda kal-
mis,® bu topluluktan kalan kiiltiirel miras yapilarina devlet
el koymustur. Ermeniler bir kez daha, Fransiz yetkililer tara-
findan Suriye ve Liibnan’a nakledilmis ve onlarin miilklerine
de, ayni sekilde el konmustur. Aramyan Okulu gibi birgok
bina derhal yikilmis, bazilari ise daha sonra farkli amaglarla
kullanilmistir. Sinema olarak kullanilan Surp Asdvadzadzin
Kilisesi, 1970’lerde, yeni insa edilecek olan Merkez Ban-
kasina yer agmak igin yikilmistir. Can kulesine sahip olan
Adana Protestan Kilisesi okul binasi olarak kullanilmis ve
yine 1970’li yillarda, bir yol genisletme projesi kapsaminda
yikilmistir. Ayios Nikolaos Rum Kilisesi uzun siire Adana
Etnografya Miizesi olarak kullanildiktan sonra, 2015 yilinda
bosaltilmis; bir zamanlarin gérkemli Tirpani bez fabrikasi-
nin bulundugu yere tasinan miize, 2017°de Tiirkiye’nin en
biiylik miize kompleksi olarak agilmistir.® 1909’da katliam-
lardan kagan binlerce Ermeni’ye siginak olan Tirpani fabri-
kasi da, bu ozelligiyle, basli basina bir hafiza mekanmidir.”
Adana’nin, tarihi eski caglara kadar uzanan Yahudi niifusu,
cumbhuriyetin kurulmasinin ardindan bir yeniden canlanma
donemine girmistir. Adanali Yahudiler bir sinagog kurmus
ve kiiciik bir mezarligi kullanmis, ¢ocuklarini komsu sehir
Tarsus’ta bulunan bir koleje gondermislerdir. Sinagog ha-
len varligini siirdiirse de, cemaat gok kiigiik oldugu igin, faal
degildir.” Yahudi girisimciler 1942 yilinda ¢ikarilan Varlik
Vergisi kanununa tabi tutulmus, Adana’da en yiiksek ver-
giyi onlar 6demistir.”

Adana’da Birinci Diinya Savasi’nin ardindan Fransizlarin
yonetimi almasiyla, sehir Hiristiyanlar icin bir ¢cekim nok-
tasi haline gelmistir. Ayni donemde Siiryaniler de Fransiz
yetkililer tarafindan Adana’ya yerlesmeye tesvik edilmistir.
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to the information on the cultural heritage of the prov-
ince. Concerning the late Ottoman cultural heritage, three
houshamadyans (memoir books) have been used for the Ar-
menian inventory, namely Puzant Yeghyayan’s work on the
history of Adana, Misak Keleshian’s work on the history of
Kozan-Sis region and Hagop Boghosian’s work on the his-
tory of Saimbeyli-Hajin. Yeghyayan’s work includes a list of
the property owned by Armenians in Cilicia under the French
Mandate. This list has also been consulted for comparisons
with data in the inventory. The different Armenian sources
on different regions of Adana Province reflect the differen-
tiation in geography and identity in the mentioned three
regions. Armenians in the diaspora consider that compa-
triotic belonging to one of these regions constitutes a dis-
tinct identity. Compatriotic unions of the three localities are
also separate, and they are the publishers of the mentioned
memoirs. These three different geographies are merged in
today’s Adana Province and are presented as such in the in-
ventory. To give an idea, we can say that the Armenian sites
in the three regions (not districts) are as follows: 33 in Adana
center, 45 in Saimbeyli-Hajin and 47 in Kozan-Sis.

For the Greek inventory,
Exertzoglou’s entry on Ottoman Adana in the Encyclopae-
dia of the Hellenic World.? For the Jewish inventory, we have
taken the Adana chapter in Rifat Bali’s work on Jewish com-
munities of Turkey as reference.* We have consulted other
sources to add more detail on specific time and geographic
area to the inventory: For Byzantine cultural heritage, Ste-
phen Hill’s study on the Byzantine churches of Cilicia and
Robert W. Edwards’ work for the inventory of churches and
chapels of the fortifications of Armenian Cilicia.’

For the recent history of Adana, two time frames should
be considered. First, the period that extends between the
19t century and early 20" century until 1915, and second, the
short period between the end of the World War I in 1918 and
the establishment of the Turkish Republic in 1923. Armenian
and Greek communities flourished in Adanain the 19" centu-
ry and this development culminated in the 1908 Young Turk
revolution, only to be shattered one year later by the 1909
pogroms. As Chukurova valley became a world-renowned
location for cotton production, the factories and farms at-
tracted workforce and entrepreneurs from all over the Ot-
toman Empire,® and the flourishing of the Armenian and
Greek communities was result of that growing economy.
No doubt, the 1909 pogroms are a turning point in Adana’s
history and cultural heritage, as well. Many of the buildings,
including the Surp Stepanos Church, were destroyed at this
time. In 1915 the Armenians of Adana center were deported.
While more than twenty thousand Armenians were killed
in 1909, more than seventy thousand were either killed or

we have used Charis

deported from the Adana Vilayet in 1915. Overall two hun-
dred thousand Armenians were deported from Cilicia and
north of Aleppo. Pozanti, a district in the west of the mod-
ern day province, was used as a concentration camp and a
deportation route for caravans coming from Kayseri, Nigde,
Konya and Ankara.’

The Greek community was collectively subjected to
the population exchange of 1922, with ten thousand peo-
ple being forced to leave Adana.? The cultural heritage left
behind was confiscated by the state. The Armenians were
also transferred once again by the French authorities to
Syria and Lebanon, their property likewise being confiscat-
ed. While many of the buildings, like Aramian School, were
destroyed immediately, others were eventually repurposed.
The Surp Asdvadzadzin Church was used as a cinema and
was then demolished in the 1970s to make space for the new
Central Bank building; the Adana Protestant Church, with
the bell tower, was used as a school building and then de-
molished during a road widening project also in the 1970s.
The Greek Church of Agios Nikolaos was used as the Adana
Ethnography Museum for a long time, to be abandoned in
2015, when the museum was moved to the site of the once
magnificent Tyrpani cotton factory and opened in 2017 as a
Turkey’s biggest museum complex®. The Tyrpani factory is
a memory site itself, being a place of refuge for thousands
of Armenians fleeing the pogrom in 1909."° The story of the
Jewish population of Adana goes back to antiquity. The Jew-
ish community in Adana went through a revival after the es-
tablishment of the republic. A synagogue was established
and a small cemetery was used, children were enrolled in
the college in neighboring Tarsus. While the synagogue still
exists today, the community is too small for the synagogue
to remain functioning.” Jewish entrepreneurs were subject-
ed to the Wealth Tax law of 1942, and they were the highest
taxpayers in Adana.”

The French establishment in Adana after the World War
I attracted Christians to the city. At this time, Syriacs, too,
were encouraged by the French authorities to settle in Ad-
ana. Syriac communities had always lived in Adana and its
surroundings, being members of the Antioch Syriac church-
es with its many rites.” With the French authorities present,
the Syriac began gaining a special status in Adana. At this
time under French jurisdiction, many buildings were used
by the different communities interchangeably. Many of the
Cilicia Armenians had returned from their deportation des-
tinations in Syria, Palestine, Egypt, not to their hometowns,
but to Adana. Many public buildings at this time were used
as either hospitals or orphanages due to the apparent need.
An example of intercommunal use of the buildings is the
Taw Mim Simtakh Syriac orphanage that was also used by
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Adana’da yasayan, Antakya Siiryani Kilisesi’ne mensup ve
onun usullerini uygulayan Siiryani topluluklar her zaman
Siiryaniler, Fransiz yetkililerin sehirdeki var-
Ligiyla 6zel bir statli kazanmaya baslamistir. Yonetimde
Fransizlarin bulundugu dénemde, birgcok bina farkli toplu-
luklar arasinda el degistirerek kullanilmistir. Kilikyali birgok
Ermeni, tehcirle gonderildikleri Suriye, Filistin ve Misir’dan,
memleketlerine degil Adana’ya donmiistii. Bu donemde bir-
¢ok bina, ihtiya¢c dogrultusunda hastane ya da yetimhane
olarak kullanilmistir. Bir yapinin farkli topluluklar tarafindan
kullanilmasinin 6rneklerinden biri, Taw Mim Simtah Siiryani
yetimhanesidir. Kisa bir siire Ermeniler tarafindan da, okul
olarak kullanilan bina bugiin Ziyapasa Mahallesi’nde, Ada-
na Fen Lisesi olarak hizmet vermektedir. Bu tiir binalar en-
vanterde ayri basliklar olarak belirtilmistir, ¢linkii bunlarin
kismi kullanimlarina dair yeterli bilgi bulunmamaktadir.

Tiirkiye Kiiltiir Mirasi Envanteri’nde, baslangi¢c asama-
sinda 8o yer bulunuyordu. Kiiltiir ve Turizm Bakanligi, Va-
kiflar Genel Mudiirliigii, Tiirkiye Bilimler Akademisi ve Tiirk
Tarih Kurumu’nun ve yukarida deginilen kaynaklarin listele-
digi yerlerin eklenmesiyle, bu sayi1 163’e cikti. Eyliil 2016 ile
Nisan 2017 arasinda yapilan saha calismalarinda, bu liste-
nin yani sira, Kiiltiirel Mirasi Koruma Dernegi’nin (KMKD)
Adana’da daha 6nce yaptigi saha calismasinda elde ettigi
veriler, 6zellikle de bize sunmainceligi gosterdigi konum bil-
gileri kullanildi. Saha galismalarinda tespit ettiklerimizin de
eklenmesiyle, Adana envanterinde yer alan mekanlarin sa-
yisi 159’°a ¢iktl. Saha calismasinda 60 yer tespit edildi; ziyaret
edilen konumlarda 85 mekan tespit edilemedi; geri kalan,
bes ayr konumdaki toplam 14 yer ise siire sinirliligi ve baska
nedenlerle ziyaret edilemedi. Yani, nihai listedeki mekanla-
rin %%38’i tespit edildi bunlarin konumlari teyit edildi. Tespit
edilen 85 mekandan 77’si kentsel alanda, Adana, Kozan-Sis,
Saimbeyli-Hacin ve Feke-Vahka’nin merkezi yerlerinde bu-
lunuyor. Kent merkezlerinde arastirma yapmanin, bu yerle-
sim yerlerindeki kiiltiirel miras yapilarinin yikilma olasiligi-
nin daha yiiksek olmasinin yani sira, baska giigliikleri de var.
Saha calismasinda elde edilen deneyim, kent merkezlerinde,
anitsal yapilarin yani sira, kiltiirel miras mekanlarinin da
ayakta kalamadigina isaret ediyor.

Envanter hazirlanirken yararlanilan ek kaynaklar arasin-
da, kiiltlirel miras arastirmasina paralel olarak yapilan sozlii
tarih miilakatlari da yer aliyor. Hrant Dink Vakfi’nin gegmiste
yliriittiigii sozlii tarih ¢alismalarinda kullandigi soru formu,
dogrudan kiiltiirel mirasla ilgili sorular da eklenerek yeniden
sekillendirildi.* Son donemdeki deneyimlerimiz, bu miilakat-
larda elde edilen bilgilerin, kiiltiirel miras nesnelerinin ce-
maatler tarafindan nasil kullanildiginin ve tasidiklari degerin
dahaiyi anlagilmasi agisindan 6nemli olduguna isaret ediyor.

19. yiizyilda birgok okul ya kiliselerin iginde, ya kiliselerin

olmustur.

bitisigindeki kiiciik binalarda ya da dini okul olarak manas-
tirlarda hizmet veriyordu. Egitim derneklerinin kurulmasi ile
biiyiik okullarin insa edilmesi arasindaki gecis doneminde, 6g-
retmenler —genellikle kendi evlerinde—yari 6zel okullar agmis-
tir.® Protestan ve Katolik misyonlarinin kurulmasinin ardin-
dan, Apostolik Ermeni toplumu da kendi okullarini kurmaya
veya eski kilise okullarini genisletmeye baslamistir. Kiliseler,
mahalle dernekleri veya ilgili yerlesim biriminde ya da Istan-
bul’da kurulan egitim dernekleri tarafindan desteklenen bu
okullarin 6grenci mevcudu her zaman daha yiiksek olmustur.

Adana’da misyonerlik faaliyetleri 1840 yilinda baslamis-
tir. Protestan misyonlarinda, kolejler ve hastaneler, kilise-
lerden 6nce kurulmustur. Hem kent merkezlerinde, hem de
koylerde, kiliseler ancak birkag farkli cemaatin olusmasin-
dan sonra kurulmustur. Kiliseler agilmadan once, bu cema-
atler, oncelikle dua evlerini, sonra okullar ya da okullarin
belirli boliimlerini cemaat merkezi — kilise olarak kullan-
mistir. Hem Miisliimanlara hem de gayrimiislimlere hizmet
vermek amaciyla insa edilen kolejlere genellikle gayrimiis-
limler, Ozellikle de Ermeniler devam etmistir.® Ermenilere
ait olmayan misyoner kolejleri Tiirkiye Kiiltiir Varliklan Ha-
ritasi’nda yer almasa da, bu ¢alismadaki envantere, Ermeni
Protestan cemaati siniflandirmasiyla eklenmislerdir.

Giinlimiizde Adana’da yasayan Hiristiyanlar agirlikli
olarak Katolik cemaatine mensuptur. Adana’nin merkezin-
de, faal durumdaki tek kilise olan Aziz Pavlus, Bebekli Kilise
olarak da taninmaktadir. Merkezi Roma’da bulunan Katolik
Kilisesi’ne bagli olan bu kilise, Anadolu Kilisesi’nin bilesen-
leri arasinda yer almaktadir.” Bugiin Adana’da ikamet eden
az sayida Ermeni ve diger Hiristiyan aile, sehirdeki Asri Me-
zarligin bir boliimiinii ve hemen yaninda bulunan Yahudi me-
zarligini kullanmaktadir. Adana’nin Maruni cemaati1922’den
de 6nceki bir tarihte Fransiz yetkililer tarafindan Liilbnan’a
yerlestirilmis, bu cemaatin sehir merkezindeki kiigiik kilisesi
Katolik Ermenilere verilmis, onlar da binayi, yakininda bu-
lunan Apkaryan Okulu’nun kullanimina tahsis etmistir.” Bu
durum, kiilttirel mirasin inangsal olarak birbirine yakin top-
luluklar tarafindan ortak olarak kullanilmis olduguna dair
ipuglar sunmaktadir. Adana’daki Katolik topluluklara iliskin
olarak, Fransizlarin Cukurova-Kilikya cografyasindaki etkisi-
nin, Fransiz sirketlerinin bolgede yaptigi yatinmlarin ve daha
kokli bir manda yonetimi kurma planlarinin 6tesinde oldugu
belirtilmelidir. Adana’nin Hiristiyan niifusu soz konusu plan-
larin hayata gecirilmesi icin bir dayanak olarak goriilmiis, Ka-
tolik misyonerlik faaliyetlerinin Hiristiyan niifusun tamami
uizerindeki etkisi buyiik olmustur.

Adana’da Apostolik Ermeni toplulugunun okullari ge-
nellikle kiliselere ait arazilere insa edilmistir. Okullarin, izci
hareketive sporfaaliyetleriigin kullanilan ek binalaridavar-
di. Bu binalar envanterde ayrica numaralandirilmamistir.
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GRAFIK 4. Yapilarin ilcelere gore dagilimi
GRAPHIC 4. Distribution according to districts

Armenians as a school for a short while. The building cur-
rently serves as Adana Science High School in the Ziyapasa
Neighborhood. These have been denoted as separate en-
triesin the inventory, as there is a lack of information on the
partial uses of buildings.

The Turkey Cultural Heritage Inventory had 8o sites in
its initial stage. After the addition of sites listed by the Min-
istry of Culture and Tourism of the Republic of Turkey, the
General Directorate of Foundations of Turkey, the Turkish
Academy of Sciences, Turkish Historical Society, the num-
ber of sites became 163. During the fieldwork in Adana that
took place in September 2016 and April 2017, in addition to
the 142 site list, results of the KMKD’s (Association for the
Protection of Cultural Heritage) earlier fieldwork in Adana,
specifically the location data that it had kindly provided,
have been used. After the fieldwork, the Adana inventory
currently has 159 sites. During the fieldwork, 6o sites have
been identified, 85 sites have not been identified in the lo-
cations that were visited, and the remaining 14 sites in five
locations have not been visited due to time constraints and
other reasons. This means that 389 of the sites in the final
list have been identified and their locations registered. Of
the 85 not identified sites, 77 are in central urban locations
in Adana city, Kozan-Sis, Saimbeyli-Hajin and Feke-Vahka.
Not only cultural heritage is more prone to destruction in
urban centers, other research challenges as well exist in
this environment. The experience during the fieldwork has
shown that, aside from monumental buildings, cultural
heritage sites do not survive in urban centers.

Another addition to the sources of the inventory is the
oral history interviews that have been conducted in parallel
with the cultural heritage research. The questionnaire that
had been used by the Hrant Dink Foundation in oral histo-
ry interviews has now been modified to include questions

specific to cultural heritage.”” Recent experience shows that
the information obtained during these interviews is valuable
for better understanding the use and value of cultural heri-
tage objects for communities.

Many schools before the 19" century were located either
in churches, in small buildings adjacent to churches, or mon-
asteries in the form of religious school. In the transition pe-
riod, between the establishment of the educational societies
and the erection of big schools, individual teachers started
operating semi-private schools that were usually located in
their houses.” After the founding of Protestant and Catholic
missions, the Armenian Apostolic community began to es-
tablish its own schools or to expand former church-schools.
These schools always had more students and were supported
by the churches, neighborhood associations, or educational
associations formed in the provincial center or in Istanbul.

Missionary activity in Adana started in 1840. In the case
of Protestant missions, the establishment of colleges and
hospitals precedes the establishment of churches. Both in
the urban centers and in the villages, churches were built
only after the formation of several communities, who, first
used prayer houses, then schools or parts of schools, as
community center-churches. The colleges that were built
with the purpose of serving both Muslims and non-Muslims
were usually used by non-Muslims, specifically Armenians.*
Although the Turkey Cultural Heritage Map does not in-
clude the missionary colleges that do not belong to the Ar-
menian communities, to the inventory included here, these
institutions have been added as entries and classified under
the Armenian Protestant community.

Christians in modern day Adana belong predominantly
to the Catholic community. The only functioning church in
Adana’s center, Saint Paul, also known as Bebekli Kilise,
belongs to the Roman Rite and is one of the constituents of
Church of Anatolia.” The very few Christian families resid-
ingin Adanatoday, both Armenian and other, also make use
of a portion of the city’s cemetery, Asri Mezarlik. While the
Jewish community uses the Jewish cemetery, which is also
located in Asri. The Maronite community of Adana were re-
settled to Lebanon by the French authorities even before
1922, and their small church in the city center was handed
over to the Armenian Catholic community, who in turn al-
located the church for use by the nearby Apkarian School
as an auxiliary building.” This hints to the intracommunal
use of the cultural heritage. Concerning the Catholic com-
munities of Adana it should be stated that the existence of
the French influence in Chukurova-Cilicia's geography goes
beyond French companies investing in the area and their
plans for a more rooted mandate; the Christian population
of Adana was seen as a bastion for the realization of these
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Ancak, eszamanli olarak ya da farkli zamanlarda iki veya
daha fazla kurum tarafindan kullanilan binalar igin birden
fazla baslik agilmis, her biri igin ayri ayr tarihsel bilgi su-
nulmustur.>® Manastir komplekslerinde yer alan yetimha-
neler, okullar, kiliseler ve sapeller, farkli ayri bagliklar ola-
rak kaydedilmistir.

Voskiyan’in Kilikya’daki manastirlari konu alan muaz-
zam ¢alismasinda 94 baslik yer alir.” Bunlarin birgogu giinii-
miiz Adana ilinin sinirlarinin disina diisiiyor olabilir; zaten,
bilgi eksikligi nedeniyle ¢ogunun yeri tespit edilememekte-
dir. Envantere, Voskiyan’in degindigi manastirlarin tiimiini
eklemedik. Kilikya’daki manastirlarin daha giivenilir bir en-
vanterinin hazirlanabilmesi igin, arkeolojik kazilarla destek-
lenen, daha genis arastirmalar yapilmasi gerekmektedir.

Onemli bir diger olgu da, Ortacag Ermeni Kilikyasi’nda
Ermeni manastirlarinin egitim ve inang alanlarini kontrol
altinda tutan ¢ok genis bir ag olusturulmus olmasidir. Bu
manastirlarin ¢ogu yeniden islevlendirilmis yapilar, genel-
likle de dort ya da bes yuzyillik bir aradan sonra yeniden
kullanilmaya baglayan Bizans kiliseleridir. Besinci ve altin-
a1 ylizyillarda insa edilmis Bizans kiliseleri, bolgede 1080
ile 1375 yillar arasinda hiikiim siiren Kilikya Ermeni Kral-
lig1 doneminde farkli islevlerle yeniden kullanilmistir. Bol-
gede, farkli donemlerdeki yasam bicimlerine isaret eden
katmanlar kolaylikla ayirt edilebilmektedir ve bélgede
yapilan gesitli arkeolojik kazilarla belgelenmistir. Ancak,
Ermenice kaynaklarda belirli mekanlarin isimlerini tespit
etmek halen giictiir. Mekan isimlerini konumlarla eslestir-
me konusundaki benzer bir giigliikten 6tiirii, Stephen Hill
tarafindan verilen listedeki Bizans kiliselerinden, yalnizca
yeniden kullanildigi bilinenler ve saha ¢calismasinda tespit
edilebilenler envantere dahil edilmistir.

Diger yandan, Ermeni Kilikya’nin daha biiyiik kaleleri-
nin iginde sapeller ve kiliseler bulunuyordu. Bunlarin bir-
¢ogu, ozellikle de Ermeniler tarafindan yeniden insa edil-
mis ya da genisletilmis olanlar, surlara bitisiktir. Bizans ve
Arap kalelerinin yeniden kullanimi s6z konusu oldugunda,
kiliseler ve sapeller, Ermeniler tarafindan, bu yapilarin
ortasina insa edilmistir.>> Edwards’in ¢alismasinda liste-
lenen toplam 62 kaleden 10’u Adana’da tespit edilmistir;
bunlarin her birinde, yapinin pargasi olarak bir kilise ya da
sapel yer almaktadir.

Bu baglamda, Kilikya Ermeni Krallig’’nin ¢c6kmesinin ar-
dindan, Kilikya Kutsal Makami yani Kilikya Ermenileri Ka-
tolikoslugu’nun yok olmadigini, faaliyetini 1923 yilina kadar
Kozan-Sis’teki Surp Sofya Manastiri’nda siirdiirdiigiinii ve
1930 yilinda Liibnan’da bulunan Antilyas’a resmen yerles-
tigini belirtmek gerekir. Osmanli yonetimi, Istanbul Ermeni
Patrigi disinda herhangi bir Ermeni dini otoritesini tanimasa
da, Kilikya Katolikoslugu’nu saygideger bir yapi olarak gorii-
yordu.” Fransiz Mandasi altindaki Adana’da, bu ikilik, kiiltii-
rel mirasin miilkiyeti konusunda énemli bir rol oynayacakti.

Cumhuriyet déneminden once camiye cevrilmis olan
kiliselerden, bariz bir mimari ya da tarihsel 6zellik barin-
dirmayanlar listeye alinmadi. Ornegin, 1541 yiinda Rama-
zanogullan tarafindan yaptirilan ve Adana’daki ilk cami
olarak bilinen Ulu Cami, Yegyayan’a gore, aslinda bir Bizans
kilisesinin uistiine insa edilmistir.>* Bu bilgiyi teyit edemedik
ancak, merkezi konuma sahip kiliselerin Cuma camisine do-
niistiiriilmesi, Anadolu’da geg Ortagag doneminde sik rast-
lanan bir uygulamadir. Dolayisiyla, envanterde Ulu Cami
yer almazken, 1501 yilinda Yag Camii’ne doniistiiriilen Surp
Hagop Kilisesi yer almaktadir, ¢iinkii kilisenin orijinal plani,
apsisiyle birlikte goriiniir durumdadir.

Ermeni Katolikosu’nun gelisini bekleyen kalabaliklar. Arkada Surp Asdvadzadzin ve Protestan kiliseleri goriiniiyor, 1903

Crowds waiting for the arrival of the Armenian Catholicos. Surp Asdvadzadzin and the Protestant churces in the background, 1903
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plans, and Catholic missionary activity had far-reaching ef-
fects over the Christian population in general.”

In Adana, the Armenian Apostolic community schools
were usually built on land owned by churches. Schools had
also auxiliary facilities that supported the scout movement
and sports activities. These buildings have not been sepa-
rately enumerated in the inventory. However, in the case of
a building being used by more than one institution, either
within the same time frame or successively, multiple entries
have been noted, with each entry being accompanied by
explanatory historical information.*® Orphanages, schools,
churches and chapels in monasteries, have been registered
as separate entries.

Voskian’s monumental work on monasteries of Cilicia
lists 94 entries.” Many of these may have actually been out-
side the current borders of Adana Province, and, in any case,
most of these monasteries are impossible to locate due to
the lack of location information. We did not add all of the
monasteries mentioned by Voskian to the inventory. Further
large scale studies accompanied by archaeological excava-
tions are needed to formulate a more reliable inventory of
monasteries in Cilicia.

An important fact is that the Armenian monasteries
formed a vast network for the control of education and faith
in Medieval Armenian Cilicia. Many of the monasteries were
repurposed buildings, usually Byzantine churches that were
reused after four or five centuries. The Byzantine churches
built in the fifth and sixth centuries were repurposed during
the Armenian Kingdom of Cilicia that ruled over the region
between 1080 and 1375. Layers of multiple lives can be easily
identified and have been documented by several archaeo-
logical excavations that have been undertaken in the area;
however it remains a challenge to identify names of specif-
ic sites in the Armenian sources. Because of a similar chal-
lenge to match names of sites with locations, the Byzantine
churches listed by Stephen Hill have not been incorporated
into the inventory, again, with the exception of the ones that
were known to have been reused and could be identified
during the fieldwork.

Onthe other hand, many of the bigger fortifications in Ar-
menian Cilicia had chapels and churches in them. Of these,
many are built adjacent to the fortification walls, especially
the ones that were rebuilt or expanded by the Armenians. In
the case of the reused Byzantine and Arab fortifications, the
churches and chapels were built by Armenians at the center
of the structures.? Edwards’ work lists a total of 62 fortifi-
cations, 10 of which were identified in Adana and all of the
latter have a church or chapel as part of their structure.

Here it is important to mention that after the demise of
the Armenian Kingdom of Cilicia, the Holy See of Cilicia, the

Armenian Catholicosate of Cilicia, did not cease to exist;
on the contrary, it continued functioning from Surp Sophia
Monastery in Kozan-Sis up until 1923, officially settling in
Antelias, Lebanon in 1930 after a period of relocation. Al-
though the Ottoman government did not recognize any Ar-
menian church authority except the Armenian Patriarch in
Istanbul, the Holy See of Cilicia was seen as a respectable
entity.” Under the French Mandate in Adana, this duality
would have a significant impact on the ownership of the cul-
tural heritage.

Mosques that were converted from churches before
the Republican era were not enlisted in the inventory, un-
less they bare an obvious architectural or historical charac-
teristic. An example is the Ulu Cami, the Great Mosque of
Adana, that is known as the first mosque in Adana built by
the Ramazanogullari in 1541. According to Yeghyayan, it is
actually built over a great Byzantine church*. Although we
cannot verify this information, conversion of centrally locat-
ed churches into Friday mosques was commonly practiced in
late medieval Anatolia. While Ulu Cami was not registered
as an entry, Surp Hagop Church, which was converted to
Yag Camiin 1501, was registered, because the original layout
of the church with an apse is visible.

Adana’da bir pamuk isgisi, 1910

A cotton worker in Adana, 1910
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Yerinde tespit edilen yapilar, envanter tablolarin-
da cografi koordinatlariyla birlikte ve siyah harflerle
yazilmigtir.

Yapiveyeradlari, Tiirkge transliterasyon kurallarina gore
yazilmis, listenin kullanim kolayligi g6z oniinde bulundu-
rularak, Ingilizce transliterasyonla tekrarlanmamustir.
Envanter tablolarinin ilk siitununda goriilen numaralar,
envanter haritalarinda, ilgili yapilar temsil etmek lizere
kullanilmistir. Bu boliimiin sonunda yer alan fotograflar
da bu numaralara gore siralanmistir.

Biitlin yapilar bir tabloda listelenmis, bu listeler kendi ig-
lerinde 6nce yapinin bulundugu ilge adina, ardindan ya-
pinin islevine, son olarak da adina gore, alfabetik olarak
siralanmistir.

