


Hrant Dink Vakfi, Hrant Dink’in, 19 Ocak 2007’de,
gazetesi Agos’un oniinde oldiiriilmesinden sonra, benzer
acilarin yeniden yagsanmamasi igin; onun daha adil ve
Ozglr bir diinyaya yonelik hayallerini, dilini ve yiiregini
yasatmak amaciyla kuruldu. Etnik, dini, kiltiirel ve cinsel
tiim farkliliklariyla herkes icin demokrasi ve insan haklari
talebi, vakfin temel ilkesidir.

Vakif, ifade 6zgirliigiiniin alabildigine kullanildigi,

tiim farkliliklarin tesvik edilip yasandigi, yasatildigi ve
cogaltildigl, gegmise ve gliniimiize bakisimizda vicdanin
agir bastigi bir Turkiye ve diinya icin ¢alisir. Hrant Dink
Vakfi olarak ‘ugruna yasanasi davamiz’, diyalog, baris,
empati kiiltiiriiniin hakim oldugu bir gelecektir.

Hrant Dink Foundation was established after the
assasination of Hrant Dink in front of his newspaper Agos

on January 19, 2007, in order to avoid similar pains and to
continue Hrant Dink’s legacy, his language and heart and his
dream of a world that is more free and just. Democracy and
human rights for everyone regardless of their ethnic, religious
or cultural origin or gender is the Foundation’s main principle.
The Foundation works for a Turkey and a world where
freedom of expression is limitless and all differences are
allowed, lived, appreciated, multiplied and conscience
outweighs the way we look at today and the past. As the
Hrant Dink Foundation ‘our cause worth living’ is a future
where a culture of dialogue, peace and empathy prevails.
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Ilil devam eden kiiltiir varliklar arastirmasinin adimlarindan biri olan bu ¢alismayi,
Agos’un kuruculari arasinda yer alan ve Ermenice sayfalarinin editorliigiinii yapan,
yillardir Anadolu’yu karis karis gezip Ermeni yapilarinin izlerini siiren ve
bu calismalarin ilk tohumlarini, Agos’ta yazdigi yazilarla atan,

28 Mart 2015°te kaybettigimiz Sarkis Seropyan’a adiyoruz.

Haziran 2012, Kayseri, Agirnas koyii

June 2012, Kayseri, Agirnas village

We dedicate this book, which is a part of an ongoing research on cultural heritage
of several cities, to Sarkis Seropyan, who passed away on March 28, 2015.
Editor of the Armenian section of Agos weekly newspaper, of which he was also among the founders,
he had laid the foundations of this work by sharing with us his pursuit of the traces of Armenian buildings
in different corners of Anatolia in his columns in Agos.



Seksen yil 6nce, Sivasli bir ailenin ilk cocugu olarak Istanbul’da
diinyaya geldi. Heniiz iki yasindayken oksiizliigii tatti. Once Do-
lapdere’deki Arti Girtaran’da, sonra Esayan Okulu’nda, Muslu
biiyiik aziz Mesrob Masdots’un yarattigi alfabenin 6grencisi
oldu. Oksiizliigii, liseye, iiniversiteye devam edip giizel sanatlar
egitimi almasina elvermedi. Is hayatina atildi. Sogutmacilik ala-
ninda miitevazi bir calisan oldu.

Sonuna kadar Aziz Mesrob’un takipcisi olarak kaldi. Doymak
bilmeyen bir okurdu. Ermeni tarihgiliginin babasi olan Aziz Mo-
vses, 6liimsiiz romanci Raffi, en sevdigi dostlari oldular. Onlar
araciligiyla, atalarinin topraklarina 6mrii boyunca bagli kaldi.

Askerlik yillarinda, bu topraklara olan bagi daha da percin-
lendi. Ilahi bir tesadiifle, askerligini, atalarinin dogum yeri olan
Sivas’ta yapti.

Gok geng yasta aile ‘reisi’ oldu. Hem anneannesine, hem de
annesine bakti.

Evlendi, iki gocuk, iki de torun sahibi oldu.

Atalarinin topragi onu her daim ¢agirdi. Dort-bes kisilik,
kiigiik bir grupla ¢iktigi Anadolu gezilerinde Kayserili dostu
Ber¢ Kamparosyan’la yoldaslik etti. Uzaktaki bir koy kilisesi-
nin veya manastirin kalintilari onun degismez ziyaret yerle-
riydi. Mus’taki Surp Garabed Manastiri’na adak ziyaretine gi-
derken, Ganagyan’in 6liimsiiz eserini mirildaniyordu: “Cangli,
muradimi ver bana...”

Yillar boyu siiren geziler ve okumalar iiriiniinii vermeye
basladi; Istanbul Ermeni basininin sayfalari onun yeni calis-
ma alanina doniistii. Jamanak’tan Marmara’ya, Kulis’ten Surp
Pirgi¢’e, her gazete ve dergide gezi notlari, anilari ve arastirma
yazilar yer aldi. Ermeniceden Tiirkceye masallar ve kitaplar
cevirdi. Ermeni yazinini, bu topraklardaki Tiirk, Kiirt, Alevi ve
diger tiim topluluklarin da tanimasi gerektigine inandi. Kalan
yillarini bu inanca adadu.

Yillar sonra kendini is hayatindan emekli etti. Ve ilahi tesa-
duf, bu noktada bir kez daha devreye girdi. Yolu Hrant Dink’le
kesisti. Aralarindaki fikir alisverisinin ardindan, baska arkadas-
larinin da destegiyle haftalik Agos gazetesinin ilk sayisini orta-
ya ¢ikardilar. Boylece Agos’un iki ‘baron’u oldu: Baron Hrant ve
Baron Seropyan.

Gazetenin Ermenice sayfalarinin editorliigiinii tistlendi. Ofis-
teki kiiglik masasinin gevresi her daim ziyaretgilerle senlenirdi.
Bu ziyaretgciler her seferinde, Anadolu’nun kim bilir hangi koyii-
ne, hangi sehrine, manastirina, aile koklerine ya da Ermeni gele-
neklerine iliskin sorularyla gelirdi.

Sevgili arkadasi Hrant Dink’i kaybetmesiyle hayatinin en agir
darbelerinden birini aldi. Son giinlerine kadar, Agos ailesinin en
kidemli tiyesi oldu.

Ermeni Mimarlar ve Miihendisler Dernegi HAYCAR’In ‘gay-
riresmi baskani” olarak her yil Anadolu gezilerine onciiliik etti.
Ilerleyen yasina karsin, bu ziyaretler ona her seferinde giig katti.

Hayati boyunca iki ilkeye sadik kaldi: Atalarinin onurunu ko-
rumak ve adaletsizlige asla boyun egmemek.

Vagarsag Seropyan

He was born in Istanbul eighty years ago, as the first child of a
family from Sivas. He tasted the bitterness of becoming an or-
phan at the early age of two. First at Arti Grtaran in Dolapdere,
then at the Esayan School, he became a student of the alphabet
created by Mesrob Mashdots, the great saint from Moush. As
an orphan, he could not go on to study at high school or univer-
sity, or study fine arts. He started working as a humble worker
in the refrigeration industry.

He remained a disciple of Saint Mesrob till the end. He was
aninsatiable reader. Saint Movses, the father of Armenian histo-
riography, and the immortal novelist Raffi became his most be-
loved friends. It was through their mediation that he remained
attached throughout his entire life to the lands of his ancestors.

His ties to these lands were consolidated during his military
service. By divine coincidence he was assigned to Sivas, the
birthplace of his ancestors.

He became the ‘head’ of his family at a very young age. He
took care of both his grandmother and his mother.

He got married; he had two children, and two grandchildren.

The lands of his ancestors always beckoned to him. He or-
ganized trips to Anatolia together with his fellow ‘Kayserian’
Ber¢ Kamparosyan for groups of four-five people. The remains
of a faraway village church or monastery would be his primary
destinations. On his pilgrimage to the Surp Garabed Monastery
in Moush, he would whisper words from Ganagyan’s eternal
work: “Cangli, make my wish come true...”

The trips he went on and the books he read over the years
eventually bore fruit; pages of the Armenian press in Istanbul
became his new field of work. He wrote travel notes, memoirs
and research pieces for every newspaper and magazine from
Jamanak and Marmara to Kulis and Surp Pirgig. He translated
fairy tales and books from Armenian to Turkish. He believed
that Turks, Kurds, Alevis, and all other communities living on
these lands had to know Armenian literature. He dedicated his
remaining years to this belief.

Years later, he declared himself retired. And then, divine co-
incidence intervened once again. His path crossed with Hrant
Dink’s. Following an exchange of ideas, and with the support
of other friends, they produced the first issue of the Agos week-
ly newspaper. Thus, Agos had two “barons”: Baron Hrant and
Baron Seropyan.

He became the editor of the Armenian pages of the news-
paper. Visitors that constantly surrounded it always livened up
his small desk at the office. These visitors would always come
with questions about who knows which village, city, monastery
of Anatolia, or about Armenian traditions, or their family roots.

He received one of the heaviest blows of his life when he
lost his beloved friend Hrant Dink. He remained the most senior
member of the Agos family until his final days.

As the “unofficial president” of the HAYCAR Association of
Armenian Architects and Engineers, he led annual trips to Ana-
tolia. Despite his advancing age, these trips became an invigo-
rating inspiration for him.

He remained loyal to two principles throughout his life:
Protecting the dignity of his ancestors and never succumbing
to injustice.

Vagarsag Seropyan
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GIRIS

Sivas Ermeni toplumunun izini siiren bu kitap, sehrin ¢ok-
kiiltiirli mirasini agiga gikariyor. Orta Anadolu’da genis bir
alana yayilmis olan Sivas’in, farkli ve birbirini tamamlayan
bolgeleriyle gergek tarihi 6Gneminin ancak gokkdiltiirli mirasi
baglaminda anlasilabilecegini diisliniiyoruz.

Hrant Dink Vakfi 2014 yilindan bu yana siirdiirdiigii kiil-
tiirel miras arastirmasi kapsaminda, Tiirkiye genelinde Er-
meni, Rum, Yahudi ve Siiryani toplumlarina ait manastir,
kilise, sapel, okul, sinagog, hastane, yetimhane ve mezarlik
gibi yapilari kayit altina aliyor. Bu arastirmalarin sonucu ge-
sitli raporlarin yani sira turkiyekulturvarliklari.org adresinde
interaktif bir harita ile sunuluyor. Bu baglamda 2016-18 yil-
lar arasinda, tarihi kamu yapilarinin arastirilmasi, koruma
altina alinmasi ve yeniden canlandirilmasi siireclerine kat-
ki sunmak amaciyla, kiiltiirel mirasin yaratici sekilde yeni-
den kullanimina dair olanaklari da arastirma kapsaminda
degerlendirdik.

Sivas, Anadolu’da Ermenilerin hala yasamaya devam et-
tigi nadir sehirlerden biri. Sehir merkezi ve kdylerde 15-20 aile
yasiyor. Merkezde aktif bir kilise olmasa da restorasyon ca-
lismalari devam eden Tavra Surp Sarkis Kilisesi orada yasa-
yan Ermeni aileler i¢in hayati 6nem tasiyor. Bununla birlikte
cemaat miilkiyeti Mezarliklar Miidiirliigii’nde olan bir Erme-
ni mezarligini kullanmaya devam ediyor. Sehirde Ermenice
egitim veren bir kurum ve cemaate ait bir vakif bulunmuyor.
Istanbul’da yasayan Sivasli Ermenilerin 2012 yilinda kurdu-
gu Sivasli Ermeniler ve Dostlari Dernegi, hemsehriler arasi
iliskileri gliclendirmek amaciyla kiiltiirel etkinlikler diizenli-
yor. Dernek liyeleri bu kitaba kaynaklik eden arastirmaya da
aktif olarak katildilar.

Elinizdeki kitabin igerigini, Hrant Dink Vakf’nin Sivas iize-
rine yaptigi arastirmanin sonuglari olusturuyor. Sunulan bilgi-
lerin arastirmacilar ve tarih meraklilar kadar Sivas’i tanimak

isteyenler icin de ilgi cekici olacagini umuyoruz. Kuzeyde
Karadeniz’e ulagan, giineyde Halep’e kadar inen, dogusun-
da Firat’a, batisinda Kapadokya’ya dayanan bir memleket
olan Sivas’i anlatirken, bolgelerini ayri ayri anlatmaya gayret
gosterdik. Cilinkii Sivas’t dogru kavramak igin Susehri’nden
Giiriin’e, Ulas’tan Sarkisla’ya gitmek, Hafik ve Zara’yi ayn
ayr arastirmak, bu genis alanlarin igcindeki her bir kasabayi,
Gemerek’in Cepni’sini, Kangal’in Mancilik’ini ayri, Divrigi’nin
her bir koyiinii ayn anlamak gerekir. Bulgularin sunumuna
arastirma asamasinda karsilastigimiz zorluklari ve unutulma
tehdidiyle karsi karsiya olan mekanlarin tespit siireglerine
dair izlenimlerimizi de kattik. Bu yolla benzer ¢alismalara ve
yontem arayislarina katkida bulunmayi da hedefledik.

Kitabin basinda, Sivas tarihine kisa bir giris olmasi ama-
ciyla hazirladigimiz zaman gizelgesi yer aliyor. Bu boliim,
Sivas’in ¢okkaiiltiirlii tarihini ele alan bir okuma denemesi
olarak da goriilebilir. Tarihsel gelismeleri bir metin yerine
bir zaman cizelgesinde anlatma fikri, ¢esitli amaglarla kul-
lanilabilecek bir sunum bigimi arayisindan dogdu. Bu sayede
Sivas’in gokkiiltiirld tarihini anlatmanin yani sira, belirli za-
man araliklarina odaklanarak tekrar kullanilmaya uygun bir
sunus formu elde etmis olduk. Olaylarin segiminde iki ana
kriter belirledik: Ilki, tarihi doniim noktalari ve medeniyet-
ler arasi etkilesimleri gostermesi; ikincisi de tarihe biyiik
bir etkisi olmasa da, topluluklar icin 6nemli kabul edilmesi.
Boylece tarihi, bir egemenlik seriiveni ve topluluklar arasi
catismalar yerine, bir arada, birbirinin yani basinda yasayan
bircok toplumun ortak hikayesi olarak anlattik.

Kitabin ikinci kisminda dort yildir devam eden kiiltiirel
miras arastirmasinin Sivas 6zelinde saptanan bulgular, kay-
naklanyla birlikte olabildigince ayrintili bigimde sunuluyor.
Hazirlik siirecinin pargasi olarak yapilan literatiir taramasinda
belirlenen 330 yap, iki yil siiren arastirma sonucunda 426’ya
yiikseldi. Sivas’in zengin kiiltiirel yapisini, farkli toplumlarin
yasantilarini sosyal ve ekonomik baglam icinde anlamayi he-
defleyerek Bizans doneminden Orta Cag Ermeni yapilarina,
manastirlardan yakin donem okullara, onarilan, insa edilen,
yeniden kullanilan kiliselere uzanan 137 yerlesim biriminde
arastirma yaptik. Bilgilerine ulastigimiz kiiltiir varliklarini,
yerinde tespit edilen ve edilemeyen ayrimi igeren bir liste ha-
linde, tespit edilebilen yapilarin detayli harita ve fotograflari
esliginde bir Kiiltlirel Miras Envanteri olarak sunuyoruz.

Hafiza ve kiiltiirel miras lizerine calismalarin yer aldi-
g1 Uclinci kismin ilk boliimiindeyse mihmandarlarimizin
yardimiyla, sozlii tarih miilakatlari ve yazili kaynaklardan
derledigimiz bilgiler 1s1ginda hazirladigimiz Sivas Hafiza
Turu yer aliyor. Bugiin isti kapatilmis, yakin zamana ka-
dar sehrin icinden akan irmaklarin yollarini takip ederek,
Hiristiyanlik tarihinin ilk giinlerine gidecegiz, Orta Cag tica-
ret yollarinin kesistigi Sivas’i gezerken, kendimizi 19. yiizyil
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INTRODUCTION

In tracing the roots of the Armenian community, this book
reveals the multicultural heritage of Sivas. Located in the
heart of Anatolia, Sivas extends over a vast geography with
subregions which are different and yet complete each oth-
er, and which can only be fully understood in the context of
multicultural heritage.

Since 2014, the Hrant Dink Foundation has been record-
ing sites of cultural heritage, such as monasteries, church-
es, chapels, schools, synagogues, hospitals, orphanages
and cemeteries, throughout Turkey that belong to the
Armenian, Greek, Jewish and Syriac communities. The re-
sults of this research, along with various other reports, are
presented in an interactive map on the turkeyculturalheri-
tage.org website. In this regard, between 2016-18, in order
to contribute to the process of the research, protection
and revitalization of these cultural heritage sites, we have

started to pursue the possibilities of creative reuse of the
cultural heritage.

Sivas is one of the very few Anatolian cities where Arme-
nians still live. Between 15 and 20 families live in the city and
surrounding villages. Even though there are no Armenian
churches in the city center, the Tavra Surp Sarkis Church,
restoration discussions of which continue, is crucial for the
community. The community continues to use the Armenian
cemetery, which belongs to the Cemeteries Directorate of
the Sivas Municipality. No institution in the city gives edu-
cation in Armenian and no Armenian community organiza-
tion or foundation exists there. The Sivas Armenians and
Friends Association, founded in Istanbul in 2012, works to
foster the compatriotic relations between Sivas Armenians
through various cultural activities. Members of the Associa-
tion actively took part in the research process that served as
the reference for this book.

The content of this book is comprised of the results of re-
search conducted about Sivas by the Hrant Dink Foundation.
We hope that the information presented here interests not
only researchers and history enthusiasts, but anyone who
wants to learn more about Sivas. Sivas is a land that reaches
tothe Black Seainthe north, as far as Aleppo to the south, the
Euphrates in the east and Cappadocia to the west. The vast
geography creates particularities in the regions, and to each
of these we have tried to give attention. In order to under-
stand Sivas, one needs to go from Susehri to Giiriin, from Ulas
to Sarkisla, to consider Hafik and Zara separately; the towns
of these dispersed regions, Cepni of Gemerek and Mancilik of
Kangal should be taken as distinct places, and each of the vil-
lages of Divrigi should be studied thoroughly by themselves.
In presenting our findings, we also mention the challenges
we had and the impressions we gained during the research

Sivas Sarkisla’dan Kizilirmak Nehri gériinimii

Kizilirmak River seen from Sarkisla, Sivas
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aydinlanmasinin ortasinda, Amerikan kolejinde ya da gaze-
te matbaalarinda bulacagiz; varligini siirdiirmeye ¢alisan Er-
meni toplumunun zanaatlara tutunma g¢abalarina sahit ola-
cak, degirmenlerini ve hamamlarini gorecegiz. Hikayeleri,
eski ve yeni fotograflar esliginde bugiiniin ve gegmisin anla-
tilarini bir araya getirerek, gegmisi bugiine bagladik. Sokak-
larda yiiriirken bizden once yiirliyenleri hayal ettik. Bugiinkii
Sivas’i ve okudugumuz ani kitaplarini ancak bu ¢okzamanli
tahayyiille kavrayabildigimizi fark ettik.

Ugiincii kismin ikinci boliimiinde ise Sivas’in egitim ha-
yatina dair bir derleme yer aliyor. Sivas’ta goriislerine bas-
vurdugumuz 6gretmenler, akademisyen ve 6grenciler bu
konu hakkinda yeterli kaynaga ulasamamaktan sikayetgi
olduklarini aktarmislardi. Ermeni okullarinin tarihini, farkli
okul tiirlerini, okullarin cemaat dernekleri, dini kurumlar ve
devlet kurumlariyla iligkilerini okumak, Sivas sehrini ve Er-
menilerin Sivas’ta cemaat olarak yasadiklari zamanlari daha
iyi anlamaya yardimci olacaktir.

Kitabin sonraki kisminda kiiltiirel mirasin yaratici sekil-
de yeniden kullanimi olanaklarina dair 6neri ve tartismalari
paylasiyoruz. Ilk tartisma Divrigi’de geciyor. Kendine 6zgii
bir bolge olan, Sivas merkeze oldugu kadar gevredeki di-
ger il merkezlerine, Malatya ve Erzincan’a da uzak olan bu
bolge, kiiltiirel miras agisindan o kadar zengin ki her kdse-
si ayri bir arastirma konusu sunuyor. Divrigi’de arastirma

yaparken, o ana kadar masa basinda fotograflar ve me-
tinler yardimiyla anlayabildiklerimizin karsilastiklarimi-
za ancak dipnot olabilecegini fark ettik. Divrigi, sifal bitki
heykellerinin kapilarini siisledigi diinya mirasi Sifahanesi,
imparatorluklara baskaldiran Pavlikyanlara iis olmus kale-
sive bugiin Kara Yakup Baba ziyaret yerine doniismiis Surp
Hagop Manastiri ile bir kiiltiirel miras cenneti. Bu zengin
segenekler arasindan, Kesme koyiiniin hem doga hem kiil-
tiir varliklar agisindan farkli deneyimleri bir arada sundu-
guna karar verdik. Bu ¢ok katmanli tarihi anlamak igin saha
calismasinda Doga Dernegi ile beraber hareket ettik. Doga
Dernegi ‘kadim dretim havzalarr’ ve tarim kiiltiiriini aras-
tirirken, biz de koyiin kiiltlirel mirasini, cevresiyle iliskisini,
sosyal ve ekonomik konumunu inceledik. Bu gokdisiplinli
calismanin sonuglari birgok bulguyu ortaya ¢ikariyor. Bu-
rada bulunan kiiltiir varliklarinin restorasyonu ve yeniden
kullanimi diistiniiliirken, yapilarin ve cevreleriyle kurdukla-
riiliskinin géz oniine alinmasi gerektiginin 6nemi bir kez
daha ortaya gikiyor.

Kiiltiirel mirasin yeniden kullanimina dair ikinci tartisma-
miz, sehir merkezinin hemen yani basinda, Sivas’in tarihiyle
0zdes Tavra koyiinde basliyor. Tavra’nin Surp Sarkis Kilise-
si’ni, cevresiyle ve bir zamanlarin manastirlar bolgesiyle ilis-
kilerine degindigimiz bir arastirmayla sunuyoruz. Sivas Er-
menilerinin glinlimiizdeki en biiylik sorunlarindan birine, bir
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Mancilik’ta Ermeni mezarlig

Armenian cemetery in Mancilik
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process of the cultural heritage that is faced by the threat of
being forgotten. By this we aim to contribute to the method-
ological discussions used in researching similar topics.

The book starts with a timeline that takes a multicultural
approach to Sivas’ history. The idea of organizing the his-
toric events in a timeline format, rather than as a continu-
ous text, developed out of the need for a presentation form
that could be used for multiple needs. By doing this, along
with presenting the multicultural history of Sivas, we were
able to have a presentation format that can be used by con-
centrating on different date intervals. We had two main cri-
teria for including events in the timeline. First, the historic
moments that are especially important for understanding
the relations between the communities, and second, even
if with no great impact on the course of history, events that
were important for the different communities living in Sivas.
By doing this, instead of presenting a race for sovereignty
and clashes between the communities, we tried to present
the histories of several communities that lived together or
close to each other.

The second part of the book presents, in as detailed a
way as possible, the findings of the Sivas part of the research
that has been going onforfouryears. Thelist of 330 sites that
were spotted during the preparation phase was expanded to
426 sites during the two year research period. By visiting 137

Guriin’de, Karahisar yolu iizerinde eski ceviz agaglari

localities, we tried to come to an understanding of Sivas’
rich cultural landscape, from the Byzantine era to the medie-
val Armenian sites, tracing the monasteries and the schools
of more modern times, the renovated, constructed or reused
churches, and the various communities, in their social and
economic context. The cultural heritage sites are shared in
this section, with a differentiation between the identified
and the not identified, along with images and maps of the
ones that have been identified.

The first section of the memory and cultural heritage
part is the memory tour of Sivas city center that we pre-
pared with the help of guides, oral history interviews and
text excerpts that we collected from a variety of sources.
Following the streams that passed through the city until
the recent past, but which are now covered up, we will go
back to the early days of Christianity, we will tour the city
where medieval trade routes crossed, we will find ourselves
in the middle of 19" century Enlightenment, in an American
college orin the pressroom of a newspaper; we will witness
how a struggling Armenian community is clinging to its
crafts, we will see their mills and their public baths. With
the help of stories and old photographs, we will try to put
together the old and new narratives, thus connecting the
past to the present, by imagining those who have walked
these streets before us. We realized that we could gain a

Old walnut trees in Giiriin, on the way to Karahisar
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Sivas’ta kiliseleri olmadigi igin evde ibadet eden Ermeniler

Not having a church, Armenians of Sivas practice worship at home

ibadet yerinin olmamasina da degindigimiz bu tartismada,
Tavra’da bulunan kilisenin aslinda tam da bu ihtiyaci karsi-
layacak bir firsat oldugunu savunuyoruz. Cumhuriyet tarihi
boyunca Sivas genelinden, 6zellikle de merkezden gogen Er-
meniler, yillar sonra halen Sivas’i ziyaret ediyorlar. Yurtdisi-
na gidenler Tiirkiye’yi ziyaret ederken, Istanbul’da yasayan
akrabalariyla her yil Sivas’a gidiyor. Memleket hasretlerini
gidermek icin kdylerine ugradiktan sonra, Sivas ziyaretlerini
tamamlamak igin bir de Tavra’ya, buradaki mezarliga ugra-
diklarina ve Huykesen’de bir mum yaktiklarina, birlikte gez-
me firsati bularak tanik olduk.

Sonug olarak farkli yonleriyle, bolgeleri ve merkeziyle,
kiiltiirel mirasiyla bir Sivas kitabi bu. Divrigi lizerine aras-
tirma yaparken Arege, yeni adiyla Durukdy hakkinda ilging
bir bilgiye rastlamistik. Kaynaga gore, 11. yiizyilda Ermeniler
Van’dan Sivas’a go¢ ederken, beraberlerinde en saygi duy-
duklari din adaminin, sonradan Aziz ilan edilecek olan Krikor
Naregatsi’nin cenazesini de getirerek bu kdyde defnetmis-
lerdi. Durukdy hakkinda arastirma yaptigimizda, orada bir
yatir oldugunu, Pir Sanmaz’in yattigini 6grenmistik. Duru-
koy ziyaretimizde, burada yatanin Ermeni mi Miisliiman
mi oldugu tartismalarinin bircok kere yasandigini 6grendik.

Bize hikayenin tarihini anlatan amca, burada yatanin “Miis-
limanlara Miisliiman, Ermenilere Ermeni” goriindiigiinii
soylemisti. Demek ki Sivas’ta Krikor Naregatsi, Pir Sanmaz;
Surp Hagop, Yakup Baba ve Aziz Vlas da Bogaz Evliyasi olu-
yor. Sivas’tan 6grendiklerimizi eksiksiz bir bicimde buraya
aktardigimizi umuyoruz. Calisma boyunca sahada bize yar-
dimci olanlara, kimi zaman ¢ok zor olmasina ragmen anila-
rini, memleketlerine dair duygularini, ailelerinin hikayelerini
bizimle paylasanlara ve kolektif hafizanin su yiiziine ¢ikma-
sina katki sunanlara tesekkiirii borg biliyoruz.
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hold on the literature we were consulting only through this
multi temporal imagination.

The next chapter is a digest on Armenian educational life
in Sivas. Teachers and scholars in Sivas have complained
that they have not been able to find enough sources on this
topic. This section will help us to better understand the his-
tory of the Armenian schools, the different kinds of schools,
the educational associations of the city, the relationship of
these institutions with state and religious organizations,
and in general the city of Sivas in the times when Armenians
constituted a community there.

In the part that follows we share cases of cultural her-
itage reuse. The first is in Divrigi, a distinctive area with
a vast distance from the nearby larger urban centers of
Malatya and Erzincan as it is also far from the Sivas provin-
cial center. Being so rich with cultural heritage, each corner
of the district is the subject of special research. When we vis-
ited Divrigi for fieldwork, we realized that everything we had
learned from the books could only serve as footnotes com-
pared to the reality of the vast cultural landscape. Divrigi
is a real cultural heritage heaven with its ancient hospital
featuring carvings on its facade of the plants that were used
as medicine, the fortress of the Paulicians who rose against
empires, and the Surp Hagop Monastery that has become
Kara Yakup Baba sacred site. From among this diverse spec-
trum we selected Kesme village, which brings together dif-
ferent nature and culture experiences. We partnered with
Doga Dernegi [Nature Association] in order to better under-
stand Kesme. While the Doga Dernegi researched Indige-
nous Production Landscapes and the agricultural traditions,
we concentrated on the monastery, its relationship with its
surroundings and its social and economic status. This mul-
tidisciplinary approach was helpful in revealing many facts
and in presenting a different methodology. Once again, we
were convinced that the restoration and reuse of such cul-
tural heritage sites should be done through taking into con-
sideration their surrounding landscape.

Our other cultural heritage reuse case is in Tavra village,
very close to the provincial center, whose history has been
intertwined with the center itself. We present Tavra’s Surp
Sarkis Church along with its relationship to its surrounding
one time area of monasteries. The case discusses one of
the most important issues of modern day Sivas Armenians:
the absence of a community church. We argue that Tavra’s
church is an important opportunity to fulfill this need. Sivas
Armenians who migrated from Sivas in general, and to the
center especially, during the republican period continue to
visit Siva today. Those who have migrated outside of Tur-
key, also visit Sivas upon visiting their relatives in Istanbul.
We accompanied visitors to Sivas who, after visiting their

home villages, also went to Tavra to visit the cemetery, and
to Huykesen to light a candle.

Finally, the book in your hands is a Sivas book with its
multicultural heritage and history. We encountered an in-
teresting story while working on Divirigi’s Arege village, Du-
rukdy by its present name. According to the source, when
Armenians migrated to Sivas from Van in the 11th century,
they brought with them the remains of their respected cleric,
Krikor Naregatsi, which they planned to sanctify. We found
out that there was the tomb of a Muslim holy person in Du-
rukdy village known as Pir Sanmaz. In the village we learned
of a recurring discussion about whether the tomb belongs
to an Armenian or a Muslim holy person. The villager who
told us the story, said that the person appears “as a Muslim
to the Muslims and as an Armenian to the Armenians”. We
realized that in Sivas Krikor Naregatsi becomes Pir Sanmaz,
Surp Hagop becomes Yakup Baba, and Saint Blaise becomes
Bogaz Evliyasi, the patron saint of throats. We hope that
we have reflected properly on our research and fieldwork
findings. We feel indebted, and thank all those who helped
us during our field studies, those who shared with us their
memories, even if this was very hard for them at many times,
those who shared with us their feelings towards their home-
town, the stories of their families, and all those who helped
us in surfacing the collective memory.

17
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Ugiincii yiizyilin ikinci yansinda dogdugu dii-
siiniilen Sebastia Episkoposu Aziz Vlas o6ldi-
riiliir. Sebastiali Vlas ya da Surp Parseg olarak
da bilinen Aziz Vlas tip konusunda uzmandir
ve hekimlik de yapar. Birgok derde deva oldugu
disiiniilen ve sifa amaciyla bagvurulan kutsal
azizlerdendir. Adinin gegtigi ilk kayitta, bogazi-
na kilgik takilan bir hastayi tedavi ettigi aktari-
lan Aziz Vlas’I Misliimanlar da ‘Bogaz Evliyasr’
olarak tanir. Kapadokya ve Kiigiik Armenia valisi
Agricola, 316 yilinda Hiristiyan oldugu gerekge-
siyle Aziz Vlas’ tutuklayarak basini vurdurur.
Ortagagda iinii artan Aziz Vlas adina diinyanin
cesitli yerlerinde kilise ve manastirlar bulunur.

Saint Blaise—Dbishop of Sebastia who is believed
to have been born in the second half of the third
century—was killed in this year. Saint Blaise,
also known as Vlas of Sebastia or Surp Parsegh,
was an expert in medicine and worked as a phy-
sician. Saint Blaise is believed to offer a cure to
many ailments and is often prayed to by the sick.
The earliest written record about him states that
he cured a patient by removing a fish bone from
the patient’s throat, and Saint Blaise is therefore
also known as the ‘Saint of Throats’ by Muslims.
In 316, Agricola, the governor of Cappadocia and
Lesser Armenia, arrested Saint Blaise for being a
Christian, and ordered him to be beheaded. Saint
Blaise’s fame grew during the Middle Ages, and
there are many churches and monasteries dedi-
cated to him throughout the world.

Aziz Vlas'in dogdugu Sebastia, Kirk Sehitler [Ka-
rasun Manuk] vakasiyla birlikte Hiristiyanlik igin
onemli bir merkez haline gelir. 4. ylizyilin bas-
larinda Bizans Imparatorlugu’nda Hiristiyan-
lara yonelik yeni bir zuliim politikasi uygulanir.
Sebastia’da Hiristiyanliga gegen kirk asker, ko-
mutanlarinin Roma tanrilarina biat etmeleri em-
rini reddedince Sebastia’daki golde soguga mah-
kum edilir. Biri dayanamayip vazgegse de gardi-
yanlardan biri onlara katilir. Daha sonra kirk kisi
yakilarak olddiriiliir ve kemikleri Sebastia’ya def-
nedilir. Bu vaka Kirk Sehitler vakasi olarak geger.
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The city of Sebaste where Saint Blaise was born
became an important place for Christianity
with the events known as the ‘Forty Martyrs of
Sebaste.” At the beginning of the 4™ century, a
new policy of oppression against Christians was
put in place throughout the Byzantine Empire.
In Sebaste, 40 soldiers who had converted to
Christianity were tied down to a frozen lake near
the city after having refused to offer sacrifices to
Roman gods. Unable to bear the cold, one of the
40 soldiers yielded, but one of the guards joined
the remaining 39 soldiers. These forty people
were then burned to death, and their remains

buried in Sebaste. These became to be known as
the Forty Martyrs of Sebaste.

4™ CENTURY

Roma Imparatoru Diocletianus, Kiiciik Arme-
nia eyaletini kurar ve Sebastia sehrini baskent
yapar. 4. yiizyilin sonlarinda, Imparator I. The-
odosius zamaninda Hiristiyanlik resmf din olur.
530 yilinda, Bizans Imparatoru Justinian, Biiyiik
Armenia'dan toprak alarak Kiigiik Armenia eya-
letini dort kiigiik pargaya bdler. Sebastia, Nico-
polis, Colonia ve Satala surlari yeniden yapilir ve
yeni kilise, manastir ve kaleler insa edilir. Nico-
polis’teki manastir, Kirk Sehitlere adanir.

The Roman Emperor Diocletian founded the
province of Lesser Armenia and made Sebaste
its capital city. Christianity became the offi-
cial religion at the end of fourth century during
the reign of Emperor Theodosius I. In 530, the
Byzantine Emperor Justinian, taking some of
the lands of Greater Armenia, divided Lesser
Armenia into four smaller parts. The city walls
of Sebaste, Nicopolis, Colonia and Satala were
re-erected, and new churches, monasteries and
fortresses were built. The monastery in Nicopo-
lis was dedicated to the Forty Martyrs.

Bizans Imparatoru Justinian’in 6liimiiniin ar-
dindan Sasani Imparatorlugu, Sivas’i isgal eder
ve yakip yagmalar. Tekrar Bizans egemenligine
gecen Kiiglik Armenia, 640°li yillarda biiyiik bir
eyalet olarak yeniden kurulur ve Sebastia bas-
kent olur.

After the death of the Byzantine Emperor Jus-
tinian, the Sasanian Empire invaded and looted
Sebaste. In the 640s under the dominance of the
Byzantine Empire, Lesser Armenia was re-estab-
lished as one large province with Sebaste as its
capital city.
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Dogu Hiristiyanligi igindeki Pavlikyan tarikati,
liglincii ylizyilda kurulsa da yiikselisi ve gortinir
olmasi 653 yilini bulur. 650’lerde tarikat liderli-
gine Mananalli (Samsat’in kdyii) Konstantinos
adli bir Ermeni geger ve 6gretiyi yaymaya bas-
lar. Kiigiik Armenia, Kapadokya ve Pontus bol-
gesinde yayginlagan ogretiye Ermeni ruhaniligi
de Bizans Imparatorlugu da karsi ¢ikar ve baski
altina almaya galigirlar. Pavlikyanlar bu baskila-
ra karsi Abbasi emirleriyle anlasir. Bizans impa-
ratorigesi Teodora’nin baslattigi saldirlarda yiiz
binlerce insan hayatini kaybeder. Daha sonra
Pavlikyanlar sooo kisilik bir giigle Bizans saldi-
nlarini puskiirterek Divrigi kalesini ele gegirir ve
merkez haline getirirler.

Although the Eastern Christian Paulician sect
was established in the third century, it only
gained wider influence in 653. Constantine, an
Armenian from Mananalis (a village of Samsat)
became the sect’s leader in the 650s and started
to spread its teachings. Paulicianism, which be-
came popular in the regions of Lesser Armenia,



Cappadocia and Pontus, was rejected by the
Armenian Church and the Byzantine Empire
and both tried to oppress the movement. Faced
with this oppression, the Paulicians reached
an agreement with Abbasid emirs. Hundreds
of thousands lost their lives during the attacks
against the Paulicians ordered by the Byzantine
Empress Theodora. The Paulicians, with an army
of 5,000 soldiers, would later repel the attacks
of Byzantine forces to conquer Divrigi Fortress,
which they made their headquarters.

Bizans biyiik bir orduyla Divrigi’yi ele ge-
girir. 10. ylizyil baslarinda Antakya Patrigi
Teodor’un énerisi iizerine Bizans Imparatoru
I. Yannis Cimiskes tarafindan d6nce Konstanti-
nopolis, daha sonra da Philiphopolis’e (Filibe)
siiriiliir. Burada yasamaya devam eden Pavlik-
yanlarin Avrupa Protestanligina kaynak teskil
ettigi ileri siiriilmektedir.

The Byzantine Empire conquered Divrigi with a
large army. At the beginning of the 10*" century
they were deported first to Constantinople and
then to Philippopolis (Plovdiv) by the Byzantine
Emperor John I Tzimiskes on the recommen-
dation of Patriarch Theodore of Antioch. It is
claimed that the Paulicians who continued to
live in that area were the origin of Protestant-
ismin Europe.

Vaspuragan Krali Senekerim, Bizans imparato-
ru II. Basil ile anlasmasi sonucu Sivas valisi olur
ve 14 bin kisiyle Sivas’a yerlesir.

As a result of an agreement with the Byzantine
Emperor Basil II, Senekerim, King of Vaspura-
gan, became the governor of Sivas and settled in
Sivas with 14 thousand of his people.

Senekerim’in oglu Adom-Asod, Surp Nisan
Manastiri’ni inga eder. Manastirda, Surp Asd-
vadzadzin, Surp Garabed ve Surp Nisan kilise-
lerinin yaninda Varak kiitiiphanesi ve Ardzruni
krallarinin tahti yer alir. 1058’de 6len Katolikos
Bedros Kedatarts da manastira defnedilir. 11. ve
18. yiizyillan arasinda manastir, Ermenice elyaz-
masi konusunda merkez haline gelir.

AGLIMPSE INTO SIVAS'S MULTICULTURAL HISTORY

Adom-Ashot, son of Senekerim, built the Surp
Nshan Monastery. In addition to Surp Asd
vadzadzin, Surp Garabed and Surp Nshan
churches, the monastery grounds also housed
the Varak library and the throne of the Ardzruni
kings. Catholicos Bedros Kedatarts, who died in
1058, was buried in the monastery. Between the
" and 18™ centuries the monastery became a
centre for Armenian manuscripts.

Pakraduni Ermeni Krallig’’nin baskenti Ani 1045
yilinda diisiince Kilikya’ya biiyiik bir Ermeni
gocli baslar ve bir katolikosluk kurulur. Kilikya
Katolikoslugu’nun ilk makami 1058’de Sivas’ta
kurulur. Dért yil boyunca burada bulunan Kato-
likosluk, birgok yer degistirdikten sonra 1293’te
altiyiizyildan fazla kalacagi Sis’e taginir.

When Ani, the capital of the Pakraduni Kingdom
of Armenia, fell in 1045, mass immigration to the
region of Cilicia began, and a Catholicosate was
founded there. The first seat of the Armenian
Catholicosate of Cilicia was established in Siv-
as in 1058, where it remained for four years. The
Catholicosate, was then relocated several times,
before being moved to Sis in 1293, where it would
remain for more than six centuries.

Selguklu hiikiimdari II. Kilig Arslan, Danismend
kontroliindeki Sivas’i ele gegirir. Sehirde gok
onemli Selguklu anitlan insa edilir. Sultan I.
Keykavus tarafindan 1217°de bir hastane yapi-
lir. Dariigsifa olarak kullanilan yapi, Késedag
Savasi ve Timur isgaliyle harap olur; Osman-
li doneminde Sifaiye Medresesi olarak klasik
medreseye doniistiiriiliir. I. Keykavus, 1220’de
veremden 6ldiigiinde buraya defnedilir. 13. yiiz-
yil sonlarinda Konyali Kaluyan’in mimarliginda
Islami egitim merkezi Gok Medrese insa edilir.

The Seljuk Sultan Kilig Arslan II conquered Si-
vas, which was under Danishmend control. A
number of important Seljuk buildings and mon-
uments were built in the city, and in 1217 a hos-
pital (Dariissifa) was built by Sultan Keykavus
I. During the Ottoman period the building was
converted into a classical madrasa, Sifaiye, and
it was here that Keykavus I was buried when he
died of tuberculosis in 1220. The hospital build-
ing was destroyed during the Battle of Kosedag
and the occupation of the city by Tamerlane. At
the end of the 13* century, Gok Madrasa was
built by the architect Kaluyan from Konya.

Kosedag Savasi’nin (1243) ardindan Sivas, Mogol
egemenligine girer. Mogol valisi Emir Eretna1335
yilinda beylik kurar ve 1338°de Sivas’a hakim olur.

Following the Battle of Kosedag (1243), Sivas
fell under Mongol rule. The Mongolian gov-
ernor Emir Eretna formed a principality—the
Eretnids beylik—in 1335 and gained control of
Sivasin 1338.

Eretna Beyligi valisi Kayserili Kadi Burhaneddin
Ahmed, 1381°de Eretna topraklarini ele gegirerek
yonetimi devralir. Misir, Sam ve Halep’te egitim
goren Kadr’nin on sekiz yillik yonetimi boyunca
cevredeki beyliklerle savas devam eder. Kadi
Burhanettin donemini 1398’de Akkoyunlular bi-
tirir. Tiirbesi Sivas'tadir.

The kadi (Muslim judge) and governor of the
Eretnids beylik, Burhaneddin Ahmed from Kay-
seri, conquered the Eretnid lands in 1381. During
his eighteen years of government, Burhaneddin
Ahmed, who was educated in Egypt, Damas-
cus and Aleppo, continued to wage wars with
neighboring principalities. Burhaneddin's reign
was brought to an end by the Akkoyunlu. His
tombis in Sivas.

Sultan I. Bayezid’i yenilgiye ugratan Timur ege-
menligi baslar. Kayitlarda, 4000’e yakin Ermeni
askerin Sivas sehrini Timur giiglerine karsi savu-
nurken yakalandigi ve canli bir sekilde gomiil-
diigii belirtilir. Sivas sehri, bu isgalde tamamen
yikilir, kale duvarlari ve surlari harap olur.

This year saw the beginning of the reign of Ta-
merlane, following the defeat of Sultan Bayezid
I. According to records, around 4,000 Armenian
soldiers were caught and buried alive while de-
fending Sivas against Tamerlane’s forces. Sivas
was completely destroyed, and all fortress and
city walls were demolished.

Sivas’ta Osmanli egemenligi tekrar baslar. Kale
duvarlar yeniden insa edilse de eski haline tam
anlamiyla donemez. Evliya Celebi, 17. yiizyilda
duvarlarin yikintr halinde oldugunu anlatir. Rum
Beylerbeyligi kurulur ve Sivas, Amasya ve Tokat
ile pargasi olur. 16. ylizyilda Rum eyaleti kurulur
ve 19. yiizyila kadar Sivas bu eyalette yer alir.
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The Ottoman Empire regained control over Si-
vas. Although the fortress walls were rebuilt,
they were not restored to their original state. In
the 17" century Evliya Celebi described the walls
as being in ruins. The Beylerbeylik of Rum was
founded, and Sivas, Amasya and Tokat were in-
cluded in this first-level province. The Eyalet of
Rum was founded in the 16" century and Sivas
remained in this Eyalet until the 19'" century.