Yapilarin koordinatlar gergek yerlerine ait olmakla bir-
likte, harita lizerinde yaklasik konumlari isaretlenmistir.

The sites which have been recorded in situ are presented
in the inventory tables with their geographical coordi-
nates and are written in black.

The building and place names are transliterations
from Armenian into Turkish. The transliteration of
these names into English was not included here in or-
der to make the list easier to use.

The number of each site corresponds to the number with
which it is represented on the inventory maps. Also, the
sequence of the photographs at the end of this chapteris
determined by these building numbers.

All buildings are listed in one table. The sorting within
each list is done according to the name of the district, the
site function and the site name in alphabetical order.

The locations of the buildings are presented approximate-
ly in the maps. The coordinates refer to the real places.



INVENTORY

KULTUR VARLIKLARI ENVANTERI
CULTURAL HERITAGE INVENTORY

YAPI MAHALLE/KOY ADI ]

NUMARASI ) NAME OF MAHALLE/KOY ESKIi ADI ) ]
BUILDING AD TOPLUM ILCE NEIGHBORHOOD/ OLD NAME OF ISLEV KOORDINATLAR
NUMBER NAME COMMUNITY| DISTRICT VILLAGE NEIGHBORHOOD/VILLAGE| FUNCTION | COORDINATES
001 ads bilinmiyor Rum Aladag Akoren Akéren kilise 37469088,

unknown church 35.451250
002 Agner Ermeni Aladag Akoren Akoren manastir 37-465247,
monastery 35.460943
003 adi bilinmiyor Ermeni Aladag Akpinar Meydan sapel
adi bilinmiyor . kilise 37.497067,
004 unknown Rum Aladag Kayabasi Kayabasi church 35.493719
adi bilinmiyor . kilise 37.499795,
005 unknown Rum Aladag Kayabasi Kayabasi church 35.492708
006 ads bilinmiyor Rum Aladag Madenli Madenli kilise 37448102,
unknown church 35.321075
007 adi bilinmiyor Ermeni Aladag Madenli Madenli kilise 37482691,
unknown church 35.295363
008 adi bilinmiyor Ermeni Ceyhan Burhanli Burhanli kilise 37156837,
unknown church 36.068327
009 adi bilinmiyor Ermeni Ceyhan Burhanli Burhanli kilise 37.168638,
unknown church 36.040569
adi bilinmiyor ) kilise 36.898136,
o10 unknown Ermeni Ceyhan Cevretepe Nacarli church 35.824180
on ad bilinmiyor Ermeni Ceyhan Kucukburhaniye sapel 37.014402,
unknown chapel 35.747922
o012 adi bilinmiyor Ermeni Feke Akkaya kilise 37.719939,
unknown church 35.876425
o013 adi bilinmiyor Rum Feke Bahcecik kilise
014 adi bilinmiyor Rum Feke Bahgecik okl
adi bilinmiyor - kilise 37.986087,
o15 unknown Rum Feke Giirlimze church 35.808624
016 adi bilinmiyor Rum Feke Giiriimze kilise
017 adi bilinmiyor Rum Feke Gliriimze okl
018 adi bilinmiyor Ermeni Feke Karacausagi Kaladere llise
019 adi bilinmiyor Ermeni Feke Karacausagi Kaladere okul
. . kilise
020 Garmir Leran Vank Ermeni Feke Kizilyer Kizilyer
021 adi bilinmiyor Ermeni Feke Maran sapel
. i kilise
022 Gasdaghoni Ukhd Ermeni Feke Merkez
: ) kilise
023 Surp Asdvadzadzin Ermeni Feke Merkez
024 Surp Hovhannes Ermeni Feke Merkez ilise
025 adi bilinmiyor Ermeni Feke Merkez ilise
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YAPI MAHALLE/KOY ADI )

NUMARASI ) NAME OF MAHALLE/KOY ESKi ADI ) .
BUILDING AD TOPLUM ILCE NEIGHBORHOOD/ OLD NAME OF ISLEV KOORDINATLAR
NUMBER NAME COMMUNITY| DISTRICT VILLAGE NEIGHBORHOOD/VILLAGE| FUNCTION | COORDINATES

026 adi bilinmiyor Ermeni Feke Merkez ol
027 adi bilinmiyor Ermeni Feke Merkez ol
028 Vahka Ermeni Feke Sulemisli manastir 37.851446,
monastery 35.943000
029 adi bilinmiyor Ermeni Feke Yerebakan Yerebakan kilise
adi bilinmiyor ! kilise
030 Ermeni Feke Yerebakan Yerebakan
031 adi bilinmiyor Ermeni Feke Yerebakan Yerebakan okul
adi bilinmiyor okul
032 Ermeni Feke Yerebakan Yerebakan
) ) kilise
033 Ayios Nikolaos Rum Karatas
) ) kilise
034 Surp Pirgic Ermeni Kozan Aslan Pasa
035 adi bilinmiyor Ermeni Kozan Aslan Pasa ilise
036 adi bilinmiyor Ermeni Kozan Aslan Pasa okl
037 adi bilinmiyor Ermeni Kozan Aslan Pasa okl
038 Karasis Manastiri Rum Kozan Daglica Organ manastir 37.553620,
monastery 35.865512
039 Surp Zoravarats Ermeni Kozan Dilekkaya Anavarza ilise
o040 adi bilinmiyor Siiryani Kozan Dilekkaya Anavarza lise
adi bilinmiyor ) . sapel
041 Ermeni Kozan Dilekkaya Anavarza
adi bilinmiyor L kilise 37.531755,
042 unknown Rum Kozan Diizagag church 35.820701
adi bilinmiyor L. mezarlik 37.548624,
043 unknown Rum Kozan Diizagag cemetery 35.819668
adi bilinmiyor kilise 37.497531,
044 unknown Rum Kozan Ferhath church 35.880967
adi bilinmiyor . sapel 37.624644,
045 Ermeni Kozan Karabucak
unknown chapel 35.903164
046 adi bilinmiyor Rum Kozan Koreken Koreken kilise 37469914,
unknown church 35.870035
047 ad bilinmiyor Ermeni Kozan Sarigam Hasanbeyli llise
) kilise 37.441866,
048 Zoravarats Ermeni Kozan church 35.810038
049 Surp Asdvadzadzin Ermeni Kozan kilise
) ) kilise
050 Surp Sarkis Ermeni Kozan
s adi bilinmiyor Ermeni Kozan kilise
o052 adi bilinmiyor Ermeni Kozan kilise
) . kilise
053 Surp Simeon Ermeni Kozan
054 Siillok Rum Kozan ilise
oss adi bilinmiyor Siiryani Kozan kilise
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056 Surp Sofia Ermeni Kozan manastir 37.445694,

monastery 35.813403
057 Surp Tirazarg Ermeni Kozan manastir
058 Surp Sarkis Ermeni Kozan mezarlik
mezarlik
059 Surp Minas Ermeni Kozan
o6o Surp Bogos Bedros Ermeni Kozan mezarlik
061 Azkayin Varjaran Ermeni Kozan okl
062 Surp Asdvadzadzin Erkek Ermeni Kozan ol
063 Surp Asdvadzadzin Kiz Ermeni Kozan ol
064 Surp Sarkis Erkek Ermeni Kozan okul
065 Surp Sarkis Kiz Ermeni Kozan okl
066 Jarankavorats Ermeni Kozan okul
067 Sahmanatragan Ermeni Kozan okul
068 Surp Minas Ermeni Kozan sapel 37:444368,
chapel 35.814303
" : : sapel 37.445667,
069 Surp Krikor Lusavorig Ermeni Kozan chapel 35.814261
R : sapel 37.445700,
070 Egmiyadzin Ermeni Kozan chapel 35.814600
Srtli ; sapel 37.446944,
o71 Cortkin Jam Ermeni Kozan chapel 035.81428
072 Surp Bogos Bedros Ermeni Kozan sapel
073 Surp Hoki Ermeni Kozan sapel
074 Surp Bogos Bedros Ermeni Kozan sapel
075 Surp Nigogayos Ermeni Kozan sapel
076 Surp Stepanos Ermeni Kozan sapel
077 Surp Margarios Ermeni Kozan sapel
078 Sivasli Ermeni Kozan sapel
079 Amagki Ermeni Kozan sapel
o080 adi bilinmiyor Ermeni Kozan yetimhane 37.050165,
unknown orphanage 35.537888
081 Vanki Vorpanots Ermeni Kozan yetimhane
adi bilinmiyor . . ) kilise 37.907501,
082 Ermeni Saimbeyli Cumhurlu Cumhurlu
unknown church 36.018118
083 Surp Asdvadzadzin Ermeni Saimbeyli Islam Mahallesi Veri Tag . 37985493,
church 36.092734
084 Surp Kevork Ermeni Saimbeyli Islam Mahallesi Veri Tag llise
085 Aragin Ermeni Saimbeyli Islam Mabhallesi Veri Tag llise
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086 Sahak Mesrob Ermeni Saimbeyli Islam Mahallesi VeriTag okul 37.985547,

school 36.092392
087 ad bilinmiyor Ermeni Saimbeyli Islam Mabhallesi Veri Tag okl
088 Yegrort Ermeni Saimbeyli lise
089 Surp Toros Ermeni Saimbeyli Yazi ilise
: . : manastir 37.989428,
090 Surp Hagop Ermeni Saimbeyli monastery 36.087027
091 Hajin Home Ermeni Saimbeyli okul 37.987584,
school 36.100521
092 Surp Kevork Ermeni Saimbeyli oleut
093 Getronagan Ermeni Saimbeyli okl
094 adi bilinmiyor Ermeni Saimbeyli okul
095 Hacin Akademisi Ermeni Saimbeyli okl
096 adi bilinmiyor Ermeni Saimbeyli okl
097 Azaryan Ermeni Saimbeyli oleut
098 Anarad Higutyun Ermeni Saimbeyli ol
adi bilinmiyor . ) . sapel 37.986572,
099 unknown Ermeni Saimbeyli chapel 36.092694
100 adi bilinmiyor Rum Saimbeyli sapel
Azkayin Yergser : . . yetimhane 37.989425,
101 Vorpanots Ermeni Saimbeyli orphanage 36.086701
102 adi bilinmiyor Ermeni Saimbeyli yetimhane
103 Menonayt Erkekler Ermeni Saimbeyli yetimhane
104 Menonayt Kizlar Ermeni Saimbeyli yetimhane
105 Azkayin Vorpanots Ermeni Saimbeyli yetimhane
. ) . : kilise 36.986785,
106 Surp Asdvadzadzin Ermeni Seyhan Abidinpasa Hidir Ilyas church 35.328497
. e ey kilise 36.984119,
107 Surp Stepanos Ermeni Seyhan Ali Miinif Yegenaga church 35.325800
108 Surp Asdvadzadzin Ermeni Seyhan Surp Asdvadzadzin ol
109 Surp Stepanos Ermeni Seyhan Surp Stepanos okl
) . . N kilise 36.987644,
110 Aziz Pavlus Ermeni Seyhan Tepebag Tepebag church 35.325844
) . ) . . okul 36.988330,
m Amerikan Kiz Koleji Ermeni Seyhan Tepebag Tepebag <chool 35.326720
. . . sinagog 36.990270,
n2 Adana Sinagogu Yahudi Seyhan Tepebag synagogue 735.322430
13 adi bilinmiyor Rum Seyhan Ulu Cami Mahallesi kilise 36.985030,
unknown church 35.331281
. . - . . yetimhane 37.010162,
14 Taw Mim Simtakh Siiryani Seyhan Ziyapasa orphanage 35326054
15 Kagakayin Ermeni Seyhan nastane
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NUMBER NAME COMMUNITY| DISTRICT VILLAGE NEIGHBORHOOD/VILLAGE| FUNCTION | COORDINATES

16 Garmir Hag Ermeni Seyhan hastane
hastane
n7 Amerikan Ermeni Seyhan
"8 adi bilinmiyor Ermeni Seyhan hastane
) : kilise
19 Surp Sarkis Ermeni Seyhan
. kilise 36.983562,
120 Surp Hagop Ermeni Seyhan church 35.327454
121 adi bilinmiyor Siiryani Seyhan kilise
199 adi bilinmiyor Siiryani Seyhan kilise
123 adi bilinmiyor Siiryani Seyhan kilise
. . . kilise 36.989656,
124 Ayios Nikolaos Rum Seyhan Esci church 35323221
adi bilinmiyor . kilise 36.985162,
125 unknown Rum Seyhan Sani church 35.328771
126 adi bilinmiyor Ermeni Seyhan mezarlik 36.995437,
unknown cemetery 35.325143
127 adi bilinmiyor Rum Seyhan mezarlik
128 Aramyan Ermeni Seyhan okul 36.986688,
school 35.328030
129 Ashenyan Ermeni Seyhan okl
130 adi bilinmiyor Ermeni Seyhan okul
- . : okul
131 Kilikyan Varjaran Ermeni Seyhan
132 adi bilinmiyor Ermeni Seyhan okul
133 adi bilinmiyor Ermeni Seyhan okul
134 adi bilinmiyor Ermeni Seyhan okul
135 adi bilinmiyor Ermeni Seyhan okul
. okul 36.985469,
136 Apkaryan Ermeni Seyhan <chool 35.325074
- adi bilinmiyor Rum Seyhan okul
138 adi bilinmiyor Rum Seyhan okul
139 adi bilinmiyor Rum Seyhan okul
140 adi bilinmiyor Siiryani Seyhan okul
. adi bilinmiyor Siiryani Seyhan okul
42 adi bilinmiyor Siiryani Seyhan okul
143 adi bilinmiyor Siiryani Seyhan okul
144 Surp Krikor Lusavorig Ermeni Tufanbeyli Doganbeyli Rumlu lise
145 adi bilinmiyor Ermeni Tufanbeyli Doganbeyli Rumlu lise
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146 adi bilinmiyor Ermeni Tufanbeyli Doganbeyli Rumlu okul
147 adi bilinmiyor Ermeni Tufanbeyli Doganbeyli Rumlu ol
148 adi bilinmiyor Ermeni Tufanbeyli Sarkoy Sar ilise
149 ad bilinmiyor Rum Tufanbeyli Sarkoy Sar lise
150 ad bilinmiyor Ermeni Tufanbeyli Sarkoy Sar okl
151 Surp Kevork Ermeni Yiiregir Abdioglu Cumhuriyet Abdioglu lise
152 Kevorkyan Ermeni Yiiregir Abdioglu Cumhuriyet Abdioglu okl
153 Surp Asdvadzadzin Ermeni Yiiregir Eski Misis Misis kilise 36.957584,
church 35.619948
154 Der Kawikhat Siiryani Yiiregir Eski Misis Misis manastir
155 adi bilinmiyor Ermeni Yiiregir Eski Misis Misis mezarlik 36.955852,
unknown cemetery 35.626333
156 adi bilinmiyor Ermeni Yiiregir Incirlik Cumhuriyet Incirlik lise
157 adi bilinmiyor Ermeni Yiiregir Incirlik Cumhuriyet Incirlik okul 36.993204,
unknown school 35.438949
158 ad: bilinmiyor Ermeni Yiiregir Kopriilii Gavurkoy lise
adi bilinmiyor . L . mezarlik 36.985612,
159 unknown Ermeni Yiiregir Sinanpasa cemetery 35356980
160 adi bilinmiyor Yahudi Yiiregsir Sinanpasa mezarlik 36.986030,
unknown cemetery 35.357360
) R kilise 36.859283,
161 Surp Kevork Ermeni Yiiregir Seyhmurad Seyhmurad church 35.429777
162 adi bilinmiyor Ermeni Yiiregir Seyhmurad Seyhmurad okl
. R ) kilise 36.830980,
163 Surp Hagop Ermeni Yiiregir Catalpinar Ziyanl church 35.567450
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Aladag, Akoren'de bulunan
Agner Manastiri. Bizans
déneminde insa edilen ve
Ermeniler tarafindan yeniden
kullamlan yapi, ‘sular’ anlamina
gelen adini yakindaki Egner
koyiine vermis.

The Agner Monastery in
Akoren, Aladag. Built during
the Byzantine period and

later brought back into use by
Armenians, the monastery lent
its name, which means ‘waters’,
to the village of Egner

in the region.

o10

Ceyhan’in Cevretepe, eski
adiyla Nacarli kdyiindeki Ermeni
kilisesinin yerinde bugiin bir

ev var. Arnavut gégmenlerin
yasadig koyde kilisenin

yeri hatirlaniyor.

Today, a house stands on the
site of the Armenian church

in the village of Cevretepe
(formerly Nacarli), Ceyhan. The
location of the church is still
remembered by locals in the
village, which is now inhabited
by Albanian immigrants.
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015

Eski Rum yerlesimi Feke’nin
Giiriimze kdyiinde Rum kilisesi
kalintilari. Taslar bir evin
bahgesinde bulunuyor.

Ruins of the Greek church in the
village of Giiriimze, Feke, an old
Greek settlement. Stones from
the church walllie in the garden
of a house.

028

Feke Kale’si eteklerinde,
Sulemisli mahallesinde bulunan
Vakha Manastiri. Eski bir Bizans
yapisi olan kilise, Ermeniler
tarafindan manastir kilisesi
olarak yeniden kullanilmis.
Gliniimiizde Karakilise olarak
biliniyor. Onarimi devam ediyor.

The Vakha Monastery in the
neighbourhood of Siilemisli, in
the foothills of Feke Fortress.
An old Byzantine structure, it
was used as a monastery church
by Armenians. Today is known
as Karakilise [Black Church].
Renovations on the building are
ongoing.

o1
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044

Kozan, Ferhatli kdyiine yakin
Ferhattepe’deki Bizans kilisesi
kalintisi. Koruma altindaki
yapiya Adana turistik gezi
rehberlerinde de yer veriliyor.

The ruins of a Byzantine church
in Ferhattepe near the village of
Ferhatli, Kozan. The protected
building is included in tourist
guidebooks of Adana.

046

Kozan, Koreken koyiinde yer
alan Bizans yapisi, Ermeniler
tarafindan yeniden kullanilmis.
Yeniden kullanim etkileri,
devsirme taslarin yerlesim
seklinden gozlemlenebiliyor.

The Byzantine building in the
village of Kéreken, Kozan was
reused by Armenians. The traces
of reuse can be seen from the
use of spolia.
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o056

Kozan Kale’si eteklerinde
bulunan Surp Sofya Manastiri
ve miistemilatinin kalintilari.
Manastir, Lilbnan’a tasinmadan
once alti ylizyil boyunca

eski bagkent Sis’te bulunan
Kilikya Ermeni Katolikoslugu
makamiydi.

The ruins of the Surp Sophia
Monastery and its adjacent
buildings, located in the
foothills below the Kozan
Fortress. The monastery was
the seat of the Armenian
Catholicosate of Cilicia in Sis
for six centuries before it was
relocated to Lebanon.

068

Surp Minas, Kozan-Sis’te
bulunan 14 sapel’den ayakta
kalan tek yapi. Sapellerin bir
kismi kaya kilisesi, digerleri
tagtan insa edilmis.

Surp Minas, the only of 14
chapels in Kozan-Sis that
remains standing. Some of these
chapels were cave churches,
while others were built of stone.

53
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4

083

Saimbeyli, Yukari Mahalle’deki
Katolik kilisesi kalintilari.
Kasabanin yukari kisminda,
Hacin Kalesi 6niindeki
mahallede Apostolik Surp
Asdvadzadzin Katedrali ve Surp
Kevork kiliseleri de bulunuyordu.

The ruins of the Catholic
church in the neighbourhood
of Yukari in Saimbeyli. The
neighbourhood, in front of
Hajin Fortres in the northern
section of the town, was also
home to the Apostolic Surp
Asdvadzadzin Cathedral and
the Surp Kevork Church.

086

Surp Asdvadzadzin Katedrali ve
Episkoposluk Binasi yakinindaki
Surp Sahak Mesrop Okulu.
Hacin Kalesi yamacinda
kurulan okulda kiz 6grenciler
6grenim goriiyordu.

The Surp Sahak Mesrop Girls’
School. The school was located
below the Hajin Fortress, close
to the Surp Asdvadzadzin
Cathedral and Prelacy Building.
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Saimbeyli-Hacin’daki Surp
Hagop Manastiri. MS 1004
yilinda kurulan yapi bir hac
merkezine doniistu. Kilise, okul,
yetimhane ve baska yapilar
iceriyordu. Bugiin 6zel miilk
olarak bir evin arazisinde.

The Surp Hagop Monastery

in Saimbeyli-Hajin. Built in
1004 AD, the monastery, which
contained a church, orphanage
and other buildings, became a
pilgrimage site. Today, the land
it stands on is private property.

091

1880 yilinda Misyoner kiz okulu
olarak kurulan Hacin Home
Okulu. Kasabaya 10-15 dakika
uzaklikta kurulan yapidan birkag
duvar kalintisi tespit edilebildi.

The Hajin Home School was
built in 1880 as a Missionary
School for girls. The building
was located 10-15 minutes from
the town, and some stones from
its walls have been identified.
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106

Sehirdeki Ermeni Katedrali
Surp Asdvadzadzin 6nce askeri
depo, sonra Tan Sinemasi olarak
kullanilmis. Bugiin yerinde
1970’lerde yapilan Merkez
Bankasi Adana Subesi duruyor.
Bankanin arkasinda kiliseden
kalan son duvar gorilebiliyor.

Surp Asdvadzadzin, the town’s
Armenian Cathedral, was used
as a military warehouse and
then a movie theatre, the Tan
Cinema. Today, the Adana
Branch of the Turkish Central
Bank, built in the 1970s, stands
inits place. The last remaining
wall of the church can be seen
behind the bank.

m

Seyhan ilgesindeki Tepebag
Anadolu Lisesi’nin bir pargasi
olan Adana Amerikan Kiz Koleji.
Ogrencilerinin cogu Ermeni

olan okulun binasi 1909
yangininda yanmis, sonrasinda
tekrar kullanilmis. Bugiin
onarimdan gegiyor.

The Adana American Girls’
College, part of the Tepebag
Anatolian High School,

in Seyhan. Most of the school’s
students were Armenian,

and the school building was
burnt down in 1909 before
being opened for use again.
Itis currently undergoing
renovation.
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12

Seyhan’da bulunan Adana
Sinagogu, Anadolu’da hala
kullanilan az sayidaki sinagogdan
biri. 1920’lerde kurulan sinagog
1980’lerin basinda bugiinkii
konumuna taginmis.

The Adana Synagogue in
Seyhan is one of the few
synagogues stillin use in
Anatolia. Built in the 1920s, the
synagogue was relocated to its
current site in the 1980s.

120

Adana, Seyhan’daki kadim Surp
Hagop Kilisesi 16. yiizyilda

Yag Camii’ne gevrilmis. Yapi
sonradan genislerken kilise
binasi korunmus. ‘Yag’ adinin,
Hagop adinin Arapga telaffuzu
‘Yagup’ kelimesinden tiiretildigi
rivayet ediliyor.

The ancient Surp Hagop Church
in Seyhan, Adana, was converted
into Yag Camii in the 16 century.
When the church compound

was later extended, the original
church building was preserved.
Itis said that the name ‘Yag’ was
derived from “Yagup’, the Arabic
pronunciation of the name
Hagop.
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Adana merkezde Ziyapasa
Bulvari tistiinde, bir donem
Etnografya Miizesi olarak
kullanilan Ayios Nikolaos Rum
Kilisesi. Onarimi devam ediyor.

The Agios Nikolaos Greek
Church on Ziyapasa Boulevard
in central Adana, which was
once used as an Ethnography
Museum. Renovations on the
building continue.

136

Bina, Yeni Ermeni Carsisi ve
Apkaryan Okulu olarak hizmet
vermis. Adana merkezde,
Kiigiiksaat Meydani’nin biraz
ilerisinde, bugiin Nuri Has
Pasaji olarak biliniyor.

1909’da yanan bina sonra
yeniden yapilarak kullanilmis.

This building, located a short
distance from the Kiigliksaat
Square in central Adana was

formerly used as the New
Armenian Bazaar and the
Apkarian School, and is now
known as the Nuri Has Arcade.
The building of the school was
burnt down in 1909 later rebuilt.
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157

Yiiregir, Incirlik kéyii okulunun
bulundugu yer. Yakinindaki

eski mahalle Ermeni mahallesi
olarak biliniyor. Mahallede yeri
giiniimiizde tespit edilemeyen bir
kilise yer aliyordu.

The location of the Incirlik
school in Yiiregir. The historical
neighbourhood near the school
is known as the Armenian
quarter. A church once stood in
the neighbourhood, but it has
not been possible to determine
its location.

161

Yiiregir, Seyhmurad Koyii’ndeki
Surp Kevork Kilisesi yerinde
bugiin cami ve Kuran kursu
binalari yer aliyor.

Today a mosque and buildings
for Quran courses stand on the
site of the Surp Kevork Church
in the village of Seyhmurad,
Yiiregir.
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159

Sehir merkezine yakin, Yiiregir
Asri Mezarligr’nin bir kosesi,
hala sehirde yasayan Ermeniler
tarafindan da kullanilan
Hiristiyan mezarlig.

Part of the Yiiregir Asri
Cemetery. Located close to the
city center, this is a Christian
cemetery used by Armenians
still living in the city.

160

Sehir merkezine yakin, Yiiregir
Asri Mezarligr'nin bir késesinde
yer alan Yahudi mezarligi.

The Jewish Cemetery, located
in a corner of the Yiiregir Asri
Cemetery, close to

the city center.
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161

Yiiregir, Misis’deki Ermeni
mezarligi. Giiniimiizde
yakininda mezarliginya da
taslarinin korunmadigi bir kazi
devam ediyor.

The Armenian cemetery in
Misis, Yiiregir. Excavations

in the nearby area continue,
without any protective
measures for the cemetery or its
tombstones.

163

Yiiregir, Catalpinar Koy
yakinlarinda, bugiin tarlalarin
arasinda kalmis olan Surp
Kevork Kilisesi kalintilari.

The ruins of the Surp Kevork
Church, which now stands
among fields close to the village
of Catalpinar, Yiiregir.
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UNUTULMUS SOKAKLARDA BiR
YURUYUS: ADANA HAFIZA TURU

Saha galismasi boyunca birlikte calistigimiz, belleklerine ve
arsivlerine danistigimiz Adanalilarin yol tarifleriyle, gecmis
lizerine diisiinerek Adana sokaklarinda yiiriiyoruz.

Turumuza Adana Taskdprii’den basliyoruz (konum1). Tas-
koprii’niin insa tarihi hakkinda rivayetler ¢esitli. Adana tari-
hiyle 6zdeslesen yapinin hikayesi, Seyhan nehrinin etrafinda
bir sehir yaratmanin da hikayesi. Hikayenin 19. yiizyila denk
gelen boliimiinde, koprii haftada bir mevsimlik isgi pazarina
doniisiiyor.' Imparatorlugun dort bir yanindan mevsimlik is-
ciler, bahar aylarinda Adana’ya gelerek Taskdprii listiinde
is arardi. Kopriiniin ayagindan baslayarak saginda Tepebag
Mahallesi, solunda eski garsilar uzanan Abidinpasa Caddesi
kentin gok kiiltiirlii hafizasinda 6nemli bolgelerden biri.

Abidinpasa Caddesi’nde yiiriirken 23 Nisan Imam Hatip
Ortaokulu ile karsilagiyoruz. Rehberlerimize ek olarak bas-
vurdugumuz eski haritalardan biri olan 1918 tarihli Fransiz
haritasinda® bu okul Turan Okulu olarak goriiniiyor ve onceki
yillarda Katolik rahibelerin okulu ve sapeli (konum 2) oldugu
belirtiliyor. Buradan Kizilay Caddesi’ne dogru devam ediyo-
ruz. Kizilay, eski haritalarda goriinse de, bugiinkii gérkemine
1960°larda yapilan galismalarla kavusmus. Bu calismalar si-
rasinda yok olan bir kiiltiirel miras yapisi da o dénem Istik-
lal Ilkokulu olarak kullanilan eski Ermeni Protestan Kilisesi
(konum 3). Kilise, 1909 yangininda yandiktan sonra onarilmis
ve kullanima agilmis. Okul olarak kullanilmaya baslandiginda
¢an kulesinin yikildigini dénem fotograflarinda gormek miim-
kiin. Kilise bolgesine varmak igin caddeden bir blok saga dog-
ru ylirimek yeterli.