Sebastia konseyi, Ermenilerin yasadigi bolgele-
ri Tiirk ve Pers egemenliginden 6zgiirlestirmek
amaciyla toplanir. Surp Nisan Manastir’nda
Sepastatsi I. Mikael bagkanliginda diizenlenen
konseyde, otuza yakin yiiksek riitbeli din go-
revlisi ve zanaat temsilcileri katilir. Toplantida
destegini almak igin Papa IV. Pius ile goriisme
karari alinir. Tokatli Apkar temsilci olarak gon-
derilir. 1564’te gergeklesen goriismede Papa,
Ermeni Katolikosu’yla yiizyiize goriismeyi sart
koyar. Mesaji iletmek lizere Apkar ve papalik
temsilcisi Armenia’ya donerken temsilci yolda
oliir ve goriismeler kesilir. Boylelikle Sebastia
konseyi kararlari sonugsuz kalir.

The council of Sebaste was summoned to save
Armenian inhabited areas from Turkish and
Persian domination. Around thirty senior cler-
gymen and representatives of artisans partic-
ipated in the council meeting, which was led
by Sepastatsi Mikael I and held in the Surp
Nshan Monastery. In the meeting a decision
was taken to meet with Pope Pius IV to obtain
his support, and Tokhatetsi Apkar was sent as
the delegate. During the meeting, which took
place in 1564, the Pope demanded to meet the
Armenian Catholicos. The Papal representative
was died while on his way with Apkar to Arme-
nia to deliver the message, and talks with the
Pope ceased. Thus, the decisions of the council
of Sebaste did not lead to any results.

16™ CENTURY

Sivas’in i¢ calkantilarla gecirdigi bir donemdir.
Once Safavilerle savas dolayisiyla birok Sii ve
Alevi dldiiriiliir. Sahkulu Isyani olarak gecen bu
donemde Kizilbaslar isyan eder. Osmanli, isyani
bastirir ve 5o bine yakin insan éldirdlir. 1526-
27 yilindan sonra Sivas’ta birgok isyan meyda-
na gelir. Bunlarin birine dahil olan Pir Sultan
Abdal idam edilir. Daha sonra sehir Celali is-
yanlarindan da etkilenir. Bu donemde Sivas ve
cevresinde biiyiik bir kitlik meydana gelir, birgok
insan agliktan olir. Celali isyanlar ve kitliklar
Sivas’tan goce neden olur.

The 16% century was a period of turmoil for Sivas.
Many Shiites and Alawites were killed during the
war with the Safavid Empire, and the Kizilbash

also rioted during this period, in what is known
as the Sahkulu Rebellion. The Ottoman Empire
quelled the riot, and almost 5o thousand people
were killed. Many riots occurred in Sivas after
1526-27, and Pir Sultan Abdal, who was involved
in one such riot, was executed. The city was also
hit by the Celali rebellions. Sivas and the sur-
rounding area also suffered from a great famine
during this period, and many died of hunger. The
Celali rebellions and famine were the cause of
mass migration from Sivas.

Sivas’i ziyaret eden seyyah Polonyali Simeon,
Surp Asdvadzadzin ve Surp Sarkis adinda iki ki-
lise oldugunu yazar. 17. ylizyilin ortasinda Surp
Kevork adinda igiincii bir kilise daha insa edilir.

Simeon of Poland, a traveller visiting Sivas,
wrote that there were two churches in the city:
Surp Asdvadzadzin and Surp Sarkis. A third
church, Surp Kevork, was built in the middle of
the 17" century.

7 Subat 1676 tarihinde Mihitarist Tarikat’’nin
kurucusu Mihitar Sepastatsi dogar. Manug Bed-
rosyan adiyla dogan ve 15 yasina kadar iki rahibe
tarafindan egitilen Sepastatsi, 1691 yilinda Surp
Nisan manastirina girer ve ayni yil din gorevli-
si olarak atanir; sonrasinda adini Mihitar ola-
rak degistirir. Burada fazla kalmayan Mihitar,
Eg¢miadzin’in de dahil oldugu birgok manastiri
ziyaret eder. Bu ziyaretlerde Avrupali misyoner-
lerle tanisma firsati bulur. Daha sonra Sivas’a
geri doner, Ermenice dini kitaplari, 6nemli Siir-
yani ve Rum yazarlarin gevirilerini okur. 1696°da
papaz olarak atanir, 1699°da rahip tinvanini alir.

Mkhitar Sepastatsi, the founder of the Mkhi-
tarist Order, was born on 7 February 1676. Born
Manug Bedrosian and educated by two priests
until he was 15 years old, Sepastatsi entered the
Surp Nshan Monastery in 1691 and was ordained
adeacon that same year; after which he changed
his name to Mkhitar. He did not stay at Surp
Nshan for long and visited many monasteries,
including Etchmiadzin, meeting many European
missionaries during his visits. He then returned
to Sivas where he read religious books in Arme-

nian and translations of influential Syriac and
Greek writers. He was appointed as a friar in 1696
and received the title priest in 1699.

Mihitar bu tarihte bir Ermeni okulu kurmak tizere
Istanbul’a vanr. Burada Surp Kevork Kilisesi’ne
katilir ve Kutsal Makam, yani Roma ile birlikte-
ligi savunmaya baglar. Katoliklere yonelik baski-
lar dolayisiyla 6nce Mora’ya oradan da Venedik
bolgesine kagar. Venedik’te San Lazzaro adasi
kendisine tahsis edilir ve oradaki harap kilise res-
tore edilerek manastir inga edilir. Mihitar, adada
30 yil yasar, birgok yayin yapar ve 16 Nisan 1749
tarihinde 74 yasinda oliir.

Mkhitar arrived in Istanbul to found an Arme-
nian school, and there he joined the Surp Kevork
Church and started to advocate for joining the
Holy See in Rome. He fled the Ottoman Em-
pire —first to Mora and then to Venice—due
to the persecution of Catholics. In Venice he
was granted the island of San Lazzaro, where a
ruined church was restored to serve as a mon-
astery. Mekhitar lived on the island for 30 years
and published a number of books. He died at the
age of 74 on 16 April 1749.

Sivas merkezde, Surp Asdvadzadzin diginda
Surp Hagop, Surp Pirgic ve Surp Sarkis kiliseleri
bulunur. Bolgede ayrica Ermenilere ait birgok
manastir da yer alir. Tavra koyii yakinlarinda
Surp Nisan, Surp Hagop ve Anabad manas-
tirlar, Sivas’in dogusunda yer alan ve bugiin
adi Huykesen olarak gegen Khintragadar Surp
Asdvadzadzin Manastir bunlardan bazilaridir.

At this time, in addition to Surp Asdvadzadzin,
the churches of Surp Hagop, Surp Prgich and
Surp Sarkis were to be found in Sivas city centre,
and there were also many Armenian monaster-
ies in the region. Among these were the monas-
teries of Surp Nshan, Surp Hagop and Anabad,
close to the village of Tavra, and Khintragadar
Surp Asdvadzadzin Monastery, today known as
Huykesen, in the east of Sivas.

1851°de Sivasli hamallar tarafindan kurulan Se-
nekerimyan Dernegi, 1852 yilinda Sivas subesini
acar. Sivas’ta Aramyan Okulu insa edilir. 1915°te
biitiin yoneticileri oldiriliir, 1922°de de faaliyet-
lerine son verilir.

The Senekerimian Association, founded by por-
ters from Sivas in 1851, opened its Sivas branch
in 1852. The Aramyan School was built. All mem-
bers of the association administration were
killed in 1915, and it was closed down in 1922.
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Sivas’ta Amerikan Protestan misyonerleri ilk
misyon istasyonunu kurarlar. Divrigi ve Giiriin’de
1855 yilinda faaliyetlerini genisletirler. 1858 yilin-
da insa edilen ilk kiliselerini takiben 1910 yilina
varildiginda, 10 farkli bolgede Amerikan misyo-
nerlerine ait bes kilise, 30 okul ve bu okullarda
egitim goren 1.568 Ggrenci bulunur. Egitimin
yaninda saglik alaninda da gesitli faaliyetlerde
bulunurlar. 1905 yilinda gikan bir fermanla 20
yatakli bir hastane insa edilir. Hastane, Sivas
Amerikan misyonunun basinda olan ve 1876’da
olen Dr. West’in adini alir. Amerikan Hastanesi
disinda, Ermenilerin de kendilerine ait bir hasta-
neleri vardir.

American Protestant missionaries built their
first mission station in Sivas, extending their ac-
tivities to Divrigi and Giirlin in 1855. The mission-
aries built their first church in 1858, and by 1910
they had five churches, as well as thirty schools,
with a total of 1,568 students, in ten different lo-
cations. In addition to schools and churches, the
missionaries were also involved in other areas,
such as healthcare, and a 20-bed hospital was
built in 1905, having received an imperial decree.
The hospital was named the West Memorial
Hospital, in memory of the head of the Ameri-
can mission in Sivas, Dr. West, who died in 1876.
There was also an Armenian hospital in Sivas, in
addition to the American hospital.

Sivas Vilayeti kurulur. Sivas Sancagi, Amasya
Sancag ve Karahisar-1 Sarki (Sebinkarahisar)
Sancag, vilayetin pargasi olur. 1880 yilinda san-
cak olan Tokat, Sivas vilayetine baglanir.

AGLIMPSE INTO SIVAS'S MULTICULTURAL HISTORY

The province of Sivas was established, which
included the districts of Sivas, Amasya and Kar-
ahisar-1 Sarki (Sebinkarahisar). Tokat became a
district of the Sivas province in 1880.

Kanun-1 Esasi’nin ilaniyla birlikte ilk Osmanl
meclisi agilir. Sivas’t temsilen Agop Sahinyan
mebus olarak bu mecliste gorev alir. Agop Sa-
hinyan, Tiirkiye’de ilk kadin stiidyo fotografgisi,
Foto Galatasaray’in sahibi Maryam Sahinyan’in
da dedesidir. Meclisin ikinci doneminde ise Ke-
vork Efendi Sivas’tan mebus olur.

Following the declaration of the first constitu-
tion of the Ottoman Empire, the first Ottoman
parliament was opened, with Agop Shahinian as
a deputy of the Sivas province. Agop Shahinian
was the grandfather of Maryam Shahinian, the
owner of Photo Galatasaray and the first female
studio photographer in Turkey. During the sec-
ond parliamentary term, Kevork Efendi became
the deputy of Sivas.
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Sivas, patlak veren Osmanli-Rus savasinda
Kafkas cephesinin menzili olur. Kafkaslar-
dan ve Balkanlardan gelen 17 bin Misliiman
gogmen Sivas'a yerlesir. Bu savas sonucunda
imzalanan Berlin Anlagsmasi’nda, Osmanli’nin
Ermenilerin yasadigi alti vilayette reform yap-
masi karari alinir.

Sivas was the Caucasian front in the Otto-
man-Russian war. 17,000 Muslim immigrants
from the Caucasus and the Balkans settled in Si-
vas. According to the Treaty of Berlin, signed at
the end of the war, the Ottoman Empire was to
carry out reforms in six provinces with Armenian
populations.

Sivas'in Pirknik kdytiniin Cubukyaryan ailesinde
Taniel diinyaya gelir. Sonrasinda Varujan soya-
dini kullanan Taniel Varujan, sair olarak tinlenir.
Belgika'da egitim gordiikten sonra Sivas'a doner
ve Aramyan Okulu'nda 6gretmenlik ve mudiir-
litk yapar. 24 Nisan 1915 gecesi Istanbul'da tu-
tuklanir ve Agustos’ta oldiirdiliir. Sisli Ermeni
mezarliginda adina bir anit mezar vardir.

Taniel was born to the Chbukyarian family in
the Sivas village of Pirknik. Later taking on the
surname Varujan, Taniel was to become a re-
nowned poet. After studying in Belgium he re-
turned to Sivas where he worked as a teacher
and principal at the Aramian School. He was
arrested in Istanbul on the night of 24 April 1915
and killed in August the same year. A memorial
in his name stands in the Armenian Cemetery in
Sisli, Istanbul.
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Hamidiye Katliamlarinda Sivas’ta 1.500 Ermeni
hayatini kaybeder. Sivas Valiligin bir raporuna
gore, 17 Kasim 1895 tarihinde Sivas sehir carsi-
sinda meydana gelen olay bir saat kadar siirer
ve 438 Ermeni hayatini kaybeder, 88 kisi yara-
lanir. Ayni olay sirasinda 5 Misliiman hayatini
kaybetmis ve 18 kisi yaralanmisti. Ermenilerin
oldiriildugti diger yerler arasinda Giiriin ve Div-
rigi de bulunur.

1,500 Armenians lost their lives in Sivas during
the Hamidian Massacres. According to a report
published by the governorship of Sivas, a brutal
attack that took place in the Sivas city bazaar
on 17 November 1895 lasted just one hour, with
438 Armenians killed and 88 wounded. Five
Muslims died and 18 were wounded during the
same events. Armenians were also killed in
Giiriin and Divrigi.

Sivas’ta 1834 yilinda dort okul varken, sonra-
ki yillarda egitim hayati geliserek yeni okullar
agilir. Ermeni Patrikhanesi’nin egitim istatis-
tiklerine gore 1901-1902 yillar arasinda Ermeni
okullarin sayisi 46’ya yiikselir. 4.072 erkek ve
549 kiz 6grencinin egitim gordigii okullarda 73
ogretmen galismaktadir.

While there were only four Armenians schools in
Sivas in 1834, since then education was expand-
ed and many new schools where built. According
to the statistics on education by the Armenian
Patriarchate, in the years 1901-1902 there were
46 Armenian schools in Sivas, attended by 4,072
male students and 549 female students, thought
by 73 teachers in total.

1908 yilinda anayasal diizenin yeniden ilaniyla
birlikte 1878°de II. Abdiilhamid tarafindan ka-
patilan Meclis-i Mebusan tekrar agilir. 1908-12
yillar arasinda, meclisin dgiincli doneminde
Sivas’i temsilen Dr. Nazaret Dagavaryan mebus
segilir. Doktor ve tarim uzmani olan Dagavar-
yan, 1862°de Sivas’ta dogar. 1885-87 yillarinda
Kidagan Sarjum [Bilimsel Hareket] dergisini
gtkanr. Doga tarihinden anatomiye, dinden
hastaliklara farkli konularda kitaplar yazar.
24 Nisan 1915°te tutuklanir ve tehcir yolunday-
ken oéldirilar. Meclisin dérdiincii doneminde,
Sivas’i temsilen Dr. Garabet Pasayan mebus
olur. Istanbul dogumlu olan Pasayan, 1903-08
yillari arasinda Misir’da okul ve matbaa da ku-
rar. 24 Nisan 1915’te tutuklanir, Ayas’a siiriilir
ve oldirdilir.

In 1908 the first Ottoman parliament, which
was dissolved by Abdiilhamid II in 1878, was
reopened, with the reinstatement of the con-
stitutional system. Dr. Nazaret Daghavarian
was elected as the parliamentary representa-
tive of Sivas in the third term of the parliament,
between 1908 and 1912. Born in Sivas in 1862,
Daghavarian was a physician and agricultural
expert. He published a journal called Kidagan
Sharjum [Scientific Movement] between 1885
and 1887, and wrote books on a range of differ-
ent subjects—from natural history to anatomy,
from religion to diseases. He was arrested on 24
April 1915 and killed during the deportation. In
the fourth term of parliament Dr. Garabet Pa-
shayan became the representative of Sivas. Born
in Istanbul, Pashayan built school and printing
house in Egypt between 1903-08. He was arrest-
ed on 24 April 1915 and exiled to Ayas, where he
was killed.

Sivas’ta Ermeniler birgok siireli yayin gikartir. Si-
vas adiyla 1876-78 yillarinda Antranig Vartanyan
tarafindan gikarilan gazete once Tiirkge-Erme-
nice, sonra Tirkge-Ermeni harfli Tiirkge olarak
yayin yapar. Hayg A. Vartanyan, 1909-1 yilla-
rinda Antranig gazetesini gikarirken, Garabed A.
Barsamyan 1910-14 yillarinda Hogtar gazetesini
yayimlar. Taniel Varujan’in da yazarlari igerisin-
de oldugu Hogtar'da, mimariden Anadolu’daki
Ermeni yerlesimlerine kadar farkli konularda
yazilar yayinlanir. Garabed Barsamyan da 24 Ni-
san1915’te tutuklanip oldiriilen aydinlardandir.

Armenians in Sivas published many periodicals.
The newspaper Sivas, published by Antran-
ig Vartanian between 1876 and 1878, was first
published in Turkish and Armenian, and then in
Turkish alongside Turkish written in Armenian
script. Hayg A. Vartanian published a newspaper
called Antranig between 1909-11 and Garabed A.
Barsamian published Hoghtar between 1910-14.
Articles on different subjects, from architecture
to Armenian settlements in Anatolia, were pub-
lished in Hoghtar, of which Taniel Varujan was
among the writers. Garabed Barsamian was
among the intellectuals arrested on 24 April 1915
and later on killed.
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14 Haziran 1915 tarihinde ilk olarak Susehri Er-
menilerinin siirgiin edilmesine dair emir gon-
derilir. 1914 niifus sayimina gore 11.240 Ermeni
yasamaktadir. 21 Haziran’da ise biitiin Sivas’i
kapsayacak sekilde istisnasiz biitiin Ermeni-
lerin siiriilmesi emredilir. Fakat 4 Temmuz’da
tliccar ve zanaatla ugrasanlar tehcirden muaf
tutularak Sivas vilayeti dahilinde farkli bol-
gelere siiriilmelerine karar verilir. 28 Eylil’de
Sivas valisi Muammer Bey’in gonderdigi bilgi-
lere gore, bu tarihe kadar 136.084 Ermeni Sivas
ve cevresinde tehcir edilmistir. Sehirde tehcir
edilmeyi bekleyen 6055 Ermeni bulunmaktay-
di. 1914 niifus sayimina gore Tokat, Amasya ve
Karahisar-1 Sarki’nin dahil oldugu Sivas vila-
yetinde 143.406 Ermeni kayitli. Valinin verdigi
bilgiler 1s1ginda 142 bine yakin Ermeninin siiriil-
mek istendigi anlasilmaktadir.



On 14 June 1915, an order was sent to deport all
Armenians from the district of Susehri, where,
according to the 1914 census, 11,240 Armenians
lived. On 21 June an order was given to deport
all Armenians living in the province of Sivas
without exception. However, those who were
artisans and craftsmen were exempted from
the deportation, and it was decided that they
would be sent to other regions within the prov-
ince of Sivas. According to information sent by
the governor of Sivas, Muammer Bey, on 28
September 1915, 136,084 Armenians were de-
ported from Sivas and the surrounding area,
while 6055 were awaiting deportation in the
city. The 1914 census shows us that there were
143,406 Armenians living in the province of Siv-
as, which included Tokat, Amasya and Karahis-
ar-1 Sarki. According to the information provid-
ed by the governor, the intention was to deport
almost 142 thousand Armenians.

Savas sonrasi, Ermeniler Sivas’a donmeye bas-
lar. 1919 yili baslarinda 2.000 Ermeni donerken
yil ortasinda bu sayi 10.000 olur. Fakat bu sa-
yinin biiyiik cogunlugu diger bolgelerden gelen
Ermenilerdir. Patrikhane kayitlarina gore ise
1921°de Sivas vilayetinde 16.800 Ermeni yasa-
maktaydi. Sivas’ta ayrica birgok yetimhane de
agilir. 1920°de 1.200°e yakin kiz ve erkek gocugu
yetimhanelerde bulunuyordu.

After the war, Armenians started to return to
Sivas. While 2,000 Armenians returned to the
city at the beginning of 1919, this number had
increased to 10,000 by the middle of the year.
However, the majority of these were Armenians
coming from other regions. According to the
records of the Patriarchate, 16,800 Armenians
were living in the province of Sivas in 1921. Many
orphanages were also opened in Sivas, with a to-
tal of 1,200 children staying in these orphanages
in1920.

4 Eyliil 1919 tarihinde Sivas Kongresi toplanir.
Mustafa Kemal’in de katildigi kongrede milli
miicadelenin seyrine dair gesitli kararlar alinir.

AGLIMPSE INTO SIVAS'S MULTICULTURAL HISTORY

The Sivas Congress was held on 4 September
1919. Among the participants was Mustafa Ke-
mal, and during the congress several decisions
were taken about the progress of the national
movement.

Savas ve tehcirde suglu bulunanlarin yargilan-
masina Istanbul’da kurulan divan-1 harb ile
baslanir. Daha sonra, burada yargilananlar in-
gilizler tarafindan Malta’ya gotiiriiliir. Sivas’ta-
ki tehcir uygulamalari dolayisiyla vali Muammer
Bey, Ittihat ve Terakki Cemiyeti’nin Sivas tem-
silcisi Gani Bey, eski vali Sabit Bey ve Merzifon
kaymakami Faik Bey yargilananlar arasindadir.
6 Eyliil 1921 tarihinde hepsi Malta’dan kagarlar.
Daha sonra, Ingiltere, Ankara’nin elinde bulu-
nan Ingiliz esirlerin iadesi karsiliginda davalara
son verir.

Those suspected of crimes of war and depor-
tation were put on court martial in Istanbul,
and later taken to Malta by the British admin-
istration. Governor Muammer Bey, the Sivas
representative of the Committee of Union and
Progress Gani Bey, former Governor Sabit Bey,
and District Governor of Merzifon Faik Bey were
among those put on trial. All fled from Malta on
6 September 1921. Afterwards, the British admin-
istration closed their cases in exchange for the
return of British prisoners of war detained by the
Ankara government.

31 Mayis 1920 tarihinde Tiirkiye Biiyiik Millet
Meclisi’nde alinan kararla Tokat ve Amasya,
Sivas vilayetinden ayrilarak ayri il olur. Sebin-
karahisar ise 1923’te ayri il statiisii kazanarak
Sivas’tan ayrilir.

With the decision of the Grand National Assem-
bly of Turkey on 31 May 1920, Tokat and Amasya
were separated from the province of Sivas, and
were both declared separate provinces. Sebin-
karahisar was also declared a province in 1923.

Niifus sayimina gore Sivas’ta 3.477 Ermeni ka-
yitlidir. 1945°teki sayimda ise Ermeni sayisi ayni
kalirken, 135 Katolik, 16 Protestan ve 6 Yahudi
yasamaktaydi. 1996 yilinda ise Sivas merkezde
142 Ermeni kalmistir.

According to the 1927 census, there were 3,477
Armenians living in Sivas. In the 1945 census, the
Armenian population remained the same and
there were 135 Catholics, 16 Protestants and 6
Jews living in Sivas. By 1996, however, there were
just 142 Armenians still living in central Sivas.

Savas sonrasinda ayakta kalan Sivas merkez-
deki Surp Asdvadzadzin Kilisesi dinamitlerle
yikilir.

The Surp Asdvadzadzin Church in central Sivas,
which had not been damaged during the war,
was demolished with a controlled explosion.

1950’lerden itibaren Sivas’ta yasayan Ermenile-
rin Istanbul ve diger bolgelere gocii artar. Eko-
nomik sorunlar, 1952’de merkezdeki kilisenin
yikilmasi, 6-7 Eylil gibi gayrimuslimlere yonelik
ayrimci politikalarin Sivas’ta da etkisini hisset-
tirmesi gog etme nedenleri arasinda sayilir. 2012
yilinda Istanbul’da Sivasli Ermeniler ve Dostlari
Dernegi kurulur. Sivas’a geziler diizenleyerek
hafizayi canli tutmayi hedefleyen dernek, halen
ayakta olan kilise ve mezarlarin korunmasiyla
ilgili calismalar da yiiriitmektedir.

Armenians increasingly began to migrate from
Sivas to Istanbul and other cities from the 1950s
onwards. Economic problems, the demolition of
the church in city center in 1952, and discrimina-
tion against non-Muslims, as seen in the events
of 6-7 September 1955, were among the reasons
for the migration from Sivas. In 2012 the Asso-
ciation for Sivas Armenians and Friends was es-
tablished in Istanbul. The association organizes
trips to Sivas in order to revive memories and
works to protect the remaining churches and
cemeteries.
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ON ARASTIRMA VE SAHA GALISMASI: YONTEM NOTLARI

ON ARASTIRMA VE SAHA CALISMASI:
YONTEM NOTLARI

28.000 km?lik genis yiizolglimiiyle Sivas, Tiirkiye’nin en bii-
yiik ikinci ili olmakla birlikte niifus yogunlugu diisiik bir ildir.
600.000 kisilik niifusun yarisi il merkezinde, diger yarisi ise
Sivas’a bagli 17 ilcede yasamaktadir. Sivas’in genis ylizolgii-
mi, illerin arasindaki ve igerisindeki giincel idari sinirlarla
her zaman ortiismeyen bdlgelerin ve alt bolgelerin ortaya
¢tkmasina sebep olan bir gesitliligi ve cografi mesafeleri be-
raberinde getirmektedir. Tiirkiye Cumhuriyeti’nin kurulma-
sini takip eden onyillarda, Sivas Vilayetinin ardili olan Sivas
ilinin idari yapisinda pek ¢ok degisiklik yapilmistir. 1867°de
kurulan Sivas vilayeti, glinlimiizdeki Sivas, Tokat ve Amasya
illerini ve bugiin Giresun, Erzincan ve Kayseri illeri igerisin-
de bulunan bazi bolgeleri kapsiyordu. Idari sinirlarin degis-
mesinin yarattigi karmasaya ek olarak, Ermeni kaynaklari,
genelde, Istanbul’daki Ermeni Patrikhanesi’nin kullandig),
antik ayrimlarin ve modern giincellemelerin bir bilesimi olan
basepiskoposluk idari sistemini benimsemislerdir.

Sivas sehrinin kiiltiirel mirasindaki ¢cok katmanlilik, Sivas
sehri icindeki bolgelerde de goriiliir. Hatta bolgeler bazin-
da bakildiginda, bolgesel ve yerel etkiler daha da giigliidiir.
Sivas, Sevast, Siwas, Sebaste ve bu ismin diger bicimlerinin
kaynagi, bolgenin ¢ok katmanli tarihidir. Bolgenin tarihin-
deki doniim noktalarini gosteren detayli bir zaman gizelge-
si kitapta sunulmustur (bkz. s.18). Bu boliim agisindan, su
tic zaman diliminde kurulan ya da kullanilan kiiltiirel miras
mekanlari arasinda ayrim yapmanin 6nemli oldugunu belirt-
meliyiz; erken Orta Cag donemi, 10. ve 12. yiizyillar arasinda-
ki donem ve 19. yiizyil. Bu li¢ zaman dilimi, sirasiyla, sehrin
erken Hiristiyanlik donemini, Bizans Imparatorlugu’nun Er-
meni Krali Senekerim ile yaptigi bir anlasma sonucunda im-
paratorlugun ceperlerinde yasayan Ermenileri merkezi bol-
gelere naklettigi donemi ve son olarak 19. ylizyilda yasanan
endustriyel gelismeleri ve niifus artisini temsil ediyor. Bu do-
nemsel gesitlilik, yer ve mekan isimleri agisindan tutarsizliga

yol agan bir kaynak cesitliligini de beraberinde getiriyor. Bu
isimlerin Ermeni ve Osmanli kaynaklarinda farkli bigimlerde
yazilmis olmalari ve Cumhuriyet doneminde koylerin ve diger
yerlesim yerlerinin isimlerinin devamli olarak degistirilmesi
envanterin olusturulmasini giiglestirmistir.

5216 sayili Biiyiiksehir Yasasi” kapsamina girmek icin ge-
rekli asgari niifusa sahip olmayan Sivas ilinin merkez ilgesin-
de 68 mahalle ve 153 kéy bulunuyor. Merkezdeki 15 mahallede
bulunan 36 mekan ve 12 kdyde bulunan 26 mekan envanterde
kayit altina alindi. Sivas Husamadyanrnin (ani kitabi) yazan
Arakel Badrig’in hazirlamis oldugu haritanin varligi, kiiltirel
miras mekanlarinin ve bu mekanlarin Sivas sehrindeki orijinal
konumlarinin tespitini kolaylastirdi.” Bu kaynagin yoklugun-
da oldukga giic olacak bu tespit siireci, bu sayede kayda de-
ger Olciide kolaylasti ve Sivas sehir merkezindeki mekanlarin
yiizde 80’i tespit edildi. Onceden kiiltiirel miras mekanlarinin
bulundugu yerlerde insa edilen kamu binalarinin ve kamu
simgelerinin tespiti kolaylastirdigini ve hatta bir yerde bu tiir
binalarin ve simgelerin bulunmasinin ayni yerde bir kiiltiirel
miras mekani oldugunun neredeyse kesin bir isareti olarak
alinabilecegini belirtmemiz gerekir. Bu durum, topragin az ve
pahali oldugu sehir merkezleri agisindan 6zellikle gegerlidir.
Sehir merkezlerindeki toprak azlig kiiltiirel miras mekanla-
rinin yok edilmesine katkida bulunmustur. Kirsal bolgelerde
ise kiiltiirel miras mekanlarinin ayakta kalma sanslan daha
yiiksek olmustur. Kiliselerin kalintilari, yeniden kullanilmaya
misait olmalarindan dolayi, genelde bagka kamu binalarinin,
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GRAFIK 1. Sivas envanteri yapi dagilim
GRAPHIC 1. Buildings in the Sivas inventory according to their types
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Sivas is the second largest province of present-day Turkey.
Despite its vast 28,000 km? span, the province is sparsely
populated, with 300,000 people living in the provincial cen-
tre and another 300,000 distributed among the 17 districts.
The vast span of Sivas brings with it the diversity and the
geographical distances that create regions and subregions
that do not necessarily overlap with the current administra-
tive provincial borders. Over the decades since the establish-
ment of the Turkish Republic, many changes were brought
to the administrative structure of Sivas province, which is
the successor to the Sivas vilayet. The vilayet that was es-
tablished in 1867 covered the modern day provinces of Sivas,
Tokat and Amasya as well as parts of Giresun, Erzincan and
Kayseri provinces. In addition to the confusions created by
the changing borders, the Armenian sources usually follow
the administrative archdiocese system of the Armenian Pa-
triarchate in Istanbul, which follows a mix of ancient divi-
sions and modern adjustments.

The existence of different layers of cultural heritage in
Sivas city is also applicable to the regions, with even more
sophistication of regional and local influences. Sivas, Sevast,
Siwas, Sebaste and other variations of the name come from
the layered history of the area. A detailed timeline that shows
the pivotal moments in the history of the region is part of this
book (see p.19). For the scope of this chapter, we should men-
tion that it is important to differentiate between the cultural
heritage sites that have been created or reused in these three
different periods: early medieval, 10*-12'" centuries, and 19t
century. These three periods represent respectively the early
Christian era of the city, the time when the Byzantine Empire
transferred Armenians living in the outskirts of the empire
to the central areas based on an agreement with the Arme-
nian King Senekerim, and finally the industrial developments
and population boom of the 19th century. This diversification

brings a multiplicity of sources, which in turn brings discrep-
ancies in the place and site names. Thus, different usages of
those names in the Armenian and Ottoman sources, as well
as the repetitive renaming of villages and settlements during
the republican era, pose challenges for the compilation of the
inventory.

Lacking the necessary minimum population to be includ-
ed in the 5216 Law on Metropolitan Municipalities,” Sivas
has a central district that is composed of 68 neighborhoods
and 153 villages. 36 sites are registered in 15 neighbourhoods
and 26 sites in 12 villages. The availability of a map prepared
by Arakel Badrig, author of the Sivas hushamadian (mem-
ory book), facilitated the process of identifying the cultur-
al heritage sites or their original location in Sivas city.” The
otherwise extremely challenging process was reversed to a
certain extent and 8o of the sites in Sivas city have been
identified. It is important to mention that a guiding princi-
ple and an almost certain identifier is the location of a pub-
lic building or a landmark in the place of each of the former
cultural heritage sites. This is specifically true for the urban
centers, where land is scarce and expensive. This scarcity has
contributed to the destruction of cultural heritage sites in
urban centers, while their survival is more probable in rural
environments. The spolia of the churches are usually reused
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GRAFIK 2. Sahada tespit edilen yapilarin giincel kullanima gére dagilimi

GRAPHIC 2. Distribution of buildings recorded in situ according to
current use
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camilerin, karakollarin ve okullarin yapiminda kullanilmistir.

Sivas kiliselerinin sonuncusu olan Surp Asdvadzadzin,
1950°lerin basinda, Orta Anadolu sehirlerini etkisi altina alan
bir kiiltiirel miras imhasi dalgasinin etkisi ile patlatici kullani-
larak yikilmistir. Bundan dolayi, Sivas sehrinde ayakta kalan
bir Ermeni kilisesi bulunmamaktadir. Sehre yakin sayilabile-
cek tek kilise Tavra kdyilinde bulunan Surp Sarkis Kilisesi’dir.
Bu kilise giiniimiizde kamuya agik olmayan bir askeri bolgede
bulunuyor. Ote yandan, kilisenin restorasyonu icin planlama
calismalan yiiriitiilmektedir. Uzun yillar boyunca, bu kilise-
nin ismi konusunda bir karmasa hiikiim siirmistiir. Bu kili-
se, resmi kayitlara gore Surp Kevork Kilisesi’dir. Ote yandan,
kaynaklar bu kilisenin gercek isminin Surp Sarkis oldugunu
gosteriyor.” Bugiin popiiler bir sayfiye yeri olan Tavra [Pasa-
bahge], bir zamanlar bir Ermeni koyiiydii. Pek ok cumhuriyet
donemi Sivas Ermenisi koklerinin izini Tavra’ya kadar siirebil-
mektedir. Sozli tarih kaynaklari, Tavra Ermenilerinin Tavra
Deresi’nin etrafindaki degirmenlerin ¢alistirilmasi igin elzem
olan becerilerinden dolayi tehcirden muaf tutulduklarina isa-
ret ediyor. Sivas’taki aktif olarak kullanilan tek Ermeni mezar-
lig1 da Tavra’da bulunuyor.

Surp Anabad ve Surp Hagop manastirlari, Tavra civarin-
daki, bugiin askeri bolge kapsaminda kalan tepelerde bulu-
nuyorlar. Bolgenin erisime kapali olmasi sebebiyle, bu ma-
nastirlarin konumlarini tespit edebilmemiz veya durumlarini
inceleyebilmemiz miimkiin olmadi. Yetkililer, yakin donemde
Sivas merkezdeki Sel¢uklu ve Osmanli kiiltiirel miras mekan-
larina hak ettikleri ilgiyi gostermeye basladilar. Ayni durumun
Hiristiyan kltiirel mirasi icin de gegerli oldugunu séylemek
mimkiin degildir. Bu ilgi eksikligi, Ermeni kilise ve manas-
tirlani ile sinirli olmayip, diinyaca tinlii tarihsel mekanlar agi-
sinda da s6z konusudur. Karasun Manuk sehitligini ve Aziz
Vlas’in (Surp Parseg) mezarini bulabilmenin tek yolu sehirde
yasayanlarin rehberligine basvurmaktir. Boyle durumlarda
genelde tek bilgi kaynag sozlii kaynaklardir. Bu kaynaklarin,
envanter kaydi yapilmasini gerektirecek giivenilirlikte olduk-
larn kabul edilmistir. Sonug olarak, konumlari sadece sozlii
kaynaklar sayesinde tespit edilebilen mekanlarin envanter
kaydi, bu mekanlarin kesin konumlarinin tespiti agisindan ¢cok
sinirli bilgi olmasina ragmen yapilmistir.

Sehir merkezlerindeki ve koylerdeki kiliselerin yerlerini
tespit etmenin kendilerine 6zgii zorluklari var. Saha ¢alisma-
sindaki deneyimlerimize gore, envanterde birden fazla kilise
bulunsa da kdyde yasayanlar genelde kdylerinde sadece bir
kilise oldugunu hatirliyorlar. Kiliselerden sadece birini bula-
bilmek, bulunan kilisenin listedeki hangi kilise oldugunu belir-
leme sorununu da beraberinde getiriyor. Boylesi durumlarda,
envantere en muhtemel segenegin kaydini diiserek, belirledi-
gimiz konumda bulunmasi ihtimal dahilinde olan diger kilise-
lere dair bilgileri de not ettik. Kiliselere dair bir diger olgu da

civarda yasayanlarin cesitli kiltiirel miras mekanlarini kilise
olarak nitelendirmeleridir. Bu mekanlar, literatiirde ayni bol-
gede bulundugu belirtilen ve yerini tespit edemedigimiz bir ki-
lise olmadigi takdirde envantere kilise olarak kaydedilmediler.

Sivas’in merkez ilgesinin karakteristik 6zelliklerinden biri
pek ¢ok koyi kapsayacak bicimde genislemis olmasidir. Bu
durumun en iyi 6rneklerinden biri, simdiki adi Holliikliik olan
Hogtar’dir. Bir zamanlar sehir merkezine yakin, kiigiik bir kdy
olan bu yerlesim yeri, bugiin merkezi bir mahalledir.

Yillar iginde, komsu ilcelerdeki pek ¢ok kdy idari olarak
merkez ilceye baglanmistir. Merkez ilcede ve diger ilgelerde
bulunan pek ¢ok kdy lagvedilmis ve mezra statiisiine geci-
rilmistir. Niifusun ve hane sayisinin azalmasinin bir sonucu
olarak, eskiden koy olan yerlesim birimleri ya birlestirilmis ya
da yeniden siniflandinlmiglardir. Bu degisiklikler, eski ve yeni
yer isimlerinin eslestirilmesini ve kiiltiirel miras mekanlarinin
konumlarinin tespit edilmesini zorlastirmaktadir. Pek ¢ok du-
rumda, koyler biitiin olarak yakindaki baska bir mevkiye ta-
sinmis, bu tasinma siirecleri mekan hafizasinin mutlak bigim-
de kaybolmasina sebep olmustur.

Sehir merkezine yakin koylerin kiltiirel miras agisindan
ozel bir degeri vardir; ¢linkii Sivas sehrinin kiiltiirel ve iktisadi
hayati bu yerlesim yerlerine kadar uzaniyordu. Unlii Pirknik
[Dérteyliil] Koyii, 24 Nisan 1915°te Istanbul’da tutuklanan sair
Taniel Varujan gibi pek ¢cok taninmis entellektiielin memleke-
tiydi. Glinlimiizde Dorteyliil, 5. Piyade Egitim Tugay Komutan-
lgrnin bulundugu Temeltepe platosunu da kapsamaktadir.
Sivas manastirlarinin en iinliisli olan Surp Nisan Manastiri, 11.
ylizyilda insa edilmis ve Sivas baspiskoposluguna ev sahipligi
yapmistir. Bugiin yikilmis olan bu manastirin bulundugu alan
Temeltepe platosundaki askeri bélge icindedir.

Sivas’in giineyinde bulunan iki biiyiik ilce, Hafik ve Zara,
sehrin kiltiirel miras ve cografya agisindan uzantisi olarak
degerlendirilebilecek bir biitlinlik olusturur. Eski isimle-
ri Bedrosi ve Koggiri olan bu iki ilcedeki 24 yerde bulunan 53
mekanin kaydi envantere girilmistir. Hafik, ayni ismi tagiyan
goliiyle Ginlidiir. Zara ise bolgeyi kuzeydogudaki bolgeden
ayiran siradaglarin ismidir. Sivas’i Sebinkarahisar’a baglayan
eski yolun yerinde, bugiin Hafik ve Zara’nin iginden gecen bir
otoyol bulunuyor. Bélgedeki koylerin gogu bu otoyolun et-
rafinda siralanmistir. Hafik, gogmen kuslarin gog rotasinda
bulunmasiyla da iinlidiir. Ermenice ‘kuslar’ anlamina gelen
Hafik adinin da buradan gelmis olmasi muhtemeldir. Bolge-
deki manastirlarin yakininda ¢ok sayida giivercinlik oldugunu
gormek miimkiindir. Giivercinler, bolgede yasayan insanlar
tarafindan, beslenme, iletisim ve hasat alaninda kalan bug-
day tanelerinin toplanmasi gibi gesitli amaglarla kullaniliyor-
lardi. Bolgenin dogal arazi yapisi magara olusumlarina sebep
olmus, bu magaralarda kurulan kiliseler sonralari tahkim edi-
lip zaman iginde insa edilmis yapilara donistiriilmislerdir.
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in the construction of other public buildings, mosques, police
centers or schools, because of their reusable nature.

The last of the Sivas churches, Surp Asdvadzadzin Cathe-
dral was demolished by explosives in the early 1950s during
a wave of cultural heritage destruction that struck central
Anatolian cities. In that regard, Sivas city has no standing
Armenian church; the only one that can be considered to be
close to the city is Surp Sarkis Church in the village of Tavra.
Itisinside a current military no-access zone; however, plans
for its renovation are underway. For a long time there was a
confusion about the naming of this church: it is mentioned
as Surp Kevork in the official registry, though the sources
indicate that Surp Sarkis is the correct name.* Tavra, now
modern day Pasabahce, was once an Armenian village, and is
today a favorite recreational destination. Many Republic-era
Sivas Armenians can trace their origin back to Tavra. Oral
history sources indicate that Tavra Armenians were exempt
from the deportation thanks to their expertise in handling
the flour mills that were positioned along the Tavra Stream.
The only actively used Armenian cemetery is also in Tavra.

The nearby hills of Tavra, which are all currently occu-
pied by military facilities, are home to Surp Anabad and Surp
Hagop monasteries. We were not able to locate or analyze
these monasteries due to their access status. Recently, the
authorities began to give the Seljuk and Ottoman cultural
heritage sites the attention they deserve. The same cannot
be said with regards to the Christian cultural heritage sites
in the city center. This is not only true for Armenian churches
and monasteries, but also for world-renowned historic sites.
The Forty Martyrs’ martyrdom and burial site of Saint Blaise
(Surp Parsegh) are unidentifiable except with the guidance of
the inhabitants of the city. In such situations, oral referenc-
es are usually the only source of information and are treated
as reliable enough to warrant registry in the inventory. As a

result, most of the sites which were located on the basis of
oral references were listed in the inventory despite the very
limited information about their exact locations.

While locating churches in the urban centers has its chal-
lenges, locating them in the villages has its own character-
istics. Our fieldwork experiences show that inhabitants in
the villages remember only one church, although more than
one may be listed in the inventory. Finding only one of the
churches brings the problem of identifying which of the listed
churches is the found one. In these cases, the most proba-
ble one was listed in the inventory with notes on the other
churches listed in the same locality as possible entries for
the located site. Another reality regarding the churches is
that a multiplicity of cultural heritage sites are referred to as
churches by the local population. These sites were not list-
ed as churches in the inventory, except if there was a nearby
church in the literature that was not located.

A characteristic of Sivas central district is its expansion
to include many nearby villages. Hoghtar - modern day
Holliikliik is a prime example; while it was then a small nearby
village, today it can be considered a central neighbourhood.

Over the years, many villages from neighboring districts
were administratively transferred to the central district. In
the central district and beyond, many villages have been
converted to ‘mezra’, an administrative unit that is connect-
ed to a nearby village yet forms a distinct group of house-
holds. As a result of a decrease in population and household
numbers, former villages have either been merged admin-
istratively or reclassified. These changes have implications
for the matching of the names between old and new and for
the locating of sites. In several cases, the villages are trans-
ferred to a nearby location as a whole, which results in total
loss of space memory.

The villages in the immediate proximity to the center are
of particular cultural heritage value, because the cultural and
economic life of the Sivas city extended to these locations.
Famous Pirknik [Dorteyliil] village - was the hometown of
many renowned intellectuals, including poet Taniel Varujan,
who was arrested on 24 April 1915 in Istanbul. Modern day
Dérteyliil also includes the Temeltepe plateau, home to the
5t Infantry Training Brigade campus, which includes the site
of the now destroyed Surp Nshan Monastery, the most fa-
mous of Sivas monasteries, an 1" century complex and seat
of the Sivas Archbishopate.

East of central Sivas are two large districts, Hafik and
Zara, which together constitute a continuity of geography
and cultural heritage of the city. Bedrosi and Koggiri, by
their old names, these two districts have 53 sites in 24 places
registered in the inventory. Hafik is famous for a lake with
the same name and Zara is the name of the mountain chain
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Glivercinlikler ve magara kiliseleri arasinda bir iliski olup
olmadiginin saptanmasi icin daha kapsamli arastirmalarin
yapilmasi gerekiyor. Ote yandan, saha calismasi esnasinda
yaptigimiz gozlemlerin, Sivas ve Kayseri arasinda uzanan bol-
gede kiliseler ve giivercinlikler arasinda bir baglanti olduguna
isaret ettigini soyleyebiliriz.

Govdiin [Gokdin], Purapert [Gilinyamag], Haght [Tuzhi-
sar], Alisir, Kayadibi, Alakilise [Miisliimabat] ve Diizyayla
[Horohon] kéylerinde hald ayakta olan kiliseler bulunmakta-
dir. Bukiliseler, envanterde bu iki ilge kapsaminda listelenen
kiliselerin °630’unu olusturuyor. Bu kiliselerin genel mimari
ozelliklerinden biri, ic mekanda ahsap situnlarnn kullanil-
mis olmasidir. Bu siitunlarin ¢ogu giiniimiize kadar ayakta
kalmis; fakat bazi kiliselerin siitunlar ve gatilarn giiniimiize
ulasmamistir. Saha calismasi esnasinda ziyaret edilmeyen
onemli kiiltirel miras mekanlarindan biri, Hafik ilcesinin
Hagt [Tuzhisar] bolgesindeki Surp Hiresdagabed Manasti-
r’dir. Daglarin iginde ve yerlesim yerlerine uzak bir mevkide
bulunan bu manastira karayolu ile ulasim saglanamiyor ve
manastira gitmek icin dik bir yiiriiyls rotasinin takip edilme-
si gerekiyor. Civarda yasayanlar, manastirin kalintilarinin
goriilebildigini fakat yapinin ayakta olmadigini belirttiler.
Kaynaklar, Surp Hiresdagabed’in Sivas sehrine yakin olan
manastirlardan biri olarak degerlendirildigini ve Sivas seh-
rinden bu manastira, tahminen bugiin kullanilmayan eski
koy yollar tizerinden, alti saatte gidilebildigini gosteriyor.

20. yiizyil boyunca, Zara ve Hafik ilce merkezlerinde ve
bu ilgelerdeki koylerde kayda deger bir Ermeni niifus yasa-
mistir. Sozlii tarih kaynaklari, burada yasayan Ermenilerin
cogunun 1960’lardan sonra Istanbul’a ya da Tiirkiye disina
goc ettiklerine isaret ediyor.” Sivas’in tamami igin gegerli
olan bu durum kiiltiirel mirasin kullanilmasini ve varligini
siirdiirmesini etkilemistir. Cumhuriyet doneminde Ermeni-
lerin yasamaya devam ettigi bolgelerde, Ermeni mezarlikla-
ri da Ermeniler tarafindan kullanilmaya devam etmislerdir.
Cok sayida mezarlik en azindan idari kademede giiniimiize
kadar varligini korumustur. Idari olarak varligini koruyan bu
mezarliklardaki mezar taslar kaybolmus olsa da bu mezar-
liklarin bulundugu alanlar genellikle Mezarliklar Miidiirlii-
gu’ne aittir. Hafik kasabasindaki mezarlik bu 6rneklerden
biridir. Envanterdeki toplam 72 mezarliktan 10’u bu durum-
dadir. Cok sayida Ermeni mezarlig, giiniimiizde civarda ya-
sayanlar tarafindan mezarlik olarak kullaniliyor. Bu durum,
bu mezarliklarin Ermeni mezarligi olduklarinin anlasilmasini
giiclestiriyor. Cogu durumda ise ya mezarliklar terk edilmis
ya da mezarligin lizerinde bulundugu miilk, alanin bir kis-
minin baska amaglarla kullanilmasi maksadiyla béliinmiis-
tiir. Bu tiir boliinmeler mezarligin alaninin daralmasina yol
acsa da kiiltiirel miras mekaninin en azindan bir kisminin
korunmasina katkida da bulunabiliyor. Cok sayida ornekte,

mezarliklarin koy icin tas ve toprak kaynagi olarak kullanil-
digiya da mezarlik alaninin gegici depolama maksadiyla kul-
lanildigi goriilmiistiir.

Mezarliklarin, envanterde listelenen gesitli kiiltiirel miras
mekanlarn arasinda en kolay tespit edilebilen ve en ¢ok ha-
tirlanan mekanlar olduklarini da belirtmemiz gerekir. Yiizol-
cumlerini dogal sinirlarini veya etraflarinda bulunan duvarlari
ya da citleri dikkate alarak hesapladigimiz dokuz mezarligin
toplam yiizol¢limii 52.000 m*dir. Mezarliklar ile ilgili bir bas-
ka olgu da pek ¢ok toplu mezar alaninin giiniimiizde civarda
yasayan insanlar tarafindan mezarlik olarak nitelendirilmesi-
dir. Saha calismasi esnasinda koyliilere kdydeki Ermeni me-
zarligini sordugumuzda, pek ¢ok defa bizi kdye oldukga uzak
olan, dolayisiyla kdy mezarlig olarak kullanilmaya elverisli
olmayan yerlere yonlendirdiler. Bu yerleri envanterde kayit
altina almadik. Sonug olarak, mezarliklar, saha calismasi es-
nasinda tespit edilen kiiltiirel miras mekanlarinin %29’unu
olusturuyor. Bu oran kiliseler acisindan 429 olup; tespit edi-
lebilen kiiltiirel miras mekanlari icerisinde mezarliklar kilise-
lerin ardindan ikinci sirayr almaktadir.

Zara kasabasinin 33 km dogusunda, Susehri yolunda bulu-
nan Alakilise koydi, literatiirde oldukga kisitli bicimde ele alin-
mis olmasina ragmen, kiiltiirel miras mekanlarinin nemli bir
bilesimini temsil ediyor. Kizilirmak [Alis] Nehri’ni gevreleyen
yamaglardan birinde hala ayakta duran Surp Minas Kilisesi,
kdye yeni bir camii insa edilinceye dek, uzun yillar boyunca
koy camii olarak kullanilmis, camiinin insaatinin tamamlan-
masinin ardindan kiiltiirel miras varligi olarak tescillenmistir.
Saha calismasi esnasinda bunun yaygin bir uygulama oldu-
gunu ve bu uygulamanin kilise binalarinin korunmasi agisin-
dan fayda saglayabildigini gordiik. Cami olarak kullanilmis
olan kiliselerin, depo veya hapishane olarak kullanilmis olan
kiliselerden daha iyi durumda olduklarini tespit ettik. Miislii-
mabat-Alakilise’deki bir diger kiiltiirel miras mekani, bugiin
koyevi olarak kullanilan Narekyan Okulu’dur. Bu okul bina-
si, hald ayakta durdugu icin ve 6zellikle de bir zamanlar okul
oldugu hala hatirlandigi icin ender bir 6rnek teskil ediyor. Bu
ornegin enderligi, okullarin ve kilise ve manastir ek binalarinin
basit bir mimari tislupla insa edilmis olmalarindan ve bu bina-
larin tespiti imkansiz kilacak bicimlerde yeniden kullanilmig
olmalarindan ileri gelmektedir.

Susehri, Akincilar, Koyulhisar ve Golova, Sivas’in kuzey-
dogusundaki ilgelerdir. Bu ilgeler, aralarindaki pek ¢ok farkli-
liga ve 6zgiinliiklerine ragmen Karadeniz bolgesinin etkisinin
goriilebildigi bir biitlinliik olustururlar. Bu bolgede 14 Rum
koyliniin bulundugunu tespit edebildik, bunlardan sekizi-
ni ziyaret ettik ve envantere bu kdylerde bulunan 11 kiiltiirel
miras mekaninin kaydini yaptik. Gerek kuzey bolgesinde
gerek Sivas’in tamaminda Rum kiiltiirel mirasi ile ilgili yiirii-
tllecek arastirmalarin bu galismanin ortaya koydugu resmi
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that separates the area from the northeast regions. The old
road that goes from Sivas to Sebinkarahisar is the modern
day highway that runs through Hafik and Zara, and lines up
most of the villages. Hafik is also famous for being on the
bird migration route, thus probably where the name Hafik -
plural of the Armenian word for ‘bird’ originates. Numerous
pigeon houses can be spotted in the region, located in close
proximity to the monasteries. Pigeons were used by the lo-
cals for a multiplicity of purposes, ranging from food source
to communication, and as grabbers of leftover wheat. The
natural landscape has allowed for cave formations, which
brings with it churches that were first established in caves,
to be fortified later on and turned into built-up structures.
Although further empirical studies are needed to establish a
relationship between pigeon houses and cave-churches, our
observations in the greater region extending between Sivas
and Kayseri show a pattern.

The modern villages of Govdiin [Gokdin], Purapert
[Gunyamag], Haght [Tuzhisar], Alisir, Kayadibi, Miisliimabat
[Alakilise] and Diizyayla [Horohon] have churches that still
stand, which constitutes 30% of the churches listed under
these two districts. A general but not exclusive style of the
churches includes the use of wooden columns in the interior,
many of which survive to this day, though some are missing
their columns and roof. One major site that was not visited
during the fieldwork is the Surp Hresdagabed Monastery of
Haght-Tuzhisar in Hafik. Being in a remote location up in the
mountains, it is inaccessible by vehicles and a steep hiking
route must be followed to reach it. Locals explained that the
ruins of the monastery can be seen, however no built struc-
tures have survived. Sources indicate that Surp Hresdagabed
was considered among the monasteries that are close to Siv-
as city, and at a distance of six hours from it, probably by old

village routes that are no longer in use today.

Both Zara and Hafik centres and many villages had size-
able Armenian populations during the 20t century. The ma-
jority of these have migrated to either Istanbul or outside of
Turkey after the 1960s, as oral history sources indicate.” The
use and survival of the cultural heritage is thus conditioned
by this major factor, a condition that can be generalized for
all of Sivas. In regions where Armenians continued to live in
the Republican period, Armenian cemeteries continued to be
used by local Armenians. Several cemeteries survive to this
day, at least on the administrative level, meaning that tomb-
stones might have vanished but the property still belongs
to the Cemeteries Directorate. The cemetery in the town of
Hafik is one such example. Of the total 72 cemeteries in the
inventory, 10 could be identified to follow this pattern. Al-
though many Armenian cemeteries are used by the current
locals as cemeteries, which makes them more problematic to
identify as Armenian, in most cases they were either aban-
doned, or the property was divided for one part to be used for
other purposes. Although the division causes a shrinking of
the area, it also helps the preservation of at least one part of
the site. In several cases, it was observed that the cemeteries
were used for stones and soil for the village, or to fulfill the
need for an open place for temporary storage.

It should be mentioned that cemeteries were observed to
be the type of site listed in the inventory that are the easi-
est to spot and the most remembered. Nine cemeteries that
were measured with either natural borders or surrounded by
walls or fences totalled an area of 52,000 m?. Another fac-
tor that bounds the cemeteries is the fact that many of the
collective burial places are remembered as cemeteries by the
current locals. When asked about the village cemetery during
the fieldwork, on several occasions areas were pointed out
that were very remote, which makes them unlikely to have
been the proper village cemetery. These were not listed in
the inventory. Overall, cemeteries constitute 299 of the sites
that were discovered during the fieldwork, the largest share
after the churches, at 42%.

One village in Zara, Miisliimabat-Alakilise, 33 km east of
Zara town on the way to Susehri, represents an important
mix of cultural heritage sites, despite its modest representa-
tion in the literature. The church named Surp Minas that still
stands on a cliff of Kizilirmak [Alis] was used for a long time
as the mosque of the village until a new mosque was built,
and the church is registered as a cultural heritage site. It was
noted that this was a common practice and can be considered
as an advantageous situation for the preservation of a church
building. The buildings that were used as mosques were in a
better condition than the churches that were used as ware-
houses or prisons. Another site in Miisliimabat [Alakilise] is
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degistirecegi siiphesizdir.” Bu calismada, Rum kiiltiirel mi-
rasinin tespiti icin, genel envanter ¢alismasi igin kullanilan
Osmanli Arsivi’ndeki ayni kaynaklar kullanilmistir. Envantere
kaydettigimiz Rum kiiltiirel miras mekanlarinin kayda deger
bir 6rnegi Zara’nin Meryemana [Alisir] kdylinde hala ayakta
olan ve bugiin de ziyaret edilmeye devam eden manastirin
sapelidir.

Eski adi Endires olan Susehri-Akincilar-Golova bélgesi,
bugiin Giresun ilinin sinirlarriginde bulunan Sebinkarahisar’in
bir parcasiydi. Sebinkarahisar Baspsikoposlugu, bugiinkii
ismi Akincilar olan bolgede yer alan Garmrorag Surp Nisan
Manastir’nda bulunuyordu. Saha calismasinda bu manas-
tirdan geriye sadece bazi kalintilarin kaldigini tespit ettik. Bu
ug ilcede bulunan toplam 134 kdyden envanterde 26°s1 ile ilgili
kayit bulunuyor. Kayitli 68 yapidan 33’ii tespit edildi. Bu bol-
genin gerceklerinden biri son on yillarda insa edilen ve pek gok
kdyiin su altinda kalmasina sebep olan barajlardir. Karadeniz
bolgesinde yaygin olarak goriilen bicimde, su rezervuarlari-
nin, barajlarin ve hidroelektrik enerji santrallerinin insasi, pek
¢ok binanin yapay su birikintileri tarafindan yutulmasiniya da
olusturulan gollere ulagimin kolaylastirilmasi amaciyla yetkili
makamlarca yikilmasini beraberinde getiriyor. Bu bolgedeki
bazi kiiltiirel miras mekanlar bu kaderi paylasmislardir. Bu
mekanlarnn kalintilan yilin belli zamanlarinda su seviyesi dii-
siince giin yiiziine ¢itkmaktadir.

Reservuarlarin dolayli bir etkisi sik sik toprak kaymasi
yasanmasina sebep olan ekolojik ve iklimsel doniistimdiir.
Toprak kaymalari bolgede yasayanlari kdylerini daha giivenli
bolgelere tasimaya zorlamaktadir. Bu tiir niifus hareketlerinin
ardindan koylilerin arkalarinda biraktiklari koyler bakimsiz
kalmakta ve buralara ulasim da giiclesmektedir. Bu durum,
bu koylerdeki kiiltlirel miras mekanlarinin doga ve insan kay-
nakli tahribata karsi daha da korunmasiz hale gelmelerine se-
bep olmaktadir. Sulu tanm, yol insaati ve bunlara benzer alt-
yapi degisikliklerinden kaynaklanan niifus hareketleri de ayni
tehlikeye yol agmaktadir. Kiiltiirel mirasi hedef alan dogrudan
tahribata ek olarak, arazideki yapisal degisiklikler, 6nceden
erisilebilir olan yerleri erisilemez kilmaktadir. Bazi durumlar-
da, kiltiirel miras mekanlar bu gibi sebeplerle incelenemedi
ve envanter kaydininin olusturulmasinda sadece sozlii kay-
naklardan yararlanildi. Bu durum, Hafik’teki Bardizag [Bahge-
basi] ve merkezdeki Semkiirek [Esenyurt] koyleri gibi yeniden
insa edilen koyler icin de gecerlidir.

Sivas merkezin batisinda, Yildizeli, Sarkisla ve Gemerek
ilcelerinden olusan bolge bulunuyor. Bu bolge de Ermenilerin
¢ok yakin zamana degin yasamaya devam ettikleri bolgeler-
den biridir. Dolayisiyla, bugiin Istanbul’da yasayan ¢ok sayida
Sivas Ermenisi atalarinin izini bu bélgedeki koylere ve kasaba-
lara kadar siirebilmektedir. Saha ¢alismasi esnasinda, bolge-
deki kiltiirel miras mekanlarina dair hafizanin cogu durumda

oldukga canli oldugunu, fakat bu bolgede Sivas’in diger bol-
gelerine kiyasla daha az sayida kiiltiirel miras mekaninin gii-
niimiize ulasabildigini tespit ettik.

Koyde yasayan niifusun ozellikleri, bolgedeki kiiltiirel
mirasa dair hafizanin korunmasi acisindan belirleyici bir et-
mendir. Pek ¢ok koyde, kdyde yasayanlar bolgeye koyiin on-
ceki sakinlerinin ayrilmasindan sonra yerlestirilmislerdir. Bu
durum, hafiza zincirinin kopmasina sebep olmus ve envanter
icin bilgi toplanmasini giiglestirmistir. Bu kopma, bolgeye
Balkanlardan ve Kafkaslardan gelen muhacirlerin yerlestiril-
digi durumlarda en belirgin bicimde gergeklesmis, Tiirkiye’nin
diger bolgelerinden, ozellikle Dogu ve Giineydogu bolgelerin-
den gelenlerin bolgeye yerlestigi durumlarda ise mekan hafi-
zasinin yitimi mutlak degil kismi olmustur. Bununla birlikte,
hafizanin en canli oldugu koyler, karisik niifusa sahip olan ve
simdiki sakinlerin atalarinin Ermeni komsularla yasamis oldu-
gu koylerdir. Bir koyde veya kasabada Ermeni topluluklarinin
hatta bazen ¢ok az sayida Ermeninin yakin zamanda yasamis
olmasi ve hafizalarini bolgenin sakinlerine aktarmis olmalari
durumunda, hafizanin daha da canli bigimde korundugu go-
rilmistir. Hafizaya sahip olmanin yaninda, hafizayi paylas-
may! istemek de belirliyicidir. Ozel miilkiyet ve pek cok baska
etmen insanlarin kiltirel miras mekanlarinin konumunu ya
da hikayelerini paylasmalarini giiglestiriyor. Az sayida 6rnek-
te, envanterde kayit altina aldigimiz kiiltiirel miras mekanla-
rininin konumunu, hafizanin yoklugu ya da insanlarin hafizay:
paylasmadaki isteksizlikleri sebebiyle belirleyemedik. Pek cok
durumda, kaynaklar, tazminat talepleri ile ilgili kaygilar veya
kendilerinin ya da komsularinin miilkiyet haklarini tehlikeye
diisiirecek hukuki siireglerle karsi karsiya kalma kaygilari se-
bebiyle kiiltiirel miras mekanlari ile ilgili bilgi paylagsmaya is-
teksiz olduklarini dile getirdiler.

Sivas’in batisindaki ilgeler Kayseri’ye daha yakindir ve bu
bolgede yasayanlarin ¢ogu, mesafenin kisaligindan dolayi,
islerini Sivas’tan ziyade Kayseri’de halletmeyi tercih ederler.
Gemerek’te Yildizeli’nden daha da yaygin oldugunu gordiigii-
miiz bu durum, giinlimiizde cografi mesafenin ne denli belir-
leyici oldugunu gosteriyor ve 20. yiizyilin basindaki ve bundan
onceki donemdeki aidiyet ve kiiltiirel devamlilik hakkinda da
fikir veriyor. Bu gerceklik, gliniimiiziin gelismis ulagim imkan-
larina ragmen, aidiyet lizerinde belirleyici bir etki yapmaya
devam ediyor. Envanterde, bu ii¢ ilceden olusan bolgedeki
266 kdyden 21’inde bulunan 52 kiiltiirel miras mekani ile ilgili
kayit bulunuyor.

Gemerek, ya da Ermenicede ‘kiigiik kemer’ anlamina ge-
len Ermenice ismiyle Gamarag, daha sonra Kafkaslara yer-
lestirilen oldukga biiyiik bir niifusa sahipti. Bolgenin kayda
deger kasabalarindan biri Cepni’dir. Cepni’deki Surp Sarkis
Kilisesi’nin (¢ nefi, dort duvari, siitunlarinin biiyiik bir kismi
ve catisi glinlimiize degin ayakta kalabilmistir. Belediyenin
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the Narekyan School, currently in use as the village hall; this
is an extremely rare case of a school building still standing
and especially being remembered as a school. This rarity
comes from the facts that the schools and auxiliary buildings
of the churches and monasteries were built with a simple ar-
chitecture and the buildings were reused in forms that render
their identification almost impossible.

Further to the northeast are the districts of Susehri,
Akincilar, Koyulhisar and Gélova. Despite their many dif-
ferences and specific characteristics they constitute a con-
tinuity in which the effects of the Black See region can be
observed. We were able to spot 14 Greek villages, of which 8
were visited and a total of 11 sites were listed in the invento-
ry. No doubt more research on the Greek cultural heritage,
not only in the north but in the whole of Sivas, will change
the image created in this study.” The only source used for
the identification of Greek cultural heritage in this study is
the Ottoman Archives. A noteworthy site is the chapel that
stands in Alisir-Meryemana Village (Village of Saint Mary) in
Zara that continues to be visited today.

Susehri-Akincilar-Gélova, the area of Endires with its old
name, was a part of the Sebinkarahisar district, which to-
day is a part of Giresun province. The seat of Sebinkarahisar
Archdiocese was the Garmrorag Surp Nshan Monastery, lo-
cated in modern day Akincilar. Only fragments of the monas-
tery were located during the fieldwork. 26 villages are listed
in the inventory of the total 134 in the three districts. 68 sites
were listed in the inventory, of which 33 were located. One
reality of the region are the reservoirs that were built over the
last decades and covered many villages with artificial lakes.
A general phenomenon of the Black Sea region, the con-
struction of these reservoirs, dams and hydroelectric power
plants meant that many of the buildings were submerged by
artificial lakes or demolished by the authorities in order to
facilitate navigation over the newly created lakes. This was
the fate of several cultural heritage sites in the area, ruins of
which lay exposed at certain times of the year when the wa-
ter levels decrease.

An indirect effect of the reservoirs is ecological and
weather change, the result of which is frequent landslides,
which force the population to move their villages to safer
areas. This movement leaves the original villages in neglect
and increases the difficulty of access, resulting in the cultur-
al heritage sites being more exposed to natural and human
damage. The same danger results from population move-
ment triggered by irrigation farming, road construction and
other similar infrastructure changes. Other than the direct
damage caused to cultural heritage, the structural chang-
es in the landscape make the formerly accessible areas in-
accessible. In certain cases, the sites were not visited for

similar reasons and only oral references were relied on for
the registration in the inventory. These include the cases in
which the villages such as Bardizag [Bahcebasi] in Hafik and
Semkiirek [Esenyurt] in the center were reconstructed.

West of the centre is the region that is composed of the
modern day districts of Yildizeli, Sarkisla and Gemerek. This
again is a region where Armenians continued to live up until
very recently, and consequently many Sivas Armenians who
live in Istanbul today can trace their ancestry back to the vil-
lages and towns in this region. Observations during the field-
work indicate that fewer cultural heritage sites than other re-
gions of Sivas have survived to this day despite the memory
of the sites being vivid in most of the cases.

The characteristics of the village population is a deci-
sive factorin the preservation of the memory of the cultural
heritage in the area. Many of the villages have inhabitants
that settled in the area after the departure of its previous
inhabitants which results in a break in the memory chain,
making it challenging to gather enough information for the
inventory. The resettlements of populations from the Bal-
kans and the Caucasus in Sivas have this effect to a great
extent while settlements from other regions inside Turkey,
especially from east and southeast of Turkey, result in a
partial loss of the memory. On the other hand, the most
vivid memories are kept in the villages that had mixed pop-
ulations and whose current inhabitants had ancestors who
had Armenian neighbors. This situation is even more ad-
vantageous when Armenian communities, or even a very
few number of Armenians, continued to live in the villages
or towns in the more recent past and passed their memo-
ries to the current inhabitants. As well as having the mem-
ory, the willingness to share the memory is also a factor.
Property ownership and several other factors are hindranc-
es for people to share the memory of the location or story
of a cultural heritage. In a few cases the sites listed in the
inventory were not able to be located due to either a lack
of memory or a lack of willingness to share the memory.
In several cases, sources expressed their unwillingness
to share information about the sites due to a fear of resti-
tution demands or legal actions that might endanger the
ownership of their or their neighbors’ property.

The western districts are closer to Kayseri and many of
the locals prefer commuting to Kayseri instead of central
Sivas given the closer distances. Being more certain about
this for Gemerek than for Yildizeli, it shows the impact of the
geographic distance of the modern day, and gives an idea
about the belonging and cultural continuity in early 20*" cen-
tury and before. Even with modern day transportation, this
reality still imposes itself as a determining factor to belong-
ing. Of the 266 villages in the region in the three districts, 21
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milkiyetinde olan bu kiiltiirel miras mekaninin yeniden insa-
sina dair calismalar, merkezi Almanya’da bulunan Cepni ve
Cevresi Yardimlasma Dernegi’nin katilimiyla siirdiiriiliiyor.
Bundan dolayi, Cepni Surp Sarkis Kilisesi, Sivas’ta kiiltiirel
mirasin korunmasi agisindan 6zgiin bir 6rnek teskil ediyor.

Eski adi Yenihan olan Yildizeli ilcesinde bugiin bir Kilise
Mahallesi bulunuyor. Ote yandan, bu mahallede kilise oldu-
gunu belirleyebildigimiz bir yapiyla karsilasmadik. Bu mahal-
lede, kilise cesmesi ismini tasiyan bir cesme ve 15.000 m?yii-
z06lglimiine sahip bir Ermeni mezarligi bulunuyor. Yildizeli’ne
yakin biryer olup, Tatarin Mevkisi diye anilan bolgede Ermeni-
cede ‘manastir’ anlamina gelen ‘vank’ ya da ‘venk’ isimleriyle
nitelendirilen bir alan bulunuyor. Koklerini Yildizeli’ne kadar
siirebilen Ermeniler bu mekanin yillik hac ziyareti yapilan bir
yer oldugunu hatirliyorlar. Glinimiizde civarda yasayanlar da
burayi ‘manastir’ olarak nitelendiriyorlar. Diizenli olarak ziya-
ret edilen alanlara, 6zel 6nem atfedilen dogal olusumlara ve
ayirt edici bir 6zelligi bulunmayan bazi eski yapilara ‘vank’ ya
da ‘venk’ deniyor. Bu alanlar, literatiirde bélgede bir manastir
bulundugunu belirten bir bilgi olmadig siirece manastir ola-
rak kaydedilmediler. Boyle mekanlar sapel olarak listelendi,
envanterdeki sapel kategorisi kutsal ziyaret alanlarini da kap-
sayacak bicimde giincellendi ve listedeki sapel kayitlarina bu
mekanlarin 6zgiin 6zelliklerini agiklayan notlar disiildd.

DinT hayatin, egitim hayatinin ve cemaat hayatinin merke-
zi olan manastirlar, bulunduklar bolgedeki toprak miilkiyeti
ve tarimsal iliskiler lizerinde de belirleyici bir rol oynamislar-
dir. Manastirlar, servetin toplanmasi, dagitimi ve yeniden
dagitiminda ustlendikleri roller sebebiyle, cemaat ile kilise hi-
yerarsisi arasindakiiliskide araci konumundaydilar. Bu sebep-
le, manastirlarin oldukga genis cografi alanlarda gerceklesen
iletisimde, bilginin toplanmasinda ve dagitiminda da rolleri
vardi. Manastirlarin iistlendikleri rollerin gesitliligini incele-
mek daha kapsamli calismalarin konusu olabilir.” Manastir-
lar genelde modern yollarin giizergahindan uzak mevkilerde
bulunurlar. Bu durum, ¢ogu manastira ulasimi giiclestiriyor.
Bundan dolayi, saha ¢alismasi esnasinda Sivas’taki 21 ma-
nastirdan sadece 12’sinde inceleme yapabildik. Inceleme ya-
pamadigimiz manastirlardan ikisinin yerini tespit edemedik,
yedi manastira ise askeri bolge icinde kalmalar ya da baska
sebeplerle ulasilamamalari sebebiyle gidemedik.

Merkezin giineyinde Ulas, Kangal ve Altinyayla ilgele-
ri bulunur. Bu iig ilce ve bunlarin kuzeyinde kalan ve merkez
ilce dahilinde bulunan alan, tarihi Sivas’in Tonus ve Kangal
bolgelerini olusturur. Tonus merkez bugiin Altinyayla ismini
tasiyor. Envanterde, bolgedeki 173 kdyden 13°i ile ilgili ka-
yit bulunuyor. Bu 13 kdyde listelenen toplam kiiltiirel miras
mekani sayisi ise 38°dir. Ulas ve Kangal ilgelerinin merkezle-
rindeki kiliseler ayakta degillerdi, fakat bu merkezlerdeki me-
zarliklar tespit edilebildi. 1990°’larda yenilenen Kangal Merkez

Camii’nin insaatinda, buraya yakin bir kasaba olan Manci-
lik’ta bulunan Surp Toros Manastir’nin devsirme taslar kul-
lanilmistir. Bu 6rnegi ve kalintilarin buna benzer bicimde yeni-
den kullanildigr 6rnekleri, envanterde, orijinal kiiltiirel miras
mekanina dair baslik altinda not ettik.

Cumbhuriyetin kurulmasini takip eden yillarda, Ulas, Kan-
gal ve Mancilik’ta ve bunlar gevreleyen bolgedeki koylerin
pek cogunda kayda deger sayida Ermeni yasiyordu. Burada
yasayan Ermeniler ve Hafik ve Zara’daki benzer bolgelerde
yasayan Ermeniler 1940°’lardan itibaren Istanbul’a ya da yurt-
disina goc etmeye baslamislardir. Kasabalarda ve kdylerde
yasayan Ermenilerin sayisini etkileyen bu gog bugiin de de-
vam ediyor. Cogu durumda, bir kdyde ancak bir ya da iki kisi
kalmigtir. Kiiltiirel mirasin bilingli bicimde yok edilmesinin ya
daihmal edilmesinin bu gogiin temel ve dogrudan sebeplerin-
den biri oldugu soylenebilir.” Bélgede yasamaya devam eden
Ermeniler, envanterde listelenen kiiltiirel miras mekanlari-
nin konumlari, bu mekanlarin kullanim ve yeniden kullanim
bigimleri ve tarihleri acisindan 6nemli bir bilgi kaynagidirlar.
Sivasli Ermenilerin ¢ogu, merkezleri Istanbul’da bulunan, Si-
vasli Ermeniler ve Dostlar Dernegi’nin ya da Zarali Ermeniler
Dernegi’nin lyesidirler ve saha ¢alismasi boyunca bu arastir-
maya cok énemli bir destek vermislerdir. Istanbul’da yasa-
yan Sivasli Ermenilerin, Sivas merkez, Zara ve Ulag-Kangal
bolgeleriyle olan baglantilar, Sivas’in diger bolgeleriyle olan
baglantilarindan daha canlidir. Bu baglantilar, Ermeni ailele-
rin yaz tatillerinde koylerine donmeleri ve hatta baz ailelerin
biiyiiklerinin kdydeki evlerinde oturmaya devam etmeleri sa-
yesinde korunmaktadir.

Sivas’in giiney ucunda Malatya ve Kahramanmaras il-
lerine komsu olan Giiriin ilgesi bulunur. Sivas’in kuzeyi ve
glineyi arasinda cografi ve kiiltlirel ortam agisindan belirgin
farkliliklar oldugunu tespit etmek miimkiindiir. Envanterde,
Giiriin’deki 65 koyiin altisinda bulunan 25 mekan ile ilgili kayit
bulunuyor. Giiriin’iin merkezinden gecen Tohma Cayi, ayni
adi tasiyan ve Malatya’ya dogru uzanan bir kanyon olusturur.
Tohma, ya da eski adiyla Tokhmakhsu, Karakaya Baraj’nda
Firat Nehri ile birlesir. Guriin civarindaki pek gok yerlesim
Tohma kiyisinda kurulmustur. Giiriin merkezin batisinda Su-
gul ve giineyinde Sugati bolgeleri bulunur.

Giiriin merkezinin ortasinda, hala ayakta duran Surp Asd-
vadzadzin Kilisesi bulunuyor. Kilisenin ¢atisi ve siitunlari ¢ok-
miis olsa da duvarlarin ¢ogu, li¢ apsis ve diger pek ¢cok mimari
unsur bozulmadan giinlimiize ulasmistir. Bu kilise binasi, 20.
yiizyil boyunca, bir dénem hapishane, ardindan sinema, son
olarak depo olarak kullanilmis; sonunda kiiltiirel miras varlig
olarak tescillenip koruma altina alinmistir. Giiriin Belediyesi
bu mekanin restorasyonu konusunda planlama calismala-
r yiriitmektedir. Saha arastirmasi esnasinda, envanterde
Giriin bolgesi kapsaminda listelenen mekanlarin gogunun



INVENTORY RESEARCH AND FIELDWORK: NOTES ON METHODOLOGY

are part of the inventory, with 52 sites listed in them.

Gemerek, or Gamarag with its Armenian name, which
means ‘small arch’, was home to a sizeable community that
was settled in the Caucasus. A noteworthy town in the re-
gion is Cepni. Surp Sarkis Church of Cepni stands with its
three naves, four walls, almost all of its columns, and the
roof. Plans for rebuilding the municipality-owned site are un-
derway, with Cepni’s compatriotic union in Germany being
involved. This makes Surp Sarkis of Cepni a unique case of
cultural heritage protection in Sivas.

Yildizeli, Yenihan with its old name, today has a ‘Kilise
Mahallesi’ [Church Neighborhood], but no structure that can
be pointed to as a church, except a fountain that bears the
same name as the neighbourhood. The Armenian cemetery
is in the neighborhood and extends to 15,000 m. A location
close to Yildizeli, called Tatarin Mevkisi [Tatar’s Locality], has
a known site called ‘vank’ or ‘venk,” meaning ‘monastery’ in
Armenian. While Armenians who trace their ancestry back to
Yildizeli recount visits to this site as a yearly pilgrimage, mod-
ern day locals also mention the place as ‘manastir’. Regular
visitation sites, natural formations of specific importance as
well as old structures with no identifiable features are called
‘vank’ or ‘venk’. These cases were not listed as monasteries
except if a known monastery from the literature was identi-
fied in the area. They are listed as chapels, a category now
updated in the inventory to include the sacred pilgrimage
sites, along with notes explaining the specific nature.

A word should be said on the importance and extent of
the impact of the monasteries. Being centers of religion, ed-
ucation and communal life, monasteries also played decisive
roles in the landowning and agricultural relations of the geo-
graphical area they were positioned in. As agents of collec-
tion, distribution and redistribution of wealth, monasteries
were also intermediaries between the communities and the
church hierarchy, thus also had a role in the communica-
tion, collection of information and its transmission across
extensive regions. Analyzing the multiplicity of roles of the
monasteries is beyond the scope of this study.” Monasteries
are mostly located remotely from the modern roads, which
makes them hard to reach in many cases. As a result, 12 of the
21 monasteries were visited during the fieldwork. While two
monasteries were not located, seven were not visited be-
cause either they were located inside military zones or were
otherwise inaccessible.

South of the centre are the three districts of Ulas, Kangal
and Altinyayla. These three, and the area that extends north-
wards and is part of centre district, constitute the regions of
Tonus and Kangal of historic Sivas. Tonus centre is modern
day Altinyayla. 13 villages of the 173 in the area are part of the
inventory and have a total of 38 sites listed between them.

Churchesin both Ulas and Kangal centres were not standing,
however both had cemeteries in their centres. The central
mosque of Kangal, renovated in the 1990s had spolia used in
its construction, coming from a monastic complex, Surp To-
ros, in the nearby town of Mancilik. This and similar cases of
spolia reuse were noted in the inventory.

Ulas, Kangal, and Mancilik, and many villages in the sur-
rounding area had considerable Armenian populations af-
ter the founding of the republic. This population along with
those in similar regions in Hafik and Zara have migrated to
Istanbul or outside of Turkey starting in the 1940s. The mi-
gration still continues until this day affecting the number of
Armenians still living in the urban or rural areas, one or two
persons in a village in many cases. Deliberate destruction or
negligence of the cultural heritage can be seen as a primary
direct cause for this migration.” The Armenians still living
in the region constitute an important source of information
on the sites, their use and reuse, and history of the cultur-
al heritage sites listed in the inventory. Many Armenians of
Sivas are members of the Association for Sivas Armenians
and Friends and Zara Compatriotic Union, both based in Is-
tanbul, and their assistance to this research throughout the
fieldwork is of tremendous importance. Similar to central
Sivas and Zara, Ulas-Kangal area is also more connected to
Sivas Armenians living in Istanbul than the other regions of
the province. This connection is alive through Armenian fam-
ilies returning in the summer to their villages and a few even
having elderly members remaining in the home villages.

The southernmost district is Giiriin, which neighbors
Malatya and Kahramanmaras provinces. Significant differ-
ences in the geographic and cultural landscape can be no-
ticed between northern and southern Sivas. Out of the 65 vil-
lages of Giirlin, six are part of the inventory and 25 sites are
listed in them. The Tohma stream runs through the centre
of Giiriin and forms a valley with the same name, extending
downstream to Malatya. Tohma or Tokhmakhsu with its old
name, eventually unites with the Euphrates in the Karakaya
Reservoir. Several settlements around Giiriin are formed
alongside Tohma, with Sugul to the west of Giiriin centre and
Sugati to the east.

Central Giiriin has a standing church, Surp Asdvadza-
dzin, in its centre. Although the roof and the columns have
collapsed, many of the walls, three apses and several other
features are still intact. The building was used as a prison
and a cinema and finally a warehouse over the course of the
20 century, until it was recently registered as a cultural heri-
tage site and taken under protection. Plans for restoration by
Giiriin Municipality are underway. During fieldwork, we were
not able to spot many of the inventory sites listed in Giriin.
Orphanages, schools, Protestant and Catholic sites could
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konumunu tespit edemedik. Giiriin merkezindeki sehirlesme
sebebiyle, yetimhanelerin, okullarin, Protestan ve Katolik kiil-
tiirel miras mekanlarinin tespiti yapilamadi.

Gliriin Ermenilerinin ¢ogu, Halep’te kendilerine mahsus
miilteci kamplarinda birlikte yasadilar. Halep’te ve diaspora-
da yasayan pek cok Ermeninin kokii Giirlin’e dayanmaktadir.
Bu durum, Giiriin’i, Sivas’in diger bolgelerinden ayirmakta-
dir. Giiriin Ermenileri, Kilikya Ermenileri ile, yani Maras, An-
tep, Kilis, Adana ve Urfa’da yasayan Ermenilerle ayni kaderi
paylasmislar; yani Suriye istikametinde tehcir edilmislerdir.
Sivas’in geri kalan bélgelerinde ise, I¢ Anadolu’nun diger ki-
simlarina benzer bicimde, kayda deger Ermeni topluluklar
yasamaya devam etmistir.

Sivas’in giineydogusunda eskiden Divrig ya da Tefrike
diye adlandirlan Divrigi ilgesi bulunur. Merkeze uzak bir ilge
olan Divrigi’'ye, Kangal’dan doguya dogru yapilan bir saatlik
bir yolculukla ulasmak miimkiindiir. Divrigi ilgesi, Sivas, Ulas,
Kangal giizergahindailerleyen ve Divrigi lizerinden Erzincan’a
devam eden demiryolu hatti iizerinde bulunur. Bu bolgenin
cografyasini, ekonomisini ve kiiltliriinii, Sivas-Erzincan siniri-
nin iki tarafini da dikkate almadan anlamak miimkiin degildir.
20. yiizyilin basinda, bolgedeki iktisadi ve kiiltiirel hayatin yo-
gunlastigr alani, Divrigi’deki Pingen [Adatepe], Gasma [Kes-
me] ve Erzincan’daki Zimara [Altintas] koyleri olusturmak-
taydi. Bu donemde, bu ig kdyiin her birinin ortalama niifusu
1.500 civarindaydi. 2017 itibari ile Divrigi ilcesinin merkezinde
ve ilgeye bagli 108 kdyde yasayan niifus 14 bindir (2007’de bu
niifus 17 bindi). Envanterde, bu ilgedeki 18 kdy ve 55 kiiltiirel
miras mekani ile ilgili kayit bulunuyor.

Divrigi, UNESCO Diinya Mirasi listesinde olan Ulu Camive
Sifahanesive birzamanlar Pavlikyanizm hareketinin tissiiolan
kalesi ile iinliidiir. Ilceyi cevreleyen daglik alanlarda bulunan
manastirlar ve diger kiiltiirel miras mekanlari ise daha az bi-
linirler. Divrigi’de bulunan ve bunlardan daha da az bilinen
kayda deger bir mekan, Orta Cag’da yasamis bir rahip olan
ve Ermeni Apostolik Kilisesi ve Katolik Kilisesi tarafindan aziz
kabul edilen Krikor Naregatsi’nin mezaridir. Sirvantsdyants,
Aziz Krikor Naregatsi’nin mezarinin, bugtin Sivas-Erzincan si-
nirinda bulunan bir kdy olan Durukoy’de, eski adiyla Arege’de,
bulundugunu belirtir.” Bugiin bu kdyde, Sanmaz/Sammas Pir
Tiirbesi ismini tasiyan bir tiirbe bulunuyor. Ermenilerce kutsal
sayilan pek ¢ok mekan, bugiin Divrigi’de yasan Miisliiman-
lar 6zellikle de Aleviler tarafindan kutsal kabul ediliyor. Bu
durumun bir diger drnegi, bugiin Kara Yakup Baba Tiirbesi
diye anilan ve ziyaret edilen Surp Hagop Manastiri’dir. Burayi
ziyaret edenler mum da yakmaktadirlar. Bu mekanlar envan-
terde listelenirken, mekanlarin orijinal islevleri ve giiniimiiz-
deki kullanimlari not edilmistir. Kiltiirel mirasin bu bigimde
yeniden kullanilmasi, hem bu mekanlarin ayakta kalmalarina
ve korunmalarina katkida bulunmakta hem de ayni mekanlar

kutsal kabul eden farkli topluluklar arasinda diyalog ve ileti-
sim kurulmasini saglayabilecek bir zemin olusturmaktadir.

Son olarak, defineciligin bolgedeki kiiltiirel miras mekan-
larinin zarar gormesine sebep olan énemli bir etmen oldugu-
nu belirtmek gerekir. Giivenlik giiglerince alinan énlemlere ve
mekanlarin tescillenmesine ragmen hem bolgede yasayanlar
hem de disaridan gelenler define avciligi yapmaya devam edi-
yorlar. Kiiltiirel miras mekanlarinin tescillenmesi bu tahrip
edici eylemlerin ceza yargilamasi kapsamina alinmasi agisin-
dan 6nemli bir adimdir. Ote yandan, sadece tescilleme, tahri-
bat siireci lizerinde somut bir etki yaratmamaktadir. Bolgede
yasayanlar, kiiltiirel miras mekanlarinda define aranmasinin
temel sebeplerinden birinin ekonomik faktorler oldugunu be-
lirttiler. Biitlin bunlarla birlikte, definecilerin kiiltiirel miras
mekanlar konusuna hakim olduklarini, bolgenin arazi yapisi
ve cografyasi hakkinda detayli bilgi sahibi olduklarini ve bazi
durumlarda defineciler tarafindan verilen bilgileri de envante-
re isledigimizi belirtmeliyiz.

NOTLAR
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Magakya Ormanyan, Hayots Yegegetsin [Ermeni Kilisesi], 2. baski (Ye-
revan: Parberakan, 1993), s. 153-168.

2 “5216 Sayili Biiyiiksehir Belediyesi Kanunu”, Resmi Gazete, no. 25531, 23
Temmuz 2004.

3 Arakel Badrig, Badmakirk Husamadyan Sepasdio yev Kavari Hayutyan
[Sivas ve Cevre Koyleri Ermenileri Tarihi], cilt 1 (Beyrut: Meshag Yayin-
lari, 1974), s. 625 (621-631).

4 Bukitabin Tavra’daki Surp Sarkis Kilisesi boliimiine bakiniz.

5 Hamazasb Voskyan, Sepasdiayi Vankeri [Sivas Manastirlar] (Viyana:
Mkhitaryan, 1946), s. 15.

6  Sozlii tarih miilakati, HDF20342003600 ve HDF203310073800, (Hrant
Dink Vakfi Arsivi, HDF).
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ni Surp Sarkis Ermeni Kilisesi Restorasyon Calismalari,” Erciyes Univer-
sitesi Sosyal Bilimler Enstitiisii Dergisi 1, say1 39 (2015): 42-66.

9  Bu meselenin boyutlarindan biri, manastirlarla tarim arasindaki iligki,
bu kitabin Divrigi’nin Kadim Uretim Havzalan bolimiinde incelenmistir.
Doga Dernegi’nin Sivas’taki saha galismasi esnasinda yiriittiugii aras-
tirmanin bulgulari 6zet halinde sunulmustur.

10 Talin Suciyan, The Armenians in Modern Turkey [Modern Tiirkiye’de Er-
meniler] (Londra: I.B. Tauris, 2015), s. 59.

11 Karekin Srvantsdyants, Toros Agpar Hayasdani Camport [Toros Agpar
Ermenistan Yolcusu], cilt1 (istanbul: Dindesyan, 1879), s. 213.
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not be identified due to urbanization in central Giiriin.

Many Giiriin Armenians lived as a community in refu-
gee-settler camps in Aleppo. Many Aleppo and Diaspora
Armenians trace their ancestry back to Giiriin. This also
creates a different trace from the rest of Sivas. Giiriin Arme-
nians share the destiny of Cilicia Armenians, similar to that
of Maras, Antep, Kilis, Adana, and Urfa, meaning that they
were displaced towards Syria while the rest of Sivas contin-
ued to have sizeable Armenian communities, similar to other
parts of Central Anatolia.