Rotamiza devam etmek igin geriye, Ulu Cami Caddesi’ne
kadar yiiriiylip, eski ¢arsilara dogru saga doniiyoruz. Carsi-
daki diikkanlar bugiin onarilmis, yeni goriiniimleriyle karsi-
liyor gelenleri. Carsinin en dikkat cekici yapisi Adana’nin da
en 6nemli simgelerinden biri, Biiyiik Saat Kulesi (konum 4).
Bu gorkemli kule, 1880-1882 yillari arasinda mimarlar Krikor

Tagkoprii

Tagkdprii [Stone Bridge]



AWALK THROUGH FORGOTTEN STREETS: ADANA MEMORY TOUR

Katolik rahibelerin okulu

School of catholic nuns

A WALK THROUGH FORGOTTEN
STREETS: ADANA MEMORY TOUR

We walk the streets of Adana, contemplating the city’s his-
tory, and following the directions of the many locals who
accompanied us throughout our research, sharing with us
their memories and their archives.

We begin our tour at Adana’s Taskoprii [Stone Bridge]

. There are numerous accounts surrounding the histo-
ry of the bridge’s construction. Taskdprii is inextricably linked
to the history of Adana, and the story of this bridge is also the
story of the foundation of a city on the banks of the Seyhan Riv-
er. By the time this story reached the 19*" century, this bridge
had become a weekly market for seasonal labourers.'In spring,
seasonal labourers from all four corners of the empire would
come to Adana, where they would stand waiting on Taskdprii
in the hope of finding work. At the foot of the bridge we find
ourselves in a key area for the city’s multicultural history, with
Abidinpasa Street stretching out before us, the neighborhood
of Tepebag to its right, and old bazaars to the left.

While walking Abidinpasa Street, we pass the 23 Ni-
san Imam Hatip [Religious] Middle School. As well as the
memories of our guides, another important source for us
was the 1918 French map,? on which this school appears as
the Turan School, together with information that earlier
the building had served as a school and chapel belonging
to Catholic nuns . From here, we continue to-
wards Kizilay Street. Although this street does appear on
the old maps, it was with the urban development works
carried out in the 1960s that it gained its majestic appear-
ance of today. One piece of cultural heritage lost during
those works was the former Armenian Protestant Church

, which at that time was used as the Istiklal
Primary School. After being damaged in the 1909 fire, the
church was restored and again opened for public use. From
photographs of the period, we can see that the bell tow-
er was taken down when the building began to be used
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Bizdikyan Aga ve Kasbar Avakyan Aga tarafindan yapimis?,
bugiine dek Adana kimliginin bir parcasi olmaya devam edi-
yor. Carsilarin iginden yiiriiyerek eski han ve diikkanlarin ya-
nindan Yag Camii’ne varmis oluyoruz.

Bugiin ayakta kalan tek Ermeni kilisesi, 17. ylizyilda cami
olarak kullanilmaya baslanilan Yag Camii (konum 5). Cocuk-
lugunun baslangi¢c noktasi olarak hatirladigi Yag Camii’ni,
Adana turumuz boyunca bize mihmandarlik eden Leon Erars-
lan anlatiyor:

Yag Camii, eski adiyla Surp Hagop. Camiye gevrilmesi her-
halde 1600°lerde olmus... Karsi kdsesinde de Tasmagaza var.
1920°de yangindan sonra yapilan bir manifatura magazasi.
1909°da Yag Camii’in minaresinden g¢ekilmis bir fotografta
asagdida, sagda Tasmagaza ve bitisiginde yasadigim ev go-
riiniiyor. Yag Camii’ne girdiginizde goriirsiiniiz, Horan’r*
duruyor, tipik bir Ermeni kilisesi ozelligi gosteriyor. Benim
gocuklugum minaresinden okunan ezanlari dinleyerek gegti.
Tam da karsimdaydi.

Bugiin Yag cami’nin bir pargasi olan eski Surp Hagop Kilise-
si’nin apsisi disardan da farkedilebilir. Adana’nin Ermeni Ta-
rihi kitabinin yazar Piizant Yegyayan, Hagop (Yakup/Yagup)
isminin sonradan Yag olmasi ihtimalini dile getiriyor.®

LE. Yag Camii’nin karsisindaki sokak oldugu gibi Ermeni
mahallesi. Hani Terziyan’in bahsettigi®: ‘Duvardan duvara
gegtiler, duvardan duvara gegtiler... Surp Stepanos’a var-
dilar,” (konum 6) dedikleri mahalle. Bilahare terk edilince
genelev yeri olmus. Gengligimde biraz yan gozle bakarak ge-
gerdik. Bilmezdim ki, orada Ermeni evleri var. Belki bir kere
girmisimdir oraya, hayal meyal nezih bir mimarisi oldugunu
hatirliyorum. Sonradan genelev mahallesi olmus, Roma eser-
leri giktigi igin Tasgikan da derler. Ermeniler Surp Stepanos
yandiktan sonra yeniden yapmadilar.

Bizim mahallelerimiz her taraftan yaniyordu. Alevler her dakika bize yakla-
siyordu. Evden disariya ¢ikan veya pencereden bakan vuruluyordu. Evden
¢tkmayan diri diri yaniyordu. Saskindik, ne yapabilirdik, nereye gidebilirdik?
Ermenilerin insafsiz tanrisi arkasina bakmiyordu bile, kaybolmustuk, umu-
dumuzu tamamen kesmistik. Bir silahimiz bile yoktu, ki kendi nefesimizi
kendimiz keselim, alevler iginde uzun iskencelerle 6lmek yerine.

Kiliselere yakin olanlar, evlerin duvarlarini delerek, evden eve gecerek ge-
lip kiliselerin igine doldular. Boylece, biz de, ailece, Surp Stepanos’a ¢ok
yakin olmamizaragmen, lig saat sonra ancak kiliseye vardik, o da biiyiik bir
kalabalikla dolmustu. (Hagop H. Terziyan)”

Kilisenin bulundugu yer, yaklasik olarak bugiin cadde iis-
tiindeki Saray Miizikhol ve Meridyen Diigiin Salonu’nun
bulundugu arsaya tekabiil ediyor. Yag Camii’nin oniinden
gecen cadde, 1918 Fransiz haritasinda ‘Rue Principale’, yani
Ana Cadde olarak belirtilmis. Diger bir tarihi haritada, 1909

Ermeni Protestan Kilisesi

Armenian Protestant Church
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Biiylik Saat Kulesi

The Big Clock Tower

Yag Camii

Yag Mosque

as a school. To reach the area of the church, turn right off
Kizilay Street, and walk for one block.

Continuing along our route, we turn back and walk as far
as Ulu Cami Street, where we take a right turn towards the
old bazaars, whose renovated stalls greeting visitors with
their fresh new image. The Biiyiik Saat Kulesi [Big Clock Tow-
er] is the bazaar’s most striking structure and
also animportant symbol of the city. This magnificent tower
was built between 1880 and 1882 by architects Krikor Bzdiki-
an Agha and Kasbar Avakian Agha,? and remains part of the
city’s identity still today. We walk through the streets of the
bazaar, past old caravanserais and shops, before reaching
Yag Camii [Yag Mosque].

The only Armenian church to remain standing in the
city today, Yag Camii was transformed into a mosque in the
17" century . Leon Erarslan, who was our guide
throughout our Adana tour, remembers Yag Camii as the
starting point of his childhood:

It must have been in the 1600s that Yag Camii, or Surp Hagop
Church as it used to be known, was turned into a mosque. On
the opposite corner was Tasmagaza, a fabric shop built after
the fire in 1920. In a photo taken in 1909 from the minaret of
Yag Camii, you can see Tas Magaza on the right, and imme-
diately next to it the house where I lived. When you go inside
Yag Camii you’ll see, its Khoran* is still there, it has all the
characteristics of a typical Armenian church. My childhood
was spent listening to the call to prayer from that minaret. It
was right in front of me.

Today, the Apsis of the Surp Hagop Church, now part of Yag
Camii, can also be seen from outside. Puzant Yeghiayan, aut-
hor of The Armenian History of Adana, states that the name
“Yag Camii’ may have been based on the church’s Armenian
name, Hagop (Yakup/Yagup in Turkish).

L.E. The street opposite Yag Camii was a completely Arme-
nian neighborhood. The one Terziyan talked about:* The
neighborhood about which they said, “They crossed from
wall to wall, from wall to wall... To reach Surp Stepanos”

. Then, when it was abandoned, it became an area
of brothels. When I was young we would sneak a glance at
it as we walked passed. I didn’t know there were Armenian
houses there. I went there once perhaps, I vaguely remember
the pristine architecture. Then it became a brothel neigh-
borhood; it also gets called Tasgikan [lit. ‘stones appear’]
because of the Roman artefacts found there. After Surp Ste-
panos burned down, the Armenians didn’t rebuild it.
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Yangin haritasinda Rue Principale - Ali Miinif Yegenaga Cad-
desi’nin istiinde, Surp Stepanos Ermeni Kilisesi’nin yerini
gorebiliyoruz, 1918 Fransiz haritasinda ise Surp Stepanos ar-
tik yer almiyor. Surp Stepanos’un avlusunda Ashenyan Kiz
Okulu oldugunu biliyoruz (konum 6).

Bulundugumuz meydani tarif eden Adanalilar Horozdi-
bek adini da mutlaka hatirliyorlar. Aytekin Gezici, 5 Ocak ga-
zetesinde ismin ge¢misine dair arastirmasinda ismin ilham
kaynagi olan firmayi, Orosdi-Back (konum 7) zincirinin Ada-
na subesini nasil kesfettigini anlatiyor:

Diinyada uluslararasi magazalar zinciri gergeklestiren ilk magaza sirket-
lerinden biri olan Orosdi—Back toptan perakende magazalari, bir Macar
subayi olan Adolf Orosdi tarafindan kurulan giyim magazasinin temelleri
lizerine insa edilmistir. Adolf Orosdi bir Macar subayidir. 1855°de Istan-
bul’a gelir ve Osmanli’ya siginir. O yil Galata semtinde ilk giyim magaza-
sini acar. Bu magaza Osmanli tebaasina sicak gelsin diye yillarca, ‘Omer
Efendi’nin Giyim Magazasi’ adi altinda faaliyet gésterir. O donemde Is-
tanbul’da bulunan Yahudi kékenli Back ailesi bu isle ilgilenir. Adolf (Leon)
Orosdi ve Back ailesinin reisi Herman Back bir ortaklik kurarak Orosdi—
Back Magazalar zincirini kurmaya baslar. (...) Orosdi-Back Magazalari Os-
manli Bankasi’nin finans destegini de arkasina aldiktan sonra basta Filibe,
Biikres, Selanik, Izmir, Kahire, Iskenderiye, Tanta ve Tunus magazalarini
1903 senesine kadar agar. Orosdi-Back Adana Magazasi tam olarak 1906
yilinda agilir. Onceleri Osmanlrda olmayan mallari ithal edip, toptan sa-
tarlarken sonra parakendeye de yonelirler. Misir ve Suriye pamuklari savas
nedeniyle yetmeyince Adana pamugu devreye girer. 1906 yilinda agilan
magaza 1926’ya agik kalir.®

Orosdi-Back’in bulundugu yerde bugiin Vakiflar Sarayi olan
bina yiikseliyor. Erarslan, Surp Stepanos kilisesinin yaklasik
bes doniimliik arazisi oldugunu hatirlatiyor, “1909’dan dnce
Orosdi-Back burada miydi bilmiyorum. 1910 yilinda kilisenin bu-
lundugu mahali Orosdi-Beck’e kiraladilar. Sonra 1926 yilinda, o
da yandi!”

Caddeyi Adana Vergi Dairesi yoniinde takip ederken bina-
nin arka girisinde Nuri Has Pasaji’yla karsilasiyoruz (konum 8).

L.E. Burada da biiyiik Apkaryan Okulu var. Hem yangindan
once hem yangindan sonra burada, biiyiik bir binasi varmis.
Yangindan sonra yapilan Apkaryan altinda YeniCarsi da var.
Eskigarsi kopriiye daha yakin, Abidinpasa’nin basinda. Yeni
Carsi, 1910°dan sonra Apkaryan yeniden yapilinca alt katin-
da aligveris diikkanlar, iist katlarinda siniflar olacak sekilde
tasarlaninca ortaya ¢ikmis. Yeni Ermeni Carsisi, Yeni Carsi
dedikleri orasi oluyor. Bina bugiin pasaj olarak kullaniliyor:
Nuri Has Pasaji. Az ilerisinde bir postane var, o da miistemi-
lattan sayilir. Buradan da Siptilli adiyla bilinen pazar yeri-
ne geliyoruz (konum g). Cok enteresan bir isimlendirme bu,
Adana’da sebze meyve satilan yerlere hep Siptilli demisler.®
Bir eski Siptilli var, bir de yeni. Vardigimiz Apkaryan Okulu-
na yakin olan, yeni Siptilli. Ben buna yetistim. Eski Siptilli’yi
Gevont Alisan® anlatiyor.

Ashenyan Okulu’nun 6grencileri ve Surp Stepanos Kilisesi

Ashenian students and the Surp Stepanos Church
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Orosdi-Back magazasi

The Orosdi-Back store

The church was located approximately on the spot where
today we find the Saray Music Hall and Meridyen Wedding
Hall. The street that passes in front of Yag Camiis named on
the 1918 French map as ‘Rue Principale’, or Main Street. On
another historical map - the 1909 Fire map® - the location of
the Surp Stepanos Armenian Church is marked on Rue Prin-
cipale (today’s Ali Miinif Yegenaga Street), but the church
does not appear on the 1918 French map. We also know that
the Ashkhenian Girls’ School was located in the courtyard of
Surp Stepanos .

We stand now in the square that residents of Ad-
ana always remember with the name Horozdibek [lit.
‘cockerel-mortar’]. In the local newspaper 5 Ocak, Aytekin
Gezici describes how, while researching the history of the
square’s name, he discovered that the name had been in-
spired by the Adana branch of the Orosdi-Back company

Today, the Vakiflar Saray: [Foundations Palace] stands on
the former location of the Orosdi-Back store. Erarslan re-
minds us that the Surp Stepanos church had lands measu-
ring half a hectare: “I don’t know if Orosdi-Back was here
before 1909. In 1910 they rented the area of the church to
Orosdi-Back. And then in 1926, it burned down too!”
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Yegyayan, Adana kiliselerinden bahsederken, Surp Da-
lila Manastir’nin adinin Sipdilli’ye doniistiigiinii anlatiyor.
“Boyle bir kilisenin anisi bize ulasmasa da, boyle bir mahal-
lemiz vardi” diyor Yegyayan." Surp Dalila hakkinda Gevont
Alisan ise “Manastir korunmamis, yeri sehir surlarinin icinde
olmasa da, uzak olmamasi gerektigine inaniyorum; bu kut-
sal yerin duvarlari 1762’de Katolikos Gabriel tarafindan ye-
niden insa edildi. O yil Adana ve gevresinde biiyiik bir veba
salgini oldu ve Adana Episkoposu II. Agabahyan Yeprem
burada defnedildi.” bilgilerini aktariyor.

Yiirliyiise Tarihi Mestan Hamamr’nin yanindan devam
ederek, (konum 10) Kiigiiksaat Meydani olarak bilinen mey-
dana variyoruz. Erarslan, bize Adana Ermenilerinin toplum
merkezi olan Azkayin Miyutyun binasinin yerini gosteriyor
(konum 11), meydanin az ilerisinde, sonradan Marmara Pav-
yonu olarak kullanilan bina...

L.E. O zamanlar, Adana’nin meshur pavyonlarindandi. Du-
varda freskler vard. Simdilerde hatirlamaya galisiyor, bilen-
lere soruyorum, ne vardi fresklerde... Bilemiyorum. Bu Azka-
yin Miyutyun’un yanindaki bina da belediye binasi. Cerak
denilen mahal.

Ermeniler hastanemiz yok diye bilir, ama bu yolun iizerinde
bir bina hastane olarak kullanilmis. Ki, o binanin fotograflari
zaman zaman Apkaryan’in sanilir. Binanin oldugu yerden ya
yol gegti ya da vergi dairesi orada. Yeni Camii’nin karsisinda.
Melekgirmez diye bilinen ¢arsi da o civarda.

Ermeni zanaatkarlarin calistig Melekgirmez adiyla bilinen bir
carsiya da Kayseri, Develi’de yaptigimiz saha calismasinda
rastladik. Ne yazik ki “Bu isimlendirmenin nasil bir tarihi var”
sorusunun cevabini bulamadik. Adana yiiriiylisiine Kiigiiksa-
at Meydanrni gegerek devam ediyor, Yeni Camii’ne geliyoruz
(konum 12). Bu camiye vararak son bulan Ziyapasa Bulvari
1918 haritasi gizilirken heniiz insa edilmemis. Yeni Gar’a gotii-
ren bulvar bu haritada ‘Yeni Gar’ adiyla, daha kisa bir cadde
olarak goriiniiyor. Giiniimiiz Adanasinin hayat dolu Ziyapasa
Bulvari’nin baslarinda Ayios Nikolaos Rum Kilisesi’ni gérmek
miimkiin (konum 13). Bulvardan bakildiginda kilisenin arka
cephesive li¢ apsisini gormemizin sebebi de bulvarin sonradan
yapilmis olmasi, eski kapisini gérmek icin arkasina dolasmak
gerekiyor. Bina uzun bir siire Adana Etnografya Miizesi olarak
kullanilmis. Arastirmamiz sirasinda restorasyon calismala-
rinin baslamasini bekliyordu. Yakininda ise Adana Rélove ve
Anitlar Miidurliigii galismaya devam ediyor. Ayios Nikolaos’un
arkasindan devam ederek Kuru Képrii Meydanr’na geliyoruz
(konum 14), buradan Bakimyurdu Caddesi’ne girdigimizde
bir benzin istasyonu goriiyoruz. 1918 Fransiz ve 1909 Yangin
haritalarina gore burasi Giilbenkyan fabrikasinin kurulu ol-
dugu arazi (konum 15). O yillar igin ¢ok iyi segilmis bir konum-
da hemen yakininda Hububat garsisi, biraz ileride ise Tirpani

e L

Apkaryan Okulu - Nuri Has Pasaji
Apkarian School - Nuri Has Arcade
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1909 yangin haritasindan bir kesit

Arabady
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A detail from the 1909 fire map

We follow the street towards the Adana Tax Office, and
at the back entrance of the building we arrive at the Nuri
Has Arcade (location 8).

L.E. Here stood the large Apkarian School. Before and after
the fire, there was a large building here. Below the Apkarian
School, which was built after the fire, is Yeni Carsi [New Baza-
ar]. Eskicarsi [Old Bazaar] is closer to the bridge, at the start
of Abidinpasa Street. The New Bazaar came about when Ap-
karian was rebuilt after 1910, and was designed with shops on
the lower floor and classrooms on the upper floors. The New
Armenian Bazaar is the place they call the New Bazaar. To-
day the building is used as a shopping arcade: Nuri Has Pas-
aji. A little further along was a post office, which was part of
the building complex. After this we come to the market place
known as Siptilli (location 9). The name is very interesting, in
Adana they always called the places that sell fruit and vegeta-
bles Siptilli. The one near the Apkarian School where we are is
the new Siptilli.”® This is the one that was around when I grew
up. Ghevont Alishan" explains the origins of this name.

Writing about the churches of Adana, Yeghiayan explains
that the Monastery of Surp Dalila was known as Sipdilli:
“Although we had no memory of such a church, we did have
a neighborhood with this name.”* Speaking of Surp Dalila,
Ghevont Alishan says, “Even though the monastery building
did not survive, and its location wasn’t inside the city walls,
I think it couldn’t have been too far away; the walls of this
holy place were rebuilt in 1762 by Catholicos Gabriel. That
year, there was a severe outbreak of the plague in Adana
and the surrounding area, and the Bishop of Adana Achaba-
hian Yeprem II was buried here.””

As we continue our walk we pass by the historical Mestan
Hamam (location 10), and reach the Kiigiiksaat Meydani [Small
Clock Square]. Erarslan shows us the site of the Azkayin
Miutyun building (location 11), which served as a community
centre for the Armenians of Adana. The building is just beyond
the square, and was later used as the Marmara Pavyonu.

L.E. At that time it was one of the famous cabarets of Ad-
ana. It had frescoes on the walls. Recently I’ve been trying
to remember what those frescoes were of, I ask people who
might know... I’m not sure. Next to Azkayin Miyutyun is the
city hall. This area is called Cerak.

Armenians think that we didn’t have a hospital, but one of
the buildings on this street was used as a hospital. And some-
times, photographs of that building are thought to belong to
Apkarian. Either a road was built on the site of the building,
or it was where the tax office now stands. Opposite the New
Mosque. The bazaar known as Melekgirmez [lit. ‘angels do
not enter’] is also around there.
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fabrikasi ve Eski Istasyon bulunuyor. Bir baska deyisle bir za-
manlarin sanayi bolgesine gelmis oluyoruz. Kuru Koprii’ye geri
donerek Kurtulus Caddesi’nden devam edip Karaisali Cadde-
si’nden saga dondiigiimiizde Eski Istasyon binasini gorebiliriz.

L.E. Bugiinkii tren hatt1 Bagdat hattinin pargasi, eskiden
bir de Fransizlar tarafindan insa edilen Adana-Mersin hat-
ti vardi. Dar, sirf pamuk tasimak igin kurulmus bir hat. Bu
mahallede yer alan istasyon nedeniyle de buralar Eski Is-
tasyon diye bilinir. Istasyona yakin depolar ve girgir fabrika-
lan kurulmus. Giilbenkyan’in da depolari buradaymis. Eski
Adanalilarin torunlari geliyor, ‘bizim evimiz’ diyorlar, “is-
tasyondaydr’. Gidiyorlar Alman demiryollarinin yaptirdigi
yeni istasyona, bulamiyorlar. Oysa ki bu mahallede evleri,
eski istasyona yakin.

Adana’nin kolektif bellegindeki yeri de binasi gibi yok olma-
ya baslayan Eski Istasyon, (konum 16) Adana’yi Seviyorum ki-
tabinin yazarn Cevdet Naci Giilalp’in yerel gazetelerde sik¢a
yer alan ani yazilarindan birine de konu olmus.

Birkag yil evvel bir giin Abidinpasa Caddesi’nde yoldan cevirdigim bir tak-
siye binmistim. Soférden beni ‘Yeni Istasyon’a gotiirmesini istedim. Yii-
ziime bakti, ‘Dayi, yeni istasyon mu yapildi, orasi nerede bilmiyorum tarif
eder misin?’ diye cevapladi. Sasirmistim. Ama sofor hakliydi. Biz yillarca
Adana’da iki istasyon oldugunu, birinin eski digerinin de yenisi oldugunu
biliyor ve dyle isimlendiriyorduk. Nitekim, simdi ‘Eski Istasyon’ diye adlan-
dirlan semtte [eski] bir demiryolu istasyonu vardi.(...)

Adana ve Cukurova pamugu ile diger tarim iiriinlerinin ihracati ve yeni ge-
lisen sanayi devriminin gerektirdigi makinelerin ithalini kolaylastirmak igin
Adana-Mersin arasinda bir Ingiliz sirketi tarafindan 1833 yilinda baslayip
lic yil iginde biten 67 kilometrelik bir demiryolu hatti yapildi. Tabii bu de-
miryolunun bittigi nokta olan Adana’da bir de istasyon binasi yapilmisti.
Bu istasyon simdi bizim “Eski Istasyon” dedigimiz semtte idi. Cevresi kisa
zamanda fabrikalarla doldu. Tirpani, Simyonidis (Milli Mensucat), Gilodo
yag fabrikasi, Tiirk Nebati Yaglar fabrikasi (simdiki MARSA), Belgika Cirgir
ve Prese fabrikasi (simdiki atil Cukobirlik depolari) ve gevrede birgok sanayi
tesisi kuruldu. Tren hatlari bu fabrikalarin depo 6nlerine kadar uzatilmisti.
Zaten amag ticari mal tasimak idi. (Cevdet Naci Giilalp)®

Hem Ingiliz, hem Fransiz olarak hatirlanan sirket aslinda iki
ulkenin de ortakligini igeriyor. Gilalp’in andigi fabrikalarin
pek ¢ogu bugiin artik ayakta degil. Hovace Tirpani tarafin-
dan kurulan girgir fabrikasi (konum 17) daha sonra yillarca
isletildigi Stimerbank’in adiyla hatirlaniyor. Tam adi Tirpani
Pere & Fils olan sirket, li¢ ayn fabrikadan olusuyordu: Cir-
cir fabrikasi, iplik fabrikasi ve mensucat fabrikasi. Bu fabri-
ka da gevresindeki pek ¢ok sanayi yapisiyla birlikte yikilmig
durumda. 1909 Yangin haritasinda daha kiiciik, 1918 Fransiz
haritalarinda daha biiyiik, ayni blok igerisinde gosterilen Tir-
pani fabrikasinin yerinde bugiin Seyhan Belediyesi ve Yasar
Kemal Kiiltlir Merkezi yiikseliyor. 1909 yilinda, Tirpani kagan
Ermeniler icin kapisini agmis, bircok felaketzedenin hayati
boylece kurtulmustu.

Azkayin Miyutyun
Azkayin Miyutyun

Yeni Camii

New Mosque
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Ayios Nikolaos Rum Kilisesi

Agios Nikolaos Greek Church

i

Kuru Koprii Meydani

Dry Bridge Square

During our research, we also came across a bazaarin which
Armenian craftsmen worked that were known as Melekgirmez
in the Kayseri town of Develi. Unfortunately, however, we
were unable to identify the origin of the name. Continuing
our Adana tour, we pass through the Kiigiiksaat Meydani, and
reach Yeni Camii [New Mosque] . Arriving at this
mosque brings us to the end of Ziyapasa Boulevard, which was
yet to be built when the 1918 map was being drawn. On that
map the boulevard leading to the new railway station was a
much shorter road named Yeni Gar [New Station]. Near the
beginning of the bustling Ziyapasa Boulevard of today’s Ad-
ana, you can see the Agios Nikolaos Greek Orthodox Church

.From the boulevard, it is the church’s rear facade
and three apses that are visible. The reason for this is that
today’s boulevard was built after the church, and to see the
original entrance, you have to walk round to the other side of
the building. For a long time, the church housed the Adana
Ethnography Museum, for which renovation plans were un-
der way at the time of our research. The Adana Directorate of
Surveying and Monuments continues to function from a near-
by building. As we continue our walk we pass behind Agios
Nikolaos and reach Kuru Koprii Meydani [Dry Bridge Square]

. Entering Bakimyurdu Street, we see a petrol sta-
tion that, according to the 1918 French map and the 1909 Fire
map, stands on the site of the Gulbenkian factory

. This was a well-chosen spot for the time, with the grain
market close by and the Tyrpanifactory and Old Station just a
little further along the road. In other words, we have reached
the industrial area of Old Adana. We turn and head back to-
wards Kuru Koprii Meydani, and then head along Kurtulus
Street, before turning right onto Karaisali Street, where we
can see the Old Station building.

L.E. Today’s railway line was part of the Baghdad line, and
there was also the Adana-Mersin line that was built by the
French. It was a narrow line, built only to transport cotton.
This area is known as Eski Istasyon [Old Station] because
of the railway station in the neighborhood. Depots and cot-
ton-ginning factories were built near the station. Gulbenki-
an’s depots were also in this area. The grandchildren of old
Adana residents come here and say ‘our house was in the
station neighborhood.” They go to the new station that was
built by the German railways, but they can’t find it. But their
houses were in this neighborhood, near the old station.

Just as the Old Station building is beginning to
crumble, so toois its place in the collective memory of Adana.
The station featured in one of the memoir articles of Cevdet
Naci Giilalp, author of Adana’yi Seviyorum [I Love Adana].
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Yangindan ve kilictan hayatimizi ancak kurtararak, katliamdan sag kalanlar
olarak, giysisiz ve ayakkabisiz, isten yiiziimiiz kara olmus, taninmayan hale
gelmistik. Girdik Tirpani’nin fabrikasina ve binanin bir kisminda ve avlusun-
da birbirimizin tstiine yigildik. Ama burada mutlak 6liimden kurtuldugumu-
zu diistinerek kendimizi gok mutlu hissettik. (Hagop H. Terziyan)*

Belediye Kompleksinin karsisinda, Turhan Cemal Beriker
Caddesi’ni gectikten sonra Amerikan Pazari, Madi Oteli ve
Siireyya Nihat Oral Ortaokulu’nu igeren bloga gelmis olu-
yoruz. 1918 Fransiz haritasina gore burada bir Rum Mezar-
lig1 bulunur (konum 18). Turhan Cemal Beriker caddesinden
devam edip Adana il Miiftiiliigii’nii gectigimizde oniimiize
Adana Arkeoloji Miizesi gikar (konum 19). Bugiin yenilenerek
miize haline getirilen Milli Mensucat fabrikasi, pamuk en-
diistrisinin altin cagindan geriye kalmis az sayidaki 6rnekten
biri. O yonde yiiriimeye devam ederken Erarslan’dan fabri-
kanin hatirasini dinlemeye devam ediyoruz...