Towards the southeast of Sivas is the district of Divrigi,
Divrig or Tefrike by its old names. A remote district, Divrigi
is an hour drive from Kangal towards the east and is over the
railline that runs through Sivas, Ulas and Kangal and exits Si-
vas to Erzincan in Divrigi itself. Many of the villages in Divrigi
are part of the geography that includes the Kemaliye and lig
districts of Erzincan. Geography, economy or culture of the
area cannot be understood without taking into account both
sides of the Sivas-Erzincan border. Pingen [Adatepe], Gasma
[Kesme] in Divrigi and Zimara [Altintas] in Erzincan form the
area that constituted the bulk of the economy and culture of
the area at the turn of 20* century, with each of the three
villages having on average a population of 1500 while the
modern day Divrigi district has a population of 14,000 in 2017
(down from 17,000 in 2007) counted in the central town and
the 108 villages of the district. 18 villages are registered in the
inventory with 55 sites listed in them.

Divrigi is famous for the Ulu Cami and Hospital complex,
a UNESCO World Heritage Site, and for its fortress, a strong-
hold of the Paulicianism movement. Less is known about the
numerous Armenian monasteries and other cultural heritage
scattered in the mountainous areas surrounding Divrigi. A
noteworthy site in Divrigi that is even less known is the site
of the burial of Krikor Naregatsi, a medieval monk and a saint
of the Armenian Apostolic Church and the Catholic Church.
Durukoy, or Arege with its old name, is a village on the border
between Sivas and Erzincan and is mentioned by Srvants-
dyants to be the burial site of Naregatsi.” The modern day
village has an Islamic shrine with the name of Pir Shanmaz/
Shammas. Many Armenian spiritual sites are accepted as sa-
cred by the local Muslim population in Divrigi, especially by
the Alevi population. Another interesting example is the site
of Surp Hagop Monastery that is now visited as Kara Yakup
Baba Shrine, where also candles are lit. These sites were re-
corded in the inventory with their original function and their
current use noted down. The reuse of cultural heritage of this
nature does not only contribute to the preservation and sur-
vival of the sites, but also provides a venue of dialogue and
communication between different communities that regard
the same sites as sacred.

Finally, treasure hunting should be mentioned as a ma-
jor factor of cultural heritage destruction in the region. Both
locals and outsiders to the regions practice treasure hunting
regularly despite measures taken by the security authorities
and the registration of the sites. Registration per se is an im-
portant step towards criminalization of the destructive ac-
tivities, yet mere registration remains short of any tangible
effect on the destruction process. Economic factors are cited
by the locals as a major reason that treasure hunters pur-
sue valuables in cultural heritage sites. This said, it should
be noted that practitioners of the treasure hunting have a
grasp of the cultural heritage sites and possess extensive
knowledge of the landscape and geography of the area, and
in several cases, information provided by them was noted in
the inventory.

NOTES

1 For the administration and status of the Armenian church, see
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2 “5216 Sayili Biiyiiksehir Belediyesi Kanunu” [5216 Law on Metropolitan
Municipalties], Resmi Gazete, no. 25531, 23 July 2004.

3 Arakel Badrig, Badmakirk Hushamadyan Sepasdio yev Kavari Hayutyan
[History of the Armenians of Sepastia and Neighboring Villages], vol. 1
(Beirut: Meshag Press, 1974), p. 625 (621-631).

4 Seethe Tavra Village and Surp Sarkis Church chapter of this book.

5 Hamazasb Voskian, Sepasdiayi Vankeri [Monasteries of Sivas] (Vienna:
Mkhitaryan, 1946), p. 1s.

6 Oral history interview, HDF20342003600 and HDF203310073800
(Hrant Dink Foundation Archives, HDF).
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toration Works of Surp Sarkis Armenian Church in Chepni], Erciyes
Universitesi Sosyal Bilimler Enstitiisii Dergisi 1, no. 39 (2015): 42-66.

9 One aspect of this issue, which is the relationship between the mon-
asteries and agriculture, is explored in chapter Indigenous Production
Landscapes of Divrigi of this book about Kesme village. The findings of
the research carried out by the Doga Dernegi during the Sivas field-
work was summarized.

10 Talin Suciyan, The Armenians in Modern Turkey (London: I.B. Tauris,
2015), p. 59.

11 Karekin Srvantsdyants, Toros Aghpar Hayasdani Camport [Toros Agh-
par Traveller of Armenia], vol. 1 (Istanbul: Dndesian, 1879), p. 213.
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Yerinde tespit edilen yapilar, envanter tablolarin-
da cografi koordinatlaryla birlikte ve siyah harflerle
yazilmistir.

Yapiveyeradlari, Tiirkge transliterasyon kurallarina gore
yazilmis, listenin kullanim kolayligi g6z 6niinde bulundu-
rularak, Ingilizce transliterasyonla tekrarlanmamistir.
Envanter tablolarinin ilk siitununda gorilen numaralar,
envanter haritalarinda, ilgili yapilar temsil etmek lizere
kullanilmistir. Bu boliimiin sonunda yer alan fotograflar
da bu numaralara gore siralanmistir.

Tiim yapilar bir tabloda listelenmis; bu listeler kendi ig-
lerinde, 6nce yapinin bulundugu ilgenin adina, ardindan
yapinin islevine, son olarak da adina gore, alfabetik ola-
rak siralanmistir.

The sites which have been recorded in situ are presented
in the inventory tables with their geographical coordi-
nates and are written in black.

The site and place names are transliterations from
into Turkish. The transliteration of these names into
English was not included here in order to make the list
easier to use.

The number of each site corresponds to the number with
which it is represented on the inventory maps. Also, the
sequence of the photographs at the end of this chapteris
determined by these building numbers.

Allsites buildings are listed in one table. The sorting with-
in each list is done according to the name of the district,
the site function and the site name in alphabetical order.
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YAPI MAHALLE/KOY ADI ]

NUMARASI ) NAME OF MAHALLE/KOY ESKI ADI ) ]
BUILDING AD TOPLUM ILCE NEIGHBORHOOD/ OLD NAME OF ISLEV KOORDINATLAR
NUMBER NAME COMMUNITY| DISTRICT VILLAGE NEIGHBORHOOD/VILLAGE| FUNCTION | COORDINATES

: . . . kilise 40.049828,

002 Surp Garabed Ermeni Akincilar Asagi Yenikoy Yenikoy church 38.519252
e ) . o o sapel 40.053797,

004 Bilinmiyor Ermeni Akincilar Asagi Yenikoy Yenikoy chapel 38.512205
006 Surp Krikor Lusavorig Ermeni Akincilar Diimliig Timluc kilise 40.060821,
church 38.471050
008 Surp Stepanos Ermeni Akincilar Geyikpinar Avsundu kilise 40.058980,
church 38.467080
I . . mezarlik 40.056940,

009 Bilinmiyor Ermeni Akincilar Geyikpinar Avsundu cemetery 38.456700
o10 Surp Bogos Bedros Ermeni Akincilar Golliice Abana kilise 40.076283,
church 38.497950

: . kilise 40.069528,

012 Surp Kevork Ermeni Akincilar Sapanli Khordik

church 38.257537

013 Bilinmiyor Ermeni Akincilar Sapanli Khordik mezarlk 40.069099,
cemetery 38.256507

o14 Surp Hovhannes Ermeni Akincilar Sevindik Sevinduk kilise 40.030310,
church 38.443570

: . . N . kilise 40.124130,

016 Surp Krikor Lusavorig Ermeni Akincilar Yaglicayir Alamonig church 38.288930
018 Bilinmiyor Ermeni Akincilar Yaglicayir Alamonig mezarlk 40.126630,
cemetery 38.287770

023 Garmrorag Surp Nisan Ermeni Akincilar Yesilyazi Adzbider manastir 40.084250,
monastery 38.333740

I . ) mezarlik 40.085780,

024 Bilinmiyor Ermeni Akincilar Yesilyazi Adzbider cemetery 38.338250
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YAPI MAHALLE/KOY ADI )

NUMARASI ) NAME OF MAHALLE/KOY ESKI ADI ) ]
BUILDING AD TOPLUM ILCE NEIGHBORHOOD/ OLD NAME OF ISLEV KOORDINATLAR
NUMBER NAME COMMUNITY| DISTRICT VILLAGE NEIGHBORHOOD/VILLAGE| FUNCTION | COORDINATES

. . kilise 39.283660,

026 Surp Kevork Ermeni Altinyayla Pasakoy Pasa church 36.871945
I : N mezarlik 39.285708,

027 Bilinmiyor Ermeni Altinyayla Pasakoy Pasa cemetery 36.871355
) . S . kilise 39.398780,

029 Yerits Mangants Ermeni Divrigi Adatepe Pingyan church 38.373880
: R i kilise 39.400243,

030 Surp Hagop Ermeni Divrigi Adatepe Pingyan church 38.388793
. . S . kilise 39.400425,

031 Surp Asdvadzadzin Ermeni Divrigi Adatepe Pingyan church 38.387908
: R . kilise 39.402290,

032 Surp Hiresdagabed Ermeni Divrigi Adatepe Pingyan church 38.385380
e . . o kilise 39.462803,

038 Bilinmiyor Ermeni Divrigi Akmese Ziniski church 38.022228
I : R " ) . sapel 39.275081,

039 Bilinmiyor Ermeni Divrigi Cigdemli Togut chapel 38.221244
. . L . manastir 39.294290,

040 Surp Naregatsi Ermeni Divrigi Durukoy Arege monastery 38.336130
o . s L kilise kilise 39.422244,

041 Bilinmiyor Ermeni Divrigi Ekinli churche church 38.042850
. R . kilise 39.317028,

042 Surp Moker Ermeni Divrigi Glineyevler Arsusan church 38.045362
e . o . mezarlik 39.317135,

043 Bilinmiyor Ermeni Divrigi Guneyevler Arsusan cemetery 38.04520%
I : R . sapel 39.318564,

044 Bilinmiyor Ermeni Divrigi Giineyevler Arsusan chapel 38.044847
) o - I kilise 39.284479,

045 Surp Garabed Ermeni Divrigi Giiresin Giiresin church 38.052888
. A L L manastir 39.279381,

047 Surp Toros Ermeni Divrigi Giiresin Giiresin monastery 38.066725
048 Bilinmiyor Ermeni Divrigi Gliresin Giiresin mezarlik 39280073,
cemetery 38.053153

I . R L L okul 39.284483,

049 Bilinmiyor Ermeni Divrigi Giiresin Giiresin <chool 38.052871
050 Bilinmiyor Ermeni Divrigi Giiresin Giiresin sapel 39:277981,
chapel 38.054294

. R . kilise 39.243292,

051 Surp Kevork Ermeni Divrigi Kavaklisu Armutag church 38,0447
052 Bilinmiyor Ermeni Divrigi Kavaklisu Armutag mezarlik 39.243479,
cemetery 38.042055

e . R N okul 39.242868,

053 Bilinmiyor Ermeni Divrigi Kavaklisu Armutag <chool 38.043182
. R kilise 39.292869,

054 Surp Tovmas Ermeni Divrigi Kayaburun Odur church 38.018361
. . kilise 39.308000,

055 Surp Hagop Ermeni Divrigi Kayaburun Surp Hagop church 38.008306
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YAPI MAHALLE/KOY ADI )

NUMARASI ) NAME OF MAHALLE/KOY ESKI ADI ) ]
BUILDING AD TOPLUM ILCE NEIGHBORHOOD/ OLD NAME OF ISLEV KOORDINATLAR
NUMBER NAME COMMUNITY| DISTRICT VILLAGE NEIGHBORHOOD/VILLAGE| FUNCTION | COORDINATES

I : R mezarlik 39.292936,

057 Bilinmiyor Ermeni Divrigi Kayaburun Odur cemetery 38.021129
) . R kilise 39.442254,

059 Surp Asdvadzadzin Ermeni Divrigi Kayacik Mirvana church 38.085454
I : R mezarlik 39.444123,

o6o Bilinmiyor Ermeni Divrigi Kayacik Mirvana cemetery 38.082508
I . S okul 39.442699,

061 Bilinmiyor Ermeni Divrigi Kayacik Mirvana <chool 38.084756
062 Surp Asdvadzadzin Ermeni Divrigi Kesme Gasma kilise 39-435748,
church 38.272929

I . R mezarlik 39.435064,

063 Bilinmiyor Ermeni Divrigi Kesme Gasma cemetery 38.274068
064 Bilinmiyor Ermeni Divrigi Kesme Gasma mezarlk 39-436950,
cemetery 38.274440

065 Bilinmiyor Ermeni Divrigi Kesme Gasma okul 39.435550,
school 38.273010

. . ) R ) kilise 39.485534,

066 Surp Krikor Lusavorig Ermeni Divrigi Maltepe Hurnavil church 38.106220
. . . A . manastir 39.468180,

067 Surp Krikor Lusavorig Ermeni Divrigi Maltepe Hurnavil monastery 38.095218
068 Bilinmiyor Ermeni Divrigi Maltepe Hurnavil mezarlk 39.487596,
cemetery 38.106997

I : R . sapel 39.477333,

069 Bilinmiyor Ermeni Divrigi Maltepe Hurnavil chapel 38.098139
. . o kilise 39.375228,

070 Surp Arakelots Ermeni Divrigi Merkez Divrig church 38120334
: . s o kilise 39.377236,

o7 Surp Asdvadzadzin Ermeni Divrigi Merkez Divrig church 38121545
076 Surp Asdvadzadzin Ermeni Divrigi Mursal Mursal kilise 39135216,
church 37.978477

077 Bilinmiyor Ermeni Divrigi Mursal Mursal mezarlik 39136969,
cemetery 37.978239

. . . kilise 39.469889,

o8o Surp Kevork Ermeni Divrigi Sincan Sancan church 37.880647
I . R . kilise 39.4704M,

081 Bilinmiyor Ermeni Divrigi Sincan Sancan church 37.880409
082 Bilinmiyor Ermeni Divrigi Sincan Sancan mezarlik 39.470669,
cemetery 37.887903

o . R . . kilise 39.408536,

083 Bilinmiyor Ermeni Divrigi Sahin Sahin church 37.845556
e . . . ) mezarlik 39.408549,

084 Bilinmiyor Ermeni Divrigi Sahin Sahin cemetery 37.846825
: . S kilise 39.279167,

085 Surp Asdvadzadzin Ermeni Divrigi Uzunkaya Parzam church 37.081422
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NUMARASI ) NAME OF MAHALLE/KOY ESKi ADI ) ]
BUILDING AD TOPLUM ILCE NEIGHBORHOOD/ OLD NAME OF ISLEV KOORDINATLAR
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086 Bilinmiyor Ermeni Divrigi Uzunkaya Parzam mezarlk 33.279393,

cemetery 37.983929
I : R : mezarlik 39.235872,
087 Bilinmiyor Ermeni Divrigi Yerlicay Vartan cemetery 38056683
. . kilise 39.260562,

089 Surp Sarkis Ermeni Gemerek Burhan Berhan
church 36.039192
: : . : kilise 39.308772,
091 Surp Sarkis Ermeni Gemerek Cepni Cepni church 36.053583
I : . . mezarlik 39.309575,
092 Bilinmiyor Ermeni Gemerek Cepni Cepni cemetery 36.054228
S ; - ) okul 39.307279,
093 Bilinmiyor Ermeni Gemerek Cepni Cepni <chool 36.053935
095 Surp Asdvadzadzin Ermeni Gemerek Dendil Dendil kilise 39.298927,
church 35.992809
e . . - kilise 39.379847,
098 Bilinmiyor Ermeni Gemerek Eskiyurt Alakilise church 36143684
I : : " mezarlik 39.378900,
099 Bilinmiyor Ermeni Gemerek Eskiyurt Alakilise cemetery 36.139891
. " . kilise 39.273913,
101 Surp Hagop Ermeni Gemerek Karagol Karagol church 36187803
) : kilise 39.183103,
104 Surp Asdvadzadzin Ermeni Gemerek Merkez Gamarak church 36.065346
110 Surp Toros Ermeni Gemerek Tekmen Tekmen kilise 33.229275,
church 35.979418
. L P kilise 40.061700,
12 Surp Kevork Ermeni Golova Merkez Agvanis church 38.608690
I . - kilise 39.708103,
14 Bilinmiyor Ermeni Giirlin Akpinar Akpinar church 37.394245
15 Surp Sarkis Ermeni Giiriin Karahisar Sevplur kilise 38.697938,
church 37.329910
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16 Bilinmiyor Ermeni Giiriin Karahisar Sevplur kilise 38.698039,
church 37.327314
17 Bilinmiyor Ermeni Giiriin Karahisar Sevplur mezarlk 38.697336,
cemetery 37.330056
121 Surp Asdvadz_adzin Ermeni Giiriin Merkez Giriin kilise 38.722708,
Katedrali church 37.2707M

126 Bilinmiyor Ermeni Giiriin Merkez Giiriin mezarlik 38.716205,
cemetery 37.265206

127 Bilinmiyor Ermeni Giirlin Merkez Giirlin iy 38.727205,
cemetery 37.270426

I : - ) L mezarlik 38.836156,

134 Bilinmiyor Ermeni Giirlin Resadiye Gavurdren cemetery 37178953

. . ) L ) kilise 39.799860,

141 Surp Sarkis Ermeni Hafik Algioren Kotni church 37.487280
142 Bilinmiyor Ermeni Hafik Algiéren Kotni mezarlik 39.799828,
cemetery 37.487610

o . . " . okul 39.798996,

143 Bilinmiyor Ermeni Hafik Algioren Kotni <chool 37.484430

. ] ) ) kilise 39.935000,

144 Surp Kevork Ermeni Hafik Bahgecik Bardizag church 37457180
e . . . . mezarlik 39.936240,

145 Bilinmiyor Ermeni Hafik Bahgecik Bardizag cemetery 37.457280
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146 Bilinmiyor Ermeni Hafik Bahgecik Bardizag okul 33.935349,

school 37.454490

) ) o kilise 39.951990,

148 Surp Hagop Ermeni Hafik Bayiralti Agcakilise church 37.334810
: ] . : kilise 39.852295,

152 Surp Toros Ermeni Hafik Cimenyenice Stanoz church 37.516589
o . ) . . mezarlik 39.850989,

154 Bilinmiyor Ermeni Hafik Cimenyenice Stanoz cemetery 37.518551
156 Surp Sarkis Ermeni Hafik Cukurbelen Khansar kilise 39850403,
church 37.176132
158 Surp Toros Ermeni Hafik Diskapi Kemeris kilise 39-844300,
church 37.404925
. : ) ) kilise 39.848083,

159 Surp Asdvadzadzin Ermeni Hafik Digkapi Kemeris church 37.406586
161 Surp Sarkis Ermeni Hafik Durulmus Gavra kilise 39840070,
church 37.316020

: ) . kilise 39.917060,

163 Surp Hiresdagabed Ermeni Hafik Diizyayla Khorokhon church 37.307590
164 Bilinmiyor Ermeni Hafik Diizyayla Khorokhon mezarlik 39.916170,
cemetery 37.300520
167 Surp Asdvadzadzin Ermeni Hafik Gokdin Govdiin kilise 39800050,

church 37.211510

168 Bilinmiyor Ermeni Hafik Gokdin Govdiin mezarlik 39799506,
cemetery 37.212386
. ) . kilise 39.904820,

170 Surp Toros Ermeni Hafik Giinyamag Prapert church 37.432140
71 Bilinmiyor Ermeni Hafik Giinyamag Prapert mezarlik 39-906350,
cemetery 37.433590
- . ) . okul 39.905040,

172 Bilinmiyor Ermeni Hafik Giinyamag Prapert <chool 37.432390
. . . . kilise 39.856450,

173 Surp Hagop Ermeni Hafik Hafik Bedrosi church 37.391240
174 Bilinmiyor Ermeni Hafik Hafik Bedrosi mezarlik 39858250,
cemetery 37.390250
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} B : kilise 39.772747,
178 Surp Pirgic Ermeni Hafik Tavsanli Tavsanlu church 37391018
180 Bilinmiyor Ermeni Hafik Tavsanli Tavsanlu mezarlik 39772356,
cemetery 37-390131
: ) . . kilise 39.752808,
181 Surp Garabed Ermeni Hafik Tuzhisar Hagt church 37.338863
182 Surp Hiresdagabed Ermeni Hafik Tuzhisar Hagt manastir 39.760315,
monastery 37.325726
. . ] . o kilise 39.857698,
185 Surp Sarkis Ermeni Hafik Yarhisar Sejgenig church 37.494836
e . . . o mezarlik 39.861678,
186 Bilinmiyor Ermeni Hafik Yarhisar Sejgenig cemetery 37.488753
- . : : I sapel 39.858992,
188 Bilinmiyor Ermeni Hafik Yarhisar Sejgenig chapel 37450423
. . ; kilise 39.871331,
191 Surp Asdvadzadzin Ermeni Imranli Karagayir Karagayir church 38.225353
I . ; mezarlik 39.867964,
192 Bilinmiyor Ermeni Imranli Karagayir Karagayir cemetery 38.241434
: : . kilise 39.163985,
194 Surp Sarkis Ermeni Kangal Akgakale Agcakala church 37782494
e . . mezarlik 39.164012,
195 Bilinmiyor Ermeni Kangal Akgakale Agcakala cemetery 37.782487
I . : kilise kilise 39.198470,
196 Bilinmiyor Ermeni Kangal Bahgeliyurt church church 37.829120
- . . kilise mezarlik 39.199240,
197 Bilinmiyor Ermeni Kangal Bahgeliyurt church cemetery 37.830530
198 Surp Sarkis Ermeni Kangal Bozarmut Bozarmut kilise 33.300513,
church 37.340622
199 Bilinmiyor Ermeni Kangal Bozarmut Bozarmut mezarlik 39-300056,
cemetery 37.340467
202 Surp Toros Ermeni Kangal Mancilik Manailik manastir 39.074869,
monastery 37.213114
203 Bilinmiyor Ermeni Kangal Mancilik Mancilik mezarlik 39.077660,
cemetery 37.214890
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I : mezarlik 39.234820,

207 Bilinmiyor Ermeni Kangal Merkez Kangara cemetery 37.393880
I . . ) sapel 40.302335,

217 Bilinmiyor Ermeni Koyulhisar Koyulhisar Musal chapel 37.831768
218 Bilinmiyor Rum Koyulhisar Yoliistii Hanseki kilise 40.168869,
church 37.919681
220 Surp Kevork Ermeni Merkez Akgahan Sarthasan kilise 39-804940,
church 36.832500
221 Bilinmiyor Ermeni Merkez Akgahan Sarihasan mezarlk 39804470,
cemetery 36.831690

224 Bilinmiyor Rum Merkez Akdegirmen Bezirciler mezarlik 39762479,
cemetery 37.014538

225 Mihitaryan Ermeni Merkez Akdegirmen Bezirciler okul 39.755305,
school 37.020164

. . . okul 39.752928,

227 Torkomyan Ermeni Merkez Bahtiyarbostan Bahtiyarbostan <chool 37.022088
: : I . kilise 39.730217,

228 Surp Minas Ermeni Merkez Bingol Piiragn church 37133026
I . N . mezarlik 39.729492,

229 Bilinmiyor Ermeni Merkez Bingol Piiragn cemetery 37.133816
: ) kilise 39.752230,

231 Ayios Yeorgios Rum Merkez Carsibasi Sari Seyh church 37.019093
_ kilise 39.753302,

232 Surp Vlas Ermeni Merkez Carsibasi Sari Seyh church 37.019773
N . mezarlik 39.751977,

233 Sev Hoger Ermeni Merkez Carsibasi Sari Seyh cemetery 37.018718
' okul 39.750093,

234 Khalamyan Ermeni Merkez Carsibasi Sari Seyh <chool 37.021008
. . okul 39.750340,

235 Martasiragan Ermeni Merkez Carsibasi Sari Seyh <chool 37.019699
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. . okul 39.751231,

236 Hayrenasiragan Ermeni Merkez Carsibagi Sari Seyh <chool 37.018379
' okul 39.751470,

237 Haygagan Ermeni Merkez Carsibasi Sari Seyh <chool 37.019742
. . okul 39.751903,

238 Lusinyan Ermeni Merkez Carsibasi Sari Seyh <chool 37018165
. ‘ okul 39.751903,

239 Rupinyan Ermeni Merkez Carsibasi Sari Seyh <chool 37.019753
Yergser Girtaran Pokr : okul 39.752221,

240 Hayots Ermeni Merkez Carsibasi Sari Seyh <chool 37.020139
. : okul 39.752346,

241 Bezikyan Ermeni Merkez Carsibasi Sari Seyh <chool 37.018472
: okul 39.752429,

242 Aramyan Ermeni Merkez Carsibasi Sari Seyh <chool 37.018363
. okul 39.753682,

243 Hayhuyats Ermeni Merkez Carsibasi Sari Seyh <chool 37.015994
. . : N kilise 39.741367,

244 Surp Asdvadzadzin Ermeni Merkez Celebiler Merekiim church 36.921567
. . . manastir 39.742062,

245 Surp Hintragadar Ermeni Merkez Celebiler Merekiim monastery 36.920656
e . . . okul 39.740532,

246 Bilinmiyor Ermeni Merkez Celebiler Merekiim <chool 36.922276
250 Surp Vlas Ermeni Merkez Dorteylul Pirknik kilise 39794569,
church 37.052802

252 Surp Nisan Ermeni Merkez Dorteylul Temeltepe manastir 33.7/m41,
monastery 37.010847

253 Bilinmiyor Ermeni Merkez Dorteyliil Pirknik mezarlik 39793778,
cemetery 37.053750

: L . okul 39.771139,

254 Sanasaryan Ermeni Merkez Dorteylil Temeltepe <chool 37.012419
. . i kilise 39.697040,

255 Surp Sarkis Ermeni Merkez Esenyurt Simkdorek church 36.984860
I . o mezarlik 39.696640,

256 Bilinmiyor Ermeni Merkez Esenyurt Simkorek cemetery 36.984900
Surp Asdvadzadzin . ) R, kilise 39.750117,

257 Katedrali Ermeni Merkez Eskikale Biiyiik Kilise church 37.014836
259 Ermeni Yetimhanesi Ermeni Merkez Eskikale Biiyiik Kilise yetimhane 39.749718,
orphanage 37.018590

: . . ) kilise 39.743713,

261 Surp Minas Ermeni Merkez Halil Rifatpasa Kayseri Kapisi church 37.01364
262 Surp Minas Ermeni Merkez Halil Rifatpasa Kayseri Kapisi okul 39.743305,
school 37.010415

. ; = kilise 39.705928,

264 Surp Hagop Ermeni Merkez Imaret Galdi church 37.015804
. . ; x kilise 39.706621,

265 Surp Sarkis Ermeni Merkez Imaret Galdi church 37.014806
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266 Bilinmiyor Ermeni Merkez Imaret Galdi okul 39707285,

school 37.015589

o : ; ; : kilise 39.716379,

267 Surp Nigogayos Ermeni Merkez Ishani Iskhani church 37.068161
271 Sahakyan Ermeni Merkez Kadi Burhanettin Bilinmiyor okul 33744222,
school 37.004530
272 Karasun Manug Ermeni Merkez Kaleardi Pilur kilise 39.740747,
church 37.018389
p ; mezarlik 39.743954,

273 Surp Parseg Ermeni Merkez Kaleardi Pilur cemetery 37.016380
274 Bilinmiyor Ermeni Merkez Karacaoren Bilinmiyor mezarlk 39574062,
cemetery 37.304215
I . e mezarlik 39.526660,
277 Bilinmiyor Ermeni Merkez Kervansaray Bilinmiyor cemetery 37.300484
278 Surp Hovhannes Ermeni Merkez Kilavuz Bilinmiyor kilise 33.757213,
church 37.033490
) : = kilise 39.769559,

279 Surp Pirgig Ermeni Merkez Kizilkavraz Gavraz church 37176895
) . . kilise 39.748943,

281 Surp Pirgic Ermeni Merkez Mehmetpasa Surp Pirgic church 37.010790
Surp Tarkmangats . ) okul 39.7490710,

282 Mayr Varjaran Ermeni Merkez Mehmetpasa Surp Pirgic <chool 37.010951
. . ) okul 39.749182,

283 Pirgicyan Ermeni Merkez Mehmetpasa Surp Pirgic <chool 37.0m21
284 Surp Sarkis Ermeni Merkez Ortiiliipinar Surp Sarkis kilise 33745713,
church 37.013257
285 Nersesyan Ermeni Merkez Ortiiliipinar Surp Sarkis okul 39745546,
school 37.011918
286 Kayanyats Ermeni Merkez Ortiiliipinar Surp Sarkis okul 39746198,
school 37.012943
. . kilise 39.774420,

288 Surp Sarkis Ermeni Merkez Pasabahge Tavra church 36.996641
— . . mezarlik 39.770120,

293 Tavra Koyii Mezarlig Ermeni Merkez Pasabahge Tavra cemetery 37.002780
Anabad Manastiri . mezarlik 39.770950,

294 Mezarlig Ermeni Merkez Pasabahge Tavra cemetery 37.001310
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298 Surp Sarkis Ermeni Merkez Tutmag Titmag cl;ILlJIfceh 3;’2?2;22’
299 Bilinmiyor Ermeni Merkez Tutmag Titmag crz;anzjtrehrl; 339751§;15273’
301 Bilinmiyor Ermeni Merkez Tutmag Titmag c$haap;ell 339751!2;52?76;’
302 Surp Yeranos Ermeni Merkez Uluanak Uluanak cI;ILlJIrSceh 3397'2‘2;(;25;
305 Hiripsimyants Ermeni Merkez Yucelyurt Bilinmiyor s?II:(l)J(l)l 3;7'7;42‘:’2’
306 Surp Sarkis Ermeni Susehri Arpayazi Komesdun cftljf:h 221263?598’
308 Bilinmiyor Ermeni Susehri Arpayazi Komesdun :;;Z;rgrl; 433126122@%
310 Surp Kevork Ermeni Susehri Beydegirmeni Krtanos cl;ILlJIfceh 43%1:;52(32’
3n Bilinmiyor Ermeni Susehri Beydegirmeni Krtanos gzsnzjtrehrl; ‘;2132?822)

313 Surp Sarkis Ermeni Susehri Bostancik Misagnoys cI;illjfceh gg:zgj;’
315 Bilinmiyor Ermeni Susehri Bostancik Misagnoys :;;Z:trélrt ‘;2112?3265;?
319 Havariler Ermeni Susehri Cataloluk Sis mn:;r;iig:y 43%'?:3859351’
321 Surp Sahak Ermeni Susehri Cokrak Cokrak Clsﬂrsceh ;;;;73633;‘"
322 Surp Asdvadzadzin Ermeni Susehri Esenyaka Agravis cl;ILlJIfceh ;;)2“3?;;2;
323 Bilinmiyor Ermeni Susehri Esenyaka Agravis gzan:trellrl; ‘3‘2-;3767775%
325 Surp Minas Ermeni Susehri Eskisar Eskisehir cI;illjfceh gg:é;ilﬁ)’
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326 Bilinmiyor Ermeni Susehri Eskisar Eskisehir :;;Z;rgrt 23'1;1)796;‘
327 Bilinmiyor Ermeni Susehri Eskisar Eskisehir s?flfszl ‘;’%11227(;57?
328 Ayios Nikolaos Rum Susehri Gozkoy Koskoy C';'Sfceh ‘;%’212;559;2’
330 Surp Krikor Lusavorig Ermeni Susehri Kekeg Hamam citlfceh 43%%218;8’
334 Surp Asdvadzadzin Ermeni Susehri Merkez Endires cI;illJirsceh 2%2537217721’
340 Panayia Rum Susehri Sarkoy Sarkemibeli C';'Sfceh g;;;;gz%
341 Bilinmiyor Rum Susehri Sarkoy Sarkemibeli scoPI:;tl 433;;‘;258)
342 Surp Asdvadzadzin Ermeni Susehri Yesilyayla Piirek C';'Sfceh ‘;(8):‘:’188?;1188)
345 Ermeni Sarkisla Akgakisla Agcakisla cl;IllJlfceh 3396223‘;3?
346 Bilinmiyor Ermeni Sarkisla Akgakisla Agcakisla gzengrélrt ?;?353?;;45112)
350 Bilinmiyor Ermeni Sarkisla Giimiistepe Yapaltun :;;Z;rgrl; iz'zg?j‘g’
353 Bilinmiyor Ermeni Sarkisla Kayapinar Kayapinar gzsnzjtrellrl; i%‘;:‘;;%

. R ) ) kilise 39.298016,
355 Surp Hagop Ermeni Sarkisla Komiirkaya Cisanli, Lisanli church 36.220175
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356 Bilinmiyor Ermeni Sarkisla Kémiirkaya Cisanli, Lisanli :;;Z;rgrl; 33962291;12?
358 Bilinmiyor Ermeni Sarkisla Merkez Sargisla :;;Z;re“rl; 39?6.3:1?)55(321
. : kilise 39.375628,
360 Surp Sarkis Ermeni Sarkisla Ortatopag Topag church 36.257041
361 Bilinmiyor Ermeni Sarkisla Ortatopag Topag Crg;z;rél{l; ?;%?;7;2982‘2
367 Surp Toros Ermeni Ulas Bogazdere Kantaroz C';'Sfceh 33963971‘;52) 111’
368 Bilinmiyor Ermeni Ulas Bogazdere Kantaroz :;;Z;rgrl; 3396?;)7157’172287)
. . ) kilise 39.265699,
370 Surp Asdvadzadzin Ermeni Ulas Cevirme Patrenos church 36.940661
371 Bilinmiyor Ermeni Ulas Cevirme Patrenos gzsnzjtrehrl; ;zgii‘?’;’
. . kilise 39.385506,
375 Surp Pirgic Ermeni Ulas Kurtlukaya Kurtlukaya church 36.956986
I . mezarlik 39.387986,
376 Bilinmiyor Ermeni Ulas Kurtlukaya Kurtlukaya cemetery 36.957012
378 Surp Asdvadzadzin Ermeni Ulas Merkez Ulas cftljf:h 1972‘;?265‘2
379 Ermeni Ulas Merkez Ulas C';'Sfceh 2} E;g:gi&’
380 Bilinmiyor Ermeni Ulas Merkez Ulas :;;Z;rgrl; 335;2438519722’
384 Surp Nisan Ermeni Yildizeli Kavak Karhak citlfceh ;2'%2:;’
385 Surp Hag Ermeni Yildizeli Merkez Nor Khan cI;illjfceh 33%8521%1%

o1
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386 Bilinmiyor Ermeni Yildizeli Merkez Nor Khan :;;Z;rgrl; ?’39(;852?’51612’
388 Bilinmiyor Ermeni Yildizeli Tatar'in mezrasi Bilinmiyor r::)?;;ig:y 3396855;322)
389 Surp Hag Ermeni Zara Akdegirmen Khalkhavi cI;IllJIfceh 3397777856%471)
390 Bilinmiyor Ermeni Zara Akdegirmen Khalkhavi Cn;emz;r:rl; 33;;22222
391 Bilinmiyor Rum Zara Alisir Meryemana mn;ir::;::y ;?;19635;%‘
392 Bilinmiyor Rum Zara Alisir Meryemana c$haap;ell :?;;63‘;%
393 Surp Garabed Ermeni Zara Asagi Ekinli Torosi cl;ILlJIfceh ;322?26;8’
394 Surp Kevork Ermeni Zara Asagi Ekinli Torosi mrgigiiz:y 3397'%;212’
395 Bilinmiyor Ermeni Zara Asagi Ekinli Torosi cn;renzeatre“rl; 357'%5;‘;;3’
396 Bilinmiyor Ermeni Zara Asagi Ekinli Torosi S?::)Ii)l 339786567603?3%
397 Ermeni Zara Canova Cancik C';'Sfceh 197?2?26;%
398 Bilinmiyor Ermeni Zara Canova Cancik :;;Z;rgrl; ?;97852222’
399 Bilinmiyor Ermeni Zara Canova Cancik Crz(:nzjtr:rl; 33978;’222(;’
400 Bilinmiyor Ermeni Zara Canova Cancik S?:s(l)l 3;9785221332’
402 Bilinmiyor Rum Zara Golbasl Avand citlfceh ‘3‘3;2@1&%
406 Bilinmiyor Rum Zara Kayadibi Kegeyurdu cI;IllJIrsceh 43(;176;5122’
408 Bilinmiyor Rum Zara Kayadibi Kegeyurdu cmesqzstr:rl; ‘;(;176;2 Z?)’
e . . . mezarlik 39.8067M,
410 Bilinmiyor Ermeni Zara Kevenli Sariseyh, Sarusig cemetery 37766991
) . . . kilise 39.898679,
4m Surp Krikor Lusavorig Ermeni Zara Merkez Koggiri church 37756408
413 Bilinmiyor Ermeni Zara Merkez Koggiri gzan:trellrl; 3;;8795?;:3’
214 Bilinmiyor Ermeni Zara Merkez Koggiri s?flf:;(l)l és;iiig;‘rg
415 Bilinmiyor Ermeni Zara Merkez Koggiri s(c):;})l 339787?;?5222’
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416 Surp Minas Ermeni Zara Miisliimabat Alakilise cl;lltl;fceh 3397'992%5528‘
417 Bilinmiyor Ermeni Zara Miisliimabat Alakilise gzemzeiilrl; 339799(;2}22’
118 Narekyan Ermeni Zara Miisliimabat Alakilise s?llq((lj(l)l 3;975;(;235’22‘
420 Bilinmiyor Ermeni Zara Todirge Todorag clf(:ﬂfceh 3397'865;11‘%2’

I : e mezarlik 39.852867,
421 Bilinmiyor Ermeni Zara Todurge Todorag cemetery 37.608837
423 Amerikan Kiz Okulu Protestan Merkez Bahtiyarbostan Bahtiyarbostan Sg:](s(l)l 23‘252209722%
424 Anadolu Koleji Protestan Merkez Seyrantepe Holliiklik SSPI:;LI 3397706129322;’
425 Jezvit Kilise Katolik Merkez Sularbasi Kiigiik Bengiler C'::Sfceh ;3;?;;2516,
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Akincilar, Golliice kdyiindeki
(eski adiyla Abana) Surp Bogos
Bedros Kilisesi. 1883 yilinda
yapilan kilisenin apsisi ve dort
duvari hilen ayakta.

The Surp Boghos Bedros
Church in the village of Golliice
(formerly Abana), Akincilar. The
church was built in 1883, and its
apse and four surrounding walls
remain standing.

023

Akincilar, Yesilyazi mahallesinde
bulunan Garmrorag Surp

Nisan Manastiri kalintilar.
Sebinkarahisar Episkoposlugu
makami olarak islev goren
manastirdan bugiine birkag
duvar kalintisi ulasabilmis.

The ruins of the Garmrorag
Surp Nshan Monastery in

the Yesilyazi neighbourhood

in Akincilar. Today, all that
remains of the monastery,
which was the seat of Bishop of
Sebinkarahisar, are stones from
a few of its walls.

KULTUR VARLIKLARI ENVANTERI




CULTURAL HERITAGE INVENTORY

029

Divrigi, Adatepe kdyiindeki

(eski adiyla Pingen) Surp Yerits
Mangants Kilisesi. 1915’ten 6nce
1200 niifusu olan kdyiin dort
kilisesinden biri. Firat yakasinda
olmasiyla tanimlanan kilise
bugiin nehrin tasmasi nedeniyle
¢amurla dolmus halde.

The Surp Yerits Mangants
Church in the village of Adatepe
(formerly Pingen), Divrigi. It is
one of the four churches in the
village, which before 1915 had a
population of 1200. The church,
which stands on the banks of
the Euphrates, is today filled
with mud due to flooding from
the river.

032

Divrigi, Adatepe kdytindeki
(eski adiyla Pingen) Surp
Hiresdagabed Kilisesi. 1915°ten
once 1200 niifusu olan kdyiin
dort kilisesinden biri. Yeni
kopriiniin kenarinda, depo
olarak kullaniliyor.

The Surp Hiresdagabed Church
in the village of Adatepe
(formerly Pingen), Divrigi. It is
one of the four churches in the
village, which before 1915 had a
population of 1200. The church is
located next to the new bridge,
and is currently used

as a warehouse.

67
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Divrigi, Gurresin kdytindeki Surp
Toros Manastirr’nin kilisesi.
Dort duvari ve gatisi ayakta,

duvarlarinda ziyaret haglarinin
halen belirgin oldugu kilise
harabe halinde.

The church of the Surp Toros
Monastery in the village of
Giiresin, Divrigi. The church
stands in ruins, but its four walls
and roof remain, and pilgrimage
crosses can be seen on the walls.

051

Divrigi, Kavaklisu kdytindeki
(eski adiyla Armutak) Surp
Kevork Kilisesi. Iki duvari ve
catisi yikilmis olan kiliseden
geriye li¢ apsis kalmis durumda.
Harabe halde olan kilisenin {ig
apsisi mavi ¢adirla kapatilmis.

Surp Kevork Church in the
village of Kavaklisu (formerly
Armutak), Divrigi. The roof and
two walls of the church have
collapsed, whilst three apses
remain standing. The three apses
of the ruined church have been
closed over with blue canvas.




CULTURAL HERITAGE INVENTORY

054

Divrigi merkezine yakin
Kayaburun koytindeki (eski
adiyla Odur) Surp Tovmas
Kilisesi. 1833’te yapilmis kilise
bugiin ayakta, ancak duvarlar
ve gatisi hasar gormis.

The Surp Tovmas Church in the
village of Kayaburun (formerly
Odur), close to central Divrigi.
The church, which was built in
1883, is still standing, but with
damage to its roof and walls.

055

Divrigi merkezine yakin
Kayaburun koyiindeki (eski
adiyla Odur) Paylevank
Manastiri ve manastirin Surp
Hagop Kilisesi. Kilise bugiin
Kara Yakup Baba ziyaret yeri
olarak biliniyor.

The Paylevank Monastery and
its Surp Hagop Church, in the
village of Kayaburun (formerly
Odur) close to central Divrigi.
Today the Church is known as
the Kara Yakup Baba shrine.




70

FRMENIKULTUR VARLIKLARIYLA SIVAS | KULTUR VARLIKLARI ENVANTERI
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Divrigi, Kayacik kdytindeki (eski
adiyla Mirvana/Murmana)
Surp Asdvadzadzin Kilisesi’nin
yerinde Donence adiyla bir park
yapilmis. Kiliseden geriye higbir
sey kalmamis.

A park called Donence was
built on the site of the Surp
Asdvadzadzin Church in

the village of Kayacik
(formerly Mirvana/Murmana),
Divrigi. Nothing remains of the
church today.

067

Divrigi, Maltepe koyii (eski
adiyla Hurnavil) yakinlarinda,
yerel halk tarafindan Karabas

Venk olarak anilan Surp

Krikor Lusavori¢ Manastiri.
Kiliselerin giris kisimlari
yikilmis, duvarlarinda delikler ve
zemininde kazi izleri bulunuyor.

The Surp Krikor Lusavorig
Monastery, known by locals
as Karabas Venk, close to the
village of Maltepe (formerly
Hurnavil), Divrigi. The
monastery is believed to have
been built in the 11th or 12th
century. Today, there are fruit
trees and two ruined churches
in the extensive monastery
grounds. The entrances of the
churches have collapsed, and
there are holes in their walls and
marks of treasure hunting on
the land.
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070

Divrigi merkezindeki Surp
Asdvadzadzin Kilisesi.

Divrigi Kalesi eteklerinde
bulunan kilisenin gatisi

¢okmiis, siitunlari yikilmis ve
duvarlarinda delikler bulunuyor.

The Surp Asdvadzadzin Church
in central Divrigi, in the foothills
below Divrigi Fortress. The roof
of the church has collapsed, its
columns destroyed, and there
are holes on the walls.

o071

Divrigi merkezindeki Surp
Arakelots Kilisesi. Divrigi
Kalesi eteklerinde bulunan
kilise yol yapimi sirasinda
yikilmis, yamaca yaslanmis
tek bir duvari kalmis.

The Surp Arakelots Church
in central Divrigi, below
Divrigi Fortress. The church
was destroyed during road
construction, and only

one of its walls, resting

on the slope, remains.
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Divrigi, Uzunkaya kdyiindeki
(eski adyila Parzam/Pargam)
Surp Asdvadzadzin Kilisesi.
Binasi ve apsisleri kalmig
olan kilise samanlik

olarak kullaniliyor.

The Surp Asdvadzadzin Church
in the village of Uzunkaya
(formerly Parzam/Pargam),
Divrigi. The church building and
apses remain standing and are
today used as a barn.

091

Gemerek, Cepni’deki Surp
Sarkis Kilisesi. Bir donem depo
olarak kullanilan kilise bugiin
belediye miilkiyetinde. Onarim
ve yeniden kullanim projeleri
hazirlaniyor.

The Surp Sarkis Church in
Cepni, Gemerek. The church,
which was once used as a
warehouse, is today owned by
the municipality. Projects to
renovate and reopen the church
are under development.