L.E. Burada Giritli bir Rum olan Simyonidis’e ait ¢irgir fabrikasi
vardi. Hermann Jansen’in Adana gizimlerinde buradaki fab-
rikalar da goriiliiyor. Tek tek fabrikalar eklenmis. Birkag tane
Ermenilere ait fabrika da bulunuyor. Isin enteresan tarafi, 1909
olaylaninin altinda yatan da aslinda tarimsal aktiviteler. Tilan
Ciftligi olsun, Giilbenkyan olsun biliyorsun gok miilk edinme-
ye basliyor, sonra Nalbantyan Ciftligi var. Bu artis karsisinda
o giin burada yasayan Tiirk vatandaslar diyor ki, ‘Ermeniler
burada mal satin aliyor, buray! ele gegirecekler’. Amerikan Ig
Savasr’ndan dolayr Avrupa’min pamuk ihtiyaci karsilanami-
yor. Pamuk iiretimi buralara yoneliyor. Burada papatya gibi
fabrikalar, tren yollari yapiliyor. Bu tanm faaliyetlerine Mes-
rutiyet ekleniyor, bizim Museg Sirpazan da yiiksek perdeden
konusmaya baslayinca, insanlar basliyor ‘Ermeniler burada
mal varligini artinp, burayi ilhak edecekler’ demeye.

(...) [Cumhuriyet doneminde] ulusal kalkinma hamlesi bas-
larken millilestirilme, milli prodiiktivite fabrikalannn ku-
rulmasi yasaniyor. Bunlar Tiirkiye ekonomisinin itici giicii
olmus. Adana Ticaret Odasi yayinlarinda bununla ilgili gok
giizel tarihi bilgiler var, kimin nereden geldigi, ne girisimde
bulundugu yazili. Simdi Simyonidis’in fabrikasi eski duvarlar
korunarak miize yapildi, giizel yapild.

Miizeye donistiriilen Simyonidis fabrikasi, Adana kolek-
tif hafizasinda daha ¢ok Milli Mensucat adiyla hatirlaniyor.
Orhan Kemal’in bir donem katiplik yaptigi fabrika, yazarin
Murtaza romaninin da fonunu olusturuyor. Romanin 6liim-
siiz karakteri Murtaza, fabrikanin kurucusu Simyonidis’in
diger Rumlarla birlikte Adana ve Tiirkiye’yi terk ettigi miiba-
dele sirasinda Yunanistan’dan gelen bir ailenin gocugu.

Yunanistan’in Alasonya Kasabasindan olan Murtaza, 1925’lerden sonraki
miibadelede annesi, erkek kardesiyle Tiirkiye’ye gog etti. Yirmisindeydi.

Giilbenkyan depolarinin konumu

Location of the Gulbenkian depots

Eski Istasyon
Old Station
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Horace Tirpani

Horace Tyrpani

1918 haritasinda mezarliklarin konumlar

Locations of the cemeteries in 1918 map

The railway company, which is remembered as being both
British and French, was in fact formed of by partners from
both countries. Today, the majority of the factories Giilalp
mentions are no longer standing. The cotton-ginning fac-
tory established by Hovace Tyrpani is now bet-
ter known by the name Slimerbank, after the company that
later took over the factory. The original factory was estab-
lished by the company Tyrpani Pére & Fils, and was formed
of three separate factories: the cotton-ginning factory, the
thread factory and the fabric factory. The Tyrpani factory,
along with many other industrial buildings in the area, no
longer stands. On the 1909 Fire map the Tyrpani factory is
shown in the same location but on a smaller area than on
the 1918 French map. On the old factory site today stand the
Seyhan Municipal Hall and the Yasar Kemal Cultural Centre.
In 1909, the Tyrpani factory opened its doors to fleeing Ar-
menians, saving the lives of many of the victims.

From the Municipal Hall we head towards Turhan Cemal
Beriker Street, and cross the road to reach the area that is
home to the American Market, the Madi Hotel and the Sii-
reyya Nihat Oral Middle School. According to the 1918 Fren-
ch Map, there used to be a Greek cemetery here

. Continuing along Turhan Cemal Beriker Street, we pass
in front of the Adana Regional Mufti Office and come to the
Adana Archaeology Museum , housed in the re-
novated Milli Mensucat [National Textiles] factory, one of
the few buildings from the golden age of the city’s cotton

7
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Bekci Murtaza, gece bekgisi olarak is buldugu fabrikanin
kurucusuyla paylastigi miibadele kaderini usulca anlatma-
sinin yaninda o donem Adana’sini anlamak igin ipuglari da
sunuyor...

Arkeoloji Miizesi’nin arkasindaki Erdal Acet Caddesi’ni ge-
cerek MARSA yag fabrikasina variyoruz - bir zamanlarin Gi-
lodo yag fabrikasi . Pamuktan yag ¢ikarmak igin
kurulan ilk fabrikanin sahibi Solomon Rafael Gilodo, 1917
Devrim’inde Rusya’dan Tiirkiye’ye gelen Yahudilerden biri.
Sonradan sayilari artan pamuk yagi fabrikalarinin bir ko-
sesinde sabun imalathaneleri bulundugu ama Gilodo’nun
yaptig sari sabun gibisinin bir daha gelmedigi hald anlati-
lan bir hikdye. Gilodo yag fabrikasi, Adana’nin Cumhuriyet
donemindeki kalkinma hamlesinde 6nemli aktorlerden biri
oluyor. Miibadeleden sonra atil kalmis olan Simeonidis’in
cirgir fabrikasini Milli Mensucat adiyla faaliyete gegiren
Kayserili girisimciler bu fabrikayr da satin almak istiyor
ama Gilodo kabul etmiyor. Ancak Varlik Vergisi sonrasi
girdigi agir borg nedeniyle ayni grubun ortagi oldugu To-
roslar A.S.’ye satmak zorunda kaliyor. Toroslar A.S.’ye ait
yag fabrikasi bugiinkii MARSA’nin temeli oluyor, ama Gilo-
do’nun fabrikasi da o glinki imalathaneler de bugiin fizik-
sel olarak ayakta degiller.

Ara sokaklardan Cumhuriyet Caddesi’ne gikiyoruz. Bu-
rada bizi rotamizin son sanayi tesisi olan Alman fabrikasi
karsiliyor . Resmi adiyla DLBG - Deutsche Levan-
tinische Baumwolle Gesellschaft (Alman Levanten Pamuk Sir-
keti), 1904 yilinda Bagdat Demiryolu Sirketi’nin genis tarim
altyapisi hazirligi kapsaminda kurulmus. Burada islenen
pamuklarin Hamburg’a gonderildigi, Cukurova’daki Alman
endiistrisinin son tanigi olan fabrika Adana’nin ortasinda
atil olarak duruyor.

LE: Alisan’in bahsettigi Siptilli veya Surp Dilla Manastir’inin bu
civarda olmasi gerekir, giinkii Gaston Mizrahi’nin gektigi, Sib-
tilli yazan fotografta, Alman fabrikasi’nin bacasi da goriiniir.

Cumhuriyet Caddesi’ni takip ederek Atatiirk Parki’na variyo-
ruz. Parka gelmeden 6nceki kdsede 1918 haritasi, bir Protes-
tan Mezarligi oldugunu gosteriyor , bu kosede,
yani Ziyapasa Bulvari ile Cumhuriyet Caddesi’nin kesistigi
noktada bugiin Atatiirk Yiizme Havuzlan yer aliyor. 1909
ve 1918 haritalarinda Atatiirk Park’’nin oldugu bélge Giritli-
ler Mahallesi olarak goriiniiyor. Parki gecerek Atatiirk Cad-
desi’ne variyoruz. Késeyi dondiikten sonra sirasiyla Abidin
Dino Parki, Adana Biiyiiksehir Belediyesi, Meryem-Abdur-
rahim Gizer Ortaokulu ve Turhan Cemal Beriker Caddesi’ni
gegince Inénii Parki’na variyoruz. Bu bslgede 1909 haritasin-
da daha asagida, 1918 haritasinda ise daha yukarida isaret-
lenmis bir Ermeni Mezarligi oldugu bilgisi yer aliyor

. D-400 olarak da bilinen, Kennedi Képriisii’'ne baglanan
cadde ise tamamen yeni ve Mersin’e kadar uzaniyor.

Tepebag ile Adana-Mersin yolunun arasinda yer alan
Inonii Parki tarih kent merkezindeki onemli yesil alanlardan
biri. Ermeni Mezarligi’'na yakin oldugu gibi, 1918 haritasina
gore kiigiik bir Miisliiman Mezarligi da oldugunu gosteriyor.
Kasim 2014’te parkta dogalgaz kazisi yapilirken ulagilan me-
zarlardan, bu bolgede mezarliklarin parkin altinda kaldigi
anlasildi. Mezarligi Erarslan’a soruyoruz...

L.E. Mezarlik genglik yillanma yetismemisti. Eskiden orada
biryazhk sinema vardi. Sahibi de Adana’da birkag sinemanin
sahibiydi, orayi da bir sekilde bulmus. Adana sinemalan Tiirk
sinema tarihinde biiyiik yer kaplar. 1965°e kadar, biitiin viz-
yon filmleri dnce Adana’da oynardi; o da giizel bir sinemaydi.
Yazlik Isik Sinemasi.

Sanayi mahallesi ve yeni sehri ardimizda birakarak tekrar
Tepebag’a gelmis oluyoruz . Tepebag mahallesi,
dairesel, iki eksenli eski Roma sehrinin baslangi¢c noktasina
tekabiil ediyor. Kuzeyden Inénii Caddesi, dogudan Seyhan
Caddesi, batidan Cakmak Caddesi, giineyden de Abidinpasa
Caddesi’yle sinirli Tepebag’da giinlerce gezebilir, her kose-
de tarihi bir binaya rastlayabiliriz. Hidirilyas ve Bab-i Tarsus
mabhalleleri harig cogunlukla Miisliiman mahallesi olan bol-
ge 1909 yanginindan etkilenmedigi icin ayakta olan binalar
daha ¢ok. Halen Adana’daki Hiristiyan cemaatleri tarafin-
dan kilise olarak kullanilan tek bina da buradaki Aziz Pav-
ya da daha ¢ok bilinen adiyla Bebekli
Kilise. Eski Hidirilyas Mahallesi’nde yer alan kiliseye Cemal
Giirsel Caddesi’nden ulasilabilir. Anadolu Katolik Kilisesi
liyesi olan kilisenin yapim tarihine dair bilgiler net degil. 1918
haritasinda burada Sultaniye Mektebi oldugu, eskiden de
rahibeler okulu oldugu belirtiliyor.

lus Kilisesi
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Milli Mensucat

National Textiles

Gilodo (MARSA) yag fabrikasinin konumu

Location of the Gilodo (MARSA) oil factory

industry that remain standing. As we continue on our walk,
we listen to Erarslan’s memories of the factory.

L.E. Here there was a cotton-ginning factory belonging to Sim-
eonidis, a Cretan Greek. The factories in this area can be seen in
Hermann Jansen’s Adana plans. One by one, new factories came
to the area. There were also a few factories belonging to Arme-
nians. The interesting thing is that the underlying cause of the
events of 1909 was agricultural activities. The Tilan Farm and
Gulbenkian started to buy lots of property, and then there was
the Nalbantian Farm. Seeing this increase [in Armenian-owned
property], the Turkish citizens living here at the time said, “The
Armenians are buying up property here, they’re going to take
over.” Because of the American Civil War, Europe’s need for
cotton wasn’t being met, and so cotton production came here.
Factories and railway lines started springing up like daisies. In
addition to these agricultural activities came the Mesrutiyet
[Constitutional Reform], and so when our Mushegh Srpazan
started speaking out, people began to say “Armenians are go-
ing to buy more and more property here and annex the area.”
(...) When the national development plan was starting [during
the Republican period], it included nationalisation and the
establishment of ‘national productivity’ factories. These were
the driving force of the Turkish economy. The publications of
the Adana Chamber of Commerce contain valuable historical
information: who came from where, what they did, etc. Now
the old walls of the Simeonidis factory have been preserved and
turned into a museum, it was done well.

In the collective memory of Adana, the Simeonidis factory,
which is now a museum, is better known by the name Millf
Mensucat [National Textiles]. The factory, where the re-
nowned novelist and playwright Orhan Kemal worked for a
time as a clerk, features as the backdrop for Kemal’s novel
Murtaza. Murtaza, the novel’s eponymous protagonist, is
the child of a family who, during the population exchange of
the 1920s, arrives in Turkey from Greece, while Simeonidis,
founder of the Simeonidis factory, leaves Adana—and Tur-
key—behind, alongside other Greeks.

Murtaza, a young man from the Greek town of Elassona, migrated to Tur-
key in the population exchange after 1925 together with his mother and
brother. He was around 20 years old. At that time Murtaza did not think
it befitted him—or rather that it befitted the blood of Kolagasi Hasan Bey
that flowed through his veins—to take for himself a huge mansion in re-
turn for their old shack, or thousands of déniims of fertile land in return
for their measly garden back in the home country as had most of his fel-
low countrymen, having fallen for the deceitful advice of local brokers who
claimed to be working for Allah and for the sole benefit of their migrant
brothers, and Murtaza therefore paid no heed to the advice of his mother
or of his fellow countrymen. And certainly not to those local brokers who
secretly waved handfuls of money under his nose, never! On the contrary.
He went to the housing offices: ‘Back in the homeland we were but poor
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Cemal Giirsel Caddesi’ndeki Tepebag Anadolu Lisesi,
bir zamanlarin Amerikan Kiz Koleji (konum 25). Bu giinlerde
onarimda olan yapi 1909 yilinda yanmis, sonrasinda tekrar
yapilmisti. Okulun arkasindan Tepebag Hoyiigiine variyor,
etrafinda dolasarak, Cephe Sagliklastirma Projesi’ne tabi
binalarin dizildigi, dar ve numarayla adlandirlmis Tepebag
sokaklarindan Abidinpasa Caddesi’ne dogru yiiriirken Mer-
kez Bankasi Adana Subesi’nin arkasinda buluyoruz kendimi-
zi. Burada yiiz yil 6nce Surp Asdvadzadzin Kilisesi, Aramyan
Okulu ve Adana Ermeni Basepiskoposlugu Merkezi yiikseli-
yordu (konum 26). Kadim bir yapi olan kilise 19. yiizyil basla-
rinda tekrar yapilmis. Kalfa Hagop, Kalfa Vartan ve Mimar
Kiregciyan tarafindan yapilan kilise, Merkez Bankasi Adana
subesi yapilirken tamamen yikilmis, yalnizca duvarinin bir
kag tasi bugiine ulasabilmis.

Dedem Domburoglu Haci Kevork Aga’nin esi, anneannem Hacl Sahza-
de’den duyduguma gore kendisi Kalfa Vartan’in kizi. Vartan Kalfa fesinde
Osmanli Devleti’nden armagan olarak aldigi altin nisan tasirmis. Babam
Misak Gov-Yegyayan’den duyduguma gore ise, Kalfa Hagop kilise yapi-
mi uzmaniydi ve yanlizca Surp Asdvadzadzin’i degil, 19. yiizyil baslarinda
etraftaki birgok kiliseyi, hatta uzaktaki Kilis’deki kiliseyi de o yapmisti.
Babamin anlattigina gore Surp Asdvadzadzin’i yaparken yapimi yari birak-
mislar, ki yarisina kadar yapilan duvarlar 6nce uzun zaman otursun, sonra
bir-iki yil sonra devam etmisler insaata. (Piizant Yegyayan)®

1909 haritasinda Surp Asdvadzadzin Ermeni Kilisesi ola-
rak isimlendirilen yapi, 1918 haritasinda “Eski Ermeni Kili-
sesi” notuyla Askeri Depo olarak isaretlenmis. Jansen’in
1940 tarihli haritasi ise, “30” numarali yapi olarak gosterir
ve sinema olarak belirtir.” Adana sinemalarinin tarihi, kent
hafizasi icin de gok yonlii ve biiyiik bir arastirma konusu. Si-
nema salonlarinin toplumsal yasamda Cumbhuriyet’ten once
de yeri oldugunu, Adana Tiirk Ocagi’nin 1924’te Rumlardan
kalan bir sinemayi Adana Milletvekili Zamir Bey tarafindan
TBMM’ye verilen takrir sonucu almis olmasindan 6greniyo-
ruz.” Sonraki yil Atatiirk’iin Adana ziyareti sirasinda Tiirko-
cagi Sinemasi’nda diizenlenen bir miisamereye katilmasi da
sinema salonunun faaliyetini siirdiirdiigiini diistindiriiyor.*
Yusuf Ayhan’a gore Erarslan’in hatirladigi Alsaray Sinema-
si’nin yani sira, Tiirkocagi Sinemasi’ni da Asri Sinema adiyla
isleten Baki Tongug, Tan Sinemasi’nin da sahibi.

Ellili yillara dek Adanali’nin sinema anilarini renklendiren diger bir si-
nema da ‘Tan Sinemasi’ dir. Abidinpasa Caddesi’nde, bugiinkii Merkez
Bankasi’nin yerinde olan bu sinema eski bir Ermeni kilisesinden bozula-
rak sinemaya donistiiriilmustiir. ‘Yeni Sinema’ adiyla da filmler gosteri-
len bu sinemanin sahibi; bir siire Tiirkocagi ve Alsaray Sinemasi’ni da is-
leten Baki Tongug’tur. O yillarin Tan Sinemasi ve Baki Tongug’un sinema
anlayisi lizerine gazeteci Yusuf Ayhan’in verdigi bilgiler dikkat gekicidir:
‘Sinemanin medeniyet ve eglence unsuru oldugunu diisiinerek Adana’da
gece hayatinin dogmasina 6nem veriyordu Baki Tongug. Nihayet simdiki

DLBG - Alman Levanten Pamuk Sirketi
DLBG - German Levantine Cotton Company

Adana - Mersin yolu

Adana - Mersin road
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people,” he said. ‘We didn’t have fields or mansions like the others. We only
had a small little garden. I cannot lie, it doesn’t suit me.” (Orhan Kemal)™®

Murtaza’s description of his fate as a migrant, which he
shared with the founder of the factory where he was given a job
as a night watchman, offers clues about the Adana of the time:

The teahouse was a large room with a concrete floor where pressed
bales of cotton were stored. Rows of pictures hung on the unpainted walls: A
vicious attack by the Ottoman Fleet on a pitch-black, rough and pitch-black
sea. On the picture next to it the sailors bearing curved swords and shields
and wearing turbans emblazoned with yataghan swords rushing forward to
tear apart the the enemy lines: Our forefathers. (Orhan Kemal)”

We pass behind the Archaeology Museum and cross Erdal
Acet Street to find ourselves at the MARSA oil factory, once
the Gilodo oil factory (location 20). Solomon Rafael Gilodo
was the owner of the first factory established in Adana to
extract oil from cotton. Gilodo was a Jew who came to Tur-
key from Russia during the 1917 Revolution. Later, each of
the increasingly numerous cotton oil factories established a
soap workshop in a corner of the factor, but locals still say
that no other soap ever lived up to the yellow soap produ-
ced by Gilodo. The Gilodo oil factory played an important role
in Adana’s development plan during the Republican period.
Entrepreneurs from Kayseri had reopened the Simeonidis
cotton-ginning factory as the National Textiles factory after
it had fallen into disuse following the population exchange.
These same entrepreneurs also wanted to buy the Gilodo
factory, but Solomon Rafael Gilodo did not look favourably
upon the offer. He would, however, later be forced to sell
the factory to Toroslar Corp., partners of the same group
of entrepreneurs, due to significant debts incurred after the
introduction of the Wealth Tax. The oil factory belonging to
Toroslar Corp., would later become today’s MARSA, but the
old Gilodo factory and its workshops are no longer standing.
We leave the side streets and emerge onto Cumhuriyet
Street. Here we are met by the final industrial facility on our
route, the German factory (location 21). This factory was es-
tablished in 1904 under the official name of DLBG - Deutsche
Levantinische Baumwolle Gesellschaft (German Levantine Cot-
ton Company), as part of the Baghdad railway company’s
comprehensive preparations to develop the agricultural infra-
structure. This factory, from where processed cotton was sent
to Hamburg, now stands inactive in the heart of Adana, as the
last witness of German industry in the Chukurova region.*

LE: The Siptilli or Surp Dilla Monastery that Alishan men-
tions must have been around here somewhere. Because in the
photo by Gaston Mizrahi labelled Sibtilli, the chimney of the
German factory is visible.

We follow Cumhuriyet Street and head towards Atatiirk Park.
On the corner before the park, the 1918 Map shows a Protes-
tant cemetery (location 21); today this corner—the intersecti-
on of Ziyapasa Street and Cumhuriyet Street—is home to the
Atatiirk Swimming Pools. The 1909 and 1918 maps both show
the area of Atatiirk Park as a Cretan neighborhood. We cross
the park and then turn right along Atatiirk Street, passing by
the Abidin Dino Park, the Adana Metropolitan Municipality
building and the Meryem-Abdurrahim Gizer Middle School,
and then crossing Turhan Cemal Beriker Boulevard to reach
In6nii Park. The 1909 and 1918 maps both show an Armenian
cemetery in this area, with its location slightly further north
on the 1918 Map compared to the 1909 Map (location 22). The
entirely new boulevard—also known as the D-400—conne-
cts to the Kennedy Bridge and runs as far as Mersin.

Located between Tepebag and the Adana-Mersin road,
Inonii Park is an important green space in this historical city
centre. The park is located close to the Armenian cemetery,
and the 1918 Map shows that there was also a small Turkish
cemetery in the area. In November 2014, graves were un-
covered in the park during digging works to lay gas pipes,
revealing that cemeteries lay beneath this park. We ask
Erarslan about the cemetery:

L.E. The cemetery didn’t survive until my youth. There used
to be an open-air cinema there in summer. The owner had
other cinemas in Adana too, and he somehow managed to
get hold of that area too. The cinemas of Adana have an im-
portant place in the history of Turkish cinema. Until 1965, all
the films would first be shown in the Adana. This was also a
good cinema. The Isik Summer Cinema.

We have now left the industrial area and the new city, to
arrive in Tepebag (location 23). The Tepebag neighborhood
marks the beginning of the old Roman city—a circular-plan
city on two axes. Bordered by Inonii Street to the north, Sey-
han Street to the east, Cakmak Street to the west and Abi-
dinpasa Street to the south, Tepebag is a neighborhood that
you could easily spend days wandering around, and where
you come across a historical building on every corner. The
area, formed mainly of Muslim neighborhoods—except for
the Hidirilyas and Bab-i Tarsus neighborhoods—was unhar-
med by the 1909 Fire, and more historical buildings remain
standing here than elsewhere in the city. The area is home to
Saint Paul’s Church (location 24)—more commonly known
as Bebekli [lit. ‘with baby’] Church—the only building in
the city still used as a church by the Christian communities
of Adana. The church, which was a member of the Catholic
Church of Anatolia, is located in the old Hidirilyas neighbor-
hood, can be reached from Cemal Giirsel Street. There is no
definite information about the date of the construction of
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‘Asri Sinema’nin ‘Tiirkocagi Sinemasi’ olarak Tiirk Ocag tarafindan is-
letilmesine dmil olmustu. Tiirk Ocagr Sinemasi’nin basarisi karsisinda,
Abidinpasa Caddesi’nde, bugiinkii Merkez Bankasi’nin yerinde modern
bir sinema kurulmustu. Adana artik asrilik yolundaydi. Kendi adina agtigi
bu sinemada kadife koltuklu localar meydana getirmisti. Halk igin giizel
dosenmis parter, temiz bir balkon tanzim ettirmisti. Sinemanin baslama
saatine kadar antrakt yapan kiigiik bir de orkestra koymustu. Ne yazik bu
liiks sinema tutmamisti.?

Hafiza turumuzu Tepebag Mahallesi’nde, bir zamanlar Surp

Asdvadzadzin’in bulundugu noktada bitirirken son sozii

Erarslan’a birakiyoruz:
L.E. Bir ucu Tagskoprii, diger ucu Terskapi, Fransizca Tar-
sus’un adi, Ters/Tars. Ortada Surp Asdvadzadzin Kilisesi ve
yaninda Aramyan Okulu var. Kilise yikilip da yerine Merkez
Bankasi yapilirken Roma mozayikleri gikti. Yani orasi da bas-
ka bir tapinakti, Roma tapinagiydi. Ayni zamanda benim ilk
askimin gegtigi yerdi.
Kilise sonra sinema olarak kullanldi. Bir Zorro filmi izledigi-
mi hatiryorum ama alti yasinda filandim. Sonradan karsi-
sinda Agva Oteli yapildi Aramyan’in yerine, orada yasayan
arkadasima Aramyan’in planin gizdirdim, yani okulun pla-
nini. Ama kilise hakkinda pek bir sey bilmiyoruz. Yeseyan’in
da gittigi kilise olmasi haricinde. 1909’da Temmuz ayinda
gittigi, kan ve ter kokan pazar kilisesi: Surp Asdvadzadzin.

Yakilip yikilmis sehirde tek ayakta kalan Ermeni Piskoposluk Kilisesi’nin
yiiksek can kulesi etrafindaki yikintilar seyrediyordu; lal olmus gani felgli
bir dil gibi asili kalmisti, ¢linkii felaketin basladigi o giinden bu yana hii-
ziinlii veya coskulu ginlamalari yas igin susturulmustu. (Zabel Yesayan)*

NOTLAR

1 Chris Gratien, “Migrant Workers in Ottoman Anatolia” [Osmanli Ana-
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man#t=14:45
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this church. The 1918 Map shows that this was the site of the
Sultaniye Mekteb, previously the nuns’ school.

The Tepebag Anatolian High School, located on Cemal
Giirsel Street, was once the American Girls’ College (loca-
tion 25). The building, currently undergoing renovations,
burned down in 1909 and was later rebuilt. We pass behind
the back of the school and reach Tepebag Mound. We cir-
cle the mound, and as we head towards Abidinpasa Street
through the narrow streets of Tepebag, which have numbers
for names and are lined with buildings earmarked for ren-
ovations within the Fagade Improvement Project, we find
ourselves behind the Adana Branch of the Central Bank. One
hundred years ago this was the site of the Surp Asdvadzadzin
Church, the Aramian School and the Adana Armenian prelate
offices (location 26). The ancient church building underwent
reconstruction at the beginning of the 19th century. During
construction of the Central Bank, the church, which was built
by Hagop Kalfa [master-builder], Vartan Kalfa and Kiregciyan
Mimar [architect], was completely destroyed, and only a few
stones from its walls have survived until today.

According to what she herself told me, my maternal grandmother, Haci
Sahzade, wife of my grandfather, Domburoglu Haci Kevork Agha, was the
daughter of Vartan Kalfa. Vartan Kalfa wore a golden medal on his fes that
he had been awarded by the Ottoman State. According to what my father,
Misak Gov-Yegyayan told me, Hagop Kalfa was a church-building expert
and in the early 19th century he built not only Surp Asdvadzadzin, but a
number of other churches in the area; it was even him who built the church
in the distant province of Kilis. According to my father, while they were
building Surp Asdvadzadzin, they left it half finished to let the half-finish
walls settle into place over a long period of time, they then continued con-
struction after 1-2 years. (Piizant Yeghiayan)™

The building that is named on the 1909 Map as Surp Asdvad-
zadzin Armenian Church is marked on the 1918 Map as a mi-
litary depot with the note ‘Old Armenian Church’. Jansen’s
1940 map shows it as building number 30, and states that it
was used as a cinema.” The history of Adana’s cinemas is a
broad and significant research topic for the city’s collective
memory. We know that cinemas held a role in social life even
before the Republic because in 1924, as a result of a proposal
to parliament by the Adana MP Zamir Bey, the Adana Tiirk
Ocagi [Turkish Hearth] took over a cinema that had been
left behind by Greeks.” The following year, during his visit
to Adana, Atatiirk attended a screening at the Tiirk Ocag
Cinema, showing that the cinema continued to function as
such.” According to Yusuf Ayhan, as well as the Alsaray Ci-
nema mentioned by Erarslan, Baki Tongug, who ran the Tiirk
Ocagi Cinema under the name Asri Cinema, was also the ow-
ner of the Tan Cinema:

Until the 1950s, the other cinema that stands out in the cinematic mem-
ories of residents of Adana was the ‘Tan Cinema’. The cinema was on
Abidinpasa Street, where the Central Bank stands today, and was housed
in a former Armenian church that had been transformed into a cinema. The
owner of this cinema—which also went by the name ‘New Cinema—was
Baki Tongug, who also ran the Tiirk Ocagi and Alsaray cinemas. Journalist
Yusuf Ayhan offers some interesting information about the Tan Cinema of
those years and the approach to cinema of its owner, Baki Tongug: “Baki
Tongug believed that cinema was an essential element of civilisation and
entertainment, and gave importance to the creation of nightlife in Adana.
As such, it was down to him that today’s ‘Asri Cinema’ was run by the Tiirk
Ocagi as the ‘Tiirk Ocagi Cinema’. After the success of the Tiirk Ocagi Cin-
ema, he established a modern cinema on Abidinpasa Street, on the site
of today’s Central Bank. Adana was now on the path to modernism. This
cinema, which he opened in his own name, introduced viewing boxes with
velvet seats. For the general public he created nicely decorated stalls and
a clean balcony. He also arranged a small orchestra to play before the film
began. Unfortunately this luxury cinema was not a success.”?3

We finish our tour of old Adana in the Tepebag neighbor-
hood, at the site of Surp Asdvadzadzin, and leave the final
words to Erarslan:

L.E. Atoneend of Abidinpasa Street is Tagkopru [Stone Bridge],
at the other end Terskapi [Ters Gate]—the French name for
Tarsus was Ters/Tars. In the middle is the Surp Asdvadzadzin
Church and next to it the Aramian School. When the church
was knocked down to build the Central Bank, Roman mosa-
ics were discovered. In other words there was another temple
there, a Roman temple. It was also the site of my first love.
Afterthe church it was used as a cinema. I remember watch-
ing a Zorro film there, I must have been about six years old.
Then the Agva Hotel was built opposite it, where Aramian
used to be, I asked a friend who lived there to draw the
plan of Aramian, the plan of the school. But we don’t know
much about the church. Other than the fact that it was the
church where Yesayan® went. The church she went to one
Sunday in July 1909, the church that smelled of blood and
sweat: Surp Asdvadzadzin.

In the destroyed, devastated city, the tall steeple of the only Armenian
church left standing, the Prelacy church, seemed to be contemplating the
ruins around it. The muted church bell hung suspended there like a para-
lyzed tongue, because its somber or joyous pealing had been silenced in
token of mourning the day catastrophe struck. (Zabel Yesayan)®

NOTES

1 Chris Gratien, “Migrant Workers in Ottoman Anatolia”, Ottoman
History Podcast, 2015, https://soundcloud.com/ottoman-history-pod-
cast/migrant-workers-in-ottoman#t=14:45

2 For the originals of the 1918 Adana City Plan drawn up by the
French administration see: TU Berlin Architekturmuseum, Inv.
Nr. 23370-23381. The digital version of the map was provided to us
by Sait Ozkal Yiiregir. architekturmuseum.ub.tu-berlin.de/index.
php?p=51&SID=15238856174572
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Surp Asdvadzadzin Kilisesi ve Aramyan Okulu’nun konumu

Surp Asdvadzadzin Church and the location of Aramian School
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KULTUREL MIRASIN YENIDEN
KULLANIMINA ORNEK: APKARYAN
OKULU, NURi HAS PASAJI

konumu: Karasoku Mahallesi,

Seyhan, Adana

insa donemi/yili: 1880°de yapildi, 1919°da yenilendi

mimari: bilinmiyor

mevcut islevi: Diikkan ve atélyeler bulunan bir
kompleks

tescil tarihi ve numarasi: AKTVKK 06.10.1994/1918

miilkiyet durumu: Has ve Ozilhan aileleri

Nuri Has Pasaji, Adana’nin tarihi merkezinde yer alan, tes-
cilli bir kiiltiirel miras yapisidir. Seyhan Belediyesi binanin
restorasyonu ve yeniden kullanimi i¢in planlan oldugunu
aciklamistir.’ Bina hakkinda Ingilizce ve Tiirkce kaynaklarin
sinirli olmasi tarihi hakkinda yeterli bilgi edinilmesine engel
olmaktadir. Biz bilgi vererek bu acigi kapatmay hedefliyor,
binanin restorasyonu ve yeniden kullanimi sirasinda tarihi-
nin de goz oniinde bulundurulacagini umuyoruz.

Cok sayida Ermenice kaynagi tarayarak binanin tarihini
ve zaman icindeki déniisiimiini daha iyi anlama imkani bul-
duk. Bilhassa Piizant Yegyayan’in Adanayi Hayots Badmut-
yun [Adanali Ermenilerin Tarihi]* kitabi, bu binada 1922’den
once faaliyet gostermis bir Ermeni okulu olan Apkaryan hak-
kinda bize bilgi veriyor. Bunu 1922’°den sonra Beyrut’a yer-
lesmis bir Adanali Ermeni olan Diran Babikyan’dan 6greni-
yoruz. 1960°’ta Adana’yi ziyarete giden Babikyan soyle diyor:
“Biiylik Apkaryan Okulu bir ¢arsiya donistiiriilmis, simdi
icinde bir otel, bir lokanta ve yiizden fazla diikkan olan bu
carslya ‘Nurihas Pasaji’ deniyor.”

Bu binanin ve Apkaryan Okulu’nun tarihi on yillar 6nce,
Adana’nin ve bu sehirdeki Ermeni cemaatinin yasadigi bii-
yiik déniisiimle birlikte baslar.* Osmanli Imparatorlugu’nda
1876 yilinda ilan edilen Mesrutiyet sirasinda imparatorlugun
dort bir yaninda, ¢ok sayida Ermeni dernegi kurulmustu.
Kalabalik bir Ermeni niifusuna sahip biiyiik sehirlerden biri
olan Adana daistisna degildi. Bu dernekler arasinda Harput,
Palu ve bagka Anadolu sehirlerinden gelip buraya yerlesen,
Ermenice konusan gé¢cmen iscilerin kurdugu Adana Apkar-
yan Dernegi vardi. Adana’nin yerli Ermenileri ise daha once
Kilikyan Varjaran’i (Kilikya Okulu) kurmus oldugu igin Ap-
karyan Dernegi de yeni bir okul kurmayi hedefledi.

Apkaryan Dernegi ilk okulunu 1876-78 yillan arasinda,
Kilikya Katolikoslugu’na ait miilkler tizerinde kurdu; bina

Nuri Has Pasaji, eski Apkaryan Okulu

Nuri Has Arcade, formerly Apkarian School
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A CULTURAL HERITAGE REUSE CASE:
APKARIAN SCHOOL,
NURIHAS ARCADE

location: Karasoku Mahallesi,

Seyhan, Adana

period/year of construction: First built in 1880, rebuilt in 1919

architect: unknown
present function: Complex of shops and workshops
date and number of registry: AKTVKK 06.10.1994/1918

ownership status: Has and Ozilhan families

Nuri Has Arcade is a registered cultural heritage site in Ad-
ana’s historic city center. The Seyhan Municipality has an-
nounced plans for its restoration and reuse.” English and
Turkish language resources about the building are limited,
leading to inconclusive observations concerning its history.
We aim to breach this gap by providing information, hoping
that the heritage of the building will be honored during its
restoration and reuse.

Analysis of several Armenian language resources allows
us to better understand the building’s history and its trans-
formation over time. Puzant Yeghyayan’s Adanayi Hayots
Badmutyun [History of Adana Armenians]?, is especially
informative about the Apkarian, an Armenian school that
functioned in the same building prior to 1922. This we know
from the witness account of Diran Babikian, an Adana Ar-
menian, who settled in Beirut after 1922 and visited Adana
in1960. Babikian says, “The great Apkarian School has been
converted to a marketplace, and now includes a hotel, a
restaurant, and more than one hundred shops, and is called
‘Nurihas Pasaji’.”:

The history of the building and the Apkarian School,
starts decades earlier, coinciding with a time of great trans-
formation for the city of Adana and its Armenian commu-
nity. Numerous Armenian associations came into exis-
tence during the Ottoman Constitutional Reform of 1876,
throughout the empire. Adana was no exception, being one
of the biggest cities with a significant Armenian population.
Among these was the Adana Apkarian Association, founded
by Armenian-speaking migrant workers who had settled in
Adana from Kharpert, Palu, and other Anatolian locations.
As the local Adana Armenians had already established the
Giligyan Varjaran (Cilician) School, the Apkarian Association
aimed to establish a new school as well.

The Apkarian Association established its first school be-
tween 1876 and 1878, on a premises owned by the Holy See
of Cilicia, located next to the Surp Asdvadzadzin Church,
which is now the Adana branch of the Central Bank of Tur-
key. This location is also close to the Aramian School. The
Apkarian was built as a small two-room building after the
demolition of a khan-stable building that had existed next to
the aforementioned church. The first students of the newly
founded school consisted of upper grade students from Ar-
amian school, who were transferred because of overcrowd-
ed classrooms there. After the construction of the new big-
ger building, this two-room school was going to be attached
completely to Aramian and be called “Little Apkarian™.

After a period of two to three years, the Apkarian Associ-
ation was dissolved and the ownership of the school passed
to the Union of Armenian Associations. The Union was new-
ly established in Adana, and started operating the Apkarian
School with the agreement of the Azkayin Miutyun.®

In 1880 the National Authority moved the Apkarian from
its location next to Surp Asdvadzadzin to the site of the old
community-owned cemetery, in the Siptilli Neighborhood.*
The name Siptilli is a deformation of ‘Surp Tilla’, an ancient
monastery that has completely vanished but the name of
which was given to the neighborhood and is still in use to-
day. In Adana jargon the name had the connotation of mar-
ketplace, as the farmers market was also operating in the
neighborhood. Modern day Saydam Street falls to the Old
Bazaar and the Nuri Has Arcade which sits on the corner of
the street corresponds to the site of the Apkarian School
that was built in 1880.

The school built in 1880 had four classrooms and a spa-
cious hall. Although not much is said in the sources con-
cerning renovations, in 1883 we see that the school now
had five instead of four classrooms and a large courtyard
along with the spacious hall. Other than the physical
changes that the school underwent, during this short peri-
od of time, Apkarian gained secondary school status - not
officially yet - and the students who graduated from the
elementary Aramian School used to continue their educa-
tion at Apkarian.

Between 1883 and 1889, the Aramian and Apkarian
schools, seen as successive institutions, had a total student
body of 1000 with 30 teachers. The numbers cohere with the
growth of the Armenian population in Adana against the in-
creased cotton production. In 1889, an Istanbul based news-
paper reports that the Apkarian School building was no lon-
ger sufficient for the student numbers and that the physical
conditions were harmful to the students; “Luckily” says the
report, “a permit for a new building for Apkarian has been
granted and construction will start soon.””
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bugiin Merkez Bankasi’'nin Adana subesi olarak kullani-
lan Surp Asdvadzadzin Kilisesi’ne komsuydu. Burasi ayni
zamanda Aramyan Okulu’na da yakindi. Apkaryan, bahsi
gegen kilisenin yaninda yer alan bir hana bagl ahirin yikil-
masindan sonra insa edilen, kiigiik, iki derslikli bir okuldu.
Bu yeni kurulan okulun ilk 6grencileri Aramyan Okulu’ndaki
siniflarin kalabaliklasmasi iizerine buraya gelen, iist siniflar-
dan 6grencilerdi. Yeni, daha biiyiik bir binanin insasindan
sonra bu iki derslikli okul tamamen Aramyan’a baglanacak
ve ‘Kiigiik Apkaryan’ adini alacakti.

Iki tic yillik bir donemden sonra Apkaryan Dernegi feshe-
dildi ve okulun miilkiyeti Ermeni Dernekleri Birligi’ne gecti.
Birlik Adana’da yeni kurulmustu ve Azkayin Miyutyun’la®
anlasarak Apkaryan Okulu’nu yénetmeye basladi.

Azkayin Miyutyun, 1880 yilinda Apkaryan’i Surp Asdva-
dzadzin’in yanindaki yerinden Siptilli® mahallesinde, cema-
ate ait olan eski mezarligin arazisine tasidi. Siptilli adi, bu-
giin higbir izi kalmamis olan eski ‘Surp Tilla’ Manastirindan
gelmektedir; mahalleye verilen bu ad degismis haliyle hala
kullanilmaktadir. Bu mahallede pazar kuruldugu icin, Ada-
na’da bu isim garsi anlamini da tasir. Bugiinkii Saydam Cad-
desi Eskicarsi’ya, caddenin kosesindeki Nuri Has Pasaji da
1880°de insa edilen Apkaryan Okulu’na denk gelmektedir.

1880’de insa edilen okulda dort derslik ve genis bir salon
yer aliyordu. Kaynaklarda yenilemelerle ilgili pek fazla bilgi
olmasa da 1883 yilinda okulun artik dort degil bes dersligi ol-
dugunu, genis salona ek olarak bir de biiyiik avlu yer aldigini
goriiyoruz. Bu kisa siire iginde, okulun fiziksel degisikliklerin
yaninda heniiz resmi olarak olmasa da statiisii degisti; okul
ortaokula déniistii ve Aramyan Ilkokulu’ndan mezun olan 6g-
renciler egitimlerine Apkaryan’da devam etmeye basladilar.

Apkaryan Okulu 6gretmenleri, 1911-12

Teachers of Apkarian School, 1911-12

1883 ve 1889 yillari arasinda, birbirinin devami olarak gorii-
len Aramyan ve Apkaryan okullarinin toplamda 1000 6grenci-
si, 30 6gretmeni vardi. Bu sayilar Adana’da artan pamuk iire-
timine bagli olarak gelisen Ermeni niifusuyla da uyumludur.
1889 yilinda, Istanbul’da cikan bir gazetede Apkaryan Oku-
lu’nun binasinin artik 6grencilere yetmedigi, fiziksel kosulla-
rin 6grencilere zarar verdigine dair gikan bir haberde “Neyse
ki Apkaryan icin yeni bir bina insa edilmesi icin gerekli izinler
alindi, insaat yakinda baslayacak,” yaziyordu.”

1891 yilina ait resmi bir belge okulun seviyesinin ilkokul-
dan ortaokulayiikseltilmesine ve daha biiyiik bir okul binasi-
ninyapilmasina izin verdi.? 1901 yilina gelindiginde ayni avlu-
da yeni binanin insa edildigini goriiyoruz. Oncekinden daha
biiyiik ve daha kullanisli olan bu binada bir lisede bulunmasi
gereken derslikler, idari ofisler ve baska 6zellikler bulunu-
yordu. Okul binasi 7250 metrekarelik bir alanda yer aliyordu
ve sadece Apkaryan’in 6grenci sayisi 700’lin lizerindeydi.
Okul artik besi ilk, dordii orta 6gretim olmak iizere toplam
dokuz yillik bir egitim sunmaya baslamisti. Pek ¢ok 6grenci-
si Istanbul’daki kolejlere kabul edilmisti ve egitimciler ara-
sinda Indra mahlasiyla bilinen Diran Cirakyan gibi isimler
vardi. Cirakyan 1903 yilinda Apkaryan tarafindan okulun her
sinifa bir 6gretmenin atandigi sistemden her konu basligina
bir 6gretmenin atanacagi sisteme gegisini saglamak icin ise
alinmis Istanbullu bir Ermeni aydindi.

1905, Adanali Ermenilerin hayatinda 6nemli bir yildi ¢iin-
kii Episkopos Museg Seropyan, Adana Basepiskoposu ola-
rak Adana Ermeni Kilisesi’nin onderi oldu. Egitim alanindaki
ilk icraatlarindan biri Apkaryan Okulu’nun yaninda yeni bir
ortaokul insa etmekti. Episkoposun adini tagiyan, yeni ku-
rulan Musegyan Okulu, Apkaryan’la ayni kampusta yer alan
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An 1891 document permits the official elevation of the
school from an elementary to a secondary school and al-
lows for the reconstruction of a bigger school building.® By
1901 we see that a new building was erected in the same
courtyard, much larger and more comfortable, outfitted
with classrooms, administrative offices, and everything else
that is necessary for a high school. The area covered by the
school buildings was 7250 m? and the students were more
than 700 in Apkarian alone. The school now offered a nine
year education, five in the elementary and four in the sec-
ondary school. Many students were accepted to colleges in
Istanbul and among the educators were people like Diran
Chirakian, better known by his pen name Indra, an Istanbul
Armenian intellectual who was hired by Apkarian in 1903 to
lead the education change of the school from a one teacher
per classroom system to a one teacher per subject system.

1905 is an important year in the life of the Adana Arme-
nians, as Bishop Moushegh Seropian becomes the Adana
Prelate, Head of the Adana Armenian Prelacy. One of the
first steps he undertook in the education sector was the
construction of a new secondary school near to the Apkar-
ian School. The schools, Apkarian and the newly founded
Musheghian, named after the Bishop himself, become two
complementary institutions located in a single compound.
Musheghian School started operating in 1906 after Prelate

Indra mahlasiyla bilinen Diran Cirakyan

Diran Chirakian, better known by his pen name Indra

Seropian collected donations from the local community,
in two rounds, at 2000 lira each. What we know from the
archive documents is that a permit was requested for the
building of a marketplace in 1906, with two buildings on the
sides of the parcel. Yeghyayan notes that the new school
had “two lines of shops in its first floor, two buildings facing
each other, with a bridge connecting them.”® A communica-
tion note™ on the opening of the marketplace is accompa-
nied by a photograph showing a bridge connecting the two
buildings. From this we can conclude that the permit for a
new school building was given for marketplace buildings,
and since the old Apkarian School was operating in the same
courtyard, the second floor of the marketplace was used
as the Musheghian School. Additionally, Hagop Terzian
suggests that the two schools, Apkarian and Musheghian,
were actually connected to each other, mentioning “Apkar-
ian-Musheghian School had 2000 students in total and a
yearly budget of 1500 lira.”

We know little about the schools between 1906 and
1909. Yeghyayan does not give details of what happens to
the schools during those years, but writes that in April 1909
the schools were burned down. Hagop Terzian, a witness
of the event, explains in a section titled “The Second Mas-
sacre”: “It was about 3 o’clock in the morning and the fires
surrounded us. The new Armenian market and its adjoining
Musheghian School with its large buildings were burning
with frightening crackling noises. The whole city was lit up
by the flames, and the sound of gunfire was continuous.”

After calm had returned, the surviving students and
teachers of the Apkarian School resumed their studies in
a building called Sar Konak [Yellow Mansion] a private
property belonging to Manuk Shahbazian Efendi. The con-
ditions were not suitable for education, but until a new
building was erected in the place of the old buildings, the
studies were held here. In November 1911, a new single
school building was built, with the name Musheghian no
longer being used and Apkarian School becoming the sole
name of the institution. The new building had 32 shops in
its first floor, the income of which was used for the expens-
es of the school. It is this last building of the Apkarian that
is today’s Nuri Has Arcade.

Between 1911 and 1915, the school administration tries to
reestablish the reputation of the school, introducing class-
es for German in addition to the existing French, as the new
trend in Ottoman politics towards closer ties with the Ger-
man Empire found its reverberations among the Armenians
as well. In March 1915, the building was confiscated by the
government to be used as a military shipment branch. Hav-
ing younger students, the Ashkhenian and Aramian schools
interrupted their classesinthe unstable situation.” Apkarian
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ve birbirlerini tamamlayan iki kurum haline geldi. Museg-
yan Okulu, Basepiskopos Seropyan’in cemaatten iki seferde
2000’er lira bagis toplamasinin ardindan, 1906’da faaliyete
gecti. Arsiv belgelerinden 6grendigimiz kadariyla 1906 yilin-
da, parselin iki yaninda birer binayla bir ¢arsi insa etmek igin
izin alinmasi gerekliydi. Yegyayan yeni okul hakkinda sunlari
yazar: “Zemin katinda iki sira diikkan vardir, birbirine bakan
iki binayi bir koprii baglar.”® Carsinin agilisiyla ilgili yaziya™
iki binayi birbirine baglayan kopriiyli gosteren bir fotograf
eslik eder. Bunlardan, yeni okul binasi igin verilen iznin ¢ar-
syl da kapsadigini anliyoruz; eski Apkaryan Okulu da ayni
avluda faaliyet gosterdigi igin carsinin birinci kati Musegyan
Okulu tarafindan kullaniliyordu. Ayrica, Hagop Terziyan
“Apkaryan-Musegyan Okulu’nun toplam 2000 &grenciyle
yillik 1500 lira biitgesi” oldugunu belirterek Apkaryan ve Mu-
segyan okullarinin aslinda birbirine bagli oldugunu soyler.”
Okullarin 1906-09 yillar arasindaki durumlanyla ilgili cok
az bilgiye sahibiz. Yegyayan bu dénemde okullarda yasanan-
larla ilgili ayrinti vermez ama Nisan 1909°’da okullarin yandigi-
niyazar. Bu olaya sahit olan Hagop Terziyan, “Ikinci Katliam”
baslikli bir boliimde soyle anlatir: “Gece saat 3:00°tl, alevler
bizi kusatmisti. Bize yakin bulunan Ermenilerin yeni carsisi
ve Musegyan Okulu’nun biiyiik binalari korkung ¢itirtiyla ya-
niyordu. Yanginlarin alevlerinden tiim sehir aydinlanmisti ve
silahlar durmadan patlamaya devam ediyordu.
Ortalik sakinlestiginde Apkaryan Okulu’nun hayatta ka-
lan ogrencileri ve 6gretmenleri calismalarina Manuk Sah-
bazyan Efendi’nin 6zel miilkii olan, Sari Konak diye bilinen
binada devam ettiler. Kosullar egitim igin uygun degildi an-
cak eski binalarin yerine yeni bir bina insa edilene kadar egi-
tim burada siirdiiriildii. 1917°in Kasim ayinda yeni bir bina ya-
pildi, Musegyan ismi birakildi ve kurumun adi tekrar sadece
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Pasajin eski tavaninin goriilebildigi bir oda

A room where the old ceiling of the arcade is visible

Apkaryan Okulu oldu. Yeni binanin giris katindaki 32 diikka-
nin geliri okulun masraflarini karsilamak igin kullaniliyordu.
Bugiinkii Nuri Has Pasaji, bu son Apkaryan binasidir.

Osmanli Imparatorlugu’nun Alman Imparatorlugu’yla
daha siki baglar kurma konusundaki yeni siyasi egilimi Er-
meni cemaatinde de karsiligini buldugu icin okul yonetimi
1911-15 yillari arasinda halihazirda var olan Fransizca dersle-
rine ek olarak Almanca derslerine baslayarak okulun itiba-
rini yeniden giiclendirmeyi denedi. Mart 1915°te askeri sev-
kiyat subesi olarak kullanilmak (izere hiikiimet tarafindan
okul binasina el kondu. Daha kiigiik yasta 6grencileri olan
Ashenyan ve Aramyan okullar bu istikrarsiz ortamda egi-
time ara verdi.” Apkaryan’in 6grencileri, derslerini bu okul-
lardaki dersliklerde yapmaya basladi. Adana’daki Ermeniler
1915 yazinda tehcir edilene kadar karisikliklar devam etti.

Miitareke sonrasinda, siirgiindeki Ermeniler Adana’ya
dondiigiinde aralarinda binasi hizlica onarilan Apkaryan’in
da oldugu ¢ok sayida okul tekrar agildi. 1919-21 yillar arasin-
daki iki 0gretim doneminde Apkaryan’in 780 6grencisi vardi.
Bu kisa donemde Apkaryan Okulu, beden egitimi dersleri-
ne girmesi igin Istanbul’dan Mateos Zarifyan’i cagirmisti.”
Spora ve izcilige duyulan bu yeni ilgi Adana’da oldugu ka-
dar Kilikya’daki diger sehirlerde de yaygindi. “Genis avlusu”
sayesinde, izcilerin yemin torenleri de Apkaryan Okulu’nun
binasinda yapiliyordu. *

Ermeniler, Kasim 1927°de tekrar tehcir edildiginde bina
artik Apkaryan Okulu olarak kullanilmamaya basland..
1931°de Beyrut’ta, Nor [Yeni] Adana mahallesinde 40 6gren-
cisi olan bir Apkaryan Okulu acildi. Arapcada ve Ingilizcede
Kilikya Okulu olarak bilinen Beyrut’taki Apkaryan Okulu bu-
giin hala faaliyettedir.”

Bu yazinin basinda bahsedildigi gibi, Nuri Has Pasaji,
Kiiltiir ve Turizm Bakanligi tarafindan tescillenmis bir kiiltii-
rel anittir” ve soyle tarif edilir: “Adi gegen adada bulunan is
hani 3 girisli olup 2 katlidir. Girisler kemerli kesme tastan-
dir (...) 1940’larda biiro ve diikkanlarda[n] olusan is hanina
donistiiriilen yapi giiniimiizde diikkan ve atolye islevi[ni]
siirdiirmektedir. Yapinin her iki yan cephesindeki giris ka-
pilarini tarifleyen tas kemerler 6nem tasimaktadir.” Kayit
notunun 1923 yilinda Cumhuriyet’in ilanindan sonra binanin
nasil kullanildigiyla ilgili cok kapsamli bilgiler icermedigini
goriiyoruz. Adana Mimarlik Rehberi, binanin bir Ermeni okulu
olarak insa edildigini, sonra askeri hastane olarak kullanil-
digini, Ozel Idare’ye ait oldugunu ve Ocak 1949°da Nuri Has
tarafindan satin alindigini yazar.” Nuri Has, Omer Sabanci
ve Nuh Naci Yazgan gibi isimlerle beraber sadece Adana’nin
degil, biitiin Tiirkiye’nin sanayilesmesinde rol oynayan, Kay-
serili birisadamiydi.”

Bahsi gecen rehberde ayrica binanin bir is hanina doniis-
turuldiigiinden bahsedilir. Giris katinda 75 diikkan vardr,
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students started using the classrooms in these schools for
their studies. The year passed with more upheavals, until
the Adana Armenians were deported in the summer of 1915.

After the Armistice, as Armenians return from to Adana
from exile, many schools reopen, among them Apkarian, the
building of which undergoes a brief restoration. Between 1919
and 1921, two school terms pass, during which Apkarian had
780 students. In this short lived period, Apkarian School in-
vites Mateos Zarifian from Istanbul to be the gymnastics
teacher.” The new enthusiasm in sports and scouting activ-
ities was widespread in Adana and other Cilician cities. The
Apkarian School building is also mentioned as the location of
scout oath ceremonies, because of its “spacious courtyard”™.

The building stopped functioning as Apkarian School
when Armenians are deported once again in November 1921.
An Apkarian School opens in Beirut in1931in a neighborhood
called Nor [New] Adana, with 40 students. Apkarian School
of Beirut still functions today, known in Arabic and English
as Cilician School.

As mentioned at the beginning of this article, Nuri Has
Arcade is registered by the Turkish Ministry of Culture and
Tourism as a cultural monument”, and the description
reads, “The business inn located on the block has three en-
trances and two floors. The entrances are made of arched cut
stone. (...) The building, which was converted in the 1940s to
a business house composed of offices and shops, continues
to function as a shop and workshop. The stone arches that
define the entrance doors on both sides of the building are
valuable.” We see that the registration note does not say
much about how the building was used after the establish-
ment of the republic in 1923. The Adana Architectural Guide
reads that the building was built as an Armenian School,

Nuri Has Pasaji'nin hasarli durumdaki gatisi

later used as a military hospital, was owned by the Ozel
Idare [Special Administration], and later was purchased by
Nuri Has in January 1949.” Nuri Has was among the Kayseri
native businessmen, who, along with others like Omer Sa-
banci and Nuh Naci Yazgan, took part in the industrializa-
tion of not only Adana, but the whole of Turkey™.

The mentioned guide also says that the building was
converted to a commercial complex. The first floor had 75
shops, the second floor was allocated to offices and the
spaces opened for rent in October 1949.° The large court-
yard of the building that was used for gatherings by the Ar-
menians seems to have been used for the construction of
a new inner building some time after it was owned by Nuri
Has. While the aerial photographs of the 1940s show no in-
ner buildings, a 1954 photograph shows that two single floor
buildings had been constructed, and in the 70’s we see that
the second floors had been built.

Although the building is currently mostly vacant, it holds
several establishments, restaurants, offices, workshops and
a tea house. As stated above, the Seyhan Municipality has
plans for restoration of the building. As of the time of writing
the current owners of the building, and the municipality are
conducting negotiations towards a restoration and preser-
vation plan.

REUSE

The 140 years old Apkarian School’s building, constitutes an
unique case of the repeated reuse of cultural heritage. Ac-
knowledgement of the different phases that a building has
gone through also means acknowledgement of the fact that
a cultural heritage building is the bridge that connects dif-
ferent cultures together.

The damaged roof of the Nuri Has Arcade
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birinci kati yazihanelere ayrilmistir ve buralar Ekim 1949°da
kiralanmaya bagslanmistir.>® Nuri Has binayi satin aldiktan
sonra, énceden Ermeniler tarafindan toplantilar igin kulla-
nilmis olan genis avluda yeni bir ek bina insa edilmis gibi go-
riiniiyor. 1940’larda cekilen hava fotograflarinda bir ek bina
goriilmese de 1954 tarihli bir fotograf avluda tek katli iki bina
insa edildigini gosteriyor; 1970’lerde de ikinci katlarinin ya-
pilmis oldugunu goriiyoruz.