KULTUR VARLIKLARI ENVANTERI
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Gemerek, Dendil kdyiindeki Surp
Asdvadzadzin Kilisesi kalintilari.
Bugiin 6zel miilk olan kilise arsasi
tizerinde, kalintilar kullanilarak
evyapilmis.

The ruins of the Surp
Asdvadzadzin Church in the
village of Dendil, Gemerek.
Today, the site of the church

is private property, and stones
from the church were used to
build a house on the land.

16

Giiriin, Karahisar kdyiinde
ziyaret yeri olarak kullanilan
tepe. Kdyde yasayan son
Ermeni kadin buranin taslarinin
cikarilmamasini istemis. Tepede
bugiin bayrak dikili.

The hill used as a pilgrimage
site in the village of Karahisar

in Giiriin. The last Armenian
woman living in the village
requested the stones not be
removed. Today, a flag flies from
the top of the hill.
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121

Giiriin merkezindeki Surp
Asdvadzadzin Katedrali.
Cokmiis durumdaki gatisinin
yaninda farkli noktalarda hasar
goren yapi bir donem hapishane,
sonrasinda da sinema (Kale
Sinemasi) olarak kullanilmis.

The Surp Asdvadzadzin
Cathedral in central Giiriin. The
building was used as a prison and
then as a movie theatre (Kale
Cinema). Its roof has collapsed
and damage to the walls can be
seen in various places.

Giiriin gevresindeki magaralar.

The caves in Giiriin

G
'F.uu ddum
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Hafik, Durulmus koytindeki
(eski adiyla Gavra) Surp Sarkis
Kilisesi’nden arda kalan
magara. Bir donem samanlik
olarak kullanilan yapida
ziyaretgi haglar duruyor.

This cave was a part of the Surp
Sarkis Church in the village of
Durulmus (formerly Gavra),
Hafik. For a time, the cave-
church was used as a barn, and
pilgrimage crosses can still be
seen on the walls.

163

Hafik, Diizyayla koyiindeki
(eski adiyla Horohon) Surp
Hiresdagabed Kilisesi.
Duvarlari hdlen ayakta duran
kilisenin gatisinin bir kismi
yikilmis ve igeride kazi yapilmis.
Harabe haldeki kilisenin
siitunlarinda yazilar ve ziyaret
haglar bulunuyor.

The Surp Hiresdagabed Church
in the village of Diizyayla
(formerly Horohon), Hafik.
Although its walls are still
standing, part of the roof of
the church has collapsed and
traces of treasure hunting can
be seen inside. Writing and
pilgrimage crosses are visible
on the columns of the heavily
damaged church.
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Hafik, Gokdin kdyiindeki

(eski adiyla Govdiin) Surp
Asdvadzadzin Kilisesi. Ozel
miilk olan yapi samanlik olarak
kullaniliyor, binanin igine dolu
oldugu igin girilemedi.

The Surp Asdvadzadzin

Church in the village of Gokdin
(formerly Govdiin), Hafik. The
building, now private property,
is currently used as a barn. Since
the building was filled with hay,
it was not possible to go inside.

170

Hafik, Glinyamag koyiindeki
(eski adiyla Purapert) Surp
Toros Kilisesi. Koy tagindigi
igin, kilisenin etrafi bosaltilmis,
halen defineciler tarafindan kazi
yapildigi gézlendi.

Surp Toros Church in the
village of Giinyamag (formerly
Purapert), Hafik. Since the
village was evacuated, the
environs of the church were
vacated; treasure hunters still
come here to dig for treasure.
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Hafik, Tuzhisar koytindeki
(Ermeni adiyla Hagt) Surp
Garabed kilisesi. On cephesinde
derin bir gatlak olan yapi,
yikilma tehlikesine ragmen
catisiyla birlikte ayakta. Depo
olarak kullaniliyor.

The Surp Garabed Church in
the village of Tuzhisar (Haght
in Armenian), Hafik. Despite a
deep crack in the front fagade
and the risk of collapse, the
church walls and roof are still
intact. It is currently used

as awarehouse.

Hafik bolgesinde yaygin sekilde
kullanilan geleneksel gati
sistemi.

Traditional ceiling system
widely used in Hafik.

7
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Kangal, Bahgeliyurt (eski adiyla
Kilise) koytindeki kilise. Bugiin
kiigiik apsisinin bir kisminin
ayakta oldugu kilisenin taglari
koyde ev yapiminda kullanilmis.

The church in the village of
Bahgeliyurt (formerly Kilise),
Kangal. Part of the small apse
remains, but stones from the
church were used to build
houses in the village.

202

Kangal, Mancilik koyiindeki
Surp Toros Manastiri Kilisesi.
Taslari sokiilerek Kangal Carsi

Camisi yapilirken kullanilmis.

The church of Surp Toros
Monastery in the village

of Mancilik, Kangal. The stones
of the church were removed
and used to build the Kangal
Carsi Mosque.
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Kangal, Mancilik kdyiiniin
Ermeni mezarlig, yiizlerce
mezar tasinin ve baska
yapilardan kalmis taglarin
bulundugu arazi.

An area of land in the village
of Mancilik, Kangal, on the
hillside opposite the Surp
Toros Monastery, that is
scattered with hundreds of
tombstones and stones from
various buildings.

245

Merkeze yakin Merekiim
daglarinin eteklerinde, Surp
Hintragadar Manastir’nin

Surp Asdvadzadzin Kilisesi

ve tesislerinin kalintilar.
Honorgidur ve Huykesen adlari
ile de biliniyor. Halen ziyaret yeri
olarak kullaniliyor.

The ruins of the Surp
Asdvadzadzin Church and its
adjacent buildings, located

in the grounds of the Surp
Khntragadar Monastery, in the
foothills of Mount Merekiim
close to the city centre. The

site is also known by the names
Honorgidur and Huykesen and is
still used as a pilgrimage site.
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253

Merkeze bagli Dorteylil
Koyii’nde (eski adiyla Pirknik)
bulunan, 6zel bir binanin
yapiminda kullanilmis Ermeni
mezar tasi. Kéyde varligi bilinen
iki kilise de ayakta degil.

An Armenian tombstone

used in the construction of a
private building in the village
of Dorteyliil (formerly Pirknik),
Sivas. Two churches are known
to have stood in the village, but
neither remains today.

257

Merkezdeki Surp Asdvadzadzin
Katedrali1950’lerin baginda
yikildiktan sonra taslarin
kullanildigi binalardan biri.
Sivas’ta Ermeni cemaatinin
varligina ragmen 1915’ten
yikimina dek kilise kapali
kalmig ve kullanilamamis.
Kilisenin yerinde bugiin

Ari Sitesi bulunuyor.

A building for which stones
from the Surp Asdvadzadzin
Cathedral in Sivas were

used after the cathedral was
demolished in the beginning of
the 1950s. Despite Armenians
living in Sivas, the church was
closed and not used from 1915
until it was demolished. Today
aresidential estate called Ari
Complex stands on the site.
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Merkez, Ishani kéyiindeki
Surp Nigogayos Kilisesi.
Cami olarak kullaniliyor,
kapali kapi arkasinda
kilisenin apsisi goriiniiyor.

The Surp Nigogayos Church in
the village of ishani, Sivas. Now
used as a mosque, the apse of
the church can be seen behind
the closed door.
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Merkezde Kirk Sehitler
Sapeli’nin bulundugu yer.
Bugiin yerinde Kirklarpinari
sokagi olan sapel 20. yiizyila
kadar, 3. yiizyilda Kirk
Sehitler’in donarak 6ldiigu
goliin burada oldugu inanciyla
ziyaret yeri olmus.

Kirklarpinan Street, the location
of the Forty Martyrs Chapel in
Sivas. Until the 20th century the
chapel was a pilgrimage site,
due to the belief that this was
the location of the lake where
forty martyrs froze to death in
the 3" century.
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Sehir merkezinde Aziz Vlas’in
mezari. Gok Medresesinin
hemen yaninda, Miisliimanlarin
Bogaz Evliyasi olarak tanidiklari
diinya Hiristiyanligi tarihi igin
onemli bir kisilik olan Aziz
Vlas’in mezari 20. yiizyila kadar
ziyaret yeriydi.

The tomb of Saint Blaise, next
to Gok Madrasa, in central
Sivas. The tomb of Saint Blaise
— an important figure in the
history of Christianity and
known as the ‘Saint of Throats’
by Muslims— was a pilgrimage
site until the 20th century.
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Merkez, Kizilkavraz (eski adiyla
Kavraz) kéytindeki Surp Pirgig
Kilisesi. Bugiin cami olarak
kullanilan yapr korunmus,
caminin minaresi binaya yapisik
olarak insa edilmemis.

The Surp Prgi¢ Church in the
village of Kizilkavraz (formerly
Kavraz), Sivas. The building,
now used as a mosque, has been
preserved and the minaret built
as a separate construction from
the original structure.




CULTURAL HERITAGE INVENTORY

83

288

Merkez, Tavra kdyiiniin, bugiin
Pasa Fabrikasi olarak bilinen
mesire alani yakininda, askeri
alanda bulunan Surp Sarkis
Kilisesi. Kilisenin onarim ve
ibadete agilmasiigin
calismalar siirliyor.

The Surp Sarkis Church, located
in the military zone close to

the picnic area known as ‘Pasa
Fabrikasi’ in the village of
Tavra, Sivas. Renovation work
continues, with the aim of
opening the church to worship.
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Merkez, Tavra koyii yakininda
Surp Hagop Manastiri’nin
bulundugu tepe. Askeri
alaniginde oldugu igin
ziyaret edilemedi.

The hill on which the Surp
Hagop Monastery is located,
close to the village of Tavra,
Sivas. Since the site lies within
the military zone, it was not
possible to visit.
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Merkez, Tavra koyii yakinindaki
Surp Anabad Manastir
kalintilar. Askerf alan iginde
oldugu igin ziyaret edilemedi.

The ruins of the Surp Anabad
Monastery, close to the village
of Tavra, Sivas. Since the site
lies within the military zone, it
was not possible to visit.

293

Merkez, Tavra kéyiinde halen
kullanilan Ermeni Mezarligi.
Anabad Manastiri’nin eski
mezarligi oldugu tahmin

edilen mekan, Sivas Belediyesi
Mezarliklar Miidiirliigii’ne bagli.

The still used Armenian
Cemetery in the village of
Tavra. The cemetery is believed
to have been the cemetery of
the Anabad Monastery, and

is now run by the Directorate
of Cemeteries of Sivas
Municipality.
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Susehri, Arpayazi (eski adiyla
Komesdun) koyii, Kiligkaya
Baraji yapilirken tasinmis,
koydeki iki kilise Surp Sarkis

ve Surp Asdvadzadzin 6nce
baraj altinda kalmis, sonra
yiikseklikleri tehlikeli oldugu igin
diger binalarla birlikte yikilmis.

Residents of the village of
Arpayazi (formerly Komesdun)
in Susehri were relocated when
the Kilickaya Dam was built. The
two churches in the village, Surp
Sarkis and Surp Asdvadzadzin,
were submerged by the
floodwater released from the
dam and then demolished with
other buildings as their taller
sections posed a danger.

319

Susehri, Cataloluk (eski adiyla
Sis) kdytindeki Arakelots
Kilisesi. Tarlalarin iginde yer
alan yapi hasar gérmiis olsa da,
catisi dahi kismen ayakta.

The Arakelots Church in the
village of Cataloluk village
(formerly Sis) in Susehri. The
church has suffered significant
damage but the walls and roof
remain partially intact.
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Susehri, Eskisar (eski adiyla
Eskisehir) kdytindeki kale ve
biiyiik olasilikla Surp Minas
Kilisesi. Bugiin bayrak dikili olan
tepeye koyiin iginden gikiliyor.

The fortress and what is believed
to be the Surp Minas Church

in Eskisar (formerly Eskisehir),
Susehri. Today, a flag flies from
the top of the hill, which can be
reached through the village.

340

Susehri, Sarkdy (eski adiyla
Sarkemibeli) koyiindeki
Panagiya Rum Kilisesi’nin
yerinde yapilmis kdy camisi.

The village mosque built in place
of the Panagiya Greek Church

in the village of Sarkdy (formerly
Sarkemibeli), Susehri.
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Sarkisla, Komiirkaya (eski adiyla
Lisanli) koyii mezarligi. Geriye
sadece bazi taslarin kaldigi
mezarligin bir kismindan toprak

yol gegiyor.

The cemetery of the village of
Komiirkaya (formerly Lisansli),
Sarkigla. A dirt road runs
through part of the cemetery,
where only a few remaining
tombstones can be seen.

375

Ulas, Kurtlukaya koyiindeki
Surp Pirgig Kilisesi’nin yeri.
Kéyiin biraz disinda kalan
mekanda duvar kalintilarina
rastlamak miimkiin. Kdyde
Ermenilerden kalma baska
binalar da mevcut.

The location of the Surp

Pirgig Church in the village of
Kurtlukaya, Ulas. It is possible
to see the remains of some walls
just outside the village. Other
Armenian buildings can be
found in the village.
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Mezarlik, Ulag merkezde
korunan tek Ermeni yapisi.
Birgok mezar taginin oldugu
mezarligin iginden gegen bir yol
mezarligi ikiye bolmiis.

The cemetery, which contains
many tombstones, is the only
Armenian structure preserved
in the centre of Ulas. A path
divides the the cemetery into
two sections.

386

Yildizeli merkezde, Kilise
Mabhallesi olarak bilinen muhitin
devamindaki tepenin basinda
yer alan Ermeni mezarlig. Citle
cevirilen mekanda bircok mezar
tasi bulunuyor.

The Armenian Cemetery at the
top of the hill next to the Kilise
Neighbourhood in the centre of
Yildizeli. The cemetery has many
tombstones in the cemetery and
is enclosed with a fence.
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Yildizeli merkeze yakin,

Tatarin Mevkisi olarak bilinen
yerdeki ziyaret yeri. Ermeniler
tarafindan son zamanlara kadar
ziyaret edilen mekan ‘venk’ yani
manastir olarak biliniyor.

A pilgrimage site in the area
known as Tatarin Mevkisi close
to the centre of Yildizeli. The
site which has been visited

by Armenians pilgrims until
recently is known as ‘venk’,
meaning monastery.

392

Zara, Alisir (eski adiyla Meryem
Ana) koyiindeki Meryam Ana
Manastiri sapellerinden biri.
Mekan resmi olarak miize ve
halen ibadet igin ziyaret ediliyor.

One of the chapels of the
Meryem Ana (Virgin Mary)
Monastery in the village of Alisir
(formerly Meryem Ana), Zara.
The site is officially a museum
and is still used for worship.
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Zara, Asag Ekinli (eski adiyla
Devekse/Tevotsa) koyiindeki
Surp Garabed Kilisesi ve okulu.
Tamamen yikilmis haldeki kilise
binasinin sadece temelleri ve
bazi taslari duruyor.

Ozel miilkiyetteki okul

binasi yenilenerek ev

olarak kullanmilmis.

The Surp Garabed Church

and school in the village of
Asagi Ekinli (formerly Devekse/
Tevotsa), Zara. Now in ruins,
only the foundations and

some stones of the church
building still remain. The
school building, which is today
privately owned, was renovated
and is used as a house.

406

Zara, Kayadibi (eski adiyla
Kegeyurdu) kdyiindeki Rum
kilisesi. Ayakta olan yapi
1924’te kdye Bosnak gégmenler
yerlestirildikten sonra camiye
cevirilmis. Déniisiim sirasinda
apsislerinin yikildigi tahmin
ediliyor. Bugiin kullanilmiyor.

The Greek Church in the

village of Kayadibi (formerly
Kegeyurdu), Zara. The church
building, which is still standing
today, was converted into

a mosque after Bosnian
immigrants arrived in the village
in 1924. It is believed that the
apses were destroyed during the
conversion. The building is no
longerin use.
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Zara merkezdeki Surp Krikor
Lusavorig Kilisesi’nin yeri.
Birkag tasi goriinen yapi, Zara’da
Ermeni cemaatinin varligini
surdirdiigii1960°li yillara dek
yikik halde duruyorken, bugiin
tamamen yok olmus.

The location of the Surp Krikor
Lusavorig Church in central
Zara. The building was still
standing, despite damage, in
the 1960s, when there was still
an Armenian community in Zara.
Today, however, only a few
stones of the church remain.

413

Zara merkezinde Ermeni
mezarligi. Uzun siire sahipsiz
kalan mezarlik alani 2016 yilinda
citle gevirilmis ve mezarlik
olarak yeniden kutsanmis.

The Armenian Cemetery

in central Zara. In 2016 the
cemetery, which had lay
abandoned for a many years, was
again consecrated as a cemetery
and enclosed with fences.
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Zara, Miisliimabat (eski adiyla
Alakilise) koyiindeki Surp Minas
Kilisesi. Kizilirmak nehrine
bakan bir tepenin yamacinda
insa edilen kilise bir siire cami
olarak kullanilmis, bugiin
faaliyette degil.

The Surp Minas Church in the
village of Miisliimabat (formerly
Alakilise) in Zara. The church,
located on the slopes of a hill
facing the Kizilirmak River, was
converted into a mosque, but is
no longer in use today.

418

Zara, Miisliimabat (eski
adiyla Alakilise) koytindeki
Narekyan Okulu'nun binasi.
Ayakta kalmaya devam eden
ender okullardan biri olan yapi
onarilmis ve ‘kdy konagr’
olarak kullaniliyor.

The building of the Narekyan
School in the village of
Mislimabat (formerly Alakilise)
in Zara. One of the few school
building still standing, it was
renovated and is used as a
village hall
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Zara’nin Todurge Koyii
yakinlarinda kutsal kabul edilen
kayaliklar. Ziyaret yeri olarak
kullanildigi biliniyor.

B e a 4 Cave formations in Zara’s
T W e -\ o SRS - 8 Todiirge Village used as
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Sivas merkezde ayakta kalan
tek kilise, Misyoner Cizvit
Kilisesi. Eskiden ¢an kulesi
ayakta olan yapi bir siire Verem
Hastaliklar Hastanesi olarak
islev gordiikten sonra, Kiiltiir
Bakanligi Genglik Merkezi olarak
kullanilmaya baglanmis.

The Jesuit Missionary Church,

the only church still standing in
central Sivas. The church, which
previously had a bell tower, was
used as a Tuberculosis Hospital
before it became a youth centre
run by the Ministry of Culture.
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Saha arastirmalar boyunca birlikte calistigimiz, hafizalarina
ve arsivlerine danistigimiz Sivaslilarin yol tarifleriyle, gegmis
lizerine diisiinerek Sivas sokaklarinda yiiriiyoruz. Bu tur igin
on hazirlik yaparken en ¢ok kullandigimiz kaynaklardan biri
Arakel Badrig’in iki ciltlik Sivas Ermenileri Tarihi oldu.’

Tura Sivas kent merkezinde tarihi dokunun kismen koru-
nabildigi sehir meydanindan basliyoruz. Buruciye, Sifaiye ve
Cifte Minare medreseleri bize Selguklu yapila-
rinin gorkemini, yiizyillardir kadim sehrin merkezini donatan
yapilar, zamane toplumu ve topluluklar arasindaki iliski-
leri diistindiiriiyor. Selcuklu bir hiikiimdar, Ermeni bir bani
tas ustasi, Rum bir tiiccar ve kim bilir baska kimlerin emegi
dokunmus bu kiiltiirel mirasa. Refahin gostergesi olan bu
yapilar, bir yandan da bizi yiizyillar 6ncesine, Sivas’in Ana-
dolu’nun en onemli sehirlerinden biri oldugu donemlere
gotiiriiyor. Uzerinde durdugumuz meydan, Mezopotamya-
lilarin ve Venediklilerin ticaret yaptigi bir Anadolu sehrinin
meydani. 13. yiizyilda Cenevizlilerin burada elgiligi oldugu-
nu, sehirde Yahudilerin yasadigini, Bulgari Medresesi’ni ha-
tirliyoruz. O ¢agda yakinlardaki Ermeni manastirlari kurulali
iki asir gecmis, Selguklular Anadolu’da hanlar ve medreseler
kuruyordu.? Tarihten 6grendiklerimiz, bu toplumlarin higbi-
rinin kapali, izole yagamadigini anlatiyor. Yerli-yabanci ayri-
minin bile bugiinkii anlayisimizdan farkli oldugu bu ¢agda,
toplumlar beraber nasil yasayacaklari iizerine odaklanarak
kurmustu bu sehri.

Sivasli Arakel Badrig’in haritasini takip ediyoruz. Badrig’in
kitabinda yer verdigi haritanin gevirisi Sivas 1877 kitabinda yer
aliyor.> Medreselerin ve tarihi meydanin yanindan ilerleyip,
Inonii Bulvari’na variyoruz. Badrig’in haritasinda bulvar yok,
heniiz bu bulvarin oldugu alanda Kanli Bahge, Zare Kapi, Kirik
Kanat ve Kayseri Kapisi mahalleleri var. Mahalle isimlerinin
bazilari halen Sivas’in yerlileri tarafindan kullaniliyor. Orne-
gin Zare Kapr’yl bulamadiysak da, Kayseri Kapisi’ni bircok

Cifte Minare Medrese

Double Minaret Madrasa

Surp Pirgig Kilisesi’nin yeri

The place where Surp Prgich Church was standing
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With the help of directions provided by the locals of Siv-
as with whom we worked during field research and whose
memories and archives served as a guide for us, we walk
through the streets of Sivas, reflecting on the past. While
we were laying the groundwork for this tour, Arakel Badrig’s
two-volume work History of the Armenians of Sebastia' was
one of the sources that we frequently used.

Our tour begins in the city center of Sivas, where the his-
torical fabric is somewhat protected. Madrasas of Buruciye,
Sifaiye and Cifte Minare make us think about
the splendor of Seljuk buildings, structures that have been
adorning the center of the ancient city for centuries, and the
relationships between today’s society and communities. A
Seljuk ruler, an Armenian stone mason, a Greek tradesman
and many other figures contributed to this cultural heritage.
These structures indicate past prosperity and take us back
centuries to the time when Sivas was one of the most im-
portant cities of Anatolia. The square where we are standing
is the square of an Anatolian city where Mesopotamians and
Venetians engaged in trade. We remember that the Genoese
had an embassy here in the 13t century, Jews once lived in
the city, and there was a Bulgari Madrasa. At that time, Ar-
menian monasteries here were two centuries old and Seljuks
had been building caravanserais and madrasas in Anatolia.?
What we learned from history suggests that none of these
societies were closed and isolated. In those days when even
the distinction between native and foreign was different
from our current understanding, communities built this city
by focusing on how they could live together.

We keep going with the map drawn by Arakel Badrig
of Sivas. The map was published in Badrig’s book, and the
Turkish version is found in the book Sivas 1877.2 Passing by
madrasas and the historical square, we arrive in Inonii Bou-
levard. Badrig’s map does not show the boulevard. Back

A WALK THROUGH FORGOTTEN
STREETS: SIVAS MEMORY TOUR

then Kanli Bahge, Zare Kapi, Kirik Kanat and Kayseri Kapisi
neighborhoods were located in the place of this boulevard.
Locals of Sivas still use the old names for some quarters. For
instance, we could not find Zare Kapi, but many people are
able to locate Kayseri Kapisi. The boulevard was built with
the purpose of linking Sivas station and the governor’s office
through the shortest way possible:

When we turn left onto Buruciye Street from Inénii Boule-
vard, we arrive in Thramacizade Street; someone looking for
directions may also ask for the street of cafés. We see this
street where there are modern cafés on Badrig’s map as
well. It shows Surp Prgich Church and Tarkmanchats School
on the corner of the street. Natanyan mentioned
Surp Prgich Church as “Ameneaprgich” in 1877:

Turning our backs to the center, we walk to the intersec-
tion where Sofu Yusuf Mosque is located. We see that the
map shows a stream running through it, but today it is not
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kisi gosterebiliyor. Bulvar Sivas gari ve Valilik binasini en
kisa yolla birbirine baglamak amaciyla yapilmis:

Inonii Bulvar’ndan Buruciye Sokak’a, saga dogru dondiigii-
miizde, Thramacizade Caddesi’ne geliyoruz, burayi yol tari-
fiyle bulmakisteyenler Kafeler Sokagi’nida sorabilir. Modern
kafelerin bulundugu bu kiiclik sokagi, Badrig’in haritasinda
da goriiyoruz. Kdsesinde Surp Pirgic Kilisesi ve Tarkmancats
Okulu’nu gosteriyor .1877°de Natanyan, Surp Pir-
gic Kilisesi’nden “Amenapirgi¢” adiyla bahseder:

Merkeze sirtimizi doniip yiriidiiglimiizde Sofu Yusuf Cami-
si’nin bulundugu gobege geliyoruz. Haritada burada bir dere
var, ancak bugiin gormek miimkiin degil. Civarda yaslilara
sordugumuzda, onlar da onayliyor: Sivas’in diger dereleri gibi
buradaki suyun da iistii kapanmis ve bulundugumuz mahalle
Ortiiliipinar adini almis. Eski dereyi takip etmek niyetiyle go-
bekten Evliya Caddesi’ne doniiyoruz. Rotamiz sirasiyla bizi
Tasli Sokak, Uzun Haci ve Hakan Sahbaz sokaklarina gotii-
riyor. Kahirogullari Sokagri’na vardigimizda irmagi takip et-
meyi birakarak Inonii Bulvar’’na déniiyoruz. Karsimizda Sivas
Numune Hastanesi ve kenarinda uzanan Mum Baba Caddesi
goriindyor. Kahirogullari Sokagr da Mum Baba Caddesi de
Badrig’in haritasinda da olan eski sokaklar. Sokagin solunda
Surp Minas, saginda ise Surp Sarkis mahalleleri goriiniiyor.
Surp Minas Kilisesi’nin oldugu arsada bugiin Sivas Il Kiiltiir
ve Turizm Midurligu yer aliyor . Buradan Uzunyol
Caddesiyoniine devam ederek Numune Hastanesi’nin arkasi-
nadolasiyoruz. Hastane ve komsu blokta bulunan diger kamu
kuruluslar: Il Ozel Idaresi Lojmani, Gazi Osman Pasa Ilkoku-
lu ve Sems-i Sivas Kiitliphanesi, gectigimiz asirda 350 hane
bulunan Surp Sarkis Mahallesi sinirlarini giziyor. Surp Sarkis
Kilisesi ve yani basindaki Nersesyan Okulu’nun yerinde bu-
giin Gazi Osman Pasa Ilkokulu var .Eskiyapilari ha-
tirlayan olup olmadigini merak ediyoruz, yasli bir amca “ora-
da top oynardik” diye anlatiyor. Bos bir arsa olarak hatirliyor.

Yikilmadan oncesine yetismemis. Tur mihmandarimiz Murat
Gonkeser’e danigiyoruz:

M.G. O hastanenin arkasinda kiigiiciik bir kuliibe gibi, altiya
alt yahut da yediye yedi kare bir binaydi. Ustii yikik virane bir
yerdi. SSK Hastanesi Valikonagr’'nin karsisinda kiigiiciik bir
yerdi. Sonra da orada top sahasi gibi bir yer vardi, gocuklar top
oynarlardi orada; agik sahayd.

Sozlu tarihe bagvurarak Nersesyan Okulu, Surp Sarkis ve
Surp Minas kiliselerinin ne zaman ve hangi kosullarda yok
olduklarini tespit edemiyoruz. Natanyan, 1877°’te Surp Sar-
kis’i soyle anlatiyor:

Natanyan’a gore, Ermeni kadinlar her ayin basinda bu me-
zari ziyaret eder ve orada bir papaz tarafindan takdis edilir-
lerdi.” Mihmandarimiz Gonkeser’in gocukluk anilarindan, bu
adetin 20. yiizyilda da devam ettigini anliyoruz:

M.G. Yashlar oraya giderdi. Bizim yasli kadinlarin bu tip sey-
lere inanglan birazcik daha fazlaydi. Ziyaretler ederlerdi, go-
cuklugumda elimden tutmus, bir sefer de oraya gitmisligim
var... Mum yakarlardi, dua ederlerdi orada. Viran olmus bir
binanin iginde yakarlardi. Cok kiigiik bir yer, yigma taslar ile
yapilmisti. Sonra hastanenin yapildigr dénemde orayi diim-
diiz ettiler. Zaten hastanenin arka bahgesi oldu oralar. Kale-
den baktiginda kalenin dibine diiserdi.

Uzunyol Caddesi’nden, Sivas Kalesi’ne dogru ¢ikiyoruz. Bu-
giin onarimlar ve ‘glizellestirmeler’ sonucu kaleye ait bir sey
gormek pek miimkiin degil
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Surp Minas Kilisesi'nin yeri

The place where Surp Minas Church was standing

Surp Sarkis Kilisesi'nin yeri

The place where Surp Sarkis Church was standing

Sivas Kalesi'nde devsirme taslardan yapilmis istinat duvari

Retaining wall made with reused stones in the Sivas Fortress

possible to see it. We ask about this to the elders around and
they affirm the map: just like the other streams of Sivas, this
oneis covered and the quarter is named Ortiiliipinar [covered
spring]. We turn to Evliya Street from the intersection in or-
der to follow the path of the old stream. The road takes us to
Tasli Street and then to Uzun Haci and Hakan Sahbaz streets
respectively. When we arrive in Kahirogullari Street, we leave
the path of the stream and go back to the station street,
namely Inonii Boulevard. We see Sivas Numune Hospital
across and Mum Baba Street passing by the hospital. Since
both Kahirogullariand Mum Baba streets are old, we can see
them on the Badrig’s map. On the left side of the street is
Surp Minas quarter, on the right side is Surp Sarkis quarter.
Today, the Sivas Provincial Directorate of Culture and Tour-
ism stands on the land where Surp Minas Church was once
located . We head towards Uzunyol Street and
go round behind the hospital. There are other public institu-
tions located on the hospital’s block and the one next to it:
the Special Provincial Administration Residence, Gazi Osman
Pasa Primary School and Sems-i Sivas Library which consti-
tute the borders of Surp Sarkis quarter. The quarter also had
350 households in the last century. Today, Gazi Osman Pasa
Primary School is located Surp Sarkis Church and Nersesyan
School used to be next to it . We wonder if there
is anybody who still remembers the old building. One old
man says “We used to play football there.” In his memory,
it was a vacant lot; at the time of the demolition he hadn’t
been born yet. We turn to our tour guide, Murat Gonkeser:
“It was a square-shaped building behind the hospital, like a
6 or 7 square meters cottage. It was a ruin with its destroyed
upper side. The SSK Hospital was a tiny place across from the
Valikonagi. There was also a place like a football field where
children played; it was an open air field.”

Even with the help of oral history, we cannot ascertain
when and how Nersesyan School, and Surp Sarkis and Surp
Minas churches were destroyed. Natanyan wrote about
Surp Sarkis in 1877:

According to Natanyan, Armenian women used to visit the
mausoleum at the beginning of every month to receive a
blessing from the friar. Childhood memories of our guide
Gonkeser reveal that this tradition was maintained into the
20 century:
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Kale tamamen yikilmis olsa da mevkii Sivas’i yliksekten gor-
mek igin muhtesem. Asagi dogru aksi istikametten, Kaleard:
Sokagr’ndan inerken duvarda farkli donemlere ait devsirme
taslar goziimiize carpiyor. Kale Parki Sokagr’ni takip ederek
Gok Medrese’ye variyoruz. Medresenin hemen karsisinda ise,
kiiclik bir ¢im alaninda, higbir tabela ya da isaret olmasa da,
yerel halkin ¢ok iyi bildigi Aziz Vlas mezari .

Tura devam ederken yolu biraz uzatmay kabul edenler
icin burada bir ek secenekten bahsedebiliriz. Gokmedrese
Caddesi’ni takip ederek Kirklarpinari Sokagrna gidenler,
diinya Hiristiyanlik tarihinin en énemli hadiselerinden biri
olan, Kirk Sehitlerin Roma Imparatorlugu’na direnisinin ya-
sandigi noktayi ziyaret edebilir . Bugiin ne yazik
ki bu olaya dair bir gosterge, isaret yer almiyor.

Geldigimiz yoldan donerek Gok Medrese’nin oniinden gecen
Fevzi Cakmak Caddesi’ni saga dogru takip ediyoruz. Cadde
bizi egrilmis minaresinden hemen taninan Ulu Cami’ye ge-
tiriyor
devam ediyoruz. Haritada bu noktada ‘carsilar’ yazilmis bir
daire yer aliyor. Aslinda eski carsilarin iginde geziyoruz. Arakel
Badrig haritaya kiiglik hanlar isaretleyip, ‘ayakkabicilar’, ‘ka-
saplar’ diye notlar diismiis. Is kollar degismis olsa da, bugiin
de carsi denmesi miimkiin, her yammiz diikkanlarla cevrili,
bakircilar ¢arsisi da halen burada. Mihmandarimiz garsinin
gecmisinde degisimin hep oldugunu hatirlatiyor:

. Buradan Fevzi Cakmak Caddesi boyunca

M.G. Ermeni terzilerin diikkdnlari en gok buradaydi. Sivas’taki
Ermenilerin gogu zaten terzidir. Carsida da kaynakgisi, demir-
cisi, bakircist her gesit meslegi yapanlar, manifaturacilar var idi.

Fevzi Cakmak Caddesi bizi Taghan’a kadar getiriyor

. Haritada, Tashan’in arkasindan akan Mundar Irmagini
goriiyor cevredekilere soruyoruz. “Tam buradan gecerdi”
diyorlar, “karsida da kopriiler vardi.” Vardigimiz, Tashan’in

Aziz Vlas'in mezari
The tomb of Saint Blaise

Kirk Sehitler Pinari'nin bulundugu yer

The place where spring of the Forty Martyrs existed
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M.G. Elders used to go there. Our elder women’s belief in
these sorts of things was a bit stronger. They used to visit
there; I also went there once, when I was a child... They used
to light candles and pray there. They lit candles in a deso-
late building. It was a small place with masonry walls. Then
it was pulled down during the construction of the hospital.
Now, that place is the hospital’s backyard. When you looked
down from the fortress, it was right next to the fortress.

We head to Sivas Fortress from Uzunyol Street. Today it is
not possible to see anything belonging to the fortress due to
renovations and ‘beautifications’

Altough no fortress stands any more, ‘the fortress’ is known
to be a great spot for watching Sivas from above. While
we walk along Kaleard: Street in the opposite direction, a
collection of stones from different periods catch our eyes.
We arrive in Gok Madrasa through Kale Parki Street. Right
across from the madrasa, there is Saint Blaise Mausoleum
on the lawn; although there is no sign or marking, local peo-
ple know about it very well .

We can note another destination that may be visited for
those who do not mind a detour. The ones who go to Kirk-
larpinar Street through Gokmedrese Street can visit the
spot where the resistance of the Forty Martyrs against the
Roman Empire took place, one of the most significant events
in Christian history . Unfortunately, there is no
sign or trace of this event.

Taking the road we came in on, we follow Fevzi Cakmak
Street rightward passing by Gok Madrasa. The street leads
us to Ulu Cami which can be recognized instantly by its
warped minaret . From there, we walk along Fe-
vzi Cakmak Street. On the map, there is a circle on this point
on which is written ‘markets’. In fact, we wander among old
shops. Arakel Badrig marked little inns on the map and took
notes like ‘shoe sellers’, ‘butchers’. Though the lines of work
have changed, we can still call this place a market, since we
are surrounded by shops and the market of coppersmiths
is still there. Our guide reminds us that there have always
been changes in the history of the market:

M.G. Most of the Armenian tailors had workshops here. In
fact, the majority of Armenians in Sivas were tailors. In the
market, there were people of all professions like welders, iron-
smiths, drapers.

Fevzi Cakmak Street leads us all the way to Tashan

. We see that the map shows Mundar River running
behind Tashan and we ask about it to the people around. “It
was running right here,” they say, “and there were bridg-
es across it.” We realize that the road passing by Tashan,
Atatiirk Boulevard, was the bed of the Mundar River.

M.G. Once upon a time, there were mostly shoe sellers in
Tashan. Then things changed; shops passed into other hands
many times and professions also changed. Behind it, on the
river, there were three workshops and all of them belonged to
tailors Hay Meydan, my father-in-law Simon Balcioglu and
his brother-in-law Mikail. After they left, shoe sellers came
to their shops. There used to be edge tool makers at the back.
There was a wholesale market hall, which was removed. A
river used to pass it by, then the river was covered.
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oniinden gecen Atatiirk Bulvar’nin, Mundar Irmagi’nin ya-
tagi oldugunu anliyoruz.

Ulu Cami

Ulu Cami [The Great Mosque]
M.G. Tashan, bir zamanlar daha gok ayakkabi satanlarla
doluydu. Sonradan is degisti, tabii ki el degistire degistire
icindeki meslekler de degisti. Arkasinda derenin tizerinde iig
tane diikkdn vardi, iigii de terziydi. Biri Hay Meydan, birisi
kayinpederim olan Simon Balcioglu, bir tanesi de onun enis-
tesi Mikail diye bir arkadas vardi. Sonradan onlar biraktik-
tan sonra oralar ayakkabic diikkanlan. Bir donem de arka
tarafta bigakgilar vardi. Sebze hali vardi, onlar da kalkti. Ya-
nindan irmak gegerdi, irmagin iizerini de kapattilar.

Biz de Mundar’i takip ederek sola doniiyoruz yeni yapilan
Pasa Camii’yle karsilasiyoruz. Haritada burada eski bir ka-
rakol oldugunu goriiyoruz, cevrede sorduklarimiz da hatirli-
yor. Yine haritada, irmak akarken tas bir koprii olan Belediye
Sokagr’ndan saga donerek mesum, eski Madimak Oteli’ne
variyor, karsisindan Mundar Irmagr’nin yatagini takip et-

Taghan
Taghan [Stone Inn]

meye devam ediyoruz. Hikmet Isik Caddesi’ne vardigimizda : - —\"t: f'*d
haritada Baldir Pazar yazisi dikkatimizi ¢ekiyor . ’}‘ 4

Mundar Irmagi’nin yatagini takip ederek Sivas Kiz Anadolu
Imam Hatip Lisesi’ne variyoruz. Haritada burada Aramyan
ve Hiripsimyants okullan goriiniiyor, bitisikte de kiigiik bir
yaziyla Rum Kilisesi yaziyor . Burada Erme-
ni okullarinin Rum kilisesiyle yan yana olmalarinin hikayesi-
ni dinliyoruz. Timur’un Sivas’i isgal ettigi yillardan bu yana
Ermeniler buraya ‘Sev Hoger’ yani kara topraklar diyorlar.
Buradaisgal sirasinda 4 bin Ermeninin éldiiriildiigiine inanili-
yor. Buradaki Surp Kevork Kilisesi18. yiizyilda Rumlara tahsis
edilmis, 1850’lerde miilkiyeti dava konusu olunca mahkeme
araziyiikiye bolerek pay etmis. Ermeniler kendilerine pay edi-
len boliimde yeni, biiyiik bir okul, Aramyan’i kurmuslar ve bu
kurum Sivas Ermenilerinin en biiyiik egitim kurulusu olmus.®  Baldir Pazar'nin yeri

The location of Baldir Bazaar (Slave market)



AWALK THROUGH FORGOTTEN STREETS: SIVAS MEMORY TOUR

Aramyan Okulu'nun yeri

Location of the Aramyan School

Aziz Vlas Kilisesi'nin yeri

The place where Surp Blaise Church was standing

Following the Mundar, we turn left and come across the
newly-built Pasha Mosque. We see that the map shows an
old police station on this point and the people around also
remember it. We turn right from Belediye Street, which ac-
cording to the map used to be a stone bridge when there was
a river, and come to the infamous Hotel Madimak; across
from the hotel, we continue following the Mundar’s bed. We
are in Hikmet Isik Street, the mark “Baldir Bazaar” on the
map catches our eyes

Passing Hikmet Isik Street, we continue following the Mund-
ar’s bed through Imam Hatip Street and arrive at Sivas Imam
Hatip for Girls. Our map shows this school as Aramian and
Hripsimiants schools and next to it there is another building
marked in small letters as a Greek church .
The story of why Armenian schools and a Greek church were
next to each other goes back to the Mongol-Ottoman wars.
Since Timur’s occupation of Sivas, Armenians called that area
‘Sev Hogher’, meaning black lands. It is believed that 4,000
Armenians were killed there during the occupation. Surp
Kevork Church built there was given to Greeks who came to
Sivas from Trabzon Province in the 18" century. When there
was a legal dispute over property rights between Armenians
and Greeks in 1850s, the court divided the land and allocated
a piece of it to each party. Armenians built a large new school
named Aramian on their land and it became the major educa-
tional institution for the Armenians of Sivas.”

M.G. It was said that there was an orphanage and a school
where the Imam Hatip now stands. It was a three-storey
building with dovecotes. It was a secondary school for a while.
Then an Imam Hatip then it was demolished.

Going round behind this school, we enter 12-9 Street. There
is a small church belonging to the Catholic Armenians named

Surp Blaise on the map. American Girls School
on Visneli Camii Street and West Memori-
al American Hospital were also in the vicinity.

Following the street we arrive at Mehmet Ali Bey Bathhouse
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M.G. Imam Hatip Lisesi yerinde hem yetimhane hem de
okul oldugu soylenirdi. Ug katl, iizerinde giivercinlikleri olan
bir binaydi. Sonradan bir dénem ortaokul, ondan sonra da
Imam Hatip oldu. Imam Hatip olduktan sonra da yikildi...

Imam Hatip Okulu’nun arkasini dolasarak 12-9 Sokak’a gi-
riyoruz. Burada Katolik Ermenilerinin kiiglik bir kilisesi Aziz

Vlas goriiniiyor eski haritada . Vigneli Cami Sokagi
tistiindeki Amerikan Kiz Okulu ve West Memorial ~ Mehmet Ali Bey Hamami
Amerikan Hastanesi de bu civarda. Visneli Cami ~ Mehmet Ali Bey Bathhouse

Sokag bizi Ali Baba Caddesi’ne getiriyor. Badrig’in haritasin-
da da goriinen caddeden sola devam edince Mehmet Ali Bey
Hamami’na variyoruz

Hamamin yanindan Vali Varinli Caddesi’ne yiiriiyoruz. Bura-
da eskiden Katolik Misyoner yapilari bulunuyormus. Giinii-
miizde Fevzipasa Ilkogretim Okulu, Ziya Gokalp Ilkogretim
Okulu, Atatiirk Saglik Meslek Lisesi, Sivas Kiz Meslek Lisesi
ve Atatiirk Anadolu Lisesi’nin bulundugu alanda, haritamiza
gore Protestan mahallesi, Fransiz Elciligi, Isvicre yetimha-
nesi, Ermeni Hastanesi, Mihitaryan Anaokulu ve Guys Der-

negi varmis.
ValiVarinli lizerinde bu kurumlardan arda kalmis son yapi,
Cezvit Kilisesi bugiin Sivas Genglik Merkezi olarak

yeniden kullaniliyor. Haritada hem okul hem kilise olarak go-
rlinen yapinin eski fotograflarinda bir ¢an kulesi de goriinii-
yor. Apsisli yapi Sivas merkezde ayakta kalan son kilise.

Cezvitlerin kilisesinden sonra ilk sola, Ak Degirmen Cadde-
si’ne giriyoruz. Artik Cumhuriyet doneminde Ermenilerin  Cezvit Kilisesi ve okul binas
en yogun yasadigi mahalledeyiz. Cadde bizi Ak Degirmen  The Jesuit Church and school building



Murdar Irmagi gevresi

The Murdar River and surroundings
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Walking by the bathhouse, we arrive in Vali Varinli Street. In
the past there were buildings of Catholic missionary insti-
tutions here. According to our map, there was a Protestant
quarter, a French Embassy, a Swiss orphanage, an Arme-
nian Hospital, Mkhitarian Kindergarten and Gouys Associ-
ation where Fevzipasa Primary School, Ziya Gokalp Elemen-
tary School, Atatiirk Medical Vocational High School, Sivas
Vocational High School for Girls and Atatiirk Anatolian High
School stand now.

The Jesuit Church , which is the only surviv-
ing building from all these institutions on the Vali Varinli, is
today used as the Sivas Youth Center. In old pictures of the
building, which is shown both as a school and a church, a
bell tower can also be seen. This building with apses is the
last surviving church in the center of Sivas.