Bugiin binanin ¢ogu bos olsa da cesitli kurumlar, lokan-
talar, yazihaneler, atolyeler ve bir cayci vardir. Yukarida da
belirtildigi gibi, Seyhan Belediyesi binayi restore etmeyi
planlamaktadir. Buyazinin yazildigi sirada, binanin sahipleri
belediyeyle bir restorasyon ve koruma plani lizerine goriis-
meler yapiyorlar.

YENIDEN KULLANIM
140 yillik tarihiyle Apkaryan Okulu’nun binasi kiiltiirel mira-
sin miikerreren yeniden kullanimi konusunda benzersiz bir
ornektir. Binanin gegirdigi farkli donemlerin hatirlanmasi ayni
zamanda bir kiiltiirel miras binasinin farkli kiiltiirleri bir araya
getiren bir koprii oldugunun da kabul edilmesi anlamina gelir.
Saha calismasi sirasinda ve ¢calisma boyunca olanak bul-
dukga restorasyon plani ve gelecegi hakkinda bilgi ve goriis
alabilmek lizere Seyhan Belediyesi yetkilileri, mimarlar, se-
hir plancilan ve koruma kurulu iiyeleriyle bir araya geldik.
Uzmanlar, yeniden kullanim 6rneklerinde yapilar, cevrele-
riyle birlikte ele alan projelerin daha basarli oldugunu ha-
tirlatarak Apkaryan’in yeniden kullaniminin, bulundugu ma-
halle ile bir biitiin olarak diisiiniilebilecegi bir senaryo dahi-
linde yenilenmesinin ¢ok daha olumlu olacagini savundu.
Verilen 6rneklerden biri, halen Adana’da ¢alismalarini
yliriiten Gnlii mimar Kaya Arikoglu’nun Arkitera internet
sitesinde kaleme aldigi bir yazidan yola gikilarak tarihi kent
merkezine kurulabilecek bir iiniversite oldu. O donemde
Adana Ticaret Odasi’nin kurmayi planladigi tiniversite igin
kent merkezini tercih etmesini 6neren Arikoglu’nun makale-
si konuyla ilgilenen pek ¢ok insani heyecanlandirmis:
Adana’nin merkezinde bosalan yapilara yerlesecek ve tarihi
yapilarla uyumlu olacak yeni bir iiniversite, kent merkezini
canlandiran bir katalizor vazifesi gorebilir. Mevcut sokakla-
r1, kaldinmlan ve yapilari tamir ederek iiniversite kurmak,
kuzeyde bos araziye yapilacak altyapi yatinmlarindan daha
pratik ve ekonomik olur. Merkezde iiniversitenin yiiriinebilir
olmasi motorlu arag bagimliligini azaltip, yeni ‘otoparklar’
yerine ‘yesil parklar’ yapilmasini miimkiin kilar. En 6nemlisi,
liniversitenin kentin icinde olmasi, egitimin, kiiltiiriin ve me-
deniyetin Adana’nin igine asilanmasini saglayarak kiiltiirel
paylasim ve sosyal banis igin insani bir ortam yaratabilir. Boy-
le onemli bir yatinmin Adana iginde kalmasi kentin gelecegi
i¢in daha umut verici olabilir.

Nuri Has Pasaji iginde bir kahvehane

A coffeehouse in Nuri Has Arcade

Bugiin yine bir liniversitenin bolgede kent iginde daginik
olarak yerleske kurmasi miimkiin mii, bir sehircilik sorusu.
Bununla beraber, gegmisinde Apkaryan Okulu’na ev sahip-
ligi yapmis olan yapinin, toplumun her kesimine agik, egitim
imkanlan sunan bir proje dahilinde yeniden kullanilmasinin,
Ermeni toplumunun sosyal ve kiiltiirel hayatinin Adana’nin
¢ok kiiltiirli mirasinin bir pargasi olarak giiniimiizde yasa-
masi i¢in degerli bir imkan sunabilecegini diisiiniiyoruz.

NOTLAR

1 CEKUL, “Nuri Has Pasajinda Restorasyon”, 24 Ocak 2017, https://
www.cekulvakfi.org.tr/haber/nuri-has-pasajinda-restorasyon.

2 Piizant Yegyayan, Adanayi Hayots Badmutyun [Adanali Ermenilerin Ta-
rihi] (Antilyas: Holy See of Cilicia, 2012).

3 agy.,s.169.

4 Kitabin Adana'nin Cok Kiiltiirlii Tarihine Bir Bakig bolimiine bakiniz.

5 Azkayin Miutyun [Milli Birlik], Dinf Kurul ile beraber, bir idari cemaat
kurumu olarak faaliyette bulunmak uizere, 1863 tarihli Ermeni Ulusal
Anayasasi’ni hazirlayan sivil kurum.

6  Kitabin Unutulmus Sokaklarda Bir Yiiriiyiis: Adana Hafiza Turu bolimii-
ne bakiniz.

7 Sourhantag 1, sayi 50, 1899 aktaran Yegyayan, Adanayi, s. 641.
8 BOA: DH.MKT 1815/33, 16 Subat 1306 (28 Subat 1891).

9 Yegyayan, Adanayi, s. 644.

10 BOA:Y.A.HUS 505/22, 15 Temmuz 1322 (28 Temmuz 1906).

11 Hagop Terziyan, Adanayi Gyanku [Adana’da Hayat] (Istanbul: Zareh
Nisan Berberyan, 1909).

12 Hagop Terziyan, “Giligyo Agedi” [Kilikya Felaketi], Hisadagaran Ada-
nayi Aghedi [Adana Felaketi Anilar] iginde, 2. cilt (Antilyas: Holy Hou-
se of Cilicia, 2010), s. 8s.
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Nuri Has Pasaji'nin ikinci katindan bir goriiniim

A view from the second floor of Nuri Has Arcade

We met with the officials from Seyhan Municipality, ar-
chitects, city planners and members of the preservation
board during the fieldwork, to learn about the restoration
plan and what is expected to come. Experts reminded that
the reuse projects which approach the buildings together
with their surroundings have been much more successful
and the restoration of Apkarian should be done considering
it as a whole with the neighborhood it belongs in.

One of the possibilities discussed was a university that
could be built in the city center and the starting point of this
discussion was an article on Arkitera website, written by re-
nowned architect Kaya Arikoglu who still lives and works in
Adana. During that time, Adana Chamber of Commerce was
planning to establish a university and Arikoglu suggested
they should consider the city center and his article caused
excitement among the interested parties:

Musegyan Okulu’nun ikinci sinif 6grencileri, 1909

Second grade students of the Musheghian School, 1909

A new university which will use the vacated buildings in
the center of Adana and which will adapt to the historical
buildings, can act as a catalyst to revive the city center. To
establish a university while restoring the existing streets,
sidewalks and buildings will be more practical and afford-
able than the infrastructure investments needed for the va-
cant fields in the northern part of the city. The fact that a
university in the center will be in a pedestrian friendly zone
will reduce the dependency on motor vehicles and will make
the construction of ‘green parks’ instead of new ‘car parks’
a possibility. Most importantly, the university being in the
city center will enrich Adana with education, culture and civ-
ilization in and may create a humane environment suitable
for cultural exchange and social peace. If an investment as
important as this one will be made in Adana, there will be
much more hope for the future of the city.

The possibility of building a city campus in Adana’s cen-
ter is a matter of urban planning. Having said that, we think
that the idea of reusing the building which housed the Ap-
karian School in the past, as a part of a project that offers
educational opportunities may offer a great opportunity for
the social and cultural life of the Armenian community to
live today as part of Adana’s multicultural heritage.

NOTES

CEKUL, “Nuri Has Pasajinda Restorasyon” [Restoration in the Nuri
Has Arcade], 24 January 2017, https://www.cekulvakfi.org.tr/haber/
nuri-has-pasajinda-restorasyon

Puzant Yeghiayan, Adanayi Hayots Badmutyun [History of Adana Ar-
menians] (Antelias: Holy See of Cilicia:, 2012).

Ibid., p. 169.
See the A Glimpse Into Adana's Multicultural History chapter.
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Ashenyan Okulu Surp Stepanos Kilisesi’nin, Aramyan Okulu ise Surp
Asdvadzadzin Kilisesi’nin yanindaydi. Yerlerini gérmek igin kitaptaki
Unutulmus Sokaklarda Bir Yiiriiyiis: Adana Hafiza Turu boliimiine baki-
niz.

Sairligiyle taninan, aslen bir doktor olan Mateos Zarifyan hem Ada-
na’da hem baska yerlerde, beden egitimi ve spor etkinlikleriyle yakin-
dan ilgiliydi.

Yegyayan, Adanayi, s. 732.

“Azkayin Apkaryan Varjaran” [Apkaryan Ermeni Okulu],
www.armprelacylb.org/schools/azk-apkarian/

“Nuri Has Pasaji, Adana,” https://www.kulturportali.gov.tr/turkiye/
adana/kulturenvanteri/nuri-has-pasaji

“Nuri Has Pasaji,” Adana Mimarlik Rehberi 1900-2005 iginde (Adana:
TMMOB Mimarlik Odasi Adana Subesi, 2006).

Kitabin Unutulmus Sokaklarda Bir Yiiriiyiis: Adana Hafiza Turu bolimii-
ne bakiniz.

“Nuri Has Pasaji,” Adana Mimarlik Rehberi.

Kaya Arikoglu, “Kentlerin Yasam ve Oliimleri,” Arkitera, 18 Mart 2010,
http://v3.arkitera.com/k312-kentlerin-yasam-ve-olumleri.html
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Azkayin Miutyun [National Union] is a body of laypersons established
by the Armenian National Constitution of 1863 to function as a com-
munity governing body next to the Religious Council.

See the A Walk Through Forgotten Streets: Adana Memory Tour chapter.
Sourhantag 1, no. 50, 1899, cited in Yeghiayan, Adanayi, p. 641.

BOA: DH.MKT 1815/33, 16 Subat 1306 (28 February 1891).

Yeghiayan, Adanayi, p. 644.

BOA: Y.A.HUS 505/22, 15 Temmuz 1322 (28 July 1906).

Hagop Terziyan, Adanayi Gyanku [Life in Adana] (Istanbul: Zareh Nis-
han Berberian, 1909).

Hagop Terziyan, 1909: The Massacre of Armenians (London: Gomidas
Institute: 2009), p. 42.

Ashkhenian was next to the Surp Stepanos Church and Aramian next
to Surp Asdvadzadzin Church. See the A Walk Through Forgotten
Streets: Adana Memory Tour chapter of this book for locations.

Mateos Zarifian is better known as a poet, yet as a doctor he was in-
volved in many gymnastic and athletic activities both in Adana and
elsewhere.

Yeghiayan, Adanayi, p. 732.

“Azkayin Apkarian Varjaran” [Apkarian Armenian School], http://
www.armprelacylb.org/schools/azk-apkarian/

“Nuri Has Pasaji, Adana,” https://www.kulturportali.gov.tr/turkiye/
adana/kulturenvanteri/nuri-has-pasaji

“Nuri Has Pasaji,” in Adana Mimarlik Rehberi 1900-2005 [Adana Archi-
tectural Guide 1900-2005] (Adana: TMMOB Mimarlik Odasi Adana
Subesi, 2006).

See the A Walk Through Forgotten Streets: Adana Memory Tour chapter.
“Nuri Has Pasaji,” Adana Mimarlik Rehberi.

Kaya Arikoglu, “Kentlerin Yasam ve Oliimleri,” [The Death and Life of
Cities] Arkitera, 18 March 2010, http://v3.arkitera.com/k312-kentlerin-
yasam-ve-olumleri.html
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[HMAL EDILMiS BiR MIRASIN ORTAYA
CIKARILMASI: ALADAG'IN KADIM
URETIM HAVZALARI

GUVEN EKEN
ALEN MEVLAT

fotograflar
DERYA ENGIN

Neolitik Devrimin tarihi, Bereketli Hilal ve Anadolu’da ilk
tarim formlarinin ortaya cikmaya basladigi MO 11000’e ka-
dar uzanir. Nesiller boyunca yerel toplumlar topraklarini is-
lemek ve gecim kaynaklarini iyilestirmek igin sayisiz yenilik
icat ettiler ve boylelikle ok gesitli Kadim Uretim Havzalari
(KUH) gelistirdiler. Toprakla kurulan bu yeni etkilesimler sa-
dece yiyecek ve kirsal hayatin diger temel esaslarini sagla-
makla kalmadi ayrica gelenekleri ve kiiltiirii besleyerek diger
tiirler ile paylasilan daha genis bir ekosistemin siirdiiriilme-
sini sagladi.

Ancak gecen yiizyildaki hizli sosyoekonomik gelismele-
rin sonucunda Kadim Uretim Havzalan artan bir hizla tek-
diize mono-kiiltiirlere dogru kaymaya basladi. Buna ragmen
diinyadaki cok cesitli Kadim Uretim Havzalari, tarimla iliskili
disaridan girisleri en aza indiren, yiyeceklerin kalitesini ve
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iliskili biyogesitliligin korunmasini en st seviyeye cikartan
uygulamalar kullanmaya devam ediyor. Hizla azalmakla bir-
likte Kadim Uretim Havzalari toprakta, tatli su ve denizlerde
genislemeye devam ediyor. Birkag 6rnek vermek gerekirse
Dehasa Ispanya’daki Kadim Uretim Havzalari, Satoyama Ja-
ponya’daki havzalara ve Horata Anadolu’nun giiney bati sa-
hil seridi boyunca uzanan daglara karsilik gelmekte.

KUH’ler tarihi kara ve su iiretim alanlarini siirdiirme
amagli uygulama yontemlerinin sonucudur ve iginde bu-
lundugumuz modern ¢agin bazi dnemli sorularinin cevap-
larina karsilik gelen biitiinciil bir vizyon ve bilgiyi benim-
serler. Iklim degisikligi baskisi altinda kit su kaynaklarini
nasil kullanmali? Topragi yiyecek kaynagi olarak kulla-
nirken dogal yollardan toprak verimliligini nasil arttirma-
Li? Insanlar tarafindan kullanilan daha genis havzalarda
biyogesitliligi nasil korumali? Diinya ¢apinda adil iretimi
korumak igin optimum sosyal yapi ve ekonomik model ne
olmali? Binlerce yil boyunca farkli kitalarda ise yaradigi
kanitlanan KUH’lerden geriye kalanlar bu 6nemli sorulara
karmasik yanitlar barindiriyor.

Yasayan kiiltiirel ve dogal miras olarak evrensel degerle-
rine ragmen KUH’ler nadiren biyogesitlilik agisindan 6nemli
ekosistemler olarak goriiliir ve Sotoyama Girisimi ve 2002
tarihli Global Agidan Onemli Tarimsal Miras Sistemlerine
iliskin FAO girisimi haricinde ayri ve disa kapali tarim alan-
lari olarak yaygin kabulleri yoktur. Bu iki global girisime rag-
men, bir KUH’ii tanimlayan baskin bilimsel kriterlere iliskin
sinirli sayida ¢alisma mevcuttur. Bu durum, bu hassas alan-
larin taninma ve korunma sanslarini azaltir. Su haliyle, bun-
lar sadece 6zel kararlar yoluyla tanimlanabilir ve korunabilir

Havai’de bulunan kadim iiretim sistemi binlerce yildir devam etmektedir. Daglardan baslayip deniz iglerindeki resiflere kadar biitiin ekosistemi esas

alan tiretim bigimleri, Birlesmis Milletler Gida ve Tarim orgUtU (FAO) tarafindan Kiiresel Oneme Sahip Tarimsal Miras Sistemleri olarak korunmaktadir.

Indigenous Production Landscapes in Hawaii date back several thousands of years. Today they are still protected by Food and Agriculture Organization
of the United Nations (FAO) as a ‘Globally Important Agricultural Heritage Systems Initiative’.



INDIGENOUS PRODUCTION LANDSCAPES OF ALADAG

UNCOVERING A NEGLECTED
HERITAGE: INDIGENOUS PRODUCTION
LANDSCAPES OF ALADAG
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The Neolithic Revolution dates back to 11000 BC when the
first forms of agriculture emerged in the Fertile Crescent and
Anatolia. Over generations, indigenous communities have
made countless innovations to cultivate their environment
and enhance their livelihood, and thus have developed a
great variety of Indigenous Production Landscapes (IPLs).
These new interactions with the earth not only supplied
food and other fundamentals of pastoral living, but also
nurtured traditions and culture while also sustaining a wider
ecosystem shared with other species.

However, as a result of rapid socioeconomic develop-
ment over the last century, Indigenous Production Land-
scapes have been shifting to uniform monocultures at an
accelerating rate. Nevertheless, a great variety of Indig-
enous Production Landscapes around the world contin-
ue to host practices that minimise external agricultural
entries and maximise the quality of food and the suste-
nance of associated biodiversity. While decreasing quick-
ly, Indigenous Production Landscapes continue to extend
in terrestrial, freshwater and marine realms. To name a
few, Dehasa corresponds to Indigenous Production Land-
scapes in Spain, Satoyama to landscapes in Japan, and
Horata to the hills spread along the southwest coastal rim
of Anatolia, Turkey.

IPLs are a result of ancient forms of practices for sus-
taining land and waterscapes; they embrace a holistic vi-
sion and knowledge which corresponds to the answers to
several important questions of our modern era. How should
we use scarce water resources under the pressure of cli-
mate change? How can we improve soil fertility in natural
ways, while using the land as a source of food? How can we
preserve biodiversity within the wider landscapes used by
people? What is the optimum social structure and econom-
ic model for maintaining fair production around the world?
Remnants of IPLs which have proven to function on different

continents over the last thousands of years shelter complex
answers to these key questions.

Despite their universal value as living cultural and nat-
ural heritages, IPLs are rarely regarded as key ecosystems
for biodiversity, nor they are widely considered as distinct
and enclave agricultural landscapes, with the exception of
the Sotoyama Initiative and the FAO Initiative on Globally
Important Agricultural Heritage Systems of 2002. Despite
these two global initiatives, there are limited studies on the
overriding scientific criteria that define an IPL. This reduces
the recognition and chances of protection of these fragile
areas. As it stands, they can only be defined and conserved
through ad hoc decisions and cannot be subject to analytical
assessments. Furthermore, advanced studies on the social
and ecological principles of IPL systems, as well as linkages
among ecological and social patterns and our knowledge of
historical context, are insufficient.

Hrant Dink Foundation, collaborated with Doga Dernegi
(Nature Association) during their research on Adaptive and
Creative Re-use of Sites of Memories in 2017, to address the
importance of Indigenous Production Landscapes of Ana-
tolia in the scope of cultural heritage. The objective of the
project was to evaluate traditional production methods of
the region and their relationship with the cultural structure
through fieldwork in villages located in and near Akoren
such as Egner, Uzunkuyu, Giregi, and Kayabasi.
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Adana Aladag’da Kayabasi kdyiiniin ekili alanlarindan bir 6rnek; son
derece kisitli topraga sahip bolgede taslarin elle toplandigi ve diiz alanlar
olusturuldugu, makinlerin girmedigi, el ve hayvan emegi ile islenen
topraklar ayni zamanda pek gok farkli agag, bitki ve canli tiiriiniin yagsam
imkani buldugu yerler.

An example from the cultivated areas of Kayabasi village in Adana
Aladag; in the region, these are areas with very limited soil in which
stones are collected manually in order to create flatlands. In these areas
where machinery cannot enter, the soil is cultivated with handwork and
animal labor. These are areas in which various species of trees, plants,
and animals find the possibility to live.
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ve analitik degerlendirmelere tabi tutulamazlar. Ayrica KUH
sistemlerinin sosyal ve ekolojik prensiplerine iliskin ileri se-
viye ¢alismalarin yaninda ekolojik ve sosyal modeller arasin-
da baglar ve tarihi baglam hakkinda bilgimiz yetersizdir.

Hrant Dink Vakfi, Hafiza Mekanlarinin Yaratici Sekilde
Yeniden Kullanimi iizerine yaptigi arastirma kapsamin-
da, Doga Dernegi ile birlikte 2017 yili igerisinde Anadolu’da
KUH’lerin kiiltiirel miras acisindan énemini ele almak iizere
Adana’nin Aladag ilgesine bagli olan Akdren ve cevresinde
yer alan Egner, Uzunkuyu, Giregi, Kayabagsi gibi koylerde
saha galismalar yaparak yukarida konulan gergeve igerisin-
de yorenin geleneksel iiretim bigimlerini ve bunun bolgedeki
kiltiirel yapiyla iliskisini degerlendirmeyi amagladi.

AKOREN VE GEVRESININ SIYASI VE

SOSYO KULTUREL TARIHi*

Adana’nin kuzeydogusunda yer alan Aladaglarin yamaglarina
kurulu Akoren havzasi daglik bir araziye sahiptir ve gevresin-
de yogun ormanlar bulunur. Akéren’in ana su yollari igerisin-
de Yaprakli Deresi, Zamanti Irmagi ve dogudan gegen Seyhan
nehri yer alir. Dogu Akdeniz florasi izlerinin goriildiigii havza-
nin sulak olmasi tanmsal iiretimi kolaylastirr, bitki cesitliligi
ve zengin meralar sayesinde hayvanciliga da imkan saglar.
Bolgenin gegim kaynaklarinin basinda da hayvancilik ve tarim
gelir. Bunun disinda 6zellikle Akoren’in bati kisminda yer alan
Madenli bolgesinde demir madenciligi de yapilir.

Akoren’in tarihi erken Roma dénemine kadar uzanir. Bi-
zans doneminden kalma kilise ve mezarlik kalintilari halen
ayaktadir. Arkeolojik kazilarin yapildigi Akoren I ve II 6ren
yerleri, yorenin tarihi konusunda ipuglari sunar.’ Adana ve
Kayseri arasindaki ulagimi kisaltmak adina, buraya yapilmis
tarihi yol iki sehir arasindaki ticarette dnemli rol oynamistir.
Akoren’in tepesinde yer alan Meydan Kalesi (Barcibert-Parts-
rapert) yine 6nemli tarihiyapilardan biridir. Bir donem Kilikya
Ermeni Kralligi'nin Tsagud bolgesinin sinirlari icerisindedir.
Kralligin yonetim merkezi Sis-Kozan’a yakin oldugu igin, hem
krallarin ugrak yeri olmus, hem de 6nemli manastirlara ev sa-
hipligi yapmustir.

Bolgedeki eski Bizans yapilarinin Ermeniler tarafindan
yeniden kullanildigi biliniyor. Giinimiizde Akoren’e yakin
bolgede bulunan Agner Manastiri bunun en 6nemli 6rnek-
lerindendir. Ayrica Giregi, Madenli ve Kayabasi’nda Bizans
déneminden kalan, Ermeniler ve Rumlar tarafindan yeniden
kullanilan kiliseler de kiiltiir varliklan arasindadir. 12. yiizyil-
da Kilikya Ermeni Kralligi’nin kurulus doneminde, hem Bi-
zans hem Arap yapilari yeniden kullanilmak lizere onarilmis
ya da yeni amaglara uygun bicimde yeniden yapilandirlmis-
tir. Onemli 6rnekler arasinda Feke Karakilise ve Anavarza
Kalesi sayilabilir. Cesitli arastirmalar bu yeniden kullanim
siireglerini detayli olarak anlatir.?

Ancak, Anadolu’da kiiltiirel miras ¢alismalarinin genelin-
de oldugu gibi, bu gcalismanin en 6nemli zorluklarindan biri,
literatiirdeki yerleri bugiinkii yerlerle eslestirme siireci olarak
karsimiza gikar. Bir yandan Ermenice-Tiirkge arasindaki bilgi
alisverisinin eksikligi, yerel hafizanin tikanmislig, bir yandan
da bilimsel ¢alismalarin yetersizligi, bizi 6zellikle bu bolgede
ve bu konuda az bilgiyle yetinme mecburiyetinde birakmakta-
dir. Iki farkli kaynak bize Akoren’deki 7. yiizyil Bizans yapila-
rinin, 12. yiizyil Ermeni Agner Manastiri olduguna dair ipuglari
sunmakta. Birincisi, hemen yakinindaki, bugiin baraj altinda
kalmis olan kdyiin isminin Egner olmasi. Ortacag Agner keli-
mesinin bugiin Egner’e doniismiis olmasi hakkinda Cevahir-
ciyan gesitli cografi ve tarihiispatlar sunuyor.” Saha calismasi
sirasinda yaptigimiz sozlii tarih miilakatlarindan edindigimiz
bilgilere gore, bugiin baraj sulan altinda kalan Egner, akar-
su kaynaklari ile meshurdu. Agner kelimesinin Ermenice “su
kaynaklar” anlamina geldigini de g6z 6niinde bulundurursak,
tarihi Agner’in burada olma ihtimali giigleniyor.

Ikinci bir kaynak da Gevont Alisan’in Kral Muhtesem
II. Levon hakkinda yazdigi kitabin notlarnidir. Alisan, Agner
Manastir’ndan bahsettigi boliimde kdyiin adininin ‘Agner’
oldugunu, ancak manastir kalintilarinin bulundugu yerin
adinin ‘agoren’ oldugunu belirtir. Agoren kelimesinin Erme-
nicede ‘degirmen’ oldugunu hatirlatarak, kalintilarin tama-
men terk edilmis olduklarini aktarir.> Egner koyiiniin tnlii ve
tarihi su degirmenlerinin hala anlatilmasi,® ve Agoren keli-
mesinin degirmen anlamina gelmesinden de onemlisi, ma-
nastir kalintilarinin bulundugu yere 19. yy.’da bugiinkii ismi
Akdren ile neredeyse ayni olan Agoren denmesidir. Bu bul-
gular, manastirin Ermeniler tarafindan yeniden kullanildig
sonucunu disiindiiriiyor.

Agner Manastiri’nin fiziksel tanimina gelirsek, surlari
olmayan manastirda iig kilise bulunur: Surp Asdvadzadzin,

Akoren I olarak bilinen 6ren yerinde kilise kalintisi; Agner Manastiri’nda
bulunan kiliselerden biri.

The remnants of the church in the site known as Akéren I; one of the
churches of the Agner Monastery
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SOCIOCULTURAL HISTORY OF AKOREN AND VICINITY"

The Akoren basin, situated on the slopes of the Aladag
Mountains, and northeast of the city of Adana, is a moun-
tainous region surrounded by dense forests. The main wa-
terways of Akdren include Yaprakli Stream, Zamanti River,
and Seyhan River streaming from the east. In the basin,
which bears the traces of East Mediterranean Flora and in
which the presence of wetlands expedites agricultural pro-
duction, a great variety of plants and rich pastures enable
stock farming. Livestock and agriculture are the two primary
sources of income in the region. Other than these occupa-
tions, iron mining activities are being done in Madenli Re-
gion located on the west side of Akdren.

The history of Akoren dates back to the early Roman pe-
riod. Remains of churches and graveyards from the Byzan-
tine period can still be found in the area. The archeological
excavation sites known as Akoren I and Akoren II provide
insights regarding the history of the village." The ancient
road, which was built in order to shorten the transportation
between the cities of Adana and Kayseri, played a significant
role in trade activities between the two cities. Meydan For-
tress (Barcibert-Partsrapert) located on the hills of Akéren, is
among the significant historical buildings of the area. As the
region was once in the territory of Tsaghud’ of the Armenian
Kingdom of Cilicia and as the administrative center of the Ar-
menian Kingdom Sis-Kozan was in close proximity, the village
had many monasteries and was frequently visited by kings.

It is known that in this region ancient buildings of the
Byzantine era were reused by Armenians. Agner Monastery,
located in aregion close to Akoren, is one of the mostimport-
ant examples of this approach. Other cultural heritage build-
ings of the surrounding villages are the Byzantine churches
in Giregi, Madenli, and Kayabasi, which were reused by Ar-
menians and Greeks as well. During the founding period of
the Armenian Kingdom of Cilia in the 12" century, Armenians
used to repair and renovate both Byzantine and Arab build-
ings in accordance with their new purpose. Karakilise (Black
Church) in Feke and Anavarza Fortress are among the most
important examples. There are various studies with detailed
information regarding these reuse processes.’

However, one of the main difficulties of this study, as
in most of cultural heritage studies in Anatolia, is the chal-
lenge of accurately mapping the subjects of these studies
into their current places. The lack of information exchange
between the Armenian and Turkish languages, the repres-
sion of local memory and the inadequacy of scientific stud-
ies oblige us to work with limited information regarding this
subject and especially in this area.

The first clue is the fact that the village nearby is named
Egner which is currently submerged under the nearby dam.

Cevabhirjian provides different geographical and historical
proof about the fact that the ancient word “Agnar” has
turned into Egner today.” According to information obtained
from oral history interviews during the fieldwork, Egner,
which is under the dam waters today, was famous for its riv-
er sources. Furthermore, considering the word Agner means
“water sources” in the Armenian language, the possibility of
ancient Agner being located here is increased.