Past the Jesuit Church, we take the first left onto Ak Degir-
men Street. Now we are in the quarter which during the Re-
publican period had the densest Armenian population. This
street leads us to Ak Degirmen Mosque and the place where
Ak Degirmen [White Mill] once stood

M.G. Ak Degirmen is the quarter that had the largest Arme-
nian population in Sivas. It was called Bezirci Quarter and
then became Akdegirmen. It was the place with the largest
Armenian population where Armenians had always dwelled
collectively... Everyone knew each other. My mother’s uncle
was operating the Mill. Then, someone else took it over...
Later, the water running to the city center was exhausted.
The water was not enough to run the mill. With advanced
technology, mills were no longer needed in the city center
and flour plants had been built. They closed down the mills
that were not working.
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Camisi’ne ve karsisinda eskiden Ak Degirmen’in bulundugu
yere getiriyor

M.G. Ak Degirmen, Sivas’taki Ermenilerin en yogun yasadi-
di yer. Bezirci Mahallesi diye gegen, sonradan Ak Degirmen
olan, Ermenilerin yogun oldugu, devaml toplu olarak otur-
dugu mahalle... Herkes birbirini tanird.

Ak Degirmen’i annemin amcasi ¢alistinrdi. Sonradan el
degistirdi... Daha sonra da sehir merkezine gelen su bitti,
asagidan gelen az bir su o degirmeni ¢alistirmaz oldu. Ta-
bii teknoloji de ilerleyince sehir merkezinde degirmenlere is
kalmadi, un fabrikalar kuruldu. Is yapmayan degirmenleri
kapattilar.

Ak Degirmen Cami’sinin yanindan gikinca Sirin Sokagi ve
eski Sirin Hamami’ni goriiyoruz

M.G. Sirinoglu ¢ok eski bir hamam. Sahiplerinin Amerika’ya
gogen bir Ermeni aile oldugunu soylerler. Onlar gittikten sonra
Sivasli bir zenginin, Rahmi Bey’in eline gegtigi soylenir. Erme-
niler, bayram hamamina Sirinoglu’na giderdi. Hamam pazar
glinleri ve aksamlan erkeklere, sair giinlerde kadinlara verilirdi.
Sivas’ta oyle simdiki gibi evlerde banyo veyahut hamam yok idi.
Herkes, haftada bir mutlaka hamama giderdi. Pazar giinii grup
olarak arkadaslarla giderken, yahut da bayram hamamlarina
sabahin besinde giderdik. Tabii bayramimiz oldugunu bildik-
lerinden hamamu ta cumartesi giiniinden agarlardi. Bayram
hamam farkliydi. Bizim yiiz elli ev varsa, yiiz elli evin biitiin
erkeklerini bir arada goriirdiin, kadinlar da gider birbirlerini bir
arada goriirdii.

Vali Varinli Caddesi’nden karsidaki Bezirci Caddesi’ne do-
nerek Holliikliik Caddesi’ne gegiyoruz. Hala Cumhuriyet do-
nemi Ermeni mahallesindeyiz. Holliikliik Caddesi yukariya
dogru uzayarak Mehmet Akif Ersoy Caddesi’ne baglaniyor.
Kosede ise caddeye adini veren holliikliigii gormek miimkiin

M.G. Holliik 6zel, hafif killi ve yagl bir toprak. Sobanin iize-
rinde veyahut ocak iizerinde bir kapta isitirlar, gocugun alti-
na hafif soguduktan sonra kundaklarlardi... Oyle bir toprakti
0. Bazilar da oradan toprak alir, gelemeyene satardi at ara-
balarnyla. Holliikliik’te bir de su degirmeni vardi. Tavra de-
resinden gelen suyla galisirdi. Buradaki Ermenilerin gogunun
isi ve meslegdi zaten degirmencilikti, yazin degirmene gider
kisin gelir, kazandiklarni yer otururlardi. Oradaki degirmeni
bir donem de benim Agacan dedem isletti. Cocuktuk, gider
oniinde oynardik biz de, eve yakin oldugu igin. Arkasindan
da holliik gikarirlardi. Onun igin Holliikliik derler.

Ermenice adi Hogtar olan holliikliik, ayni zamanda Sivas’ta
¢tkan Ermenice onemli gazetelerden birine ve belki daha da
onemlisi, diinyanin en {inlii Sivaslilardan birinin, Mihitar Se-
pasdatsi’nin dogumuna ev sahipligi etmis. 1676’da Hogtar'da
dogan Mihitar Sepasdatsi, karsi tepede kurulu Surp Nisan
Manastir’nda egitim gordiikten sonra Venedik’te Mihita-
rist Tarikat’ini kuran iinli bir rahip, tarihgi ve yazar.” Bugiin
karsi tepelere baktigimizda Surp Nisan Manastiri’ni goremi-
yoruz ama halen hem onun bulundugu yeri, bugiinkii s. Pi-
yade Egitim Tugay Komutanligi’ni, diger yanda ‘Tekkeonii’
olarak bilinen Abdulvahap Gazi Tiirbesi’nin bulundugu Yu-
kar Tekke’yi gorebiliyoruz. Surp Nisan’i Arakel Badrig’den,
Tekkednii’nii Murat Gonkeser’den dinliyoruz.

20

M.G. Tekkenin oldugu sirtin iizerinde eskiden kilise oldugu
sGylenen bir yer var, sonradan camiye doniistiiriilmiis. Yaya-
larimiz [nenelerimiz], belli giinlerde ziyarete giderdi. Nasil
bir ziyaret, yatir mi vardi, bilemem o kadarini.
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Walking from the side of Ak Degirmen Mosque, we see Sirin
Akdegirmen mahallesi Street and the former Sirin Bathhouse
Akdegirmen district

M.G. Sirinoglu Bathhouse is really old. People say that its
owner is an Armenian family that migrated to the US and
a wealthy man from Sivas, Rahmi Bey took it after they left.
Especially during feasts, people used to go for a holiday bath.
Sirinoglu was serving men on Sundays, and the rest of the
time it served women. Back then, houses in Sivas didn’t in-
clude bathrooms. Everybody would go to a bathhouse at least
once a week. We would go to bathhouse with our friends on
Sundays; during feasts we would go there at five in the morn-
ing. Since they knew that it is our feast, they would open it
from Saturday. The holiday bath was different. Let say there
Sirin Hamami were 150 houses; you would see all men of all those houses to-

The Sirin Bathhouse gether. And women would go and see each other together.

Turning to Vali Varinli Street, we head to Holliikliik Street
through Bezirci Street across. We are still in the Republican
era Armenian quarter. Holliikliik Street goes upwards to
Mehmet Akif Ersoy Street. On the corner, the “hélliikliik”
[bed of “holliik™], after which the street was named, can be
seen

M.G. Holliik is a peculiar clayey soil. People used to heat it on
the stove or oven and then diaper children with it after cooled
off... That kind of soil it was. Some people took soil from there

Holliiklik mahallesi
Hollukluk district



UNUTULMUS SOKAKLARDA BIR YURUYUS: SIVAS HAFIZA TURU

Mehmet Akif Ersoy’un karsisinda, Fidanlik Caddesi’nin bu-
lundugu yere Sivaslilar ‘Kolej’ der .Bu adlandirma
vaktiyle Sivas Amerikan Koleji’nin burada olmasindan kay-
naklaniyor. Sivas Normal School [6gretmen okulu] ve son-
rasinda Teachers’ College [6gretmenler koleji] adini alan ku-
rum, Ermenice, Tiirkce, Ingilizce ve Fransizca egitim verirdi.

22

M.G. Holliikliigiin bir iizerinde de Amerikan Koleji vardi. Bel-
li bir miiddet ayaktaydi. Cocuklugumda tas duvarlari ile her
tarafi belli, sinirlan belliydi. Sonradan diimdiiz bir arazi ol-
dugunu ve iizerindeki biitiin binalarin da yikildigini gordiik.
Bazi yerlerde tas kalintilarini gordiik yalnizca. Biiyiiklerimiz
anlatirlardi, neticede oranin bir okul oldugunu, Garabed
Aga’nin oradan sorumlu kisi oldugunu, ki orada yoksullarin,
fakirlerin zaman zaman misafir edildiklerini, yedirilip, igiri-
lip, doyuruldugunu duydum ben. Sonradan yikilan binanin
taslannin, Tekke Onii Camii’nin duvarinn, o taslar ile oriil-
diigtinii duyduk.

Mehmet Akif Ersoy Caddesi’ni takip ederek geriye Ethembey
Parki’na geliyor, icinden gecerek Ak Degirmen Mahallesi’ne
doniiyoruz . Buradan Mevlana Caddesi’ne dogru
ilerleyip, Rahmi Giinay Caddesi’ne gegerek Sivas Arkeoloji
Miizesi’ne variyoruz
biraz dnce tepesine baktigimiz Surp Nisan Manastiri’ndan
getirilen taslar karsiliyor.

Rahmi Giinay Caddesi’nden meydana déniiyoruz. Turu-
muz gobekten karslya gecerek medreselerin tam arkasinda,
Sirer Caddesi lizerindeki Ari Sitesi’nde son buluyor.

1950’lerin basinda dinamitlerle patlatilan meshur Sivas
Ermeni kilisesi, Surp Asdvadzadzin Katedrali’nin bulundugu
noktadayiz . Sozli tarih galismalarindan, Cum-
huriyet doneminde de burada ibadet yapildigini, ancak bir
dénem kapali kaldiktan sonrayiktirilarak taslarinin satilarak
bina ve kaldirnm yapiminda kullanildigini 6greniyoruz.

. Mizenin avlusunda bizi

Sivas Ogretmenler Koleji’nin bulundugu yer, “kolej’ olarak biliniyor

The location of Sivas Teachers’ College, today known as ‘kolej’

Sivas Arkeoloji Miizesi’nde Surp Nisan Manastir’’nin simgesi

A symbol of Surp Nshan Monastery in the Sivas Archeological Museum

~ SN

"5 Sy

Sivas sehir meydani, Surp Asdvadzadzin Katedrali’nin de durdugu yer

Sivas city sqare, where Surp Asdvadzadzin Cathedral was standing too
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and sold it with carriages to the people who could not come.
There was also a watermill in Holliikliik, which was run with
the water from Tavra stream. Milling was the profession of
the majority of Armenians. They used to go to the mill during
summer and then come back in winter and spend what they
had earned. My grandfather Agacan operated that mill for
some time. We used to play around it when we were children,
because it was close to home. People extracted hélliik from
behind the mill. That is why it is called Holliikliik.

Called Hoghtar in Armenian, Holliikliik was home to one of
the most important Sivas Armenian newspapers, named
after the neighborhood. More importantly, this is the birth-
place of Mkhitar Sepasdatsi, a Sivas local who became in-
ternationally famous as a historian and author. Born in 1676,
Sepasdatsi became a priest after completing his education
in Surp Nshan Monastery, which was located on the hill
across. He went on to found the Mkhitarist congregation in
Venice. Today, Surp Nshan Monastery cannot be seen onthe
hills. However, we can see the point where the monastery
was located, where today the 5* Infantry Training Brigade
Command stands on the one side and Yukar Tekke, known
as “Tekkeonii”, on the other side, where Abdulvahap Gazi
Tomb is located today. We learned about Surp Nshan from
Arakel Badrig and about Tekkeonii from Murat Gonkeser.

M.G. Thereis a place on the crest on which the Tekke is locat-
ed; it is said that there was a church which was later turned
into a mosque. Our grandmothers visited it on certain days. I
don’t know which kind of a visit it was or whether there was
an entombed saint there.

Locals call the place across from Mehmet Akif Ersoy where Fi-
danlik Caddesi is located “Kolej” [College]
the American College of Sivas was once there. The institution,
Sivas Normal School that was later named Teachers’ College

,since

was teaching in Armenian, Turkish, English and French.

20

M.G. There was an American College on the street after
Holliikliik. It stood for some time. When I was a child, it
could be seen with its stone walls and its contour was defi-
nite. Then, we witnessed the demolition of all the buildings
on it and it became a flat land. We only saw ruins of stones
in some places. Our elders would talk about it. I heard that
it was a school after all, Garabed Agha was the superinten-
dent, the poor were hosted, offered food and drink there. We
also heard that stones of the demolished building were used
for bonding the walls of Tekkednii Mosque.

Following Mehmet Akif Ersoy Street, we go back toward
Ethembey Park and we return to Ak Degirmen Quarter

through the park. Walking to Mevlana Street, we
pass through Rahmi Giinay Street and arrive at Sivas Ar-
chaeological Museum
Nshan Monastery, which was located on the hill that we just
saw, welcome us in the museum’s yard.

We return to the main square through Rahmi Giinay Street.
We walk across the intersection and our tour ends right be-
hind madrasas, in Ari Building Complex on Sirer Street.

We are in the place where the famous Sivas Armenian
Church, the Surp Asdvadzadzin Cathedral was located,
. From the

. The stones from Surp

which was dynamited in early 1950s
oral history, we find out that people were still practicing
worship there during the Republican era, but it was closed
for some time and then demolished; its stones were sold and
used for building houses and making sidewalks.

21
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UNUTULMUS SOKAKLARDA BIR YURUYUS: SIVAS HAFIZA TURU

Arakel Badrig
Arakel Badrig

23

Turumuzun son s6ziinii yol boyunca bizi rehberlik eden Mu-
rat Gonkeser’e birakiyoruz:

Sehir merkezinde bir kilisemiz vardi. Zaten en biiyiik kilise
de oydu, 1953 mii 51 mi tam kesin bilmiyorum, o donemlerde
‘saglikli degil’ raporuyla yiktilar. Taslari Sivas’ta belli bina-
larda kullanildi, sattilar o taslari. Sonra temelini de sokeme-
diler, dinamitle bir miiddet patlattilar, oylece bos kaldi. Ar-
kasindan da oraya bir site kurdular. Su anda hala ¢aligiyor.
Aslinda yikilmasinin nedeni de, bunu sonradan, daha yeni
ogrendim; Sivasli Ermeniler bir dilekge yaziyorlar kilisenin
agilmasi igin. Dilekgeden sonra yikim karari geliyor.

NOTLAR

o N o v
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A WALK THROUGH FORGOTTEN STREETS: SIVAS MEMORY TOUR

The final words of our tour come from our guide Murat Gonk-
eser, who accompanied us throughout the tour:

We had a church at the city center. It was the largest and
they demolished it in 1953 or 51, I don’t remember the exact
date, with a report deeming it ‘not in good condition’. Its
stones were used in some buildings in Sivas; they sold them.
Then, they couldn’t manage to dismantle the foundation, so
they dynamited it and it stood there just like that. Then they
built a complex called An. It is still there. I found out later the
reason for demolition, just recently actually: the Armenians
of Sivas had submitted a petition for opening the church. Af-
ter this submission, they decided to demolish it.
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SiVAS SEHRINDE ERMENi OKULLARI

ZAKARYA MiLDANOGLU

Ermeni toplumu, Osmanli doneminde, din, egitim ve ben-
zeri alanlarda faaliyet gosteren kurumlar Ermeni Nizam-
namesi cercevesinde, Ruhani, Cismani ve Karma Meclisler
araciligiyla yonetiyordu. Meclisler, faaliyetlerini vilayet ve
sancaklarda episkoposluk bdlgesi altinda merkezi ve yerel
komisyonlar araciligiyla yiriitiirdii. Cismani Meclise bagli
Usumnagan [Tedrisat] Komisyonu, egitim hayatinin idare-
sini yiriitiiyordu. Osmanli Ermenilerinin egitim hayatinin
temelleri, Nizamname’den de dnce, 1828 yilinda Istanbul’da
atildi. Patrikhane kayitlarina gore 1834 yilinda Sivas Vilaye-
ti’nde dort okul agilmisti.

Bir Ermeni okulunun agilmasi ya da yenilenmesi Ermeni
Patrikhanesi’nin hiikiimete miiracaati ve gerekli fermanin
alinmasi ile miimkiindii. Bununla birlikte Anadolu’nun pek
¢ok iicra kosesinde fermansiz agilan veya fermani sonradan
alinan okullara rastlanirdi. Bu okullar igin egitim program-
lari, verilecek dersler, sinav sistemi gibi konular Tedrisat
Komisyonu yonetmelikleri géz oniine alinarak kurulan ye-
rel egitim komisyonlari tarafindan kararlastirilirdi. Meclis
ve komisyon olusamadigi bolgelerde bu faaliyetler yorenin
ileri gelenleri tarafindan yiriitiiliirdii. Kurumsal okullarin
yaninda sahislara ait 6zel okul, yetimhane ya da dernekler
tarafindan agilan okullar da olmus, bunlar kendi yonetme-
liklerini yazmislardi.

Baslarda ogretmenlik gorevini kiliselerdeki din gorevli-
leri Ustlenmisti. Zaman iginde bu gorevi yeni mezun gencler
iistlendi. Ayrica maddi olanaklari iyi olan az sayidaki okul Is-
tanbul, Izmir, Erzurum gibi merkezlerden 6gretmen de davet
ederdi. Ogretmenlerin iicretleri genellikle okul biitcesinden
karsilanirdi. Kimi zaman okullar, 6gretmen licretinin 6dene-
medigi donemlerde kapali kalirdi. Koylerdeki 6gretmenlerin
iasesiyse genellikle koyliiler tarafindan karsilanir, her giin bir
koylii 6gretmenlere yiyecek hazirlar ve gonderirdi.

Bina insaat giderleri agirlikla bagislardan, egitim giderle-
riyse 6grencilerden alinan licret, bagis, dernek, kilise ve Pat-
rikhane yardimlan gibi cesitli kaynaklardan karsilanirdi.

Sivas Vilayeti’nde Senekerimyan, Lusaper, Lusavoricyan
gibi egitimi destekleyen onlarca dernek vardi. Pek gogunun
Istanbul, bazi derneklerinse yurt disinda subeleri vardi. Des-
tek faaliyeti, fakir 6grencilere defter, kitap temin etmekten,
okul agmaya kadar uzanan genis bir kapsama sahipti.

Ilk donemler okullarda ders kitabi yok denecek kadar
azdi. Birkac dini kitaptan ezbere okuma yazma 6gretilirdi.
Zaman iginde Patrikhane Tedrisat Komisyonu okullarda ve-
rilecek derslerin listesini hazirlayarak bir yonetmelik yayim-
ladi. Miatsyal [Birlesik] Dernegi ise okullara ait bir dizi kitap
basti. Ders kitaplari baslangicta cogunlukla Istanbul’dan
temin edilirdi. Zaman iginde sayi ve cesitleri artan kitaplar
hazirlandi ve basildi.

Ermeni okullarn genellikle kilise sinirlari icinde yer alir
ve ayrica isimlendirilmezdi. Ozellikle de kdy okullar cogu
zaman Azkayin Varjaran [Milli Okul] olarak adlandirilirdi.
Onemli okullara ise bir hayirsever, bir aziz veya azizenin adi
verilirdi.

Sivas Ermenileri hakkinda farkli konularda, tarihlerde
ve dillerde yayimlanmis pek ¢cok arastirma bulunmaktadir.
Bu ¢alismada kullanilan veriler igin, yer yer farklilik goste-
ren Ermeni Patrikhanesi ve Osmanli niifus sayimlari ara-
sinda Patrikhane kayitlari esas alinmig Sivas sehir merke-
zinde yer alan Ermeni okullariyla sinirli kalinmistir.

Birinci Diinya Savas! arifesinde Raymond Kévorkian ve
Paul Paboudjian’a gore Sivas Vilayeti dahilinde niifusun
dortte birinden fazlasina tekabiil eden 204.472 Ermeni yasi-
yordu. Ermenitoplumuna ait 198 kilise, 21 manastir ve 20.599
Ogrenciye egitim veren 204 okul, 241 yerlesim yerine dagil-
mis durumdaydi.

Arakel Badrig, belgeler ve tanikliklardan yola ¢ikarak
kaleme aldigi Badmakirk Husamadyan Sepasdio yev Kavari
Hayots [Sivas ve Cevre Koyleri Ermeni Tarihi] adli galisma-
sinda Sivas Ermeni okullari hakkinda 6grenci, 6gretmen
fotograflari esliginde detayli bilgi sunar. Bu eserde yer
alan bilgilere gore, diger vilayetler gibi Sivas’ta da Ermeni
egitim hayati kilise bitisiginde yer alan odalarda kilise go-
revlileri tarafindan; dort islem, dinf bilgiler ve kilise miizigi
ogretilmesiyle basladi.

Ilerleyen yillarda Istanbul’a gocen Sivasli hamallarin
destegiyle kurulan Senekerimyan Dernegi’nin onciiliiglinde
egitim hayati gelismeye baslar. Dernegin Istanbul ve Sivas
subelerinin maddi destekleriyle okullarin egitim diizeyi yiik-
selir, Istanbul’da kurulan egitim dernekleri Sivas subeleri
acar ve katkilarini kéylere kadar ulastirirlar. Osmanli sinirlari
disina gogen Sivaslilar da bulunduklan yerlerde hemsehrilik
dernekleri kurar. Bu derneklerin oncelikli amaglan arasinda
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In the Ottoman Empire, Armenian people established insti-
tutions for religious, educational and related fields through
Religious, Civil and Joint Assemblies in the framework of the
Armenian Nizamname. These Assemblies carried out their ac-
tivities in provinces and districts through central and regional
commissions positioned under the religious leadership. The
Usumnagan [Education] Commission, affiliate of Civil As-
sembly, conducted educational administration. The founda-
tions of Ottoman Armenians’ educational life were laid in 1828
in Istanbul, even before the Nizamname came into force. Ac-
cording to the records of the Patriarchate, four schools were
established in the province of Sivas in the year 1834.

For the establishment or renewal of an Armenian school,
it was obligatory for the Armenian Patriarchate to acquire a
ferman [imperial order] through application to the Ottoman
government. Yet, in remote areas of Anatolia, some schools
opened without an imperial order, or acquired the neces-
sary imperial order only after the initial opening. For these
schools, programs, curricula and examination systems were
determined by local education commissions which were
constituted in accordance with the regulations of education
commission. In areas where it was not possible to consti-
tute commissions or assemblies, influential people of the
region carried out these activities. Along with institutional
schools, there were private schools and orphanages owned
by individuals or founded by associations; these institutions
had their own regulations.

Initially, teaching duties were undertaken by a religious
official of the church; new graduates took these tasks later
on. In addition, teachers from urban centers such as Istan-
bul, Izmir and Erzurum were invited to affluent schools which
were rare at the time. Teachers’ salaries were generally cov-
ered by a school’s budget. Occasionally, schools remained

closed due to the inability to pay the teachers’ salaries. Sub-
sistence of teachers was provided by the villagers; each day
teachers’ meals were prepared and delivered by one of the
villagers.

Construction expenses were usually covered through do-
nations, whereas education expenses were covered by differ-
ent sources such as tuition fees and financial aid from associ-
ations, churches, and the patriarchate.

In the province of Sivas, education was sponsored by doz-
ens of associations such as Senekerimian, Lusaper, and Lu-
savorichian. Most of these associations had branches in Is-
tanbul while some had branches abroad. The scope of their
support varied from providing school supplies to students in
need to founding new schools.

In the early years there were scarcely any course books in
these schools; reading and writing were taught to students
by having them memorize from a few religious books avail-
able previously. Later the Education Commission of the Patri-
archate issued a regulation by preparing a curriculum for the
schools. Miatsyal (United) Association published a series of
textbooks most of which were provided initially from Istan-
bul. The quantity and variety of textbooks increased over time
as new ones were prepared and published.

Armenian schools were usually located on church prop-
erty and they were generally not named distinctly. Village
schools were often called Azkayin Varjaran (National School)
while significant schools were named after a philanthropist or
asaint.

There are large numbers of studies published on differ-
ent dates, in different languages and on different subjects
regarding the Armenians of Sivas. In the case of this study
Patriarchate Records and Ottoman Censuses were used as
sources; however, there are some inconsistencies between
these two categories of records. As a result, Patriarchate re-
cords were chosen as the primary source and the scope of the
study is limited to Armenian schools located in the center of
Sivas province.

According to Raymond Kévorkian and Paul Paboudjian,
atotal number of 204,472 Armenians, more than a quarter
of the population, lived in the province of Sivas on the eve
of World War I. The Armenian community had 198 church-
es, 21 monasteries and 204 schools with 20,599 students in
241 different settlements.

Arakel Badrig offers detailed information regarding the Ar-
menian Schools of Sivas in his study Badmarkirk Hushamady-
an Sepasdio yev Kavario Hayots [History of the Armenians of
Sepastia and Neighboring Villages] which is based on docu-
ments and stories of witnesses, along with photographs of
students and teachers. According to the information in this
study, Armenian education life in Sivas, as in other provinces,
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Lusaper Dernegi’nin destegiyle okuyan ogrenciler

The students supported by the Lusaper Association

koylerindeki egitim faaliyetine maddi katki toplamak, okul ol-
mayan yerlerde okul agmak, kizlarin egitimine, yetimhanelere
destek vermek gelir.

1860 Ermeni Nizamnamesi’nin yiriirliliige girmesiyle hem
egitim alani diizenlenir hem de diisiinsel bir uyanisin kapilari
aralanir. Sivas’ta 1867 yilinda halkin destegiyle olusturulan
yerel egitim komisyonu bes okulun idaresini listlenir. Sonraki
yirmi yilda 6grenci sayisi 150-200’den 1.400’lere yiikselir. Bu
disiinsel hamle yeni nesille sinirli kalmaz, yetiskinler de Pazar
Okulu olarak adlandirilan derslere devam eder.

Vilayet merkezi Sivas Kazasi’nda, Kévorkian ve Paboud-
jian’a gore 19.507 kisiden (3.292 hane) olusan Ermeni cema-
atine ait 13 Apostolik egitim kurumunda 1.600 6grenci oku-
yordu. Ayrica Protestanlarin yonettigi sekiz okul ve Katolik
Ermenilerin devam ettigi Cizvitlere ait kolej vardi. Egitim
kurumlarinin milkleri vardi, biri de hilen ayakta olan otuz
odali Tashan’di. Bu miilklerin akariyla cemaatin mal varlik-
larinin korunmasi, bakimi ve gereksinimleri karsilanirdi.

TARKMANCATS OKULU

Diizenli egitim, 1818’de Pazar Mahallesi Surp Asdvadzadzin
Kilisesi’ne bagli Mayr Varjaran’in [Merkez Okul] agilmasiyla
basladi. Iki hayirsever kardes Hovsep ve Kevork Odabasyan,
1858 yilinda iki katli, genis, ahsap bir bina insa ederek egiti-
me katkida bulunma amaciyla Ermeni halkina hediye ettiler.
Mayr Varjaran Okul bu yeni binaya tasinarak Tarkmancats
adini aldi. Erkek 6grenciler igin agilan okulun 6gretmenligini
Sarkis Varjabed yapti.

Okulda 300 civarinda 6grenciye li¢ kademede din, Erme-
nice, tarih, cografya, hukuk, resim, fen bilgisi, beden egitimi,
miizik, Osmanlica, Fransizca ve sanat dersleri veriliyordu.
Ferah, egitime uygun bir binasi olan okulun 5oo lira yillik ge-
lire sahip iki otel ve diikkani vardi. Bu akar gelirinden baska
mahallelerde yer alan okullar da yararlaniyordu.

1868 yilinda Osmanli Hiikiimeti Sivas’ta bir devlet okulu

actl. Tarkmangats’in basarili 6grencilerinden yirmisi bu okula
kaydoldu. Okul binasinin yenilenme ihtiyaci 1862 yilindan beri
biliniyordu. 1863 yilinda dagilmis olan Senekerimyan Dernegi
yeniden orgiitlenerek okulu yenileme ve genisletme faaliye-
tine giristi. 1867 yilinda Krisdapor Gazaryan mantik, Surp Pir-
gic’ten mezun olunca ABD’de yasamaya baslayan Harutyun
Tasclyan felsefe, Bedros Balozyan da Ingilizce dersi veriyordu.

1875-1876 yillarinda okulun st katinda 200 kadar iist sinif
ogrenci Ermenice, cografya, mantik, diksiyon, Ermeni tari-
hi, Tiirkge, Fransizca dersleri aliyordu. Natanyan, okulun alt
katinda go kadar 6grencinin, yeni yontemlerle ve 6zel 6g-
retmenler esliginde okuma yazma 6grendigini aktariyor. Bu
katta ayrica Antsniver [Fedakar] Dernegi’ne ait kiitiiphane de
yer aliyordu. Bu donemde etkili bir konuma gelen Senekerim-
yan Dernegi’nin maddi katkilaryla okulun adi ‘Senekerimyan
Tarkmangats Okulu’ olarak degisti. Okuldan mezun olan en
basarili bes 6grenciye agik sinavla 6gretmen diplomasi veril-
di ve egitim din adamlarinin egemenliginden kurtarildi. Masis
gazetesinde yer alan haberlere gore programa ilerleyen yillar-
da hukuk, resim, beden egitimi, saglik bilgisi ve farkli meslek-
lere ait dersler de eklenmisti.

20. ylizyil baslarinda Tarkmancats Okulu Sivas egitim ha-
yatinda 6nemli rol oynamaya devam ediyordu. 1901-02 yillarin-
da Patrikhane’nin Tedrisat Komisyonu’nun hazirladigi rapora
gore iki donemden olusan egitim siiresi bir yil iki ay idi ve okul
170 Ogrenciye sahipti. 1908’de ise bu sayi 200’e yiikselmisti.
1909’da devlet biitiin okullari ilkokula doniistiiriirken Aramyan
Okulu durumunu korudu.

ARAMYAN OKULU

Niifusun artisina, egitim hayatinin giliglenmesi eklenince
1858’de agilan Tarkmangats Okulu yeterli gelmemeye baslar.
Daha genis bir okula duyulan ihtiyag yillarca devam eder. Ni-
hayet hiikiimete yakin gevrelere miiracaat edilerek yeni bir
okul insasi izni elde etmeye calisilir.

O donem gazetelerde sultan ve hiikiimet tarafindan okul
insasl icin 1500 m? arazi tahsis edildigi, ancak yerel yoneti-
cilerin karsi gikarak 850 m? biiyiikliigiinde bir arazi verme
taraftar oldugu haberleri gikar. Haberlere gore vilayette
ileri gelen Tiirkler, o tarihlerde Rum ve Ermeni cemaatleri
arasinda, Ayios Yeorgios/Surp Kevork Kilisesi ve arazisinin
miilkiyeti konusunda devam eden davayi 6ne siirerek itiraz
ederler. Dava konusu kilise, bir asir kadar once Trabzon Vila-
yeti’nden gelen Rumlarin ibadet ve defin yerleri olmadigiicin
Ermeniler’den kiraladigi, Sev Hoger [kara topraklar] olarak
adlandirlan bolgede bulunan Surp Kevork’tur. Uzun siiren
tartismalar sonucu hiikiimet bu arazinin bir bolimiinii Rum-
lara, bir boliimiinii Ermenilere verir.

Boylece Rum cemaatince kullanilan kilisenin yani basina
insa edilmesine karar verilen Aramyan igin calismalar baslar,
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began with religious personel teaching four mathematical op-
erations, religion and church musicin rooms next to churches.

In the following years, educational life starts to develop
with the leadership of the Senekerimian Association which
was founded by the support of porters who moved to Istanbul
from Sivas. The education has become more widespread as a
result of financial support from Istanbul and Sivas branches
of the association. Educational associations founded in Istan-
bul opened Sivas branches and contributed their support to
villages. People who moved from Sivas to outside of Ottoman
borders established compatriot associations. The primary
objectives of these associations can be listed as providing fi-
nancial aid to educational activities in villages, opening new
schools in places without schools, and providing support for
orphanages and girls’ education.

The 1860 Nizamname not only regulated the field of
education but also opened the gates to an intellectual
awakening. A local education commission formed in 1867
and with the support of the people of Sivas undertook the
administration of five significant schools. The number of
students increased from 200 to 1,400 over the following
20 years. This intellectual reform is not only limited to the
younger generations, but adults as well were enrolled in
courses, known as Sunday School.

According to Kévorkian and Paboudjian, in the district
of Sivas, which was the administrative center of the prov-
ince, 1,600 students studied in 13 Apostolic institutions
owned by an Armenian community of 19,507 people (3,292
households). Furthermore, there were eight Protestant-run
schools and a higher education institute (college) attended
by Catholic Armenians and owned by Jesuits. Educational
institutions owned properties, and one of these properties
was as an inn with 30 rooms, the same famous Tashan that
stands in modern day Sivas. Revenue collected from this inn
paid for the maintenance of the school properties.

TARKMANCHATS SCHOOL

Regular educational life began in 1818 with the opening
of Mayr Varjaran (Central School) affiliate of Sivas Pazar
neighborhood’s Surp Asdvadzadzin Church. Two philan-
thropist brothers, Hovsep and Kevork Odabashian built a
spacious two-storey wooden building in 1858 and donated
it to the Armenian community to support education. Mayr
Varjaran was moved to this building and was named Tark-
manchats. Sarkis Varjabed was the teacher of this all-boys
school.

Intheschool, around 300 studentstook coursesinreligion,
Armenian language, history, geography, law, painting, sci-
ence, physical education, music, Ottoman language, French
and art, in three levels. The school, which had a spacious

building that was suitable for education, also had two hotels
and a shop with an annual revenue of 500 liras. Schools from
other neighborhoods also benefited from this revenue.

In 1868, the Ottoman government opened a public school
inSivasin1868. Twenty successful students left Tarkmanchats
and enrolled in this school. Since 1862, it had been known that
Tarkmanchats was in need of renovation. Senekerimian As-
sociation dispersed in 1863, then reorganized and took action
for the renovation and expansion of the school. In 1867, Kris-
dapor Ghazarian started to teach logic, Harutyun Tashchian,
who had lived in USA after his graduation from Surp Prgich,
taught philosophy, and Bedros Balozian taught English.

In the years 1875-76, almost 200 senior students took
classes in Armenian, geography, semantics, diction, Ar-
menian history, and Turkish and French language in the
school’s upper floor. According to Nataniyan, go students
learned reading and writing through new techniques and
special teachers at the lower floor, which also hosted the
library of Antsnver [Benevolent] Association. Because of
the significant financial contributions of Senekerimian As-
sociation, the school’s name was changed to Senekerimian
Tarkmanchats School. The five most successful graduates of
the school received teaching diplomas after a public exam,
thus the education system was saved from the domination
of leading religious men. According to some news published
in the Masis newspaper, law, painting, health sciences and
vocational courses were added to the curriculum later on.

In the early 20t century, Tarkmanchats School remained
an important institution in the educational life of Sivas. Ac-
cording to the patriarchate’s report prepared in 1901-1902, a
period of study consisting of two terms, spanned over one
year and two months. The school had 170 students; this num-
ber increased to 200 in the year 1908. In 1909 all schools were
converted to primary schools by law, except Aramian, which
preserved its status as a secondary school.

ARAMIAN SCHOOL

As the population grew and educational life became more
competitive, Tarkmanchats School, which was established
in 1858, was no longer sufficient. The need for a larger school
was there for years. Finally, after having consulted with peo-
ple close to the government, the school administration tried
to obtain a new school construction permit.

According to articles in the newspapers of the time, the
sultan and the government assigned land of 1500 m? for the
school; however, local administrators were opposed as they
believed 850 m? land would be enough. Officials of the prov-
ince were also against the decision. Their opposition was
based on the ongoing case concerning Agios Georgios/Surp
Kevork Church and land property that was shared between

nr
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Cumbhuriyet doneminde de okul olarak kullanilan Aramyan Okulu

The Aramian School that was also used in the Republican era

ancak hazir bir para bulunmaz. Bir bagis kampanyasi diizen-
lenmesine karar verilir ve yerel bir kampanya yeterli olmaya-
cag icin Ermeni Patrikhanesi’nin onayiyla Kafkasya’da Dogu
Ermenilerinin yogun olarak yasadigi pek ¢ok sehre ve Mosko-
va gibi merkezlere de ulasilir.

Toplanan bagislarla 1891 yilinda insaata baglanir. Tamam-
lanan binanin dis goriiniisii o donem icin etkileyicidir. Ilk ka-
tina, bu binaya nakledilen Hiripsimyants Okulu yerlesir, ikinci
kat erkek 6grencilere tahsis edilir.

Onemli maddi katkilarda bulunan Dogu Ermenilerine itha-
fen Araradyan adi verilmesi planlanan okulun cephesinde kii-
ciik ve biiyiik Agri daglarini temsilen iki adet piramit de tasar-
lanir. Ancak okulun agildigi donemdeki hassasiyetler dikkate
alinarak piramitlerden de, isimden de vazgegilir ve okulun adi
Aramyan konur.

1904 yilinda okul ilk mezunlarini verir ve toren donemin ga-
zetelerinde ayrintilaryla yer alir. Patrikhane, raporunda 420
erkek 6grenciyle 8 erkek 6gretmen oldugunu kaydeder. 1915°te
ogrenciler aileleriyle birlikte tehcire gonderildiginde bosalan
okul, Birinci Diinya Savagsi boyunca ordu tarafindan kullanilir.
Savastan sonra Kiz Muallim Mektebi ve Erkek Ortaokulu ola-
rak kullanilan bina 1959 yilinda yikilir. Yeni yapilan binada son
olarak faaliyet gosteren Sivas Kiz Imam Hatip Okulu da 2017
yilinda yeni okul binasi yapilacagi gerekgesiyle tasinir ve bina
yikilir. Kitabin yayina hazirlandig giinlerde arsa bos olarak
durmaktaydi.

SANASARYAN OKULU

1876 yilinda Osmanli Anayasasi’nin ilanini takiben Erme-
ni siyasi partileri ve 6grenci hareketleri yiikselise gecer. Bu
siirecte 25 yil boyunca Erzurum’da faaliyet gostermis olan
Sanasaryan Okulu yiikselen politik gerilimden etkilenir.
Badrig’in aktarimlarina gore 1912 yilinda okul, saray, hiikii-
met ve bazi cevrelerin okulda silah lretimi yapildigi dediko-
dularindan kaynaklanan baskilarina hedef olur. Pek ¢ok kez

aramaya tabi tutulan okulda herhangi bir sug unsuru bulun-
mamasina ragmen baskilar azalmaz. Erzurum Ermenilerinin
yogun itirazlarina ragmen Istanbul’daki Miitevelli Heyeti,
Sanasaryan Okulu’nun Sivas’a nakledilmesine karar verir.

Okula egitime devam etmesine yetecek yer tahsis edilir ve
Sanasaryan, Surp Nisan Manastiri kompleksine yerlesir. Ken-
dine ait bir binasi olana kadar burada kalmasina ve manastir
arazilerinden okul binasi i¢in bedelsiz arazi tahsis edilmesine
karar verilir. Okul, insa edilecek yeni binada ayni adla egitim
devam edecektir.

1912-13 ders yilinda Sanasaryan iki derslikle faaliyete ge-
cer. Ilk yil 39 yatili, 25 giindiizlii olmak iizere toplam 64 6§-
renci ders almaya baslar. Hem iicretli hem licretsiz 6grenci
kabul edilen okula 35’ Sivas’tan, kalani farkli kaza ve koy-
lerden ogrenciler gelir. Hepsi Amerika ve Avrupa’da yiiksek
egitim almis sekiz Ermeni 6gretmen gorev yapar.

MAHALLE OKULLARI

Sahagyan Okulu Arakel Badrig’in aktardigina gore Sivasli Ha-
gop Aharonyan adli bir 6gretmen, sehrin giineyinde, merkeze
on dakika mesafede insa edilen tek katli, ahsap bir binada 72
ogrenciye ders veriyor, 6grencilerden dokuzu dilbilgisi ve dort
islem dersi goriiyordu. Patrikhane Raporu yayimlandiginda
ise okulda 37 erkek, 15 kiz 6grenci 6grenim goriiyordu.
Nersesyan Okulu Badrig, okulu Surp Sarkis Kilisesi avlusunun
batisinda, genis bir arazide, iki katli yeni bir bina olarak anlati-
yor. Bu donemde dort sinifta yaklasik 300 6grenci bulunuyor-
du. Badrig, sira bulunmayan okulda yerlere oturan ¢ocuklarin
imla, terclime, dort islem ve tarih dersleri aldigi bilgisini ak-
tariyor. Karekin Sirvantsdyants, Sivas’i ziyaret ettiginde yeni
yapilan okulu da goriir, st salonun iyi durumda oldugunu
aktarir. Patrikhane, raporunda 104 erkek 6grenci ve iki erkek
ogretmeni kaydeder. Bedrosyan, okulun bir béliimiiniin 180
ogrenciye yetimhane olarak da kullanildigini aktaryor.

Aramyan Okulu bandosu

The music band of Aramian School
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Aramyan Okulu’nun 6grencileri ve aralarinda edebiyatgi Taniel Varujan’in
da bulundugu 6gretmenleri

The students of Aramian School along with their teachers, among them
the famous writer Taniel Varujan

the Greek and Armenian communities. The church that was
the subject of the dispute was Surp Kevork located in the
area called Sev Hogher [black lands] which was being rent-
ed from Armenians by Greeks who had migrated from Trab-
zon a century ago. After various arguments, the government
split the property rights of the land between the Armenian
and Greek communities.

As a result, the decision was to build the Aramian School
next to the church being used by the Greek community. A
donation campaign was launched for the construction of the
school since there was no funding available. The patriarch-
ate approved an international campaign believing a local one
would be unsuccessful. The campaign was effective in areas
with dense Eastern Armenian population such as the cities of
the Caucasus and centers like Moscow.

Construction began in 1891 with the donations collected.
The final look of the building was impressive. Hripsimiants
School was transferred to the first floor of the building where-
as the second floor was assigned to male students.

Araradian was chosen as the name of the school as a
dedication to Eastern Armenians, who made significant con-
tributions. In the initial design, there were two pyramids in
school’s fagade as an ode to the Ararat mountain. However,
considering the social sensitivity of the era, those decisions
were discarded. The school was named Aramian instead of
Araradian.

The school’s first graduation took place in 1904 and details
of the graduation ceremony was published in the newspa-
pers. In the report of the Patriarchate, it is written there were
420 male students and eight male teachers in the school.

The school was closed in 1915 as the students were de-
ported with their families, and was used by the army during
World War I. The building, which functioned as Girls’ Teach-
ers School and Boys’ Middle School after the war, was de-
molished in 1959. Sivas Girls’ Imam Hatip School, the last

ARMANIAN SCHOOLS IN THE CITY OF SIVAS

functioning school in the new building, moved due to the
construction of a new school building in 2017. At the time of
writing the later building was demolished too and the land
was empty.

SANASARIAN SCHOOL

Armenian political parties and student movements were on
the rise after the declaration of the Ottoman constitution in
1876. This change in the political climate affected Sanasarian
School which had been active in Erzurum for 25 years. Accord-
ing to Badrig, in 1912 Sanasarian became the target of accu-
sations due to rumors by the government and some people
claiming there was weapon production in the school. The
pressure caused by those speculations was not reduced even
though the school was inspected many times and no criminal
elements were found. As a result, the Board of Trustees in Is-
tanbul decided to transfer Sanasarian School to Sivas despite
many objections from Armenians in Erzurum.

The school was provided with land that was sufficient
enough for the continuation of education and Sanasarian
was transferred to the monastic complex of Surp Nshan .The
educational activities continued in the monastery until the
school’s new building was ready to be used. Part of the mon-
astery lands was assigned to the school free of charge for the
construction. Education would continue in the new building
under school’s same name.

In 1912-13 school years, Sivas Sanasarian became active
with two classrooms. In the first year, the school had a total
of 64 students. 39 of these enrolled students were boarders
while 25 were daytime students. Only 35 students were from
Sivas. Other students came from different districts and vil-
lages. Eight Armenian teachers, all highly educated in Amer-
ica or Europe, taught in the school. Students were accepted
with and without tuition fees.

Sivas’a taginan Sanasaryan Okulu’nun 6grencileri ve 6gretmenleri

Students and teachers of Sanasarian School that was moved to Sivas
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Surp Minas Okulu Natanyan, ayni adi tasiyan kilisenin biti-
siginde ahsap, kiiclik bir okulda Papaz Kevork’un ders verdigi
ogrenciler oldugunu kaydetmistir.

Surp Pirgi¢ Okulu Bedrosyan, miidiirligiinii Kevork Habes-
yan’in yaptigi, Migirdi¢ Poladyan ve Garabed Hekimyan’in
ogretmenlik yaptigi okula 6o 6grencinin devam ettigini, ay-
rica 8o 6grenciye sahip bir hazirlik boliimii oldugunu belir-
tiyor. Badrig, bu 6grencilerin egitim licretlerini kendilerinin
karsiladigini, Nigogos Nalbantyan’in 6gretmenlik yaptig
hazirlik boliimiiniin egitim masraflarinin ise Pirgicyan Der-
negi tarafindan karsilandigini kaydediyor. Patrikhane Ra-
poru yayimlandiginda, okulun g5 erkek 6grenci ve iki erkek
ogretmeni oldugu belirtiliyor.

Rupinyan Okulu Bedrosyan’in, 75 6grencinin Nisan Eyvaz-
yan ve Dikran Zadigyan’dan ders aldigini belirttigi okulun
masraflari, Badrig’in aktardigina gére mahalle ve merkez-
den karsilaniyordu. Patrikhane Raporu, iki yillik bir okul
oldugunu, 66 erkek, alti kiz 6grenci ve bir kadin 6gretmene
sahip oldugunu belirtiyor.

Torkomyan Okulu Badrig’e gore ana ve ilkokula devam eden
70 6grencisi olan okul mahalle kurulu tarafindan idare edi-
lirdi. Simeon Tingiryan ve Mardiros Gorgodyan Efendiler’in
ders verdigi okulla ayni adi tasiyan bir dernek de kurulmustu.
Dernek bir kiitiiphane kurmanin yaninda fakir 6grencilerin

Vs

Sivas Ermeni Yetimhanesi’nde 6grenciler ve idareciler

The orphanage students and administrators of Sivas Armenian Orphanage

SIVAR i

ihtiyaglarini da karsilardi. Patrikhane Raporu yayimlandi-
ginda 40 erkek, 6o kiz 6grenci ve iki kadin 6gretmen oldugu
kaydedilmisti.

Mihitaryan Okulu Patrikhane Raporu’na gore Mihitaryan
Okulu’nda 35 erkek, on kiz 6grenci vardi ve bir erkek 6gretme-
ne sahipti.

Lusinyan Okulu Bedrosyan, ilkokul ve hazirlik béliimleri olan
okulda Makruhi Karakasyan, Nuhimzar Deveciyan, Boligyan
Hanim ve Sirpuhi Sapricyan’in 6gretmenlik yaptigini, top-
lam 150 6grencisi oldugunu kaydetmistir. Patrikhane Raporu
yayimlandiginda okulda 35 erkek, 100 kiz 6grenci ve iki kadin
O0gretmen vardi.

Bezikyan Okulu Badrig, ilkokul ve hazirlik béliimleri olan
okulda 30 6grencinin Arakse Acemyan, 20 6grencinin de
Mania Cinivizyan’dan ders aldigini aktariyor. Disaridan
gelen bir el isi 6gretmeni de oldugu belirtilen okulda Pat-
rikhane Raporu yayimlandiginda 30 kiz 6grenci ve bir kadin
o0gretmen bulunuyordu.

KIZ OKULLARI

Kayanyants Okulu Surp Sarkis Kilisesi’nin bati tarafinda,
bir kadin 6gretmenin denetiminde 110 kiz 6grencinin egitim
gordiigu okulda okuma, dil bilgisi, din bilgisi, Ermeni tarihi
dersleri veriliyordu. Okulun harcamalari kilise miilklerine ait
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NEIGHBORHOOD SCHOOLS

Sahagian School According to Badrig, Hagop Aharonian,
a teacher from Sivas, taught 72 students in a single-storey,
wooden building that was in the south of the city, ten minutes
from the center. Nine of his students studied grammar and
four mathematical operations. When the Patriarchate Report
was published, there were 37 male and 15 female students at
the school.

Nersesian School Badrig describes the school as a new
two-storey building in a large plot located at the west side of
Surp Sarkis Church courtyard. During this period, there were
around 300 students in four classes. Badrig mentions that in
the school students used to sit on the floor since there were
no desks; they studied grammar, translation, arithmetic, and
history. Karekin Srvantsdyants visited the new school build-
ing when he was in Sivas and reported that the upper hall
was in good condition. The patriarchate recorded 104 male
students and two male teachers in its report. Bedrosian notes
that one part of the school was used as an orphanage for 180
students.

Surp Minas School Natanyian recorded there were students
taught by Friar Kevork in a small wooden school next to the
same name church.

Surp Prgich School Bedrosyan mentions that Kevork Ha-
beshian was the principal, and Mgrdich Poladian and Gabared
Hekimian were teachers in this school which had the atten-
dance of 60 students and a separate preparatory division for
8o students. Badrig reports that the students paid their own
tuition and the Prgichian Association funded a preparatory di-
vision which was taught by Nigoghos Nalbantian. When the
Patriarchate Report was published, the school had 95 male
students and two male teachers.

Rupinian School According to Bedrosian, Nshan Eyvazian
and Dikran Zadigian taught 75 students in this school. Bad-
rig reports that the school’s expenses were covered by the
neighborhood and the center. The Patriarchate Report re-
cords Rupinian as a two-year school, with 66 male, six female
students, and one female teacher.

Torkomian School According to Badrig, the neighborhood
board administered the school which had the attendance of
70 nursery and primary school students; the center covered
half of the school’s expenses. An association with the same
name as the school where Simeon Tngrian and Mardiros
Gorgorian taught was established. When the Patriarchate
Report was published, it was recorded that there were 40
male, 6o female students, and two female teachers.
Mkhitarian School According to the Patriarchate Report,
there were 35 male students, 10 female students and one
male teacher at the Mkhitarian School.

Lusinian School Bedrosian noted that there were 150
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students in the school which had primary and preparatory
divisions, with Makruhi Karakashian, Nuhimzar Deveciyan,
Mrs. Boligian and Srpuhi Saprichian as teachers. When the
Patriarchate Report was published, there were 35 male, 100
female students and two female teachers at the school.
Bezikian School Badrig reports that in the school, which had
primary and preparatory divisions, Arakse Acemian taught 30
students and Mania Cinivizian taught 20 students. When the
Patriarchate Report was published, there was a guest crafts
teacher in addition to 30 female students and one female
teacher.

GIRLS' SCHOOLS

Kayaniants School In the school, which was located at the
west side of the Surp Sarkis Church, 110 female students took
courses in reading, grammar, religion and Armenian history
under the supervision of one female teacher. The school’s ex-
penses were covered by revenue from several church proper-
ties. The school began education in 1865 according to Bedro-
sian. Needlework was taught in the school as well. After the
dissolution of the Senekerimian Association, the education
expenses of the students were covered by the Antsnver Sa-
nuts [Benevolent Alumni] Association which had been estab-
lished for this purpose. A letter from Istanbul to this associ-
ation shows that the number of students decreased to 51 at
that time.

Hripsimiants School Badrig states that the students received
education in a rented wooden house located in the north of
the city, five minutes from the center. After the Protestant
community opened a school for girls, many Armenian female
students enrolled in it. Armenian clerical leadership decided
to build a two-storey building for a school as they were not
pleased with the fact that children of Apostolic sect were re-
ceiving a Protestant education. Bedrosian notes 1865 as the
year the school was opened. Approximately 200 female stu-
dents continued their education at Hripsimiants School, and

Hiripsimyants Okulu mezunlar

Graduates of Hripsimiants School
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gelirlerden karsilaniyordu. Okulun agilis yilini 1865 olarak
kaydeden Bedrosyan, okulda ayrica igne islemesi de 6gre-
tildigini aktaryor. Senekerimyan Dernegi’nin dagildiktan
sonra 6grencilerin egitim masraflari, bu amagla kurulan Ant-
sniver Sanuts [Fedakar Mezunlar] Dernegi tarafindan karsi-
laniyor. Istanbul’dan bu dernege gelen bir mektup, o sirada
0grenci sayisinin 51’e diistiigiinli gosteriyor.

Hiripsimyants Okulu Badrig, sehrin kuzeyinde yaklasik bes
dakika uzaklikta yer alan okulun kiralanmis ahsap bir evde
egitim verdigini anlatiyor. Protestan cemaati bir kiz okulu
aginca ¢ok sayida Ermeni kiz bu okula devam etmeye baslar.
Ermeni ruhani onderligi Apostolik cemaatinden gocuklarin
Protestan egitimine devam etmesinden hosnut olmayinca
iki katli bir okul insa etmeye karar verir. Bedrosyan okulun
kurulus yilini 1865 olarak belirler. Yaklasik 200 kiz 6grenci bu
amagla kurulan Hiripsimyants Okulu’nda egitimlerine devam
ederek dil bilgisi, matematik, Ermeni tarihi, Hristiyanlik 6gre-
tisi ve oya isi egitimi alir, kalanlar da basit okuma yazma 6g-
renmeye baslar. Patrikhane Raporu yayimlandiginda, okulda
190 kiz 6grenci ve dort kadin 6gretmen vard.

CEMAAT VE MiSYONER OKULLARI

Sivas’ta Patrikhane’ye bagli olan okullarin yaninda Protestan
ve Katolik cemaatlerine bagli okullar, Cizvitler ve American
Board gibi misyoner kurumlar tarafindan agilan okullar ve sa-
hislarca agilmis 6zel okullar da faaliyet gosteriyordu.

Badrig, Sivas merkezde kiz ve erkekler igin li¢ 6zel okul bu-
lundugunu, bu okullarda 6zel 6gretmenler tarafindan okuma
yazma, giizel yazi ve igne isi dersleri verildigini naklederken
yalnizca birinin adini aniyor: Hayrenasiragan [vatansever].
Bahsi gecen diger 6zel okullarin isimleri bilinmiyor.

1881 yilinda agilan, midirliigiinii Serovpe Odabasyan’in
ustlendigi Yergser Girtaran Pokr Hayots, misyonerlik faaliyet-
leri gergevesinde egitim veriyor.

Kayseri, Adana ve baska vilayetlerde de 6rnekleri bulunan,
erkek ve kiz 6grenciler icin agilmis Amerikan okullari Sivas’ta
da 0zel bir yere sahipti.

Sivas Koleji olarak bilinen, asil adiyla Sivas Teachers’ Col-
lege, yani Sivas Ogretmen Okulu, 1912 yilinda kurulur. 1914
yilinda, sehir icindeki kiiciik yerinden, sonradan ‘kolej’ olarak
bilinecek, 6o bin m*lik alana taginir. Binalarin ve kampiisiin
yapimiigin 22 bin dolar harcanir. Bu biitcenin onda biri, yiiksek
bir maddi giicii olmamasina ragmen Sivas Ermeni Protestan
cemaatinin bagislarindan toplanir. Dort seviyede egitim veren
kurumda sekseni 6gretmenlige hazirlik boliimiinde toplam
500 Ogrenci 6gretim goriir.

ANAOKULLARI
Egitimsever Mania Cinivizyan’in ¢abalariyla Sivas’ta ana-
okulu kavrami yayginlasir. 1898°’de Istanbul’da ana okul

ogretmenligi egitimi almaya baslayan Cinivizyan, Kalfayan
Okulu’nda 6gretmenlik yapmaya da baslar. 1901 yilinda Si-
vas’a donerek Hiripsimyants Okulu’nda 6gretmen olur. Bu
sirada ana okullari orgiitlemeye baslar ve dyle basarli olur
ki Sivas valisi Muammer Bey’in davetiyle Tiirk okullarinda
da ana okullarinin kurulmasina onciiliik eder. 1915°te siirgiin
yolunda élddiriildr.
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Sivas Amerikan koleji bandosu

The music band of Sivas American college

took the courses in grammar, mathematics, Armenian histo-
ry, Christianism, and embroidery, while the rest learned basic
reading and writing. When the Patriarchate Report was pub-
lished, there were 190 female students and four female teach-
ers in the school.

CONGREGATIONAL AND MISSIONARY SCHOOLS

In Sivas, in addition to the schools affiliated to the Patriarch-
ate, there were schools affiliated with Protestant and Catholic
communities, schools established by missionary institutions
such as Jesuits and the American Board, and individually
owned private schools.

Badrig notes there were three private schools in the cen-
ter of Sivas and these schools taught reading and writing,
calligraphy and needlework. Badrig mentions only one school
name: Hayrenasiragan [patriotic]. Names of the other private
schools remain unknown.

Yergser Grtaran Pokr Hayots School, which was opened in
1881 and supervised by Seropve Odabashian, provided educa-
tion in the framework of missionary activities.

American schools, which were opened for both girls and
boys and could also be found in Kayseri, Adana and other
provinces, had a significant position in Sivas as well.

Sivas Teachers’ College which was also known as Sivas
College was founded in1912.In1914, it was moved from a small
place in the city to an area of 60,000 m2. The area is today
still locally known as ‘college’. A total of $22,000 was spent
for the construction and the campus. The Armenian Protes-
tant community of Sivas, with its limited financial capacity,
provided ten percent of this budget through donations. In the
institution, there were four levels of education. A total of 500

ARMANIAN SCHOOLS IN THE CITY OF SIVAS

students studied in the school, 8o of whom trained to become
teachers in the preparatory division.

KINDERGARTEN/NURSERY SCHOOLS

The concept of kindergarten in Sivas was widespread thanks
to the efforts of education volunteer Mania Cinivizian. Cini-
vizian began her kindergarten teacher training in 1898 in Is-
tanbul, and started teaching in Kalfayan School. She returned
to Sivas in 1901 and became a teacher in Hripsimiants School.
She started to organize kindergartens and had such a signif-
icant success that with the invitation of Muammer Bey, gov-
ernor of Sivas, she led the organization of kindergarten estab-
lishments in Turkish schools as well. In 1915, Cinivizian was
killed on the road to exile.

NOTES
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KULTUREL MIRASIN YENIDEN
KULLANIMINA ORNEK:
TAVRA KOYU SURP SARKIS KILISESI

konumu: Pasabahge (Tavra), Merkez, Sivas

insa donemi/yili: 19. yiizyil, muhtemelen 1860 ve

1870 arasl
mimari: bilinmiyor
mevcut islevi: terk edilmis

tescil tarihi ve numarasi: KTVKK 09.06.1989/430

miilkiyet durumu: Sivas Il Ozel Idaresi

Tavra, Merekiim daglarinin eteklerinde, Tavra Deresi’nin
kiyisinda, sehir merkezinden bir saatlik yliriime mesafesin-
de yer alan bir kdydiir. Ermenice kaynaklarda Tavra isminin
Ermenileri 1. ylizyilda Sivas ve civarina getiren Ermeni Krali
Senekerim’in oglu ve bu yerlesimin kurucusu olan Tavit’ten
geldigi soylenmektedir.' Baska bir rivayet de Tavra kelimesi-
nin yakinlardaki, bugiin Seyrantepe adiyla bilinen dagin eski
adi Tawur’dan geldigidir. Kayitlar Tavra’nin 1915’te tama-
men yok edildigini ve ekilebilir bir araziye doniistiiriildiigiinii
gosterir.” Buna karsin, Harita Genel Miidirligii’niin® 1947°de
yayimladigi bir harita Tavra kdyiiniin bugiin Surp Sarkis’in
bulundugu yerde, kilisenin hemen yakininda bulundugunu
gostermektedir.

Koy tamamen ya da sadece kismen yok edilmis olsa da,
daha sonra cevredeki askeri bolgeler, hig yasanabilir yer
kalmayacak sekilde ayrildi. Koyiin yikilmasina ragmen hem
yazili kaynaklarin hem de tanikliklarin soyledigine gore,
“Sehrin yakinlarindaki Tavra koyiiniin sakinlerinin —sehre
ve orduya un saglayan degirmencilerin— vilayetin bugdayini
saglayan Pirknik, Ulas ve Tutmag koyliileri gibi, gegici olarak
kalmasina izin verildi.”

Tavra’nin yakinlarinda iic manastir vardi: Surp Nisan,
Surp Hagop ve Surp Anabad. Surp Nisan, Sivas Basepisko-
poslugu’nun katedrali olmasi nedeniyle en meshurlar olsa
da, yakindaki Surp Hagop da 6nemli bir din ve egitim mer-
keziydi. Tavra’ya en yakin olansa tepenin hemen ardindaki
Surp Anabad’di. Etraftaki daglarda, bu manastirlarin bulun-
dugu bolgede bugiin 5. Piyade Egitim Tugay Komutanligi yer
almaktadir. Bu nedenle, askeri bolgede kalan Surp Nisan ve
Surp Hagop’un akibetlerine dair pek bir bilgi yoktur. Tanik-
lar Surp Nisan’in 1978’de yikildigini, 1980’lerde kalintilarinin
gozle goriinir oldugunu aktarir. Kalintilarin bir kismi Sivas
Arkeoloji Miizesi avlusunda sergilenmektedir; kiliseye ait

cesitli esyalar ise Istanbul Ermeni Patrikhanesi’ne ait Ho-
vannes Golod Miizesi’nde korunmakta ya da sergilenmekte.
Diger yandan, Surp Anabad Manastir’nin kalintilar askert
bolgenin disindan da goriilebiliyor ve bu bolgedeki bir akar-
sudan Ermeniler ‘Anabad suyu’ diye bahsediyorlar.

Anabad suyu bugiin hald Sivasli Ermeniler tarafindan
kullanilan Ermeni Mezarlig’’nin icinden akar. Surp Ana-
bad’a ait bir fotografta manastir ve mezarligin yan yana
oldugu goriiniir. Boylece Surp Anabad’in bu konumda, bu-
glinkii mezarliga yakin oldugunu dogrulayabiliyoruz. Tavra
mezarligindan bahseden bir baskasi da “Tavra koyliilerinin
mezarligi Surp Anabad’dan 5-6 dakika uzakliktaydi” diyen
Natanyan’dir. Surp Anabad’in ve Tavra’nin mezarliklarn bu-
giin hala ayirt edilebilir durumdadir ve taniklar son yillarda
bu iki mezarligin birbirlerinin yerine de kullanildigini anlatir-
lar. Surp Anabad’in yerini Tavra koyiindeki Surp Sarkis Kili-
sesi’nden ayirmak onemlidir.

Koyiin Ermeni kilisesinin adi konusunda da biiyiik bir
karisiklik oldugunu belirtmemiz gerekir. Paul Paboudjian ve
Raymond Kévorkian® gibi 6nemli kaynaklar da dahil olmak
tizere pek cok Ermenice kaynakta kilisenin adi Surp Asdvad-
zadzin olarak gecer. Ikili, kilisenin adinin Surp Asdvadzadzin
oldugunu Arakel Badrig’i calismasinda referans ile soylerler.
Sozii gecen eserde kilise Surp Sarkis olarak anilir.” Agek-
santryan, 191°de yayimlanan kitabinda Tavra’da bir Surp
Asdvadzadzin Kilisesi, Surp Sarkis adinda da bir kaya kilisesi
oldugunu yazar.” Bu karnsikligin bir nedeni Surp Anabad Ma-
nastiri’nin ana kilisesinin adinin Surp Asdvadzadzin olmasi,
daha sonra da Surp Sarkis magarasinin lizerine insa edilen
kilisenin Surp Sarkis adini almis olmasidir. Bunu Ageksantr-
yan’in kitabini burada 1860’larda, muhtemelen Surp Sarkis
heniiz insa edilmeden 6nce yaptigl arastirmalara dayan-
dirdigini anlattigi kitabinin giris yazisiyla da onaylayabili-
yoruz.” Natanyan’in 1877 tarihli kitabinda da soyle yaziyor:

Tavra'daki degirmen

The millin Tavra



A CULTURAL HERITAGE REUSE CASE:
SURP SARKIS CHURCH OF TAVRA

Pasabahge (Tavra),
Central District, Sivas

19t century, possibly
between 1860 and 1870

unknown
Abandoned
KTVKK 09.06.1989/430

Sivas Special Provincial
Administration

Tavra is a village on the skirts of the Merekiim mountains,
on the banks of a stream with the same name, Tavra Deresi,
only an hour’s walk from the city center. Armenian sourc-
es mention that the name Tavra comes from Tavit, founder
of the settlement and son of the Armenian King Seneker-
im, who led Armenians to settle in the Sivas area in the 11*h

1947 tarihli haritada Tavra koyi

Tavra village on the 1947 map

A CULTURAL HERITAGE REUSE CASE: SURP SARKIS CHURCH OF TAVRA

century.” Another narrative suggests that Tavra is a deriv-
ative of Tawur, the ancient name of the nearby mountain,
now known as Seyrantepe. Records show that Tavra was
completely destroyed in 1915 and transformed into farm-
land.” Despite this, a 1947 map published by the General
Directorate of Mapping’ shows Tavra village was located in
the immediate area of the church of the village, where Surp
Sarkis is today located.

Regardless of whether the village was completely or
just partially destroyed, later on military zones carved up
the area in such a way that no inhabitable space was left.
Despite the destruction, both recorded history and testimo-
nies indicate that “the inhabitants of a village near the city,
Tavra—millers who provided the city and the army with its
flour—were also temporarily allowed to stay behind, as were
the peasants from Pirknik, Ulas, and Tutmac, who produced
the bulk of the province’s wheat.”

Tavra was positioned close to three monasteries: Surp
Nshan, Surp Hagop and Surp Anabad. While Surp Nshan be-
ing the cathedral of Sivas Archbishopate is the most famous
among them, the nearby Surp Hagop was also an import-
ant spiritual and educational center. Surp Anabad was the
closest to Tavra, being just across the hill. The 5* Infantry
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Anabad Manastiri

Anabad Monastery

“Tavra’daki Ermeniler 100 hane idi, Surp Sarkis adinda muh-
tesem bir tas kiliseleri vardi.”” Bu tartisma, kilisenin 1860-77
yillar arasinda insa edildigini ve kilise planinin, apsisin ka-
yalarin icine gomiilii olacagi sekilde yapildigini anlamamiza
yardimci olarak, kutsal bir magaranin iizerine insa edildigine
dair ihtimalleri gliglendirmistir.

Bu kilise i¢in yaygin olarak kullanilan bir diger isim
de Surp Kevork’tur. Bu isim birincil kaynaklarin higbirin-
de gegmese de yakin donemde Anitlar ve Miizeler Genel
Miidirligii’niin kayitlarinda ve dolayisiyla medyada kul-
lanilmistir. Bu karisikligin nedeni, Sivas’in merkezindeki
Ayios Yeorgios Rum Kilisesi’yle karistirilmasi olabilir. Si-
vas’taki Ermeni” ve Rum cemaatleri arasinda bir mezar-
Ligin kime ait olduguna dair bir anlasmazlik yasaniyordu
ve Tavra’daki Surp Sarkis, Tavra mezarliklarina yakindi.
Ayrica Surp Sarkis’i ‘Rum Kilisesi’ olarak gosteren kafa
karstirici bir tabela vardi. Bu tabelanin neden kondugu

ve kaldinldigi bilinmemektedir ama Tavra’da bir Rum kili-
sesinin var olma ihtimalinin olmadigr aciktir. 1852 civarina
tarihlenen Osmanli arsiv belgelerinde, Surp Kevork ya da
Ayios Yeorgios’la ilgili bir kansikligi gorebiliriz; kilisenin
konumu, agikga Sivas’in merkezindeki Sari Seyh Mahallesi
olarak gosterilir. Bahsi gegen bu anlasmazlik ihtilafli arazi
ikiye boliinerek ¢oziilmiistiir: Ermeni tarafina daha sonra
Aramyan Okulu yapilmistir, bugiin de ayni yerde Kiz Imam
Hatip Okulu vardir ancak bu olayin Tavra’daki Surp Sarkis
Kilisesi’yle hig ilgisi yoktur.

SURP SARKIS KILISESi PLAN OZELLIKLERI

Surp Sarkis Kilisesi, li¢ nefli bazilikal plana sahiptir. Apsisi
kaya kiitlesi icine oyularak yapilmistir. Bu konumuyla Kilise-
nin kubbeli tas mimarisi arkasina yaslandig tiif kaya kiitle-
sinin icinden cikiyor izlemini vermektedir. Orta akstaki nefin
ustii merkezde dort siitun iistiine oturan kubbe ile yiiksel-
tilmistir. Yan nefleri besik ve ¢apraz tonozlarla 6rtiilmis bir
tas yapidir. Sivrihisar Surp Yerortutyun Kilisesi ve Hoy Surp
Sarkis Kilisesi gibi genis bir ic mekana sahip olan yapiya 6n
cephesindeki dar kapidan kilisenin narteks boliimiine gegil-
mektedir. Narteksin iistii birbirlerinden kemerlerle ayrlmis
ve iic ayri tonoz ile értiiliidiir. On cepheye paralel olarak yer-
lesen narteks boliimiinde alt kotta giris kapisi ve dort pen-
cere boslugu, st katta giris cephesine agilmis li¢ pencere
boslugu bulunmaktadir. Narteks ile naos kalin bir duvarla
birbirinden ayrilmistir. Iki mekan lentosu profillendirilmis iki
kanatli bir kapiyla baglanmaktadir.

Narteksin lstiinde bugiin mevcut olmayan vernadun adi
verilen bir galeri katinin var oldugu diisiiniilmektedir. Erme-
ni Kiliselerinde bu kat koro mekani olarak kullanilmistir.

Merkezi kubbeli bazilikal diizendeki kilisenin orta ve yan

Anabad Manastiri'na yakin ziyaret yerleri

Pilgrimage sites close to Anabad Monastery
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Kilisenin apsisinin gomiildiigi kaya

The rock in which the church apse is embedded.

Training Brigade Command of the military encompasses
most of the surrounding hills, where the monasteries used
to stand. Because of this, not much is known of the fate of
Surp Nshan and Surp Hagop which remain inside military
zones. Witness accounts tell that the Surp Nshan was de-
molished in 1978 and as of the 1980s the ruins were still vis-
ible. Several remnants of Surp Nshan are exhibited in the
courtyard of Sivas Archeological Museum and church props
are either exhibited or preserved in the Hovannes Golod Mu-
seum of the Istanbul Armenian Patriarchate. On the other
hand, very few remnants of Surp Anabad Monastery can be
spotted from outside the military zone, and a stream that
runs in the area is still known by the local Armenians as the
‘Anabad Water’.

The Anabad Water flows through an Armenian Cem-
etery that is still used today by the Armenians of Sivas. A
photograph of Surp Anabad shows the monastery and the
cemetery in immediate proximity. This allows us to confirm
that Surp Anabad was in this location, close to the current
day cemetery. Another reference to the Tavra cemetery is
that of Natanian, who states that “Tavra villagers had their
cemetery five or six minutes away from Surp Anabad”.
The two cemeteries, of Surp Anabad and of Tavra, are still

identifiable today, and witness accounts say that the two
cemeteries have been used interchangeably during the last
decades. The location of Surp Anabad is important in order
to distinguish it from Surp Sarkis church of Tavra village.

We should mention that there has been great confusion
concerning the naming of the Armenian church of the village.
Many Armenian sources call the church Surp Asdvadzadzin,
including major sources like Paul Paboudjian and Raymond
Kévorkian.” They name the church Surp Asdvadzadzin and
cite Arakel Badrig’s book, where we read that the church is
named Surp Sarkis.” Agheksantrian writes in his book pub-
lished in 1911 that Tavra had a Surp Asdvadzadzin church,
and a cave-chapel named Surp Sarkis.” One possible origin
of the confusion is the fact that the main church of Surp
Anabad Monastery was called Surp Asdvadzadzin and later
a Surp Sarkis church was built over the Surp Sarkis cave and
named accordingly. This can be confirmed when we read
in Agheksantrian’s introduction that he prepared his book
based on research done in the 1860s,” when Surp Sarkis was
possibly not yet built. We read in Natanian’s book of 1877,
“Armenians of Tavra were 100 households, had a magnifi-
This discus-
sion also helps us determine the date of construction as be-
tween 1860s and 1877. The fact that the church was built in
such a way that the apse is embedded in the rock increases
the possibility that it was built over a sacred cave.

Another widely used name for the church is Surp Kevork, a
name not found in any of the primary sources, but used more

cent stone-built church named Surp Sarkis™.

recently by the Directorate of Monuments and Museums in
its records, and consequently by the media. One explanation
for this confusion is the mix up between this and Agios Geor-
gios Greek Church in Sivas center. Because of a disagreement
between the Armenian” and Greek communities of Sivas con-
cerning the ownership of a cemetery, and because Surp Sarkis
of Tavra is close to the Tavra cemeteries. In addition, there

Bugiin Ermeniler tarafindan kullanilan Tavra mezarligi

Tavra cemetary, used today by the Armenians
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Surp Sarkis kilisesinin bugtinkii durumu

The Surp Sarkis church today

nefleri ortada genis, yanlarda dar apsisleriyle sonlanmak-
tadir. Kilisenin merkezinde voliitlii basliklar ile dort siitun
merkezi kubbeyi tagimaktadir. Siitunlar tizerindeki dort ke-
mer ve pandantifler tizerine oturan kubbe kasnagina oturan
dort eliptik pencere boslugu kasnaga yakin olarak agilmistir.

Kilisenin apsis boliimii dar cephe boyunca bir set olarak dii-
zenlenmistir ve apsise ¢ikis i¢in dairesel merdiven basamakla-
rinin kullanildigi diistiniilmektedir. Apsis boliimii ortada genis
ve yanlarinda dar ii¢ dairesel apsis mekanindan miitesekkildir.

Kilisenin girig kapisi

The Entrance door of the church

Kilisenin apsis boliimii tiimiiyle yaslandigi kaya kiitlesine oyu-
larak yapilmistir. Oyulan kaya kiitlesinin icine kesme taslarla
dairesel apsis duvari ve yarim kubbesi 6rilmiistiir.

Kilisenin tasiyici ortiisii tonoz ve g¢apraz tonozlar ile

merkezi kubbeyle olusturulmustur. Tonozlar moloz tas ile
orilmustdr.
Cephe Ozellikleri: Kilise yapisi yalin ve kiitlesel mimari
bicimdedir. Yapidaki kiitlesel etki sagir yiizeyleriyle one
¢itkmaktadir. Cephe tasarimi yoniinden Sivrihisar Surp Ye-
rortutyun Ermeni Kilisesi ile benzer 6zellikler tagiyan yapi,
diger Ermeni Kiliselerinde oldugu gibi diizgiin kesme tas
isciligiyle de dikkat ¢ekmektedir. Kilise’nin Tavra Deresi-
ne bakan on cephesi simetrik olarak diizenlenmis ve orta
aksta giris kapisi ve ayni aksta yer alan pencerenin iistiinde
arsitravla tamamlanmistir. Cephe cati gizgisinde yalin bir
tas silme ile sinirlanmistir.

Kilisenin sag ve sol cephesinde 6n cephede oldugu gibi
arsitravli alin merkezi kubbe aksina yerlestirilmistir. Iki yan
cephede birbirinin aynidir. Yan cephelerde altta birer dehliz
penceresi, Ustte li¢ pencere bulunmaktadir. Arsitrav altin-
daki pencere sivri kemerli aksin iki yanindaki pencereler diiz
lentolu olarak yapilmiglardir. Her iki cephede apsise yakin
noktada iki kapi vardir.

Ortii Sistemi: Yapida ortada merkezi kubbe yanlarda besik

I¢ mekandan bir manzara

A view from the interior
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Kilisenin stitun bagliklar

Column heads of the church

used to be a confusing modern era sign labeling Surp Sarkis
as ‘Greek Church’. The circumstances of the installation and
subsequent removal of the mentioned sign are unknown;
however, it is obvious, based on historical records, that there
was no Greek church in Tavra . Ottoman archive documents
dated around 1852, show the story of the disagreement con-
cerning Surp Kevork or Agios Georgios, clearly indicating its
location in the Sari Seyh [Yellow Sheikh] neighborhood of Si-
vas center. The mentioned disagreement was solved by divid-
ing the disputed land in two, the Armenian segment of which
is the land on which the Aramian School stood, the very same
place where Kiz Imamhatip School is located today; but this
incident is not related to Surp Sarkis Church of Tavra.

PLAN AND LAYOUT OF SURP SARKIS CHURCH

The Church has a three-nave basilica plan. The apse has
been carved into a mass of rock, giving the impression that
the domed church’s stone architecture springs out of the
mass of tuff rock against which it was built. A dome rises

above the nave, sitting on four pillars at the center. The side
naves form a stone structure covered by barrel and ribbed
vaults. The building has a spacious interior like those of
Surp Yerrortutiun Church in Sivrihisar and the Surp Sark-
is Church in Khoy. The church is entered through a narrow
door on the front fagade leading into the narthex which is
covered by three separate vaults divided by arches. The nar-
thex runs parallel to the front fagade with the entrance and
four window openings located on the level below ground
and three window openings cut into the front fagade on the
upper floor. The narthex and naos are separated by a thick
wall. The two spaces are connected by a double-leaf door
surmounted by a profiled lintel.

It is believed that above the narthex was a gallery floor
(called vernadun) which no longer exists. In Armenian
churches, this floor is used for the choir.

The central-domed church with a basilical plan has cen-
tral and side naves that are wide in the middle and end with
narrow apses at the sides. At the center of the church, four
columns with voluted capitals carry the central dome which
rests on a drum supported by four arches and pendentives
connecting the columns below. Four elliptical window open-
ings have been cut in the drum close to its base.

The church apse is arranged in the form of a raised plat-
form along the narrow side. It is believed that circular flights
of steps led up to an apse consisting of three circular apse
areas; one large area in the middle and two narrower ones
on the sides. The entire apse of the church was carved into
the mass of rock against which the church was built. The cir-
cular apse wall and its semicircular dome were built into the
carved rock using ashlar masonry.

The load-bearing roof structure of the church is formed
of a central dome and ribbed and barrel vaults which were
built in rubble masonry.

Kilisenin siitunlan

Kubbenin igerden goriiniimii

The columns of the church

View of the dome from the interior
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ve ¢apraz tonoz kullanilmistir. Yapinin ortiisii tas kubbe ile
tonozlar iistiine yapistirilan alaturka kiremit ortiiden olus-
maktadir. Kiremit ortiilii ¢ati, cephede liggen alinla biten be-
sik catiyla ve gatiya saplanan kirma gatilarla yapilmis, mer-
kezde naos iistii silindirik kasnak iistiinde yiikselen kubbe
ile ortiilmiustiir.

Mimari Elemanlar: Kilisenin giris kapisi distan masif ahsap
listline demir kabaralarla sabitlenmis sac plakalardan olus-
maktadir, kapi ustiindeki ejder mortifli mentese kusaginin
ozgiinligl kuskuludur. Yapinin diger kapi ve pencere bos-
luklarindaki dogramalardan iz kalmamistir; pencere bosluk-
lar Uistiinde yer alan birkag dograma niteliksizdir ve 6zgiin
degildir.

Bezeme Ozellikleri: Cephe ve i¢ mekan diizeninde yalin bir
yapi olan kilisenin apsis duvarinda, siitunlarin lizerinde tasa
oyulmus hac motifleri izlenmistir. Yapisal islevinin yani sira
onemli bir siisleme 6gesi olarak siitun basliklarinin yorum-
lanmis ionik voliitleri géze carpmaktadir. Merkezi kubbeyi
taslyan siitun basliklari ionik diizende yapilmiglarken, be-
den duvarlari iizerindeki yarim siitunlarin basliklar dorik
tisluptadir. Siitun basliklarn siitun govdelerine zarif bilezik
profiliyle baglanmaktadir.

Sivas Ermenileri Vartavar yortusunda Huykesen'i ziyaret ederken, 2013.

Sivas Armenians visiting Huykesen on Vartavar day, 2013.

SURP SARKIS KILISESI'NIN VE ETRAFININ

YENIDEN KULLANIMI

Tavra 2006 yilinda kilise ganinin galinmasiyla ilgili kisa ha-
berlerle giindeme gelmisti. Haberlerde aralarinda bir yarbay
ve dort astsubay olan 14 askeri personelin Cankir’da gozal-
tina alindigindan bahsediliyordu. Sonunda, Nisan 2006’da 7
askeri personel tutuklandi, ancak Eyliil 2006’da tahliye edil-
diler.” Canin akibeti belirsiz kaldi. Daha sonra, 2013 yilinda
Surp Sarkis tekrar haberlere konu oldu, ancak kiliseden Surp
Kevork olarak bahsediliyordu. Bu sirada artik Sivasli Ermeni-
ler ve Dostlari Dernegi kurulmustu ve dernek baskani Sebuh
Kogak soyle diyordu: “Yillarca yanina yaklasmamiza bile izin
vermediler. [...] Tugaya gittik. Komutan bize izin verdi. Yillar
sonra kilisemizi gorebildik. Cenazemizi kaldiracagimiz, iba-
detimizi yapabilecegimiz bir kilisemiz yoktu.”

Pasabahge adini alan bolge bugiin bir piknik ve mesire
yeri. Bolgede, aralarinda eski koydeki Surp Sarkis Kilise-
si’nin yeniden kullaniminin da oldugu pek ¢ok proje devam
ediyor. Uzun siire 5. Piyade Egitim Tugay Komutanlig arazi-
sinin iginde kalan kilisenin miilkiyeti, 2013 yilinda Savunma
Bakanligi tarafindan bir anlasmayla Sivas Il Ozel Idaresi’ne
devredildi. Bu degisiklikle birlikte restorasyon plani yiiriir-
liige kondu.” 2015°te Savunma Bakanligi, Kiiltiir ve Tabiat
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Kilisenin i mekani

Interior of the church

Facade Features: The church has a simple and solid architec-
tural form. The impression of solidity is further accentuated
by the building’s blank surfaces. In terms of fagade design,
the building has similarities with the Surp Yerrortutiun Ar-
menian Church in Sivrihisar and is notable for its fine ashlar
masonry, as is the case in other Armenian churches. The front
fagade of the church overlooking the Tavra Stream is symmet-
rical, with the entrance door situated on the central axis and
an architrave above the window lying on the same axis. On
the roof line, the fagade is framed by a simple stone molding.
As on the front fagade, architraves have been placed on
the right and left facades of the church, on the axis of the
central dome. The two side fagades are identical, with a
loophole window on the lower level and three windows on
the upper floor. The window beneath the architrave has a
pointed arch lintel and the two windows on either side of the
axis have straight lintels. There is a door near the apse on
both facades.
Roof System: A central dome has been used in the middle,
and barrel and ribbed vaults have been used on the sides
of the building the roof of which is built of mission tiles af-
fixed to the stone dome and vaults. The tile-covered roof is
formed of a pitched roof that terminates at the triangular

gable on the front fagade, and of hipped roofs projecting
from the main roof. At the center, the naos is covered by a
dome rising above a cylindrical drum.

Architectural Elements: The church’s entrance door is built
of sheet metal attached to the solid wood core on the outside
by embossed iron nails. The authenticity of the cross-garnet
hinge decorated with a dragon motif is doubtful. Practically
no trace remains of the frames of the building’s other doors
and windows; the few frames that do remain in window open-
ings are of poor quality and not authentic.

Ornamental Features: While the church has a simple fagade
and interior, cross motifs carved into the stone have been
observed on the apse walls and columns. Beside their struc-
tural function, the stylized Ionic volutes of the column capi-
tals strike one as an important decorative element. The col-
umn capitals that support the central dome are of the Ionic
order, while the capitals of the half-columns on the main
walls are in the Doric style. The column capitals are connect-
ed to the shafts by fine annulets.

REUSE OF SURP SARKIS CHURCH AND

THE SURROUNDING AREA

The church was in the headlines when a brief story of the
theft of the church bell surfaced in 2006. News outlets
at the time mentioned that 14 military personnel, includ-
ing one lieutenant colonel and four sergeants were taken
into custody in Cankiri in connection with the incident. As
a result, seven military personnel were arrested in April
2006, but were discharged in September 2006." Not much
is known about the fate of the church bell. Later in 2013,
Surp Sarkis occupied the headlines once again, although
under the name of Surp Kevork. By this time, Sivas Arme-
nians and Friends Association had been founded, and its
president Sebuh Kogak was quoted as saying “We could
not visit the church before, we asked the Commanding Of-
ficer to allow us to visit the church and he allowed us, we
could visit the church after all these years. We did not have
a church for worship and funerals.”

The surrounding neighborhood Pasabahge is currently
being transformed into a picnic and recreation zone. Sever-
al projects are being realized in the area, among them the
projected reuse of the Surp Sarkis Church of the old village.
Although the church has remained inside the 5% Infantry
Training Brigade Command military zone for a long time,
and in 2013 the Ministry of Defense agreed to transfer its
ownership to the Governorship of Sivas, thus paving the
way for a restoration plan”. In 2015, the ministry sent a File
of Parceling and Abandonment to the General Directorate
of Cultural and Natural Heritage, and in the same year, the
registration of the monument was renewed. The registration
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Varliklarini Koruma Kurulu’na bir Terk ve Ifraz Dosyasi gon-
derdi, eserin tescil kaydi yenilendi ve kayit dosyasinda eserin
bir kilise olarak yeniden kullanimi 6nerildi.

Subat 2016’da Sivas Il Ozel Idaresi, 2016 yili icinde resto-
rasyon galismalarinin baslayacagi agiklamasini yapti ancak
binanin hangi amacla yeniden kullanilacagini belirtmedi.
Sonunda, Ekim 2017’de Hrant Dink Vakfi’nin Sivas’taki saha
calismalar sirasinda Sivas Ermenileri ve Dostlar Dernegi
temsilcileri restorasyon planlar konusunda bilgi almak iize-
re pek ¢ok yerel idareciyi ziyaret ettiler.

Saha galismasi sirasinda, aralarinda Sivas Ermenileri, Si-
vasli yerel idare ve sivil toplum temsilcilerin de bulundugu
Sivaslilarla goriistiik. Sivas’taki Ermeni kiiltiirel mirasinin
nasil korunacagina dair tartismalarimizda, Tavra’daki Surp
Sarkis Kilisesi, sehir merkezine yakinligi ve sahip oldugu ya-
sal statii dolayisiyla 6nemli bir firsat olarak hep giindeme
getirildi. Halen Sivas’ta yasayan Ermeniler ile Istanbul veya
baska yerlere yerlesmis Sivasli Ermeniler diizenli ibadet ve
vaftiz, cenaze gibi diger dinitorenler icin bir yere ihtiyag duy-
duklarini belirttiler. Diger taraftan yoneticiler yerin kiiltir
turizmi icin kullanilmasiyla ilgileniyorlar. Bu durum, binanin
kullanimiyla ilgili bir ¢ikar gatismasi oldugu anlamina gelmi-
yor. Aksine, tiim taraflarin bina igin istedigi varligini siirdiir-
mesinin garanti edilmesi ve kiiltiirel mirasin korunmasidir.
Coziim, mekanin ortak kullanimini temel alan, tiim taraflan
memnun edecek bir formiilde yatiyor. Saha ¢alismalarinda
yaptigimiz toplanti ve yuvarlak masa tartismalarinda bunu
gozlemledik. Bir ibadet yerinin miize olarak kullanilirken ce-
maatin ozel giin ve zamanlarinda ziyaretgilere kapatilmasi-
na dair Turkiye’de bircok 6rnek var.

Tavra Surp Sarkis Kilisesi, Sivas’ta ayakta kalan birgok
Ermeni kilisesinden yalnizca biridir. Bu kitabin Sivas Kiiltiir
Varliklan Envanteri kisminda, bunlari siralamakta ve detayli
bilgiler vermektedir. Tavra Surp Sarkis Kilisesi’ni ayiran ise
sadece sehir merkezine yakinligi degil, ayni zamanda Er-
meni mezarligina ve Huykesen olarak bilinen Hintragadar
Surp Asdvzadzadzin Manastirina da yakinligidir. Manastir
yeri neredeyse her yil linlii Ermeni su yortusu Vartavar’da
Istanbul ve diinyanin farkli yerlerinden Ermeniler tarafin-
dan ziyaret ediliyor. Huykesen ve Tavra Surp Sarkis Kilisesi
arasinda arabayla 20 dakika, yiirliyerek 2 saatlik bir mesafe
bulunuyor. Surp Sarkis Kilisesi, Ermeni mezarligi, Pasabah-
¢e mesire alani ve Huykesen’in oldugu alani bir biitiin olarak
alirsak, cok boyutlu bir kiiltiirel deneyimin yasanabilecegini,
hem bolgede yasayan, hem de Tiirkiye’nin ve diinyanin farkli
yerlerindeki Sivasli Ermenilerin ve bolgenin diger sakinleri-
nin kalkinma firsatlariyla faydalanabilecegini diisiiniiyoruz.

NOTLAR

Bkz. “Sivas’in Cokkiiltiirli Tarihine Bir Bakis” bolimii.

Raymond H. Kévorkian and Paul B. Paboudjian, 1915 Oncesinde Osmanli
Imparatorlugu’nda Ermeniler (Istanbul: Aras, 2012), s. 464.
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a.g.y., s. 438.

Bogos Natanyan, Sivas 1877, der. Arsen Yarman (Istanbul: Birzamanlar
Yayincilik, 2008), s. 20.

Kévorkian and Paboudjian, 1915 Oncesinde, s. 243, bkz. dipnot 37.
Arakel Badrig, Badmakirk Hushamadyan Sepasdio yev Kavari Hayutyan
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tia Rehabitation Union, 1983), s. 299.
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vork-ermeni-kilisesi-tavra-deresi-kilisesi

BOA: 1.MVL 258/9641, 13 Safer 1269 (26 Kasim 1852) ve BOA: .MVL
253/9337, 10 Safer 1269 (23 Kasim 1852).

Arakel Badrig’in gizdigi haritada Ayios Yoryos Rum Kilisesi ve Aramyan
Okulu yan yana goriiliiyor, bkz. Badmakirk Hushamadyan Sepasdio yev
Kavari Hayutyan [History of the Armenians of Sepastia and Neighbo-
ring Villages], cilt 1 (Beyrut: Mesag, 1974), s. 625.