The second source is based on notes from a book written
by Ghevont Alishan about King Leon II The Magnicifent. Re-
ferring to Agnes Monastery, Alishan mentions the name of
the village is “Agner” whereas the place of the monastery’s
ruins is called “Agoren” which means “mill” in Armenian. He
notes that the place of the ruins was entirely abandoned®.
The fact that people still describe the famous and historical
water mills of Egner village®, and that Agoren means “mill”
in Armenian, and, most significantly, the fact that the place
of the monastery ruins was called Agoren in the 19*" century
-almost the same as the name used for the area today- all
this leads us to the conclusion that Armenians were reused
this place.

Regarding the physical definition of Agner Monastery:
the monastery didn’t have any outer walls and was consist-
ed of several churches. There were three churches named
Surp Asdvadzadzin, Surp Arakelots, and Surp Hagop, prob-
ably along with smaller churches Surp Nshan and Surp Pr-
gich. We learn that the monastery had many employees
including bakers, gardeners, writers, and religious officials
who were specialized in different fields within the monas-
tery.” Agner Monastery became a significant center for man-
uscript production in which many books were written and
repaired between the 12t and 14'" centuries. Approximately
30 manuscripts that survive today were written here.”

There is limited information on the recent history of the re-
gion. However, it is understood both from the fieldwork and
from various secondary sources that Armenian, Greek and
Turkish populations used to live side by side in Akéren and
its vicinity. Until the mid-19* century the region was ruled by
Karsantiogullari Principality but within the scope of centraliza-
tion efforts of the period their sovereignty was ended by Firka-i
Islahiye [Reform Division]. Representatives of the principality
were forced to emigrate to Rumeli whereas nearby yoruks (no-
mads from Anatolia) were placed in Akéren and surrounding
villages. In addition, some yoruks which had previously set-
tled in the flatlands of the area were moved to the Cukurova
region. Most of these resettled families were employed in the
mining industry. They also worked in the lumber industry as
they were in charge of cutting down trees, turning them into
timber and transferring them to Adana from Seyhan by raft.
Some of them worked in the field of agriculture and livestock.
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Surp Arakelots ve Surp Hagop. Bunlara daha kiigiik kili-
seler olan Surp Nisan ve Surp Pirgi¢’in eslik ettigi tahmin
ediliyor. Kaynaklardan birgok ¢alisanin oldugunu, aralarin-
da firinci, bahgivan, yazar ve farkli islere uzmanlasmis din
adamlari bulundugunu 6greniyoruz.” Agner Manastiri 12 ve
14. yuzyillar arasinda onemli bir elyazmalari merkezi haline
gelmis, bircok kitabin iiretildigi ve onarildigi bir yer olmus.
Burada yazildigi bilinen 30’e yakin elyazmasi giiniimiize
ulasabilmis durumda.®

Bolgenin yakin donem demografik yapisina dair bilgiler
sinirliolsa da hem saha calismasi hem de bazi ikincil kaynak-
lardan, Akoren ve ¢evresinde Ermeni, Rum ve Tiirk niifusun
ic ice yasadigi anlasiliyor. 19. ylizyilin ortasina kadar, bolge-
de Karsantiogullari beyliginin hakimiyeti s6z konusu olmus
ancak bu yillarda yapilan merkezilestirme ¢abalari ¢erceve-
sinde, Firka-i Islahiye bu hakimiyete son vermis, beyligin
temsilcileri Rumeli’ye siiriilmiis ve ¢evrede bulunan yoriikler
Akoren ve gevresindeki koylere yerlestirilmistir. Ayrica, bu-
ralari yayla olarak kullanan bazi yoriikler ise Cukurova bol-
gesinde iskan ettirilmistir. Yeni yerlestirilen aileler 6zellikle
maden isletmesinde ve kesilen agaglarin Seyhan iizerinden
kereste halinde sallarla Adana’ya gonderilmesinde ¢alismis-
lar. Bir kismi da tarim ve hayvancilik yapar.

Birinci Diinya Savasi ve Milli Miicadele siiregleriyle bir-
likte once Ermeniler tehcir edilir, sonra Tirkiye-Yunanis-
tan arasinda imzalanan Niifus Miibadelesi antlagmasi ile
birlikte Rumlar gonderilir ve boylelikle demografik yapi ta-
mamen degisir.° Degisen bu demografik yapi bélgede hem
kiiltiirel miras hem de sosyoekonomik yasamda olumsuz
sonuglar dogurur.

Akoren ve gevresinde yiiriittiigiimiz saha ¢alismasi ve
yaptigimiz goriismelerde bolgeye 6zgii, geleneksel iiretim
yontemlerinin tarihi siireg igerisinde gelistigini ancak hem

Geg Antik cagda Akoren II kdyiiniin rokonstriiksiyonu (J. Denkinger,
Architekturreferat DAI Berlin)

Reconstruction of Akéren II village during the late antiquity (J. Denkinger,
Architekturreferat DAI Berlin)

demografik hem de sosyoekonomik doniisiimler dolayisiyla
bu iiretim yontemlerinin kaybolma tehlikesi altinda oldugu-
nu gozlemledik.

Ulrike Wulf-Rheidt, Akoren I ve II olarak adlandirilan
iki ge¢ antik donem koylerinin evleri ve kdy planlarina dair
ayrintili bir calisma yapar. Bu ¢alismada, 5. ve 6. yiizyillarda
Akoéren I’de 300-400, Akéren II’de ise 500-700 arasi kisi-
nin yasadigi ve zorlu topografik yapisina ragmen insanlarin
tarimla ugrastiginin gézlemlendigini aktarir. Wulf-Rheidt,
Akoren II yerlesimine dair sunlan aktarr: “Zorlu topograf-
yasina ragmen yerlesimin etrafindaki biitiin alan teraslan-
misti. Dik, tasli bayirlar harici, yerlesimin hemen yakinindaki
arazilerden bagslamak lizere topragin her santimetresi ekil-
misti. Pek cok bahgede, hayvanlar baglamak igin kullanilan
delikli bir siitun ve bu siitunlarin 6niinde su yalaklarinin gii-
niimiize kadar bozulmadan geldigi goriilmistiir. Bunlar, bu
evlerde hayvanlarin da barindinldigina isaret etmektedir.
Bununla beraber, her evde ¢anak parcalarinin bulunmasin-
dan dolayi, hemen hemen her evin bu tiir canak ve yalaklarla
donatildigi varsayiminda bulunulabilir.” Burada goriildii-
gii lizere, erken Roma doneminden itibaren, tarim faaliye-
tinin bolgede aktif bir ugras oldugu ve insanlarin gegimle-
rini bu sekilde sagladiklar anlasiliyor. Yine arkeolojik ¢a-
lismalardan, giftlik veya benzeri ayrilmis tarim yapilarinin
olmadigi, biitiin yerlesimin ya setlere boliindiigii ya da ta-
rim arazileri olusturuldugu gozlenerek, bu bulgular bir kdy
toplulugunun aktif olmasinin gostergesi kabul ediliyor.”
Bununla birlikte gliniimiizde halen devam eden, evlerin alt
katlarinin ahir ve depo olarak kullanilmasi ve gatilarin diiz
olarak insa edilerek sebze ve meyvelerin kurutulmasi igin
kullanimiyine geg¢ antik donemdeki ev yapilariyla benzerlik
gosteriyor.” Elbette bu tarihi yerlesim ¢evresinde konum-
lanan koylerin, gegmisten bugiine uzanan tarimsal iiretim
tekniklerini giincel sartlara uyumlu olarak kullanmaya de-
vam etmis olmalari muhtemeldir.

KADIM URETIM HAVZASINA ORNEK OLARAK
AKOREN VE CiVAR KOYLER
Bolgenin daglik ve sarp ormanlarla kapli arazi yapisi yore
halkinin tarimsal iiretim ve hayvancilik igin farkli yontemler
gelistirmesine neden olmustur. Tarimsal iliretim agisindan
one gikan yontemlerden biri arazilerdeki taslarin toplana-
rak ekim igin uygun alanlarin agilmasidir. Toplanan taslarla
teraslar olusturularak erozyon ve toprak kaymasinin onlen-
mesi saglanmistir. Boylelikle hem taslik arazi temizlenerek
ekilebilir diiz bir arazi olusturulmus hem de bélgede yogun
olan erozyon tehdidi bertaraf edilmistir.

Giregi ve Kayabasi kdyiindeki bu yapilar binlerce yil-
dir devam eden tarimsal ve mimari gelenegin giiniimiizde
de halen yasamakta oldugunu gostermektedir. Kayabasi
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During World War I and the War of Independence, the
population structure of the region changed drastically. First
Armenians were deported then Greeks were sent in accor-
dance with the Population Exchange Agreement between
Turkey and Greece.® This demographic structure change re-
sulted in negative consequences for both the cultural heri-
tage and socioeconomic life of the region.

Through the fieldwork and interviews we conducted in
Akéren and its surrounding areas, we observed that regional
production methods have evolved through historical process-
es but that these production methods are at risk of being lost
due to demographic and socioeconomic transformation.

Ulrike Wulf-Rheidt conducted a detailed study of dwell-
ings and settlement plans of two late antique villages of
Akoren I and II. In the study, it is written that during the
5t and 6% centuries there were 300-400 people in Akéren
I and 500-700 people in Akoren II. People were engaged
in agriculture despite the difficult topography of the re-
gion. Wulf-Rheidt describes Akoren II settlement thus:
“Despite the difficult topography, the entire area around
the settlement was terraced. With the exception of the
steep, rocky slopes, every centimeter of land was culti-
vated, beginning with fields immediately adjacent to the
settlement. In many yards, a pillar with a hole for tying an-
imals and a water trough in front have been found intact,
indicating that the houses also sheltered animals. In ad-
dition, fragments of basins were found in most houses so
it can be assumed that almost every house was equipped

with such basins and troughs.”® As is the case with this
excerpt, it is understood that since the early Roman period
agricultural activities have been a continuous occupation
and provided the livelihood of the people in the region. Ar-
cheological studies also reveal that there was no separate
farm or similar agricultural structures in the settlement,
but the settlement was either split into sets or cultivated
areas, indicating the existence of a village community.”
To this day village houses’ lower floors function as barns
and warehouses, and their roofs are built flat and used for
drying fruits and vegetables, which shows similarities with
the late antique period houses of the region.” It is possible
that villages located in the vicinity of the historical settle-
ment have adapted traditional agriculture/farming meth-
ods compatible with the conditions of the era.

AKOREN AND VILLAGES IN ITS VICINITY AS AN

EXAMPLE OF INDIGENOUS PRODUCTION METHODS

The region’s mountainous terrain is covered with steep for-
ests. As a result of this topographic structure, villagers had
to develop different methods for agricultural production and
livestock raising. One of the most prominent methods for ag-
ricultural production in the region is collecting stones in the
land and creating suitable areas for sowing. By collecting
stones into one place, terraces were formed which were help-
fulfor the prevention of erosion landslide. Thus the stony land
was transformed into a flat area suitable for sowing and also
the prominent threat of erosion is prevented.

Topografik olarak zor bir alanda bulunmasina karsin erken donemlerden itibaren yasam alani olan Agner Manastir ve cevresinde bugiin kimse
yasamiyor. Anadolu KUH’lerinin tipik gostergelerinden olan teraslama, miinavebe ve nadas gibi yontemler ise halen Akdren kdyiinde yasayanlar
tarafindan bolgede uygulanmakta.

The area of Agner Monastery and its surroundings, which were full of life in the early periods despite its difficult topography, are today uninhabited.
Typical methods of Anatolian Indigenous Production methods such as terracing, crop rotation and fallowing are still being carried out by the villagers in

the region.
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Taslarin herhangi bir yapi malzemesi kullanilmadan kuru olarak oldukga
saglam bir sekilde 6riilmiis olmasindan dolayi bu teraslari miistakil bir
mimari yapi olarak duisiinebiliriz. Bu taslardan olusturulan yapilar ayni
zamanda pek ¢ok canliya yagam alani olmaya devam ederek ekolojik
dengenin devamliligini da saglar.

We can consider these terraces due to the solid stone masonry that was
executed without any additional construction materials. These structures
which were constructed only with stones also ensure the continuation of
ecological balance as they are still living spaces for various species.

kdylindeki bu yapilar havzada bugiin yok olmus veya olduk-
¢a yipranmis olan gegmis yasam ve iiretim alanlar hakkin-
da bir fikir verebilir. Ornegin Agner Manastiri’nin yer aldigi
genis havzada bu tas teraslarin oldukga yipranmis olsa da
kismen devam etmekte oldugu veya kalintilari goriilmekte-
dir. Her biri kiigiik teraslar olan yapilarda bugiin Akéren’in
koyliileri ekim yapmaya devam etmektedirler.

Yagmura dayali tarimsal iiretim sisteminin pargasi olan
bu teraslama yontemiyle, havzanin tamami agisindan de-
gerlendirdigimizde suyun en verimli sekilde kullanimi amag-
lanir. Bir nevi su toplama havzasi olusturularak, daglardan
toplanarak gelen su, havzanin tabaninda, harklar ve setlerle
kontrol altina alinir ve tabanda derin sarniglarda biriktirile-
rek kurak yaz donemlerinde hem tarimda hem evsel ihtiyag-
larigin kullanilir.

Yoreye 0zgii bir diger 6zellik ise dagin yamag kisimlarinin
tarimsal iiretim amaciyla setler haline getirilerek kullanil-
masidir. Dagin iist taraflarinda yabani zeytin ve kegiboynuz-
lari yer alirken asagi dogru dar setler ve baglar yapilagelmis.
Akoren’de Agner Manastir civarinda sohbet etme imkani
buldugumuz koyliiler, yukari setlerde iiziim baglari oldugu-
nu 6nceki nesillerden duyum olarak aktardi. Delice zeytin,
kegiboynuzu, badem gibi agac tiirlerinin ise yukar teras-
larda ve daha iist kesimlerinde tek tiik kalintilari goriilebi-
liyor. Yaptigimiz gorlismelerde bolgedeki yasanan gocler
ve olusan demografik déniisiim ve iskan faaliyetlerinin bu
zeytinlerin kullanimi konusunda olumsuz sonuglar dogur-
dugunu, tarimsal hafizanin ve kiiltiiriiniin biyolojik gesitlilik
ile birlikte bugiin gerilemis oldugunu gordiik. Buraya sonra-
dan yerlegtirilenler, zeytin islemeyi bilmedikleri igin agaglan

kesip odun olarak kullandiklarini aktardilar. Saha galisma-
sinda, zeytinin yagini ¢ikarmak igin kayalardan yapilmis,
hayvanla cevrilen degirmen tiirii tas kalintilarinin oldugunu
gordiik. Wulf-Rheidt, Akoren II’de yaptiklar arastirmada
gec antik donemde biiyiik zeytinyagi baski aleti olarak kul-
lanilmis olabilecek gesitli degirmen taslar ve un degirmeni
taslari bulduklarini belirterek; yerlesim sahasinda herhangi
bir zeytinyagi atdlyesi ya da un degirmeni izi olmamasi do-
layisiyla yag ve un lretiminin evigi liretimde yaygin oldugu
tespitini yapar.” Bu bilgiler géz 6niine alindiginda, yorede
zeytinden yag ¢ikarmanin bilindigi ve uygulandigi; ancak de-
mografik degisimler sonucu nesilden nesile aktarim olmadi-
g1 icin bu bilginin zaman icerisinde kayboldugu anlasiliyor.
Giinlimiizde devlet destekleri araciligiyla zeytinciligin yay-
ginlastirilmasi deneniyor. Bu kapsamda Canakkale ve Ege
taraflarindan getirilen zeytin agaglar yoreye dikilmis ancak
iklim uyumsuzlugu dolayisiyla beklenen verimin alinamadigi
aktarldi. Ayrica, yabani zeytin agaglarinin asilanmasina da
baslanmis. Bu girisimlere ragmen zeytinyagi iiretimi konu-
sunda bilginin halen sinirli olmasi dolayisiyla toplanan zey-
tinler Kozan ilgesine gotiiriilerek yag gikartilmakta.

Ozellikle Yaprakli Deresi ile Seyhan Nehri’nin birlestigi
noktanin tepesinde yer alan Kayabasi kdyii kadim yontem-
lerin halen kullanilmasi ve bilginin devami agisindan iyi bir
ornek. Kegiboynuzu, delice zeytin, menengic, yabani armut
gibi agac tiirleri, vadi icerisinde ekilebilir alanlar disinda
varliklarini siirdiiriiyor. Kayabasi’nda yasayan insanlar gii-
niimiizde yetistirdikleri bugday ve hayvansal iiriinlere ek
olarak bu agaglarin yemislerini hasat ediyor ve ev 6lgeginde
kullanim devam ediyor.

b

Teraslarin iist ylizeyinde yoreden toplanarak yerlestirilen kuru ve dikenli
cali tiirleri bu yapilarin 6nemli bir bilesenidir, zira yamaglarda ve daglik
alanlarda serbest bir sekilde yasayan davarlarin (kegi ve koyun gibi
kiiglikbas hayvanlar) ekili tarim arazilerine girmeleri de basit bir sekilde
engellenmis olur.

Twigs and briars which are located in the upper part of these terraces are
significant components of these structures; with such a simple method
they guard the crops from smaller livestock (such as goats and sheep)
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These structures in the villages of Giregi and Kayabas
reveal that the agricultural and architectural tradition that
has been going on for thousands of years is still in existence
today. These structures in Kayabasi village can provide in-
sights regarding the vanished or vacant living quarters and
production areas in the basin. For instance, in the large
area where Agner Monastery is located, these stone terrace
structures or their remains can be partly seen despite their
worn-out condition. In the small terrace structures, villag-
ers of Akoren still sow today.

In this terracing method which is part of a rain-based ag-
ricultural production system, we see that the aim is to utilize
water in a way that is most compatible with the entire land-
scape. By creating a catchment basin, water from the moun-
tains is controlled through water slots and terraces, then
collected in deep cisterns established in order to be used for
both agriculture and the village’s domestic needs during dry
summer periods.

Another distinctive method of the region is one in which
the slopes of the mountain are converted into sets for the
purpose of agricultural production. In the mountains, there
are wild olives and carobs on the upper parts, whereas nar-
row sets and vineyards are formed through the downwards.
Villagers that we had the opportunity to talk to around Agner
Monastery in Akdren mentioned that there were grapevines
in the sets above according to stories they had heard from
their elders. A few occasional remains of tree species such as

Yerel ve atalik bir bugday gesidi olan ‘Karakilgik’ gibi tiirler yerini
konvansiyonel tohumlara birakmis ve artik endiistriyel giibre kullanimi
yaygin olsa da Akdren kdylinde yasayanlar yagmura dayali, sulama
yapilmayan, kiigiik teras alanlarda, el emegine dayali olarak binlerce yillik
tanim kiiltlirlini suirdiirmeye devam ediyorlar.

Although local and ancient wheat species such as 'Karakilgik’ have been
replaced by conventional seeds, and the use of industrial fertilizers now
widespread, residents of Akoren village continue to pursue rain-fed,
non-irrigated, manual labor-based methods in small terrace areas in
accordance with agricultural traditions of the region that have been
around for thousands of years.

Bir zamanlar Agner Manastiri havzasinda daglardan gelen suyun arklar
yardimiyla yénlendirilip kurak donemler igin biriktirildigi sarniglara
aktaran sistemlerin kalintilarindan.

An example from the remains of the water systems in the Agner
Monastery region, in which water from the mountains was canalized
through arcs and accumulated in cisterns.

wild olive, carob and almond can be seen in the upper sets
and above. In the interviews we conducted we came to the
conclusion that the demographic transformation, the mi-
gration processes, and construction activities caused nega-
tive impacts regarding utilization of the olives in the region.
Furthermore, we saw that agricultural memory and culture
is also in decline, along with biodiversity. In the interviews,
villagers reported that the people who were settled in the
region later used to cut down olive trees and used them for
wood since they did not know anything about olives or ol-
ive oil extraction. In our fieldwork, we came upon some re-
mains of a stone structure formed by rocks which had the
characteristics of an animal-powered mill used for olive oil
extraction. Wulf-Rheidt mentions that in the research they
conducted in Akdren IT archeological site they found various
grindstones and flour millstones that could have been left
from the olive oil presses of the late antiquity. She further
mentions that since there was no oil factories nor remains
of any flour mills, the production of oil and flour was rather
done domestically.” This information acknowledges that in
the region people knew how to extract and produce olive oil.
However, due to the lack of information transfer between
the generations as a result of the demographic changes, this
knowledge was lost over time. Nowadays, with the recently
introduced support from the government, efforts are being
made to increase olive cultivation. We were told that olive
trees from Canakkale and the Aegean were planted in the
region; however, due to incompatibility with the climate
the expected efficiency from the trees was not obtained. In
addition, the process of grafting wild olive trees began. De-
spite the government supported olive cultivation, because
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Kayabasi koyiinde daglik arazide yabani zeytin ve kegiboynuzu agaglar.
‘Gicik zeytin’ ya da ‘dag zeytini’ olarak da adlandirilan bu zeytinler, kiigiik
cekirdekli ve yaglidirlar.

Wild olive and carob trees on the mountainous terrains of Kayabasi
village. These olives, also known 'contemptuous olive' or 'mountain olive'
are small-seeded and oily.

Bélgede kullanilan diger bir yontem ise Anadolu’da
oldukca yaygin olan ve havza bazinda yapilagelen mii-
navebeli tarim. Bu yonteme gore, koylerin havza icindeki
ortak tarim alanlari cografi sinirlar da goz 6niine alinarak
iki farkli arazi seklinde kullaniliyor. Ozellikle inek, sigir gibi
biiyiikbas hayvanlar boéliinen arazinin bir tarafinda kalir-
ken diger tarafta bugday, cavdar, arpa gibi iiriinler ekiliyor.
Ekilen yer hasat edildikten sonra hayvanlar o tarafa alini-
yor ve hayvanlarin kaldigi diger taraf ekiliyor. Hayvanlar
otladiklari bolgede ekinin saplari ile beslenirken araziyi
de giibreleriyle beslemis oluyorlar. Boyle bir sistemde di-
saridan herhangi bir girdi almadan topragin verimliligi de
korunmus oluyor. Giiniimiizde ozellikler hayvan varliginin
azalmis olmasindan dolayr hem Akoren havzasinda hem
de Kayabasi ve diger koylerde endiistriyel giibre kullanimi
yaygin. Bugday gibi tiirlerin 6zellikle bu sekilde ilave bir
glibrelemeye ihtiyag duymalarinin 6nemli sebeplerinden
birinin de atalik tohumlarin artik kalmamis oldugunu sdy-
leyebiliriz. Kanaatkar ve bereketli ata tohumlarinin aksine
endiistriyel tohumlarin disaridan daha fazla girdiye ihtiyac
duyduklar agik. Eskiden yorenin karakilgik bugdayinin eki-
mi yayginmis. Yaptigimiz sohbetlerde bu bugdayin ¢ok lez-
zetli oldugunu, yoreye 6zgii olan bezdirme denilen mayali
hamurdan yapilan ekmegin bu bugdaydan elde edilen unla
yapildiginda daha lezzetli oldugunu, pistigi esnada gikan
kokularin uzaklardan bile ¢ok giizel koktugunu o6zellikle
anlattilar. Neden artik ekilmedigi sorusuna ise karakilgik
bugdayini yorede karabociik dedikleri yabani domuzlarin
¢ok sevdigi ve ekinlere zarar verdiklerini, hiikiimet tara-
findan domuz avinin yasaklanmasi dolayisiyla ekinlerin
korunmasinin zorlastigi ve bu nedenle insanlarin karakilgik
ekmemeye basladigini aktardilar.

Koyliiler, halen taslik arazileri ekili bir alana geviriyor, d6-
niisiimlii tarim yapiyor. Ancak modern teknikler de liretimde
kullaniliyor. Bir yandan diiz araziler traktor ile ekilip bigilir-
ken bazi tepelerde yer alan, taslik ve traktoriin giremeyecegi
yerlerde katirlarla saban kullanilarak ekim bigim yapiliyor.
Kayabasi kdyiiniin tepe noktasinda yer alan bazi yerlerde
gok kiigiik doniimler halinde olsa da bugday ekilmeye devam
ediliyor. Ayrica, hem biiyiikbas hem de kiigiikbas hayvanlar
yetistiriliyor. Kegiler daglik ve ormanlik alanda tek baslarina
birakilirken koyun ve biiyiikbas hayvanlar miinavebeli tarim
sistemi baglaminda otlatiliyorlar.

Bolgedeki tarimsal iiretim yapisini degistiren diger bir
faktorise 2010°da Seyhan Nehri lizerine insa edilen Yedigoze
Baraji. Egner dahil ii¢ koy, su altinda kalacaklari igin baska
yere tasinirken, sekize yakin degirmen ve bazi tarihi yapilar
baraj suyu altinda kalmig. Koyliilerin aktardigi kadariyla, ba-
raj dolayisiyla zeytin agaglarinin sayisi da azalmis. Yukarida
bahsedilen Ermenice elyazma eserlerinin kolofonlarinda,
Agner kdyiiniin degirmenlerinden de bahsedilir.™

KUH’lerde yasayagelen insanlar gevrelerinde dogal ola-
rak yetisen bitki ve agaglarin meyve ve yapraklarini veya
farkli ot tiirlerini toplayarak, isleyerek hem gida hem de
sifa olacak sekilde yasamlarina katmislardir. Bolgede ke-
giboynuzu agacglari cok yaygin, zeytin agaglanyla ic ice ye-
tismisler. Bunlar da eskiden beri toplaniliyor ve geleneksel
yontemlerle kaynatilarak kegiboynuzu pekmezi yapiliyor.
Yabani olarak bulunan ve yiyecek ve hastalik gibi nedenler-
le tiiketilen otlar ise su teresi, yarpuz, baldiran, kuzukulagi,
gomeg, nane ruhu, carsak cayi, adacayi ve dag cayidir.

Sonug olarak bolgedeki kadim iiretim havzalarinin kil-
tiirel miras ile iliskisiyle ilgili gozlemlerimizde Akdren Gren
yeri olarak gecen ve antik doneme tarihlenen Agner Manas-
tir’nin, Bizans déneminde insa edilip daha sonra Ermeniler

Kayabasi kdyiinde hilen islah edilmemis, yerli kara sigirlara rastlamak
miimkiin

Non-domesticated native black cattle still can be seen in Kayabasi village.
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of the regional lack of knowledge regarding olive oil produc-
tion, the collected olives are transferred and processed in
the nearby province of Kozan.

Kayabasl, a village located at the place where Yaprak-
li Stream and Seyhan River meet, is a significant example
within the scope of indigenous production method continu-
ation and knowledge transfer. Tree species such as carobs,
wild olives, turpentine and wild pear still exist in the unsown
areas of the valley. Currently, for domestic purposes, inhabi-
tants of Kayabasi harvest nuts and fruits from these trees, in
addition to producing wheat and animal products.

Another method used in the region is basin based crop
substitution, which is a prevalent system in Anatolia. Accord-
ing to this method, the shared agricultural land of the villag-
es is divided in two according to geographical borders. One
side of the land is reserved for bovine animals such as bulls
and cows whereas the other side is used to grow agricultur-
al products such as rye, wheat, and barley. After the harvest,
the animals are moved to the other side, and the land that
was reserved for the animals is planted the following year. In
this system, in which animals are fed with haulms then fer-
tilize the land, soil fertility is preserved without the need for
external factors. Nowadays, industrial fertilizer use is fairly
common in both the Akdren basin, Kayabasi and other villag-
es due to the decline in the animal population of the region.
Another reason species like wheat need additional fertilizer is
the fact that local/ancient seeds can no longer be found. It is
evident that unlike local/ancient seeds which are abstemious
and fertile, industrial seeds require more external additives.
In the past, karakilcik wheat sowing was widespread in re-
gion. In conversations we had, we were specifically told that

= L

Ceritler kdyiinde dagdan andizlarin (selvilerin) meyvesi toplanarak
andiz pekmezi, Dailer kdyiinde yine dagdan yabani olarak kegiboynuzu
meyvelerinden geleneksel yontemlerle harnup pekmezi yapiliyor.

In the village of Ceritler, cypress fruits from the mountains are used for
samphire molasses and in the village of Dailer, carob molasses is made
using traditional techniques from wild carobs from the mountains.

KUH’lerde yasayanlarin sanatsal eserlerinde de cografyalari ile kurduklari
iliskiyi gozlemlemek miimkiin

In the artistic works of people of IPLs, it is possible to see their
interconnectedness with their geography.

this wheat was very delicious. They mentioned that the bread
made with a yeasted pastry called bezdirme, unique to the
region, was more delicious when made with the flour of this
wheat. They still remember how amazing that bread smelled.
When asked why karakilcik wheat is no longer sown, they told
us that warthogs known as karabaciik like that specific wheat
so much that they kept damaging the crops. After the gov-
ernment ban on warthog hunting, crop preservation became
more difficult. Thus people stopped sowing karakilgik wheat.