Bu béliim, sanat tarihgisi Lora Baytar Capar’in hazirladigi rapordan
birebir alinmistir. Raporda, kilisenin adi Surp Kevork olarak belirtilme-
sine ragmen, kesinlesmesi dolayisiyla Surp Sarkis ismini kullandik.

“Yarbaya Can Tutuklamasi,” Internethaber, 29 Nisan 2006, internetha-
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Operasyonu,” Mynet, 28 Nisan 2006, www.mynet.com/haber/yasam/
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file mentions that the suggested reuse of the monument is
as a church.

In February 2016, Sivas Special Provincial Administra-
tion announced that it is planning to start the restoration
work during 2016, however did not indicate the intended
nature of the reuse. In October 2017, during the Hrant Dink
Foundation’s fieldwork in Sivas, the Sivas Armenians and
Friends Association representatives visited the several
local administrations to be informed on the status of the
restoration plans.

During and after the fieldwork we met with residents of
Sivas, among them local Armenians, representatives from
the local administration, civil organisations, and other insti-
tutions. In our discussions about how to preserve the Arme-
nian cultural heritage of Sivas, Surp Sarkis Church of Tavra
was always brought up as an important opportunity, given
its proximity to the city center and the legal status it enjoys.
Sivas Armenians who still live in Sivas, as well as those who
have settled in Istanbul or elsewhere, put forward their need
for a dedicated place for regular worship and other religious
ceremonies such as baptisms and funerals. The authorities
on the other hand, are interested in using the site for cul-
tural tourism purposes. This does not mean that there is a
conflict concerning the use of the building; on the contrary,
the fact that all parties have need of the building is rather a
guarantee of its survival and its preservation. The solution
lies in a shared use of the site based on a formula that will
satisfy all the stakeholders. This was observed during the
meetings and round table discussions carried out during the
fieldwork. Examples are plenty in Turkey, where a house of
worship is also used as a museum, closed to visitors during
specific hours or days, when the community is using the site

Surp Sarkis of Tavra is only one of many standing Arme-
nian churches in Sivas. The Sivas Cultural Heritage Inventory
part of this book lists them and gives extensive information.
What sets Surp Sarkis of Tavra apart is not only its proxim-
ity to the city center, but also its proximity to the Armenian
cemetery and to Hntragadar Surp Asdvadzadzin Monas-
tery, better known by its common name Huykesen. This site
is visited by Armenians from Istanbul and worldwide, on
an almost yearly basis on the day of Vartavar, the famous
Armenian water feast. It only takes a 20 minute drive or a
pleasant two hour hike to reach Huykesen from Surp Sark-
is of Tavra. When taken as a whole—Surp Sarkis Church,
the Armenian cemetery, Pasabahge recreational area and
Huykesen—we see that a comprehensive cultural experi-
ence can be lived here, one that will benefit the local Arme-
nians, the Sivas compatriots in Turkey and worldwide, and
the locals of the area.

NOTES
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IHMAL EDILMIS BIiR MIRASIN ORTAYA
CIKARILMASI: DiVRIGI'NIN KADIM
URETIM HAVZALARI

GUVEN EKEN
ALEN MEVLAT

BURAK OZKIRLI

Neolitik Devrimin tarihi, Bereketli Hilal ve Anadolu’da ilk
tarim formlarinin ortaya cikmaya basladigi MO 11000’e ka-
dar uzanir. Yerli toplumlar, nesiller boyunca topraklarini is-
lemek ve gegim kaynaklarini iyilestirmek igin sayisiz yenilik
icat ederek cesitli Kadim Uretim Havzalar (KUH) gelistir-
diler. Toprakla kurulan bu yeni etkilesimler sadece yiyecek
ve kirsal hayatin diger temel esaslarini saglamakla kalmadi
ayrica gelenekleri ve kiiltiirii besleyerek diger tiirler ile pay-
lasilan daha genis bir ekosistemin siirdiiriilmesini sagladi.
Ancak gecen yiizyildaki hizli sosyoekonomik gelismeler
sonucunda Kadim Uretim Havzalari artan bir hizla tekdii-
ze mono-kiiltiirlere dogru kaymaya basladi. Buna ragmen
diinyadaki cok cesitli Kadim Uretim Havzalari, tarimla iliskili
disaridan girisleri en aza indiren, yiyeceklerin kalitesini ve
iliskili biyogesitliligin korunmasini en ust seviyeye cikartan
uygulamalar kullanmaya devam ediyor. Hizla azalmakla bir-
likte Kadim Uretim Havzalari toprakta, tatli su ve denizlerde
genislemeye devam ediyor. Birkag 6rnek vermek gerekirse
Dehasa Ispanya’daki Kadim Uretim Havzalari, Satoyama Ja-
ponya’daki havzalara ve Horata Anadolu’nun giiney bati sa-
hil seridi boyunca uzanan daglara karsilik gelmekte.
KUH’ler tarihi kara ve su iiretim alanlarini siirdiirme
amagli uygulama yontemlerinin sonucudur ve iginde bu-
lundugumuz modern ¢agin bazi 6nemli sorularinin cevap-
larina karsilik gelen biitiinciil bir vizyon ve bilgiyi benim-
serler. Tklim degisikligi baskisi altinda kit su kaynaklarini
nasil kullanmali? Topragi yiyecek kaynagi olarak kulla-
nirken dogal yollardan toprak verimliligini nasil artirma-
Li? Insanlar tarafindan kullanilan daha genis havzalarda
biyogesitlilik nasil korunmali? Diinya ¢apinda adil iiretimi
korumak igin optimum sosyal yapi ve ekonomik model ne

Havai’de bulunan kadim diretim sistemi binlerce yildir devam etmektedir.
Daglardan baslayip deniz iglerindeki resiflere kadar biitiin ekosistemi esas
alan iiretim bigimleri, Gida ve Tarnim Orgiitii (FAO) tarafindan Kiiresel
Oneme Sahip Tarimsal Miras Sistemleri olarak korunmaktadir.

Indigenous Production Landscapes in Hawaii date back several thousands
of years. Today they are still protected the United Nations’ FAO as part of
a ‘Globally Important Agricultural Heritage Systems Initiative’.



INDIGENOUS PRODUCTION LANDSCAPES OF DIVRIGI

UNCOVERING ANEGLECTED
HERITAGE: INDIGENOUS PRODUCTION
LANDSCAPES OF DIVRIGI

GUVEN EKEN
ALEN MEVLAT

BURAK OZKIRLI

The Neolithic Revolution dates back to 11000 BC when the
first forms of agriculture emerged in the Fertile Crescent and
Anatolia. Over generations, indigenous communities have
made countless innovations to cultivate their environment
and enhance their livelihood, and thus have developed a
great variety of Indigenous Production Landscapes (IPLs).
These new interactions with the earth not only supplied
food and other fundamentals of pastoral living, but also
nurtured traditions and culture while also sustaining a wider
ecosystem shared with other species.

However, as a result of rapid socioeconomic develop-
ment over the last century, Indigenous Production Land-
scapes have been shifting to uniform monocultures at an
accelerating rate. Nevertheless, a great variety of Indig-
enous Production Landscapes around the world contin-
ue to host practices that minimize external agricultural
entries and maximize the quality of food and the suste-
nance of associated biodiversity. While decreasing quick-
ly, Indigenous Production Landscapes continue to extend
in terrestrial, freshwater and marine realms. To name a
few, Dehasa corresponds to Indigenous Production Land-
scapes in Spain, Satoyama to landscapes in Japan, and
Horata to the hills spread along the southwest coastal rim
of Anatolia, Turkey.

IPLs are a result of ancient forms of practices for sus-
taining land and waterscapes; they embrace a holistic vi-
sion and knowledge which corresponds to the answers to
several important questions of our modern era. How should
we use scarce water resources under the pressure of cli-
mate change? How can we improve soil fertility in natural
ways, while using the land as a source of food? How can we
preserve biodiversity within the wider landscapes used by
people? What is the optimum social structure and econom-
ic model for maintaining fair production around the world?
Remnants of IPLs which have proven to function on different
continents over the last thousands of years shelter complex
answers to these key questions.

Despite their universal value as living cultural and nat-
ural heritages, IPLs are rarely regarded as key ecosystems
for biodiversity, nor they are widely considered as distinct
and enclave agricultural landscapes, with the exception of
the Sotoyama Initiative and the FAO Initiative on Globally
Important Agricultural Heritage Systems of 2002. Despite
these two global initiatives, there are limited studies on the
overriding scientific criteria that define an IPL. This reduces
the recognition and chances of protection of these fragile
areas. As it stands, they can only be defined and conserved
through ad hoc decisions and cannot be subject to analytical
assessments. Furthermore, advanced studies on the social
and ecological principles of IPL systems, as well as linkages
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Kesme koyii, Surp Asdvadzadzin Kilisesi'nin kalintilar

Remnants of Surp Asvadzadzin Church of Kesme village

olmali? Binlerce yil boyunca farkli kitalarda ise yaradigi
kanitlanan KUH’lerden geriye kalanlar bu 6nemli sorulara
karmasik yanitlar barindiriyor.

KUH’ler, yasayan kiiltiirel ve dogal miras olarak evrensel
degerlerine ragmen nadiren biyogesitlilik agisindan 6nemli
ekosistemler olarak goriiliir. Sotoyama Girisimi ve 2002 tarihli
Kiiresel Agidan Onemli Tarimsal Miras Sistemlerine Iliskin FAO
Girisimi haricinde, ayri ve disa kapali tarim alani olarak yay-
gin kabulleri yoktur. Bu iki girisim disinda bir KUH’ii tanim-
layan baskin bilimsel kriterlere iliskin ¢alismalar sinirli. Bu
durum, bu hassas alanlarin taninma ve korunma sanslarini
azaltiyor. Mevcut durumda, 6zel kararlar yoluyla tanimla-
nabiliyor ve korunabiliyorlar; analitik degerlendirmelere tabi
tutulamiyorlar. Ayrica sosyal ve ekolojik prensiplerine iliskin
ileri seviye ¢alismalarin yaninda ekolojik ve sosyal modeller
arasinda baglar ve tarihi baglam hakkinda bilgimiz yetersiz.

KADIM URETIM HAVZASINA ORNEK OLARAK

KESME KOYU HAVZASI

Doga Dernegi olarak, Hrant Dink Vakfi arastirma ekipleri, ka-
dim iretim havzalarindan giiniimiize kalanlar belgelendir-
mek {lizere 2017 yazinda Divrigi’deki Kesme koyii havzasina
ortaklasa bir arastirma gezisi diizenledi. Bu amagla yola Divri-
giyaylasindan gikarak, daglarda yarim saat kuzeye tirmandik-
tan sonra Firat Nehri’ni besleyen havzalardan biri olan uzun
vadiye dogru indik. Vadinin her iki tarafinda bulunan tarihi
yerlesimlerde, kilise kalintilari ve bagka tarihi kalintilar goz-
lemledik. Biyiik sehirlere gog, 1970’lerde hizlanarak toplu gog
halini almis olmakla birlikte koylerde halen yerlesim var.

Bu alanin KUH olarak kabul edilip edilemeyecegini anla-
yabilmek lizere havza dahilinde Adatepe [Pingen], Kiirtlerli
veya Kiirtdalli olarak da adlandirlan Cobanduragi ve Kesme
[Gasma] koylerini ziyaret ettik. Bu havzadaki yerlesim yer-
lerinde 1915 dncesinde ¢ok sayida Ermeni yasiyordu. Once
daha dogudan gelen yerlesimciler sonrasinda da Balkan-
lar’dan gelen muhacirler buradaki koylere yerlestirildi.

Ziyaretimiz sirasinda, bolgenin gegmisini hald hatirlayan
bircok insanla tanisma sansi buldugumuz ve Istanbul’da,
biiyiikanne ve biiyiikbabalari hayatta kalmis, 1915 sonra-
sinda evlerine donmiis Ermeniler ile tanisma firsati buldu-
gumuz igin esas olarak Kesme koyiine odaklandik. Altintas
[Zimara] gibi baska koyler de havzanin pargasi olmasina
ragmen, ¢alismamizin cografi simirliliklar nedeniyle bunlar
oncelikli alanlar olarak secilmedi.

KESME HAVZASINDAKI KADIM URETIM HAVZALARININ
MEVCUT DURUMU

Vadinin tabanina eristigimizde yol, her iki yanindaki bugday
tarlalari arasindan devam ediyordu. Daglarin daha yiiksek

Gegmiste havzada miinavebeli tarim yapilan kdylerdeki tarlalar bugiin de hala déntisiimlii olarak ekilmekte.

In the past, the villages of the basin sowed the fields in a rotational manner, a pattern that is still visible today.
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Kesme koyiiniin eski Ermeni mezarlig

Former Armenian cemetery of Kesme village

among ecological and social patterns and our knowledge of
historical context, are insufficient.

KESME VILLAGE BASIN AS AN EXAMPLE OF
AN INDIGENOUS PRODUCTION LANDSCAPE
Doga Dernegi and Hrant Dink Foundation teams jointly as-
sessed the Kesme Village basin, Divrigi, in summer 2017, with
the aim of documenting the remnants of indigenous produc-
tion landscapes in the area. To this end, we started our jour-
ney from the high Divrigi Plateau and climbed further north
over the mountains for half an hour and then sloped down to
along valley, which is one of the basins feeding the Euphrates
River at its end. On both sides of the valley, ancient settle-
ments—remnants of churches and other ancient sites—were
noticed. In some areas villages are still inhabited despite the
mass migrations to big cities that accelerated in the 1970s.
Within the basin, we visited some villages, namely
Adatepe [Pingen], Cobanduragi, also called Kiirtlerli or
Kirtdalli, and Kesme [Gasma], to gain an understanding of
whether this area could be regarded as an IPL. In this basin,
Armenians inhabited most of the settlements in large num-
bers before 1915. First settlers from further east and later on
immigrants from Balkans were moved into the villages.
During our visit, we mainly focused on the village of
Kesme, firstly because we met many people at this time who
still remembered the history of the area and because we also
had had the chance to meet in Istanbul some Armenians
whose grandparents had survived and then returned to their
homes after 1915. While some other villages, such as Altintas,
also form a part of the same basin, these were not chosen as
priority areas due to the practical limitations of our study.

CURRENT STATUS OF INDIGENOUS PRODUCTION
LANDSCAPES IN THE KESME BASIN

When we reached the bottom of the valley the road contin-
ued between the wheat fields on both sides; the fields were
also in the upper heights on the mountains. It was clearly
visible that people had flattened high sloped areas in order
to maintain agricultural practices.

‘Ekim,” meaning ‘October’ in Turkish, has a second
meaning, namely, sowing. In this region, sowing typically
occurs just before the seasonal rains start. Rain-fed agricul-
ture is a typical pattern for IPLs, where people irrigate their
crops only through rainfall, having their arable land along
the course of the water flow accumulating rainfall from high
parts of the mountains down to the lower regions of the val-
ley. Flattened arable areas also caused a slowing down of
the water flow from the mountain which ensured that the
water would be held within the soil. It is an easy but very
useful method of ancient water harvesting culture.

It was new for us to observe the vineyards beside the
fields of wheat. These were typically placed at higher alti-
tudes, but again, on flattened fields. Grapes do not require
much water, so seasonal rainfalls alone would be sufficient
for growing them. The bottom area of the valley is also high-
ly suitable for growing crops: its geographical structure is
flatter, and it has higher humidity levels as it is the area of
water accumulation.

Aswe observed in many other parts of Anatolia, the fields
in this area are sowed in a rotational manner, i.e. each year
one half of the basin is used for growing crops while the oth-
er half remains unsown and is used for livestock grazing. The
local people feed their cattle on the stubble of the previous
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kisimlarinda da tarlalar vardi. Insanlarin tarim yapabilmek
icin yliksek egimli arazileri diizlestirdiklerini somut olarak
gorme sansi bulduk.

Ekim, Tiirk¢e bir ay ismi olmakla birlikte tarim bagla-
minda ikinci bir anlami vardir. Bu bolgede ekim genelde
mevsimsel yagmurlardan hemen &nce yapilir. Yagmura
dayali tarim, KUH’lerin tipik 6zelliklerindendir. Insanlar,
daglarin yiikseklerinden gelen yagmur sularini vadinin alt
bolgelerinde kullanabilecekleri sekilde ekim yapar. Diizles-
tirilmis tarim arazileri de suyun toprakta tutulmasini saglar
ve dagdan gelen su akisinin yavaslamasina neden olur. Bu,
kolay ancak ¢ok faydali bir tarihi su toplama kilturiidiir.

Bugday tarlalarinin yaninda tiziim baglar gormek bizim
icin yeni bir bilgi. Baglar genellikle daha yiiksek rakimlarda,
diizlestirilmis alanlarda bulunur. Uziim ¢ok su istemedigi
icin mevsimsel yagmur yagisi yeterli olur. Vadinin alt boli-
mi de ekin yetistirmek icin olduk¢a uygundur: Yapisi diiz ve
su birikimi nedeniyle nem seviyesi daha yiiksektir.

Anadolu’nun birgok baska noktasinda da oldugu gibi, tar-
lalar doniistimli olarak ekiliyor. Bir baska deyisle havzanin
bir yarisina ekim yapilirken diger yarisinda hayvan otlatiliyor.
Boylece hayvanlar 6nceki yilin aniziyla beslenirken, ekim ya-
pilan alanlara giibre sagliyor. Bu yerel ekonomik yaklasim,
sentetik giibre gibi disaridan girdi gerektirmez. Boylece sa-
dece hayvanlar beslenmekle kalmaz, hayvan giibresiyle top-
ragin beslenmesi de saglanir. Dolayisiyla toprakla birlikte

kemirgenler, siiriingenler, kuslar ve memeliler dahil bolgede
yasayan biitiin hayvanlar icin biyogesitlilik saglanir. Biyoge-
sitlilik ne kadar zengin olursa ¢agdas terminolojiyle ‘bocek
zararlilarindan’ ekinleri korumak igin o kadar az girdi gerekir.

Kesme koyiiniin yaslilari Anadolu’nun yari-gogebe kiil-
tiirliniin ayrilmaz bir pargasi ve kadim iiretim havzalarinin
bir baska yonii olan evcil hayvanlarla birlikte yasamak
lizerine de bilgilerini paylastilar. Anadolu’nun birgok bol-
gesinde ‘davar’ olarak adlandirilan koyun ve kegiler, kis
mevsimini daha iiman béliimlerde gecirdikten sonra her
bahar ¢obanlarla birlikte yaylaya ¢ikariliyor. Kdyiin yasli-
larina gore 1970 yilindan once sadece Kesme koyiinde bin-
lerce hayvan bulunuyordu. Vahsi geyik ve kegiler gibi otgul
hayvanlar, daglarda evcil siiriileri takip eden etgil hayvan-
lar ile birlikte hald bolgede yasiyor. Son olarak; bolgede
cakal, akbaba gibi les yiyen hayvanlar ve sahin gibi yirtici
kuslar da bulundugunu gozledik.

Gegmiste, taze ve ¢ok gesitli ot bulunabilen bolgede hay-
vanlar kolayca otlatilirdi. Peynir ve tereyagi iretenler, bun-
lar daglardaki eski patikalardan yiirliyerek Divrigi gibi biiyiik
merkezlerde satardi. Biyilikbas hayvanlar, uzun siiren soguk
ve karli glinleri kdye yakin ahirlarda gegirir, ekinlerin kalant ile
beslenirlerdi. Arastirma sirasinda, her ailenin kendi ihtiyaglari
icinayirdigi birveya iki biiyiikbas hayvanioldugu bilgisine ulas-
tik. Bahar aylarinda, ayrica ¢asir ve kes olarak adlandirilan ye-
rel ot tiirleri, hayvanlar icin kesiliyordu. Bu otlarin tist kisimlari
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Giinimiizde yamaglardaki teraslarda ¢ogunlukla tarim yapilmiyor olsa da havzada halen baglara rastlamak mumkdn.

Today most of the flattened areas are no longer used as agricultural fields, but even so vineyards still exist in some parts of the basin.
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Sumsiliik olarak bilinen yabani alig agaci. Meyvelerin olgunlagmasinin gostergesi olarak ilk karin yagmasi ve havalarin sogumasi beklenirmis.

A wild type of hawthorn known as siimsiiliik. The first snow is considered to be the indication of ripening of the fruit.

year’s crops, and in turn, the cattle fertilize the fields. This
form of local economy does not require any external input
such as synthetic fertilizers; this method not only feeds the
cattle but nourishes the soil itself with the manure. Hence,
the biodiversity in this area is also sustained within the soil
and around for all animals living in the area, including ro-
dents, reptiles, birds, and mammals. The higher the biodi-
versity the less input is required to save crops from ‘pests,’
as today’s agricultural terminology calls them.

The elderly of Kesme village told us a lot about their liv-
ing together with domestic animals, which is another aspect
of an indigenous production landscape, and an integral part
of the semi-nomadic culture of Anatolia. Sheep and goats,
called ‘davar’ in many regions of Anatolia, move together
with shepherds to higher plateaus each spring after winter-
ing at milder parts. We have been told that there were sev-
eral thousands of animals before the 1970s in Kesme village
alone. Herbivores such as wild deer and goats do still live
in the region along with carnivores, who used to follow the
domestic herds in the mountains. Last but not least, many
scavengers such asjackals, vultures, and buzzards were also
found in this region.

In the past, people grazed their animals easily on this
land where they could find fresh and versatile grass. They
made local cheese and butter and sold it at larger centers
like Divrigi, which they accessed on foot through the old
pathways in the mountains. Wintering of cattle took place
close to the village in barns during long lasting cold and

snowy days. They fed the animals with the rest of their
crops. We were told that each family had one or two cat-
tle, which they kept only for their own needs. During the
springtime, they also cut local grass types for the animals,
called ¢asir and kes. These grasses were harvested at the
upper parts and brought to harman yeri [threshing floor],
dried and then prepared with the help of horses and diiven
[threshing sledge] as food for their animals in winter.

Most people of the basin were moved to bigger cities in
Turkey in the 1970s and thus are no longer the users of the
fields. People coming from the Malatya region still sustain
the ancient methods of basin-based rotational systems,
together with breeding of their domestic animals, not cat-
tle anymore but sheep and goats, though in much smaller
numbers. Local heirloom seeds for wheat and other type
of grains have since vanished; today the producers use in-
dustrialized seeds. Preparation of soil or harvesting is now-
adays done with complex machinery systems like tractors
and harvesters.

However, people from Kesme still remember seeds from
earlier times, for example kunduru, which was a hard wheat
used for bulgur, with a delicious taste. Oxen and horses were
in the past used to till the soil for the coming season. Hors-
es together with donkeys and mules played important roles
in carrying the crops to the living areas. Each family in the
village had one or two horses or similar domestic animals.

Since the 1960s many large dams on the Euphrates and
its branches have been built. This has brought a big climatic
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Sayilar azalmis olmakla birlikte havzada halen yerel sigir yetistirilmeye devam ediliyor.

Even though quantities of local cattle have decreased they are still being herded in the basin.

kesilerek harman yerine getiriliyor, kurutulduktan sonra at ve
diiven yardimiyla kislik hayvan yemi olarak hazirlaniyordu.

Havzadaki niifus 1970’li yillarda biiyiik oranda Tiirki-
ye’nin biiylik sehirlerine tagindigi igin tarlalarn kullanmiyor-
lar. Malatya bdlgesinden gelen insanlar hala eski, havza
bazli doniisiimlii sistemi kullaniyor ve hayvan yetistiriciligi
yapiyorlar; ancak artik biiylikbas hayvan yerine az sayida ko-
yun ve kegi yetistiriyorlar. Yerel atalik bugday ve diger tahil
tiplerinin tohumlari artik yok oldu; gliniimiizde sanayilesmis
tohumlar kullaniliyor. Topragin hazirlanmasi veya hasat,
bugiinlerde traktor ve hasat makineleri gibi karmagsik maki-
nelerle yapiliyor.

Bununla birlikte Kesme kdyiinde yasayanlar sanayi 6n-
cesi tohumlari, 6rnegin ¢ok lezzetli ve bulgur igin kullanilan
sert ‘kunduru’ bugdayini hala hatirliyor. Okiiz ve atlar gec-
miste yaklasan mevsime hazirlik olarak topragi siirmek igin
kullanilirdi. Esekler ve katirlarla birlikte atlar, mahsulii ya-
sam alanlarina tasimada 6nemli roller oynardi. Koydeki her
ailenin bir iki at veya benzer evcil hayvani vardi.

1960’lardan bu yana Firat ve kollarinda ¢ok sayida biyiik
baraj yapildi. Bu durum, yerel 6lgekte iklimin biiyiik bir degi-
siklige ugramasi sonucunu dogurdu. Insanlar barajlar yapil-
diktan sonra daha az karyagdigi, yagdiginda da tutmadigini
anlatiyor. Derelerin ¢ogu kurudugu igin yaz aylarinda daha
az su oldugunu da gozlemledik.

KESME KOYU DOGA MiRASI
Koye girdigimizde Cuma namazi igin camide toplanmaya
baslayaninsanlarla karsilastik. Cogunun atasi Birinci Diinya
Savasi’ndan sonra Balkanlardan, 6zellikle Selanik bélgesin-
den gogmiis. Kesme’ye geldiklerinde her yerde iiziim bagla-
ri gordiiklerini, bu nedenle bélgeyi cok sevip yerlesmeye ka-
rar verdiklerini anlatmislar. Ayrica ilk gelenlerin sectigi koy
yerinin, vadideki arazilerle tist béliimlerin ortasinda, koy ve
verimli arazilerin yanindan gecen iki derenin arasindaki ko-
numuyla ¢ok isabetli oldugu yorumunu da eklediler.

Bolgede su bol olmakla birlikte suyu kullanmak beceri
ve ustalik gerektiriyormus. Bir zamanlar toprak borulardan
yapilmis, sebze meyvelerin yetistirildigi algcaktaki alanlarin
sulanmasi igin suyu topladiklan bir ark sistemleri varmis.
Koyde bes biiyiik arkin oldugu bir donem hatirlaniyor.

Ermeniler gittikten sonra sarap kiiltiirii kaybolmus olsa
da tiziimler ve (iziim saklama yontemleri sayesinde baglar
hala mevcut. Farkli meyvelerin, 6zellikle tiziimlerin cesitliligi
bélgenin yerlileri tarafindan hala hatirlaniyor. Ilki ismini si-
radan alan siralik tiziim. Kdyiin yaslilarindan biri “O zaman-
lar cay yoktu! Tiim kis tiziim suyu icerdik.” diye keyifle anlat-
t1. Uziim suyu ayrica cevizli sucuk ve hatta soguk kis aylari
icin tiztimli tarhana yapiminda da kullanilir.

Ozel bir iiziim, catilardan asilarak salkimlar halinde; ne
taze ne de tam kuru olacak sekilde kismen kurutulurmus. Bu
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change locally. People say there is less snow since then, and
when it does snow, it does not stay on the ground for long.
They have less water for the summer months, as most of the
small rivers have dried up.

THE NATURAL HERITAGE OF KESME VILLAGE

Once we entered the village and left our car we met people
gathering in front of the mosque for Friday prayers. They
were mostly descendants of Balkan immigrants who had ar-
rived after World War I, especially from Thessaloniki region.
Their grandparents have told them when they first came to
Kesme they saw all around vineyards in the mountains, so
they liked the area very much and decided to settle. They
further commented on the location of the village decided
upon by the founders as very convenient, being in the mid-
dle of the fields of the valley and the uplands, between two
rivers passing next to the village and fertile lands.

Water was plentiful in the region but using it required
craft. The region once had had canal systems, a network of
terracotta pipes, and a deposit system where they collected
flowing water for the irrigation of the lower fields where veg-
etables and fruits were grown. At one time there were five
major canals in the village.

After the departure of the Armenians the culture of wine
vanished from the region, but the vineyards still existed
thanks to the grapes and the methods for preserving them.
The agricultural diversity for different fruits is still remem-
bered by locals, especially the diversity of grape types. The
primary one is siralik type of grape, named after sira, a slight-
ly fermented drink. One old villager expressed his thoughts
with joy: “There was no tea in those times! We had the juice
of grapes for the whole winter.” They also used that juice in
making sweet sausages of nuts, or even grape tarhana, for
the cold winter months.

One special type of grape was dried in bunches by hang-
ing it from roofs. By this method of preparation, the grapes
were neither fresh nor fully dried. This was one of the im-
portant foods to offer to guests during the winter and until
the end of spring. A late ripening type of grape is remem-
bered by the locals to be extremely sweet, especially when
the first cold days of winter come. This late ripening grape
assures a longer growing season for the villagers of Kesme.
The diversity and richness of each type of fruit assures differ-
ent tastes and enjoyment, versatile preserving techniques
and also resilience to seasonal weather changes, such as
frost, drought, and flood. Great fruit diversity is not limited
to grapes only; there are also different types of nut and fruit
trees in Kesme. The seasonal gathering and preservation
of such wild fruits as alig [hawthorn berry], called siimsiiliik

in Divrigi, yaban inciri [wild fig], and kusburnu [rosehip] was
part of daily life in the village. Each variety of fruit has differ-
ent pollination and ripening times, allowing for longer times
of fresh fruit availability.

Since old times, the locals of Kesme village jointly accom-
plished common tasks such as farming, harvesting, milling
of wheat, and other activities for the collective livelihood
of the village, such as constructing of an additional water
channel system for irrigation. Such a co-operative working
culture is called imece in Turkish. The entire web of life lived
together in a symbiotic way.

Kesme was founded far away from all urban settlements,
the main road reaching it only in the 1980s, and electricity
not until in 1983. However, Kesme was a self-sustaining vil-
lage, which rarely encountered a lack of livelihoods. Locals
of this basin used all the suitable natural or cultivated re-
sources around them and were able to enjoy their lives.

Despite the rapid deterioration of the basin since the
early 1900s, the Kesme basin continues to host the living
remnants of indigenous production landscapes, embracing
answers to key questions of our modern era. Further studies
in this and other indigenous production landscapes of Ana-
tolia will greatly advance and underpin our pursuit to live in
harmony with each other and within the web of life on earth.
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Gog nedeniyle terkedilen ve bakimsiz kalan baglara; son donemde emeklilik gagini yasayan koyliiler tarafindan bakilmaya baslanmis ve baglar yeniden
bereketlenerek tiziim vermeye baglamis.

Some people of Kesme return to their home-village after retirement, at least for summer times. It is fairly enough for the vineyards to yield grapes and

be fertile again.

yontemle hazirlanan tiziimler baharin bitimine kadar misa-
firlere sunulan 6nemli yiyeceklerden biri olmus. Koylin yer-
lileri, geg olgunlasan, ozellikle kisin ilk soguk giinleri geldi-
ginde tadini bulan bir tiziim tiiriinii hatirliyor. Bu tiir, Kesme
koyliilerine uzun bir yetistirme siiresi saglamis. Meyve tiirle-
ri gesitliligi ve cok yonlii saklama teknikleri hem farkli tatlar
ve lezzetler hem de don, kuraklik ve sel gibi mevsimsel hava
degisikliklerine karsi direng sagliyor. Bu gesitlilik sadece
uzlimle sinirli degil. Kesme’de farkli kabuklu yemis ve meyve
agaclari da mevcut. Alig ya da Divrigi’deki adiyla siimsiiliik,
yaban inciri ve kusburnu gibi yabani meyvelerin mevsimsel
olarak toplanmasi ve saklanmasi kdyde giinliik yagsamin bir
parcasi olmus. Her meyve ¢esidinin ayr bir polenlesme ve
olgunlasma siiresi olmasi, uzun siire taze meyve bulunma-
sini sagliyordu.

Eski zamanlardan bu yana Kesme koyiiniin yerlileri gift-
cilik, hasat, bugdayin ogiitiilmesi gibi ortak gorevleri ve su-
lamaigin ilave su kanali sisteminin insasi gibi koyiin kolektif
yasami icin gerekli diger faaliyetleri hep birlikte, ortaklasa
gerceklestirmis. Imece olarak bilinen bu calisma kiiltiiriiyle
biitiin yasam agi simbiyotik bicimde birlikte yasiyor.

Kesme tiim merkezi yerlesim yerlerinden uzakta kurul-
mus; ana yol ancak 1980’lerde, elektrik ise ancak 1983’te

ulasti. Ancak Kesme gegim kaynaklarinin nadiren azaldig
kendi kendine yeten bir kdydii. Bu havzanin yerlileri etrafla-
rindaki tiim dogal veya yetistirilmis kaynaklar kullaniyor ve
yasamlarini keyifle yasayabiliyorlardi.

1900’lerin basindan bu yana havzanin hizli sekilde bo-
zulmasina ragmen, Kesme havzasi kadim iiretim havza-
larinin yasayan kalintilarina ev sahipligi yapmaya devam
ediyor ve modern ¢agin kilit sorularina cevaplar buluyor.
Bu havzada ve Anadolu’daki diger kadim iiretim havzala-
rinda yapilacak ¢alismalar birbirimizle ve diinyanin yasam
aginda uyum iginde yasama arayisimizi nemli 6lglide ileri
tasiyacak ve destekleyecektir.
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KURU KAYMAK
DRIED CREAM

KUH’lerde yasayan topluluklar
elde ettikleri tirtinleri var olan
sartlarda uzun siireli saklama
metotlarini da gelistirmisler.
Yorede ¢ok sevilen ve halen
biiyiik sehirlere gog etmis
olanlara gonderilen ‘kuru
kaymak’ bunlardan bir tanesi.
Bu sayede siit donemi bittikten
sonra da 6nemli gida ihtiyaglan
karsilanabilmis.

Bugiin bazi koylerde geleneksel
yontemlerle odun atesinde
pisirilerek kuru kaymak yapimi
devam ediyor. Atesin iizerinde
kopiirtiilerek kaynatilan siitiin
lizerinde olusan kaymak
civardan kesilen bir gali
tiirtiyle yapilan hasir lizerinde
bekletilerek kurutuluyor.
Boylece suyu ugurulan diriintin
uzun siireli saklanmasi da
miimkiin oluyor.

People living in IPLs invented
methods for preserving fresh
food for long term usage. ‘Kuru
Kaymak - Dried Cream’ can be
associated with such food in the
region. People can have one of
their main foods for longer times
even after the milking period.
Today it is still prepared and
sent to relatives living in big
cities.

‘Kuru kaymak’ is still prepared
on wood fire with traditional
methods. Fresh milk is boiled

in a copper cup and foamed by
stirring. The foamed cream is
spread out on a bed of twigs cut
from bushes in the region and
let to dry for a couple of days.
Drying the cream enables it to
be preserved for long periods.
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Cobanduragi 136

D

Dehasa 135

Deveciyan, Nuhimzar 121

Directorate of Monuments and Museums 127

Dink, Hrant 7

Divrigi 13, 15, 16, 18, 19, 21, 22, 37 67-72, 135,
137,139, 141

Doga Dernegi 15,137

Dolapdere 7

Double Minaret Madrasa, see Cifte Minare

Daorteyliil, see Pirknik

Durukdy, see Arege

Diizyayla, see Horohon

E
Education Commission 115
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Egypt 19, 22, 105
Endires 33

English 38, 1m, 117
Erzincan 15, 27, 37
Erzurum 115, 119
Esayan School 7
Ethembey Park 1m
Euphrates 13, 35, 67, 135, 137, 139
Europe 19, 119
Evliya Street 101
Eyvazian, Nshan 121

F

FAO 134,135

Fertile Crescent 135

Fevzi Cakmak Street 103
Fevzipagsa Primary School 107
Fidanlik Caddesi 1m

Forty (Spring of), see Kirklarpinan
Forty Martyrs, see Karasun Manuk
Forty, see Karasun Manuk

French 107, 1m, 117

G

Ganachian 7

Garmrorag Surp Nisan Manastin 33, 66
Gasma, see Kesme

Gazi Osman Paga Primary School 101

Gemerek 13, 33, 35, 72, 73

General Directorate of Cultural and Natural
Heritage 131

General Directorate of Mapping 125
Genoese 99

Ghazarian, Krisdapor 117

Giresun 27, 33

Girls’ Teacher School 119

Globally Important Agricultural Heritage
Systems Initiative 134

Gorgorian, Mardiros 121

Gok Madrasa 19, 82,103, M

Gokdin, see Govdiin

Gokmedrese Street 103

Gol Mountain 135

Golova 33

Gonkeser, Murat 101, 103, 105, 107, 109, 111, 113
Govdiin 31,76

Greek 13, 20, 29, 33, 37, 86, 90, 99, 105, 119,
127, 129, 133
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Guys Association 107
Giinyamag 31, 76
Giiriin 13, 15, 21, 22, 35, 37, 73, 74

H

Habeshian, Kevork 121

Hafik 13, 29, 31, 32, 33, 35, 75, 76, 77
Haght, see Tuzhisar

Hakan Sahbaz Street 101
Harmangayiri 103

Hawaii 134

Hay Meydan 104

Hayrenasiragan Association 123
Hekimian, Gabared 121

Hikmet Isik Street 105

Hoghtar 29, 1m, see also Holliikliik
Horata 135

Horohon 31, 75

Hotel Madimak 105

Hovannes Golod Museum 127
Holliikliik (Street) 29, 109, 111
Hrant Dink Foundation 13, 37, 133
Hripsimiants School 105, 119, 121, 123
Huykesen 17, 20, 79, 130, 133

1
Ihramacizade Street 99
Imam Hatip 105, 119

Istanbul 7, 9, 13, 17, 20-23, 27, 29, 31, 33, 35, 37,
13, 115, 117, N9, 121, 123, 127, 133, 137

Izmir 15

i
inonii Boulevard g9, 101

J

Jamanak 7

Japan 135

Jesuits 106, 107, 117, 123
Jewish 13, 23, 99

K

Kafeler Sokagi 100
Kahirogullar Street 101
Kale Parki Street 103
Kale, see Sivas Fortress
Kaleardi 48, 102,103
Kalfayan School 123
Kamparosyan, Berg 7
Kangal 13, 35, 37, 78, 79
Kanli Bahge 99
Karahisar 15
Karakashian, Makruhi 121
Karasun Manuk 18, 29, 81, 102, 103
Kayadibi 31, 90
Kayaniants School 121

Kayseri 6,19, 27, 31, 33, 99, 123
Kayseri Kapisi 99

Kesme 14, 37, 135-137, 139, 141
Kévorkian 115, 117, 127

Khoy 129

Kirk Kanat 99

Kirklarpinari Street 81,103
Kiziirmak 13, 31, 92, 103
Kogak, Sebuh 131

Koggiri, see Zara

Koyulhisar 33

Kulis 7

Kurds 7

Kiirtdalli, see Cobanduragi
Kiirtlerli, see Cobanduragi

L

Lausanne m
Lusaper 115, 116
Lusavorichian 115, 135
Lusinian School 121

M

Malatya 15, 35, 139

Mancilik 13, 14, 35, 78, 79
Marmara 7

Mashdots, Mesrob 7

Masis 17

Mayr Varjaran, see Tarkmanchats
Mechitarist congregation m
Mehmet Akif Ersoy Street 109, 111
Mehmet Ali (Bey) Bathhouse 105-107
Merekiim Plateau 79, 11, 125
Mesopotamia 99

Mevlana Street m

Miatsyal Association 115
Ministry of Defense 131
Mkhitarian (School) 107, 121
Mongol 19, 105

Moscow 119

Moush 7

Mrs. Boligian 121

Muammer Bey 22, 23, 123

Mum Baba Street 101

Mundar 103, 105

Murdar River 107

Muslim 17,19, 21, 22, 37, 82,135
Miisliimabat 31, 92

N

Nalbantian, Nigoghos 121
Naregatsi 17, 37
Narekyan School 33, 92
Natanyan g9, 101, 117, 121
Nerses of Sivas 101
Nersesian School 101, 121

Nizamname 115, 117
Noradunkian, Hagop 135
Numune Hospital 101

0
Odabashian, Hovsep and Kevork 117
Odabashian, Seropve 123

Ottoman 19-22, 27, 29, 33, 105, 107, 113, 115, 117,

19, 123, 129, 133, 135

5
Ortiiliipinar 101

P
Paboudjian 115, 117, 127
Pasa Mosque 103
Pasabahge 29, 125, 131, 133

Patriarchate 22, 23, 27, 115, 119, 121, 123, 127

Paulicians 15, 19

Pingen, see Adatepe

Pir Sanmaz 17

Pirknik 21, 29, 80, 11, 125

Poladian, Mgrdich 121

Prgichian Association 121
Protestant 21, 37, 107, 117, 121, 123
Purapert 30, 31, also see Giinyamag

R

Raffi 7

Rahmi Bey 103, 109
Rahmi Giinay Street 1m
Roman Empire 103
Rupinian School 121

S

Sahagian School 121

Saint Blaise 18, 29, 82, 102, 103, 105
Saint Hovannes m

Saint Mesrob 7

Saint Movses 7
Sanasaryan 118, 119

Sanuts Association 121
Saprichian, Sirpuhi 121

Sari Seyh 129

Satoyama 135

Seferberlik 1m

Seljuk 19, 29, 99

Senekerim 19-21, 27, 117, 125

Senekerimian Association 20, 115, 117, 121

Sepasdatsi, Mkhitar 20, 1m
Seropyan, Sarkis 6

Seropyan, Vagarsag 7

Sev Hogher 105, 119
Seyrantepe 125

Shirinian, Kevork 109
Shirinyan, Tavit and Dikran 109
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Sigir Square 107

Sirer Street m

Sivas Archaeological Museum 110, 111,127

Sivas Armenian Orphanage 120

Sivas Armenians and Friends Association 13,
23,131,133

Sivas Fortress 18-20, 101, 103, 1M

Sivas Normal School, see College (American)

Sivas Provincial Directorate of Culture and
Tourism 101

Sivas Teachers’ College, see College
(American)

Sivas Youth Center 107

Sivrihisar 129, 131

Sofu Yusuf Mosque g9

Sotoyama Initiative 135

Spain 135

Special Provincial Administration 101, 125, 133

Srvantsdyants, Karekin 37, 121

SSK Hospital 101

Streets of Cafés 99

Stone Inn, see Tashan

Surp Anabad 29, 84, 125, 127

Surp Asdvadzadzin 19-23, , 28, 29, 34, 35, 70-
74, 76, 79, 80, 85, 110, 111, 117, 125, 127, 133,
135, 136

Surp Etchmiadzin m

Surp Garabed 7,19 77, 90, M

Surp Hagop 15, 17, 20, 21, 29, 37, 69, 83, 125, 127

Surp Hiresdagabed 31, 67, 75

Surp Kevork 20, 29, 68, 105, 117, 119, 127, 129,131

Surp Minas 31, 86, 92, 101, 121

Surp Nshan 19, 20, 33, 66, 110, 111, 119, 125, 127

Surp Pirgig (journal) 7

Surp Prgich 20, 82, 87, 98, 99, 116, 117, 121

Surp Sarkis 13, 16, 17, 20, 21, 29, 35, 36, 37, 72,
75, 83, 85, 101, 121, 125, 127, 128, 129, 131, 133,

Susehri 13, 22, 23, 31, 33, 85, 86

Swiss 107

Syria 37, 105

Syriac 13, 20

$

Sarkisla 13, 33, 87
Sebinkarahisar 21, 23, 31, 33, 66
Sems-i Sivas Library 101
Sifaiye 19, 99

Sirin Street 109

Sirin(oglu) Bathhouse 109

T

Tailor Anna 109, 113

Tashchian, Harutyun 117

Taghan 103, 104, 1M, 117

Tagsli Street 101

Tavra 13, 17, 20, 21, 29, 37, 83, 84, 111, 124, 125,
127, 129, 131, 133

Tawur, see Tavra
Tekke Onii Mosque 1
Tekkeonii, see Abdiilvahap Gazi Tomp
Temeltepe 29

Tevfik Bey m
Thessaloniki 135, 141
Timur 19, 20, 105
Tngrian, Simeon 121
Tokat 19, 21-23, 27
Torkomian School 121
Trabzon Province 105
Tutmag 125

Tuzhisar 31,77

U

Ulas 13, 35, 37, 87, 88, 125
Ulu Cami 37,103, 104
Uzunyol Street 101, 103

\"

Vali Varinli Street 107, 109
Valikonagi 101

Van 17

Vartavar 130, 133

Varujan, Taniel 21-23, 29, 111, 119
Venice 20, 99, M

Visneli Camii Street 105

w
West Memorial American Hospital 105
World War I 115, 119, 141

Y
Yakup Baba 15, 17, 37, 69
Yergser Grtaran Pokr Hayots School 123

z

Zadigyan, Dikran 121

Zara 13, 29, 31, 33, 35, 89-93

Zare Kap1 99

Zimara 37,135

Ziya Gokalp Elementary School 107
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