Villagers still transform stony areas into cultivated land
and still do crop substitution. However, modern methods
are also used in the production processes. While flatlands
are sown by tractors, in hilly and stony areas not suitable for
tractors the sowing is done with mules and plows. In some
of the places at the top of Kayabasi village, wheat continues
to be planted in small acres. Both bovine animals and small-
er livestock are still raised in the region. While goats are left
to themselves in the mountains and forests, sheep and cat-
tle are grazed in the crop substitution system.

Another change in the agricultural production system of
the region was caused by the construction of the Yedigoze
Dam. When this dam was constructed on the Seyhan River
in 2010, three villages, including Egner, were submerged and
had to be relocated. Furthermore, approximately eight mills
and several historical buildings disappeared under the dam
waters. According to the villagers, the number of olive trees
decreased as a result of the dam construction. Mills of Agner
village are also mentioned in the Armenian manuscript colo-
phons mentioned above.™

People who live in an IPLs collect nature’s offerings
such as fruits, leaves and different herb species from nat-
urally grown trees and plants without intervening with na-
ture. They integrate those methods into their lives for the
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tarafindan yeniden kullanilmasi bu iliski baglaminda iyi bir
ornek sunar. Akoren kdyiiniin bir buguk kilometre kuzeydo-
gusunda yer alan manastir dag yamaci lizerinde, dogu ve
bati sinirlarindan gegen ve bugiin kurumus olan iki derenin
arasinda kurulmustur. Manastir kalintilarinin gevresinde
kadim tarim teraslarinin izleri halen goriiliir. Havza igerisin-
de taslarin temizlenerek, teras haline getirilmesi ve boylece
ekilebilir bir arazi ortaya gikartilmasi, havzanin ikiye béliine-
rek cobanlarin kontrollii otlatmasi sayesinde miinavebeli bir
tarimin yapilmasi, yagmura dayali sulanmasi gibi yontemler
bugiin hala Akéren kdyiinde yasayanlar tarafindan devam
ettirilmektedir. Manastirin aktif oldugu zamanlarda tarim-
sal faaliyetlerin de siirekli bir sekilde yapildigi ve ¢evredeki
koylerle yukarida bulunan kalenin ekonomisine buranin kat-
kist oldugu gozlemleniyor.

Manastirlara dair yapilan arastirmalar, buralarin yal-
mzca dint bir kompleks olarak degerlendirilemeyecegi,
cevresindeki tarim arazileri ve koylerle iliskiselligi de baz
alinarak ele alinmasi gerektigini ortaya koyar. Merkezi
yerlesim alanlarina uzakligina ragmen zengin bir tarim ve
hayvancilik kiiltiirii ile kendi kendine yeten, dogayla uyum-
lu iliskiler kurabilmis olan Anadolu’daki bu alanlara 6rnek
olarak Agner ve gevresinde gordiiklerimiz bu tespiti dog-
ruluyor ve bunun igin daha ayrintili bir galismanin yiriitiil-
mesi gerektigini gosteriyor. Bununla birlikte kadim iiretim
havzalarinin korunmasi ve bélgenin biyogesitlilik ve ekolo-
jik dengesinin zarar gormemesi icin yapilacak ¢calismalarda
havzada bulunan kiiltiirel yapilarin da dikkate alinmasinin
onemini de goériiyoruz. Buradaki manastir ve diger tarihi
yapilarin restorasyonu ve yeniden kullanimi diigliniildii-
giinde gevresindeki tarimsal yapiyla ve iiretim faaliyetle-
riyle kurdugu iligskinin bir biitiin halinde ele alinmasi hem
iretim havzasinin hem de kiiltiirel mirasin korunmasinda
onem teskil edecek. Bu ve Anadolu’dan diger kadim iire-
tim havzalarinda yapilacak ek calismalar birbirimizle ve
diinyanin yasam agi icinde uyum iginde yasama arayisimizi
onemli 6lgiide ileri tasiyacak ve destekleyecektir.
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purposes of domestic use and healing. In the region, carob
trees are widespread and grow along with olive trees. Car-
obs are collected and boiled into carob molasses through
traditional methods. Wild herbs used for the purpose of
domestic use and healing in the region include watercress
(Nasturtium officinale), pennyroyal (Mentha pulegium),
sorrel (Rumex acetosa), mallow (Malva sp.), malva vulgaris,
mint spirit (Ziziphora sp), carsak tea (stachys bayburtensis),
sage (Salvia officinalis) and Siteritis.

In conclusion, regarding the relationship between the
region's indigenous production landscapes and cultural her-
itage, we observed that Agner Monastery which dates back
to the antiquity and was constructed later in the Byzantine
period and reused by Armenians in time is a significant ex-
ample as it shows interconnectedness. The monastery, lo-
cated one kilometer distance northeast of Akoren village,
was constructed on mountain slopes between two streams
passing the east and west border. Traces of indigenous
production terraces are still seen around the monastery re-
mains. Indigenous production methods such as cultivating
land with stone collection and terraces, dividing land in two
for crop rotation and controlled grazing, and rain-fed irriga-
tion are still carried out by the inhabitants of Akoren village.
It is observed that these agricultural methods were also
prevalent when the monastery was active. This area con-
tributed to the economy of villages and the fortress above.

The studies conducted on monasteries reveal that mon-
astery lands cannot be regarded as merely religious com-
plexes but should be examined through their relationship
with surrounding villages and agricultural land. As an exam-
ple of such places in Anatolia which are rich in agriculture
and livestock culture, self-sufficient and in harmony with
nature, our observations in Agner and its surroundings con-
firm this approach, though further and more detailed study
is needed. However, we have come to understand that it is
important to consider the cultural structures of the region
while working for indigenous production landscape preser-
vation and biodiversity and ecological balance protection.
When we consider the restoration and reuse of the monas-
tery and other historical buildings in relation to agricultural
land and production activities, the integrated approach seen
between those practices in the region could be a significant
example for the preservation of indigenous production land-
scapes and cultural heritage. This approach and further
studies on other indigenous landscapes of Anatolia will
move forward and support our pursuit of a harmonious life
with each other and our living environment.
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*  This part has been written by the research team of the Hrant Dink
Foundation.
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Madenli 98

Madi Oteli 76

Mahdesi, Manuk Aga 18

Makedonya 16

Marcellino 18

Marmara (gazete) 7

Marmara Pavyonu 72

MARSA 74, 78, 79

Maruni 18,19, 30

Meclis-i Mebusan 19, 20

Memliikliiler 16

Mercidabik Muharebesi 17

Mercimek Devlet Ciftligi 19

Meridyen Diigiin Salonu 68

Merkez Bankasi 28, 56, 80, 82, 88

Mersin 18,19, 23, 26, 32, 74, 78, 80

Meryem-Abdurrahim Gizer
Ortaokulu 78

Mesrob Masdots 7

Mestan Hamami 72

Mesrutiyet 19, 20, 76, 86

Meydan Kalesi 98

Meymaryan, Apraham Aga 18

Misir 17, 30, 70

Milli Egitim 19

Milli Mensucat (Fabrikasi) 19,
74, 76, 77, 78, 79, ayrica bkz.
Simyonidis

Milli Miicadele 100

Milsan Mensucat 19

Misis 16, 26, 61

Mogollar 16

Mondros Miitarekesi 21

Musabekyan, IX. Krikor 17

Mus 7

Musegyan, bkz. Apkarian Okulu

Miisliiman 17,18, 21, 22, 30, 78
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N

Nalbantyan Ciftligi 76

Nisan 18

Nigde 28

Nor [Yeni] Adana go

Nubar, Bogos 21

Nuh Naci Yazgan 19, 90

Nuri Has Pasaji, bkz. Has, Nuri
(Pasaji)

Nusratiye 19

Niifus Miibadelesi (Antlasmasi)

22, 28, 76, 78,100

0]
Orosdi, Adolf 70

Orosdi-Back 70

Osmaniye 26

Osmanli 17,19, 21, 22, 26, 28, 32, 70,
80, 86, 90

Osmanli Bankasi 70

(o]

Omer Efendi’nin Giyim Magazasi
70,71

Ozel Idare 90, 91

Ozilhan 86

P
Pakraduniler 16

Palu 86

Paris 23

Partsrapert, bkz. Meydan Kalesi

Payas 26

Piskoposluk Kilisesi, bkz. Surp
Asdvadzadzin

Pozanti 28

Protestan 18, 19, 23, 28, 30, 32, 66,
68,78

R

Raffi 7

Ramazanogullar 16,17, 32

Roma 12,16, 30, 68, 78, 82, 98, 100

Rubinyanlar 16

Rue Principale 68, 70

Rum 12,16, 18-20, 22, 23, 26, 28, 30,
32, 51,58, 72, 75, 76, 80, 98, 100

Rumeli 100

Rusya 21, 22,78

DIziN

S

Sabanci, Omer 19, 23, 90

Saimbeyli 26, 28, 30, 54, 55, ayrica
bkz. Hacin

Saray Miizikhol 68

Sari Konak 9o

Sarigam 26

Satoyama 96

Saul Paulus, bkz. Aziz Pavlus

Saydam Caddesi 88

Selanik 70

Selguklular 16

Serez 22

Seropyan, Museg (Episkopos) 76,
88,90, 93

Seropyan, Sarkis 6,7

Seropyan, Vagarsag 7

Seyhan 26, 56, 57, 66, 74, 78, 86,
92, 98,100, 102, 104

Siptilli 70, ayrica bkz. Surp Dalila
Manastiri

Simyonidis 19, 22, 76, 78, 81

Sis 16,17, 18,19, 20, 22, 23, 26, 28,
30, 32, 53, 98, 100 ayrica bkz.
Kozan

Sivas 7,17

Stilianidis, Kiprianos 20

Sultaniye Mektebi 78

Suriye 16,17, 20-22, 28, 30, 70

Surp Arakelots 100

Surp Asdvadzadzin (Kilisesi) 28,
32, 54, 56, 80, 82, 85, 88,98

Surp Dalila (Manastir) 72

Surp Dalila, bkz. Siptilli

Surp Dilla Manastiri, bkz. Surp
Dalila Manastin

Surp Garabed Manastir 7

Surp Hagop 32, 55, 57, 68, 100

Surp Istepannos 28, 68, 70

Surp Nisan 100

Surp Pirgic 100

Surp Pirgic (dergi) 7

Surp Sofya (Manastir) 23, 32, 53

Siimerbank 74

Siireyya Nihat Oral Ortaokulu 76

Siiryaniler 12,16, 20-22, 26, 28, 30

Sykes-Picot 20

3
Sahbazyan, Manuk go

Sar, bkz.Tufanbeyli
Seyh Murat 18

T

Takke-i ZImmiye 18

Tan Sinemasi 56, 80

Tanta 70

Tanzimat Fermani 18

Tarsus 16, 18, 19, 23, 26, 28, 78, 82

Tasgikan 68

Taskdprii 66, 67, 82

Tasmagaza 68

Taw Mim Simtah 21, 30

Tepebag (Mahallesi) 19, 23, 56, 66,
78, 80, 82

Tepebag Anadolu Lisesi 56, 80

Terskapi 82,83

Terziyan, Hagop 68, 76, 90

Tilan Ciftligi 76

Ticaret Bakanligr 19

Tirpani 19, 28, 72, 74, 76, 77

Tirpani, Hovace 74

Tongug, Baki 8o

Toroslar 12

ToroslarA.S 78

Tsagud 98

Tufanbeyli 26

Tunus 70

Turan Okulu 66

Turhan Cemal Beriker Caddesi 76

Tuval, Shaul 23

Tiirk Nebati Yaglar Fabrikasi 74

Tiirk Ocag 8o, 82, 83

Tiirk Tarih Kurumu 30

Tiirkiye Bilimler Akademisi 30

Tirkmen 17

U
Ulrike Wulf-Rheidt 100

Ulu Cami 32,66
Ulu Cami Caddesi 66
Uzunkuyu 98

Vv

Vagharshapat-E¢miadzin 17
Vahka bkz. Feke

Vakiflar Genel Mudirliigii 19, 30

Vakiflar Sarayi 70
Varlik Vergisi 23, 28, 78
Vartan, Kalfa 8o
Vayvayan 22

Voskiyan 32

Y

Yag Camii 32,57, 68, 69

Yahudi 12, 16, 21-23, 26, 28, 30, 60,
70,78

Yahyali 26

Yaprakli Deresi 98, 102

Yasar Kemal Kiiltiir Merkezi 74

Yavuz Sultan Selim 17

Yazlik Isik Sinemasi 78

Yedigoze Baraji 104

Yegyayan, Misak Gov- 8o

Yegyayan, Piizant 26, 68, 80, 84,
86

Yeni Camii 72, 74, 75

Yeni Carsl 70, 73

Yeni Sinema 8o

Yesayan, Zabel 82

Yunanistan 22, 76, 100

Yiiregir 26, 59-61

z
Zamanti Irmag 26, 98

Zamir Bey 8o

Zarifyan, Mateos g0
Zeytun 20

Zimmar Manastiri 18
Ziyapasa Bulvari 58, 72, 78
Ziyapasa Mahallesi 30
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1909 29, 56, 58, 67, 69, 71, 73, 75, 77,
79, 81, 83, 87, 89, 93

23 Nisan Imam Hatip Middle
School 67

A
Abbasid Caliphate 16

Abdulhamid IT 19

Abidin Dino Park 81

Abidinpasa (Street) 67, 73, 75,
81,83

Achababhian, Yeprem II 73

Adana Apkarian Association 87

Adana Archaeology Museum 77, 81

Adana Architectural Guide 91

Adana Armenian Educational
Association 23

Adana Catholic Church 18

Adana Chamber of Commerce 79,
93

Adana Directorate of Surveying
and Monuments 75

Adana Ethnography Museum
23, 29, 58, 75, see also Agios
Nikolaos

Adana Massacre 20 see also 1909

Adana Metropolitan Municipality
81

Adana Regional Mufti Office 77

Adana Science High School, see
Taw Mim Simtakh

Adana Tax Office 73

Adana Tiirk Ocag 83

Adana-Mersin-Tarsus Compatriot
Association 23

Aegean 22,103

Agios Nikolaos 23, 29, 58, 75

Agner (Monastery) 13, 15, 50, 98,
99, 101, 103, 105, 107, see also
Egner

Agos 6,7

Agirnas 6

Agoren see Akdren

Agva Hotel 83

Akoren 50, 97-101, 103, 105

Aladag 13, 27, 50, 97, 99

Aleppo 17,18, 20, 22, 29

Alevi 7

Alexander the Great 16

Alexandria 71

Ali Miinif Yegenaga Street 71

Alishan, Ghevont 73, 81, 99

Allies 21

Alsaray Cinema 83

Amado, Moiz and Alber 23

America 21

American Civil War 18, 79

American Girls’ College 19, 56,
83,84

American Market 77

Anarad Hghutyun 18

Anatolia 6, 7,16, 17, 31, 33, 34, 56,
57, 81, 83, 87, 97, 99, 101, 105,
107

Anavarza (Fortress) 16, 22

Ani 16

Ankara 22, 29

Antelias 23,33

Antioch 16, 29

Apkarian School 15, 31, 58, 72, 73,
86-88, 91

Apkarian School (Beirut) 91

Apostolic 23, 31, 33, 54

Arab(s) 13,16, 19, 20, 22, 33,57,
91,99

Aram1 23

Aramian 29, 83, 85, 87, 89

Arikoglu, Kaya 93

Arkitera 93

Armenian Apostolic Diocese of
Lebanon 23

Armenian Catholicosate of Cilicia
see Holy See of Cilicia

Armenian Kingdom of Cilicia 16,

17,99

Armenian Legion 21, 22

Armenian Patriarchate in Istanbul
19,33

Armistice of Mudros 21

Ashkhenian (Girls’ School) 71, 89

Asia Minor 16

Asri Cinema 83

Asri Mezarlik 31,60

Association for the Protection of
Cultural Heritage 31

Atatiirk 81,83

Avakian, Kasbar Agha 69

Ayhan, Yusuf 83

Azkayin Miyutyun 73, 74, 87

B

Babikian, Diran 87

Back, Herman 71, see also
Orosdi-Back

Baghdad 75, 81

Bakimyurdu Street 75

Bali, Rifat 29

Bebeki Church, see Saint Paul

Bedros Farm 22

Beirut 23, 23, 87, 91

Belgian Cotton Ginning and
Pressing Factory 77

Benyes 23

Bible 18

Boghosian, Hagop 29

Boyadjian, Hampartsum 20

Brazofolli, Antoine 23

British 20, 21, 77

Bucharest 71

Buenos Aires 23

Biiyiik Tower 69

Byzantine (Empire) 13, 16, 29, 32,
33,50, 51, 52, 99, 107

Bzdikian (Krikor) 19, 22, 69

Bzommar Monastery 18

C/C
Cairo 7
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Cappadocia 19

Catholic 18,19, 21, 23, 31, 33, 54,
67, 81

(Catholic) Church Anatolia 31,
81,83

Cemal Giirsel Street 81

Central Bank 29, 56, 83, 87

Ceritler 105

Cevabhirjian 99

Cevdet Naci Giilalp 75, 77

Ceyhan 27,50

Charis Exertzoglou 29

Chirakian, Diran 89

Christian 16,19, 22, 23, 29, 31, 33,
60, 81

Chukurova 13,18, 22, 27, 29, 31, 77,
81,99

Cicero 16

Cilicia 16, 17,18, 22, 23, 27, 29, 31,
33,53, 87,91,99

Cilician School 87, 91

Circassians 18

Committee of Union and Progress
20

Convention of Kiitahya 17

Convention of London 17

Cretan (neighbourhood) 79, 81

Crimean War 18

Cuinet, Vital 19

Cumbhuriyet Street 81

Cyprus 22

Cakmak Street 81

Canakkale 103

Cerak 73

Cukobirlik 77

D

Dailer 105

Damadian, Mihran 22
Darende 22

Dehasa 97

Deliferian 18

Demirhisar 22
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Dervish Pasha 18

Deutsche Levantinische
Baumwolle Gesellschaft
(DLBG) 80, 81

Develi 75

Dink, Hrant 7

Diyab, Alber 23

Diyarbakir 21

Doga Dernegi 15, 97

Dolapdere 7

Domburoglu Haci Kevork Agha 83

Dértyol 20, 27

Druze 18

E
Eastern Legion 21, see also

Armenian Legion

Edwards, Robert W. 29

Egypt(ian) 17, 29, 71

Egner 50, 97, 99, 105, see also
Agner

Elassona 79

English 18, 87, 91

Erarslan, Leon 69, 71, 73, 75, 79,
81, 83

Erdal Acet Street 81

Esayan School 7

Europe(an) 16,17, 23,79

European Court of Human Rights

23

F

FAO 96, 97

Feke 27, 31,51,99

Fertile Crescent 99

Firka-i Islahiye 18, 99
Foundations Palace 7

France - French 17-19, 21, 22, 29, 31,

33,67,71,75,77, 83,89

G
Gabriel Catholicos 73

Galata 7

Ganagyan 7

Gaston Mizrahi 81

General Directorate of Foundations
19, 31

German 75, 80, 81, 89

German Factory see Deutsche
Levantinische Baumwolle

Gesellschaft

Gezici, Aytekin 71

Gilodo (Oil Factory) 23, 77, 79, 81

Gilodo, Solomon Rafael 23, 81

Giregi 97, 99, 103

Great Arab Revolt 20

Greece 22,79, 101

Greek 13,16, 19, 20, 22, 27, 29, 51,
58, 75,77,79, 83,99, 101

Gulbenkian 18, 75, 76, 79

H
Haci Sahzade 83

Hadjin 27, 29, 31, 54, 55, see also
Saimbeyli

Hagop, Kalfa 83

Hamburg 81

Hamzali 22

Has, Nuri (Arcade) 15, 20, 58, 72,
73, 87, 89, 91-93

Hasanbeyli 20

Hatay 27

Hawaii 96

HAYCAR 7

Heyet-i Tanzimiye 20

Hidirilyas 81

Hill, Stephen 29, 33

Hnchak Party 20

Holy See of Cilicia 16-18, 22, 23, 33,
53,87

Horata 97

Horozdibek 71, 85, see Orosdi Back

Hrant Dink Foundation 13, 31, 97

Hungarian 71

Hussein, Sharif of Mecca 20

/i
Ibrahim Pasha 17

Icel 18, 26

Incirlik 22, 59

Indra, see Cirakyan, Diran

Isakian 18

Iskenderun 22, 27

Ismail Hakki Bey 20

Israel 21,23

Istanbul 18, 20, 23, 31, 33, 71, 87,
89, 91

Isik Summer Cinema 81

Izmir 7

Inonii Park 81

In6nii Street 81

Istiklal Primary School 67

J

Jamanak 7

Jansen, Hermann 79, 83

Japan g7

Jebel-i Bereket 18, 27

Jelali revolts 17

Jerusalem 16, 21

Jesuit 19

Jew(ish) 13,16, 21, 23, 27, 29, 31, 60,
71, 81

K

Kamparosyan, Berg 7

Kanun-1 Esasi 19

Karaisali 27

Karaisali Street 75

Karakilise 51, 99

Karasoku Mahallesi 87

Karbogazi Battle 21

Karsantiogullar 99

Kavalali Muhammed Ali Pasha 17

Kayabasi 97, 99, 103-105

Kayseri 6, 7,17, 22, 27, 29, 75, 81, 91

Kechecian, Kapriyel 18

Keleshian, Misak 29

Kemal, Orhan 79, 81, 85

Kennedy Bridge 81

Kharpert 87

Kizilay Street 67, 69

Kilis 83

Kiregciyan, Architect 83

Kolagasi Hasan Bey 79

Konya 29

Koshkerian 23

Kosmo’s Farm 20

Kozan 18, 20, 23, 27, 29, 31, 33, 52,
53,99, 105

Képriikdy 22

Kulis 7

Kurds 7

Kurtulus Street 75

Kuru Koprii 23, 75

Kugiiksaat Meydani 73

L

Lebanon 18,19, 21, 23, 29, 31, 33, 53
Leon II (The Magnicifent) 16, 99
Leon VI 17

Litfullah, George 23

M

Macedonia 16

Madama’s Farm 20

Madenli 99

Madi Hotel 77

Mahdesi, Manuk Agha 18

Mamluks 16

Marcellino 18

Marj Dabiq 17

Marmara (newspaper) 7

Marmara Pavyonu 73

Maronites 18,19, 31

MARSA 77,79, 81

Mateos Zarifian 91

Meclis-i Mebusan 19, 20

Mediterranean 13,18, 27, 99

Mercimek State Farm 19

Meridyen Wedding Hall 71

Mersin 18,19, 23, 27, 33, 75, 77,
80, 81

Meryem-Abdurrahim Gizer Middle
School 81

Mesrob Mashdots 7

Mestan Hamam 73

Mesrutiyet 19, 20, 79, 87

Meydan Fortress 99

Meymarian, Apraham Agha 18

Milsan Textile 20

Ministry of Commerce 20

Ministry of Culture and Tourism
31,91

Ministry of Education 19

Misis 16, 27, 61

Mongols 16

Mousabegian, Gregory IX 17

Moush 7

Mousheghian School, see Apkarian
School

Murad of Hajin 20

Muslim 17, 18, 21-23, 31, 81

N
Nalbantian Farm 79

National Textiles (Factory) 20, 77,
79, 81, also see Simeonidis

New Bazaar 73

New Cinema 83

New Mosque 73, 74, 75

Nigde 29

Nor [New] Adana 91
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Nshan 18

Nubar, Boghos 21

Nuh Naci Yazgan 20, 91

Nuri Has Arcade, see Has, Nuri
(Arcade)

Nusratiye 19

0]

Old Bazaar 73, 87

Old Station 75, 76, 77

Orosdi, Adolf 7

Orosdi-Back 71, 85

Osmaniye 27

Ottoman 17,19-21, 27, 29, 32, 33, 71,
81, 83, 87, 89

Ottoman Bank 71

Omer Efendi’s Clothing Store 71

Ozilhan 87

P

Pakraduni Dynasty 16

Palestine 16, 29

Palu 87

Paris 23

Partsrapert, see Meydan Fortress

Payas 27

Phokas IT 16

Plovdiv 71

Population Exchange (Agreement)
22, 29, 79, 81, 101

Pozanti 29

Prelacy church see Surp
Asdvadzadzin

Protestant 18, 19, 23, 29, 31, 32, 67,
68, 81

Provisional Constitution of Cilician

Armenians 22

R
Raffi 7

Ramazanogullarn 16,17, 33

Regulation of Adana Greek
Orthodox Community 20

Rome (Roman) 13, 16, 31, 69, 81, 83,
99, 101

Rubinians 16

Rue Principale 71

Rumeli 99

Russia 21, 23, 81

S/S

Sabanci, Omer 20, 23, 91

Sahak IT 21,22

Saimbeyli 27, 29, 31, 54, 55 see also
Hajin

Saint Mesrob 7

Saint Movses 7

Saint Paul (Church) 16,19, 31, 81, 82

Saint Paul’s Institute 19

Saray Music Hall 71

Sarigam 27

Satoyama 97

Saul Paulus, see Saint Paul

Saydam Street 87

Seljuk 16

Serez 22

Seropian, Moushegh (Bishop) 79,
89,93

Seropyan, Sarkis 6,7

Seropyan, Vagarsag 7

Seyhan 27, 56,57, 67, 77, 81,87, 91,
93,99

Shahbazian, Manuk 89

Sheikh Murat 18

Siptilli 73, see also Surp Dalila
Monastery

Simeonidis 20, 22, 77, 79, 81

Sis 16, 17,18, 19, 20, 22, 29, 23, 31,
33, 53, 99, 101, see also Kozan

Sivas 7,17

Spain 97

Special Administration 91

Stilianidis, Kiprianos 20

Sultaniye Mekteb 83

Surp Arakelots 99

Surp Asdvadzadzin (Church) 29,
32,54, 56, 83, 87,99

Surp Dalila (Monastery) 73

Surp Dalila, see Siptilli

Surp Dilla Monastery, see Surp
Dalila Monastery

Surp Garabed Monastery 7

Surp Hagop 33, 55, 57, 69, 99

Surp Nshan 99

Surp Pirgig (periodical) 7

Surp Prgich 99

Surp Sophia (Monastery) 23, 33, 53

Surp Stepanos 29, 69-71

Siimerbank 77

Siireyya Nihat Oral Middle School
77

Sykes-Picot 21

Syria(n) 16,17, 20-22, 71

Syriacs 13,16, 20, 21, 22, 27, 29

Sar, see Tufanbeyli

T

Takke-i Zimmiye 18

Tan Cinema 56, 83

Tanta 71

Tarsus 16,18, 19, 23, 27, 29, 81, 83

Tasgikan 69

Tagkdprii 67, 83

Tasmagaza 69

Taurus 13

Taw Mim Simtakh 21, 29

Tepebag (Neighborhood) 19, 23,
56, 67, 81-83

Tepebag Anatolian High School
56, 83

Ters Gate 83

Terzyan, Hagop 69, 71, 89

The Imperial Rescript of Giilhane
18

Thessaloniki 71

Tilan Farm 79

Tirpani, Hovace 74

Tongug, Baki 83

Toroslar Corp. 81

Treaty of Ankara 22

Treaty of Lausanne 22, 23

Tsaghud 99

Tufanbeyli 27

Tunis 71

Turan School 67

Turhan Cemal Beriker Street 77

Turkish Academy of Sciences 31

Turkish Constitutional Court 23

Turkish Historical Society 31

Turkish Vegetable Oils Factory 77

Turkmens 17

Tuval, Shaul 23

Tiirk Ocagi 83

Tyrpani 19, 29, 74, 75, 77

U
Ulrike Wulf-Rheidt 101

Ulu Cami 33, 69
Ulu Cami Street 69

127

Union of Armenian Associations
87
Uzunkuyu 97

\"

Vagharshapat-Etchmiadzin 17
Vahka, see Feke

Vartan, Kalfa 83

Vayvayan 22

Voskian 33

W

War of Independence 101
Wealth Tax 23, 29, 81
World War I 21, 29, 101

Y

Yag Camii 33,57, 69, 71

Yahyali 27

Yaprakli Stream 99, 105

Yasar Kemal Cultural Centre 77

Yavuz Sultan Selim 17

Yedigoze Dam 105

Yeghyayan, Puzant 29, 69, 83,
84,87

Yegyayan, Misak Gov- 83

Yellow Mansion 89

Yesayan, Zabel 83

Young Turk 29

Yiiregir 27, 59-61

Z
Zamanti River 27, 99

Zamir Bey 83

Zeytun 20

Ziyapasa Boulevard 58, 75, 81
Ziyapasa Neighborhood 31
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